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CHAPTER - |
| NTRCDUCTI ON

Jawaharlal Nehru was not only a politician and

nation-buil der par excellence, he was also an extraordinary

schol ar who represented nodern scientific values. Hs ideas are
an ldeal blend of western pragmatism and |Indian cultura
consciousness. This is especially true when we consider Nehru's
thought on matters of religion, religious groups and the role of
the state in dealing with them He was not only secular in his
approach, but a distinct version of secularismenerges from his
t hought . It is neither purely western concept of secularism nor
is totally indigenous. H's ideas energed out of the practical
consi derations of the governance of anulti-religious country |ike
India. In view of the inportance of accommodating all religions
in the nationalist novement and considering the comunal riots
whi ch preceded and fol l owed the partition, secularism becane an
article of faith for Nehru. This dissertationis an attenpt to
anal yse and understand the nature and extent of secularism in
Nehru's ideas. But before we examne them a brief overview of
t he concept of secularismis presented in this chapter. W would
also lay down broad paranmeters to be used to estimate Nehru's

i deas on secul ari sm



CONCEPT OF SECULARI SM : A BRI EF OVERVI EW

In 1500's and early 1600's the theories of the nedi eval
phi | osophers were challenged. N ccolo Michiavelli, a renowed
Florentine politician, kept . aside the Christian ideals and
enphasi sed on realistic power politics. An English philosopher
Thomas Hobbes generalised his ideas. Hobbes' claim was that a
persons's entire life was a "ceasel ess search for power". Si nce
this approach separated politics fromreligion, it was known as

Secularism Jean Bodin, a French jurist; Johannes Althusius, a

German political scientist; and Hugo Gotius, a Dutch |awer who
was the founder of the science of international |aw, put those

ideas into legalistic form

Secularismis considered as an ethical system founded
on the principles of norality and independent of revealed
religion or supernaturalism In 1846, GCeorge J. Holyoake, of
England first proposed secularism as a formal phil osophical
system Its first postulate is the right of every man to think
for hinmself, that is, freedomof thought. It inplies the right
to difference of opinion upon all subjects  of t hought .
Secul arismasserts the right to discuss and debate all vital
guestions, such as opinions regarding the foundations of noral
obl i gations, the existence of God, the inmmortality of the soul,

and the authority of conscience.



Secul ari smmai ntains good of the present life as a rea
good and to attain that is good. Through wi sdom nmercy and duty
to attend to poor,it asserts material agencies. It nmaintains that
there is light and guidance in secular truth, whose conditions
and sanctions exist independently, act independently, and act

2
forever.?

THE WESTERN PERSPECTI VES ON SECULARI SM

Secularismis derived fromthe latin word "SAECULUM
which nmeans "this age or this world". The British thinker
HOLYOAKE defined secularist as "one who gives prinmary attention
to those subjects the issues of which can be tested by the
experience of this life over those which pertain to another
world'.® The Anerican College Dictionary defined the wor d
‘secular' as "a systemof political or social philosophy which
rejects all forns of religious faith and worship and the view
t hat public education and other matters of civil policy should be
conduct ed wi t hout t he i ntroduction of religious

A

el ement.""According to Wlfred Cantwell Smth, "a secular state
is a formof state so contrived as to win and hold and deserve
the loyalty and warm allegiance of any citizen of whatever

religion or of none"

D.E.White, while defining secularism takes into
account several practical considerations. According to him a

secular state is one which guarantees individual and corporate



freedomof religion, it is not constitutionally connected to a
particular religionnor does it seek to pronote or interfere wth
religion. In this context, the concept of secular state involves
three distinct but inter-related sets of relationship concerning
the state, religion and the individuals. In his book India as a

Secular State. Wiite explains three sets of relationship as

fol | ows:

religion and the individual (freedomof religion), the state and
the individual (citizenship), and the state and religion
(separation of state and religion).® In the first set of

rel ationship, freedomof religion nmeans that the individual is
free to consider and discuss wth others the relative nerits of

different religions and to enbrace none or any one of them
w thout any interference from the state. If he decides to
enbrace a religion, he has the freedomto follow its principles
of worship. If an individual Ilater decides to renounce his
religion or to enbrace another, he is at liberty to do so. The
state is excluded from this relationship and cannot dictate
religious beliefs to the individual or conpel him to pay any
religious tax. The state can regulate the manifestation of

religion in the interest of public health, safety and norals.

The state-individual relationshipis based on citizenship which
excludes religion. The secular state views the individual as a
citizen and not as a nenber of a particular religious group.

Religion beconmes irrelevant in terns of citizenship, t he
citizen's rights and duties are not affected by his religious

beliefs. In the third set of relationship,, there is functiona



separation of state and religion. It is not the function of
state to interfere with or to pronmote,regulate and direct

religion. Simlarly, the political power has to be outside the

scope of religion.

DEFI N TI ONS EMPHASI SI NG PERSONAL  BELI EFS

According to Dietrich Bonhoeffer, Secul arism lays
enphasis on this world rather than the supernatrual, behaviour
rather than belief, freedomrather than obedience and a bold
maturity rather than conservatism’ According to the Fontana

D ctionary of Mdern Thought, secularismmeans the rejection of

religion after secularization.® In the Encychopaedia Britannica,

the termis defined as "non spiritual, having no concern wth

religious or spiritual matters". ° The Encycl opaedia of Religion

and Ethics, describes it as a "novenent intentionally ethical,

negatively religious with political and phi | osophi cal

antecedents".*  The Encyclopaedia of the Social Sciences says

that "secularismbe defined as the attenpt to establish an
aut ononous sphere of know edge purged of supernatural, fideistic

presuppositions". The Wnston Dictionary defines secul ari sm as

"The quality or state of being devoted to world, rather than to

2

sacred matters".' According to the FEveryman's Encycl opaedi a

"secularism: materialistic and rationalistic novenent.... ained

at establishing norality on a utilitarian basis"



DEFI NI TI ONS EMPHASI SI NG NORVATI VE  CONTENT

The New English Dictionary on Historical Principles,

explains secularismas "The doctrine that norality should be
based solely on regard to the well-being of mankind in the
present life, to the exclusion of all considerations drawn from
belief in God or in a future state. The same idea is also

followed by The kford Dictionary of the Christian Church which

explains secularismas "a systemwhich seeks to interpret and
order life on principles taken solely from this world, wthout
recourse to belief in God and a future [life" . According to
G G Hackman, secularismsignifies the kind of life that is |[|ived
in conplete indifference to God and to religious val ues. ®*  The
sanme vi ew has been put with greater force by J.C. Bennet, when he
said that secualrismis |ife organised apart from God, as though

God di d not exist. 7

CRTICAL VIEWs ON SECULAR SM

According to The New Schaff Herzog Encyclopaedia of

Rel i gi ous Know edge. secularism is "an atheistic and

materialistic movement".'® |t proceeds to explain that "the sole
et hical principles of the school was utilitarian and its dogmatic
position was entirely negative, denying the justifiability of
assumng the existence of God,the divine governance of the
wor | d, t he reasonabl eness of prayer, the possibility of a future
life, and the like. At the same tinme, this position was primarily
not one of absolute denial but rather extreme agnosticism wth

t he assunption that what cannot be positively and indubitably



known shoul d be ignored both in theory and in practical life"®,

According to Rev.Leslie Newbigin, the term secularism has been
taken to refer to a systemof belief for an attitude which in
principle denies the existence or the significance of realities
ot her than those which can be neasured by the nethods of natural
science.”® As quoted by him from the International M ssionary
Counci| Meeting Report, Volune: 1 at the Jerusalemneeting of the
International Mssionary Council (1928), the term secul arism had
been defined as "a way of life and interpretation of |Iife that
include only the natural order of things and that do not find God

or a realmof spiritual reality necessary for life or thought".?#

THE I ND AN PERSPECTI VES ON SECULAR SM

Dr. S. Radhakri shnan has explained the terns secularism
in the Indian context. He has said that the term "secularism
here does not mean irreligious or atheism or even stress on
material conforts. It proclains and lays stress on the
universality of spiritual values which may be attained by a
variety of ways.? According to G Parthasarthy "Secularism
denotes a national identity which transcends but does not negate
religious identity. It therefore inplies the separation of the
rights and duties of a citizen in his public Iife from adherence
in his private life, to the beliefs and practices of his
religion” According to him in India, the 'Secular State'
indicates that the state does not identify itself wth any one
religion but is friendy with al | religions.?

P. B. Gaj endr agadkar, has said that "Freedom of religion is the



foundation of Indian secularism.® According to Rasheeduddin

Khan Secularismin India neans three things: first, the rejection
of a quasi-theocratic state Ilike that of Pakistan and the
affirmation of a non-religion based denocracy; second, the
procl amation that religion is of private or group concern; and
third, the assertion of the unity of the people of India and the
inalienable equality of al | citizens of t he republic,
irrespective of their caste and creed. He views the peculiar
situation of India, in wich secularism as an instrunent of
social change and political transforantion has three operationa
di nensi ons. One, as a process of inter-communal political
integration (as between religion-based segnents such as the
H ndus, Muslins, Christians, S khs etc.); twd, a process of
inter-community social integration (as between the varna-cumjati
segnents of the H ndus and the social strata anong the Mislins,
Christians, etc.) ; and three, a domnant political idiom methods
and objective of general socio-political <change in order to
transforma religion-dom nated ethos into an ethos of enlightened
humanism  Thus in India secularism appears both as an ideal and
as a reality. Secularism in the imagination of religiously
devout politicians and many other well-neaning nationalists nmeant
no nore than political reconciliation of religious communities
and harnoni sation of comunal ism Mich publicized vedantic ideal
of "equal respect to all faiths" (Sarva dharma samabhava) which
is proclaimred as the "genuine | ndi an I nterpretation” of
secularism As an extension of this assunption it follows, for

exanple, that to chant the vedas alone or to recite Quran, sing



the psalnms of David, read passages from Dhanmapada and listen to
the devotional songs fromthe Ganth Sahib and Zendavesta would
be the pure assertion of secularismand indeed an affirmation of
national integration. Thus secularismneant the cheerful fusion
of religious synbols, idions and social rituals through the
t heosophi cal, Ram Rahim approach to politics. 1In the name of
toleration of all communities and their eventual harnonisation

what we find is cheerful mixing of all nythologies.®

Moul ana Abul Kal am Azad has presented his views on

secularismin his fanous Book, India Wns Freedom In the

struggle for the grant of political rights, he enphasized the
| slam ¢ concept of sovereignty of God and equality of nman. A
true Musal man should either sacrifice or get back freedom He
believed firmy in the mgjesty of God. He interpreted Islamas a
phi | osophy of denocracy and freedom A political system is
justified and considered legitimate on the basis of national
will. If the political system breaks down, revolution is
justified. Cod has gifted liberty to nen as a natural right.
Li berati on synbolised not only duty but also religious act. He
def ended denocracy since it prevailed in the period of Mhanmad
and Quran. He sanctioned violence but opined that non-violence
was suitable to Indian conditions. He had faith in the unity of
co-religionists i.e. between Hi ndus and Musal mans. They should
exchange each others principles and never resort to war. Peace
would be established anmong the two comunities by  naking

conprom ses. Hstory has proved mankind as one race. Si nce



10

H ndus and Missal mans possessed conmmon ancestors and share conmon
history and it was too low on the part of any Msalnman to

consi der a person from other communities as high or |OML27

Mahat ma Gandhi too had a streak of secularism  though
he advocated the religious basis of politics. To him religion
neant well ordered noral world. Though a staunch H ndu he never

believed in narrow sectari ani sm Unl i ke Buddha and Ranskri shna

he discarded creeds, cults, rituals and cerenonies. Being a
voracious reader he evaluated the essence of religions Ilike
H ndui sm Judai sm Christianity, Islam and Zoroastrianism as

norality. Religion devoid of norality ceases to be a religion.
Hs ethical religion bound nen all over the world. In the world
religion alone would |ead to philanthrophy, forbearance, justice,
fraternity, peace and all enbracing love. To root it out would
lead to the destruction of soci ety. He believed in
spiritualisation of politics because a religious man could hardly
tolerate oppression and exploitation. H's sarvodaya was rooted
in Vedas, Gta and Buddhi st philosophy. He was pessimstic about
the role of state due to its violent and coercive character.
According to himRamarajya is the ideal state where sovereignty
of noral principles would prevail throughout the world. He ained
at nerging inner life of individual with outer Iife which could
be a success when state observed "Ethical Religion" and followed

28 He said, "I believe in the exclusive divinity

a secul ar path.
of the Vedas, the Bible,the Quran and the Zend Avesta to be as

much divinely inspired as the Vedas" ?° FEquality of all the
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great religions of the world nmade him maintain that a person
should stick to his or her own religion. It is irrational to
change our religion. The vision of God can be attained by the

practice of all or any of the religions of the world.

Thus the Indian version of secularism is distinctly
different fromthe point of view of practical politics of a
mul ti-religious soci ety. Si nce Nehru was primarily a
practitioner of politics, his ideas should be evaluated from the
I ndi an perspective of secularism W believe, however, that this
perspective needs to be further <clarified and operationalised.
W would be concerned with only religion and its role in the
public sphere, i.e., to the extent that the state activity
affects or affected by existence of religious groups. It, of
course, inplies that the western version of conplete divorce of
state fromreligion is rejected. The role of the state is that
of an honest broker in the mdst of several functioning religious
groups. It is secular to the extent that it does not support any
single religion and mai ntains an equidistance fromall of them
Such a concept of secularism has three inplications from the
point of view of state activity: tolerance of all religions,,
accomodation of mnorities' rights and equal protection of all
the faiths by the state. These three aspects need further

clarification.
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A TOLERANCE OF ALL RELI G ONS

Exi stence and operation of religions have to be
accepted as facts of life and every individual should be free to
follow the religion of his choice. Religion is one of the nost
uni versal activities known to humanki nd, being practised across
virtually all cultures and fromthe very earliest tines to the
present day. Although various witers have attenpted wde and
general definition, none of t hese definitions have been
uni versal |y accept ed. If we accept a broad view of religion, an
interesting definition is given by Mihammad Nagui b, "Religion is
a candle inside a nulti-coloured lantern. Everyone | ooks through

a particular colour, but the candle is always there"®.

Literally, tolerance neans allowing of differences in
religious opinion wthout discrimnation. According to the

Encycl opaedia Britannica, toleration is the intelletual and

practical acknow edgenent of the right of others to live in
accordance with religious beliefs that are not accepted as one's
omn.®> It is a policy of patient forbearance towards that which
is not approved. There is toleration only where there are also
t hings that are disapproved. If men were perfect, tolerance

woul d be neither necessary nor possible.

The extent to which toleration can and should be
ext ended has occupied many political theorists in nodern tines,
nost fanously John Locke, whose Letter on Toleration (1688), put

forward argunents which are now wi dely accepted. He argued that
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no sovereign could found his right to rule on the truth of his
religion, for it is not within the conpetence of a state to
discern the truth of religious doctrines, nor is it the function
of the state to save nmen's souls; rather the state exists to
protect nmen's rights and nmay use force to that end al one. Hence,
there ought to be tolerance in all mtters of religion. The
princi pl es behind Locke's view were soon wdely accepted, and
later extended from the religious to the noral sphere by

J.SSMII. 3

A special problemis posed by the relation of religious
education to prejudice. The paradoxical situation arises that
although in many areas the leaders in the attack on prejudice
have a religious notivation or are identified wwth religion as an
institution, in general there appears to be nore prejudice anong
those who are "religious" than anong those who are not. Thi s
probably indicates that religion neans different things to
different people; in certain cases a true involvenent, in other

an outward, superficial expression. The problem for religious

educators is to instill loyalty to one's faith while also
enphasi sing the brotherhood of nan."* Therefore, one of the
indicators of secular spirit 1is toleration of all religious

groups and the diversity of values they represent.
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B. ACCOMWMIDATON OF M NCRITIES R GHTS

Mnority is a group of people perceived by a dom nant
group as possessing unique physical or cultural characteristics
on the basis of which they are singled out from others in the
society in which they live for differential and unequal treatnent
and who, t her ef or e, regard thenselves as the obj ect s of
discrimnation, exploitation and persecution. A mmnority group
exists only in relation to a corresponding domnant group wth
greater power, higher status, and greater privileges. The |lives
of individual nenbers of a mnority group are characterized by
varyi ng degrees of exclusion from full participation in the
society in which they live. Cenerally, a mnority group differs
fromthe domnant group in any specific society on the basis of

race, religion,and/ or nationality.

Amjority-mnority situation refers to a pattern of
rel ati onshi ps based upon the distribution of power, not upon the
rel ative nunbers of individuals in each group. The source of a
dom nant group's power nmay be better weapons and nore effective
conbat strategy, greater technological, the use of religion, or

any conbination of these.

Rel ati onshi ps between domnant and mnority groups
foll ow the sane, general principles regardless of whether the
synbol i c di fferences depend upon race, nationality, or religion.
It is the pattern of relationships that is crucial. Sever a

vari abl es affect this pattern. For exanple, a situation in which



there is only one minority group differs fromone in which there
are several. Wiere there is only one mnority group, that group
is the sole object of discrimnation; where there are severa
mnorities, as in a large country like India, some mnorities are
al lowed greater participation in the society than others. It nay
happen that in such instances a hierarchy of mnorities devel ops
and the domnant group is able to manipulate and play one

mnority against another.

The domnant group in any society typically exerts
itself to nake its domnance |egitinate. The creation and
mai nt enance by the domnant group of a "racial nyth" is one of
t he commonest neans of acconplishing this end. The nyth involves
two related aspects: (1) the manifest superiority of the ruling
group and its destiny to rule, and (2) the manifest inferiority
of the mnority groups, or the ruled. Because of its particular
history and its social, economc, and political developnent, a
soci ety develops a control culture, domnant group values are
applied in the evaluation of the behaviour of all nenbers of the
society. In India the values of the control culture are those of
H ndus who constitute the majority of the popul ation. Hence it
beconmes inperative on the part of the state to provide enough

political space for the mnority religious groups to secure their

rights and maintain their own cultural identities.

15



Mnorities react to their mnority group status in one
or nore ways: (1) the mmnority may strive for peacef ul
coexi stence with the domnant group and other minority groups - a
pluralistic type mnority; (2) the mnority nay desire absorption
into the domnant group - an assimlationist - mnority; (3) the
mnority nay seek both cultural and political independence - a
secessionist mnority; (4 a mnority may fight for dom nation
over the domnant group a role-reversal mnority. |In case of the
religious mnorities in India, the second option is, of course,
ruled out. The third and fourth options could lead to serious
conflicts and disruptions in the polity. Hence it may be
desirable to exercise the first option and it is the duty of a
secular state to provide conducive environment for religious
pluralismto flourish. Mijority - mnority situation nust be
understood not only with reference to the ultimte objectives of
the mnorities but also in terms of the interacting ains of the
maj ority or dom nant group. Hi storically, domnant groups in
different parts of the world have tried nany hard options in
their dealings with mnority group problens - assinmlation,
either forced or permtted; popul ationtransfer, either peaceful
or forced; continued subjugation; and even genocide. In order to
prevent these hard options a secular state has to provide |egal

protection of mnorities and their legitimte rights. 34

| ndi ans can acconmobdat e such conflicting principles by
seeing themat different levels of value, or, if you wll, in

conpartnents not watertight, but sufficienty separate so that a

16
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concept can operate freely within its own sphere and not conflict
W th another operating in a separate sphere. Accommodation is
not conprom se. Accommodation is a belief or an attitude;
conpromse is a technique. To conpromse is to settle an issue
by nutual concession, each party giving up the portion of its
desired end that conflicts wth the interests of the other
parties. It is the search for a nutually agreeable mddle way,

W th accommodati on, concepts and vi ewpoi nts, al though seemngly

i nconpatible, stand intact. They are not whittled away by
conprom se, but are worked sinultaneously. This attitude has
been described thus:.... "The nost notable characteristic in
every field of Indian activity.... is the constant attenpt to

reconcile conflicting views or actions, to discover a workable
conmprom se, to avoid seeing the human situation in terns of al
black or all white . =~ As India s philsopher (President)
Sarvepal Ii Radhakri shnan has put it: why look at things in terns
of this or that ? why not try to have both this and that".
Anot her observer agrees that accommodation nmay "reflect an |ndian
style of thought and that it mght conceivably be accepted as an
Indian tradition of political behavior. Indian constitutiona
structure itself is a good exanple of the principle of

accommpdati on on matters of substance.
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C EQUAL PROTECTION CF ALL FAITHS BY THE STATE

Throughout the history of human civilisation there have
been clear interaction between religion and political syst ens.
Rel i gi ons have somnet i mes l egitimzed political syst ens.
Religions have provided sanctions for reform novenents and
revol utions. Rel i gion has been used by hunan beings to establish

37 In early and small

their individual and social identities.
tribal society king was viewed as God, and simlar configuration
is found in later periods, in nore conplex societies where ever
uni versal  religious institutions and gr eat civilizations
prevail ed the relationship between politics and religion becane
of major concern. The deep cl eavage between the worldly and the
transcendental orders led to growing tensions. In Hnduism the
king was considered as representative of the deity on earth by
the Brahm ns who thenselves clained to be gods on earth In
Buddhi smthere was a structured institutional distinction between
the deity and the nonastic orders. Wthin the framework of
nonotheism in many Islamc regimes there was no distinction
between religious institution and state. In Islam there is
politicisation of religion. In the  history of nmedi eva

Christendomthere is a conflict between government and divine |aw.
In the ascending theory, the original authority rested with the
people, while in the descending theory of government origina

authority was located in divinity itself with the earthly ruler
desi gnated fromabove. This is basically a theory of theocracy.

In eastern Christendom there is subservient role of the state to

t he churches.
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Rel i gion-politics nexus in the nodern era lies in the
process of secularisation. The constitutional status, the powers
and resources accorded to the religious institutions and thelega
positions of individuals and groups vis-a-vis the religion,
separation of religion from state, on to state di rected
anti-religious activities led to conflicts between religion and
politics." Such conflicts affect the educational system and the
provi sions of social services. The stand taken by the religious
organisations on public issues, and their pr opagat i on to
influence public opinion, their support of sone political
parties, condemation of others which are part of secular point
of view, are inproper intrusions of religion into politics.
QG her such elenents are the religious persuasion of voters in
el ections, the presence of religious or confessional parties, the
Islamc republics, the phenonena of social Christianity and
Christian Denocracy, and religiously inspired trade unions. In
nost societies religions have been conservative, status-quo
mai ntaining forces in society and politics. The recent trends of
religious groups have been radical, reformst and revolutionary.
The use of religious synbols have been associated with the rise
of nationalist novenents. The energence of civil religions which
serve the public authorities as means for public legitimation is
a new trend. This serves best in religious heterogeneity of
people of different religions and denom nations of secular

soci et y.
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In the Indian sub-continent religion is still taken
seriously and plays a significant role in the life of the people
There are many reasons for this, of which two nay be noted: (1)

Technol ogi cal Backwardness and (2) Political Conflict.

Whet her Muslins, H ndu, Si kh, or Jain, religion in
I ndia influences alnost every aspect of life. In this society
nmeans and ends are viewed in religious terns and ritual and nagic
are considered as efficient. This shows that scientific,
enpirical and business - |ike approach to the wor | d S
subordinated to beliefs and rituals which results in a strong
resi stance to t echnol ogi cal change. In agricul ture,
t echnol ogi cal advance is hindered by caste restrictions on types
of labour by dietary taboos, by the ritual value of dung, and by

39 n medi ci ne, progress is hindered

t he veneration of the cow.
by the taboo on the treatnent of wonen by nal e physicians, taboo
on contact with dead bodies and hence dissection, the prejudice
agai nst wonen entering the nursing profession, mdw fery as an
"uncl ean" occupati on. In business, economc developnent is
retarted by the Miuslim taboo on noney [ ending, heavy borrow ng
for cerenonial purposes due to the obligations of joint famly

and occupational restrictions of caste.

The adheranus of different faiths are set apart when
religion is taken seriously and applied to all aspects of life.
Distinct groups tend to have its own folkways and nores, its

distinct outlook and its distinct allegiance superior to others.
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Thus each faith becone a nation within a nation. The Hndu term

for religion, Dharma, "covers the whole field of conduct in all

its wide relations".” Similarly, "lslamc civilization is
centered around the religion of Islant. Its doctrine "makes a
bi furcation of civilizations into t he | sl am c, whi ch

fundanentalist Muslins regards as God inspired and the only true
and defensible civilizations,and all other civilizations, which
are by nature heterodox and false".*'Despite their sinilar
enphasis on religion, the tw faiths, the tw civilizations
differ in many fundanental respects which results in conflicts

flaring up among the two comunities.

It was due to the influence of N ccolo Mchiavelli that
for the first tinme there was separation of politics from
religion. This was the basic foundation of secularism It ained
at the devel opnent of broader ethical and noral values wth our
experience of partition, this concept and its non-western
interpretation |ooked very promsing. Wi | e t he eastern
interpretation enphasises on separation of religion from

politics, the Indian interpretation is broadly based on universa

spiritual values, common civil laws, setting aside religion as a
private affair of individuals. Therefore the state cannot
abdicate its relationship wth religions or religious

institutions. Therefore, this thesis takes into consideration
the three paraneters of secularismwhich permt the state to take
a positive role in providing equal treatnment to all religion

while preventing the state to be controlled by any single
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religion. In the following chapters it would be our attenpt to
examne Nehru's ideas and to assess the extent to which he

confornmed to these secul arist norns.

Concl usi on

Religion plays a significant role in individual's life.
Tol erance of religion is the need of any civilized society.
Jawaharlal Nehru says that religion, rather than being a barrier
should inculcate unity of the mnd which wll Jlead to the
material and spiritual happiness of the individual and the
society. ly through know edge of each other's culture and

civilization one can try to attain the tolerance of religions.

Mnorities being a distinct community enjoy | ess
privileges in any society conpared to the majority because the
latter is infused wwth a superiority conplex. It is the duty of
the state to accommodate various mnorities by adhering to the
principle of secularism The denocratic spirit of Jawaharla
Nehru has pronpted himto renove inequalities anmong the mgjority
and mnority religious groups and to help in building a healthy
social order. He favours constitutional provisions for religious
mnorities and backward castes. Conpared to the west, religion
occupies an inportant place in an Indian's |ife. Therefore it is
i nperative that the state respects each individual's religious
senti ment. Nehru says that India's 1long hi story reveal s
religious tolerance. He is optimstic because he thinks that if

secular spirit is adopted in the Indian constitution, it wll
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eradi cate the narrow communal ismand will |ead to the devel opnent

of a healthy society where the state honours and protects al

faiths in an equal manner.

t he
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CHAPTER - ||
JAWAHARLAL NEHRU : A BACKGROUND

Before we analyse Nehru's ideas on different aspects of
Secul arismwe would nmake a brief overview of the life and tines
of Jawaharl al Nehru. This background would help us to give us

sone clues to understand the context in which Nehru was witing.

Wen we recall the personality of Jawaharlal Nehru, we
do not think of himas a Brahmn (he always resented, whenever
sone one called himPanditji). He was an Indian free from al
di stinctions based on caste and birth. He had assimlated and
integrated in his personality and character all that was best in
the conposite Indian culture and discarded all t hat was
irrelevant to nodern tines. For the past of his country, he had

a healthy and wundognatic respect which he revealed in his

D scovery of India. He was shrewd to know its significant
relation to the present and the future: "The past becones
sonet hing that |eads upto the present, the nonent of action, the
future sonething that flows from it; and all three are
inextricably intertwined and interrel ated: Past history nerged
into contenporary history; it becane a living reality tied wup
with sensations of pain and pleasure".! He was fascinated by the
personalities of the past |ike Buddha, Shankar achrya, Ashoka,
Akbar and Saint Kabir who were synbols of integration and wunity

and their philosophic contribution was nmade to Indian history,

phi | osophy and cul ture.



Nehru's greatest contribution to India in the>
importance that he had given to science, technol ogy and
industrialisation without which progress was inpossible. He was
fighting against the main currents of socio-cultural life in the
country. He was opposed to traditions and superstitions. He
believed that the pre-requisite for the successful adherence to
secularismin the country which was suffering fromthe virus of
comunalism was industrialization and economc devel opnent .
Being a true 'Renaissance leader', he laid enphasis on the
inportance of a scientific outlook. The solution to conmunalism
backwar dness and agrarian society which was left behind due to
sl avery was secul ari sm denocr acy, econom ¢ pl anni ng
noder ni zati on and soci alism In order to live in the nodern
world as an independent country, Kkeeping intact the sovereignty,
a nodern outlook of life, rnodern techniques of econom ¢
devel opnent should be enployed. Nehru's vision of nodern India
was : where science and not superstition, where reason and not
blind faith, where humanismand not religious bigotry will reign

super ene. 2

NEHRU j . A Bl OGRAPH CAL SKETCH

Nehru's famly was originally from Kashmr. Hi s
ancestor Raj Kaul gained emnence as a Sanskrit and Persian
schol ar in Kashmr, during the Miughal period when Farrukhsiar was
the Enperor. The family mgrated to Delhi at the Enperor's
insistence, in 1716. A house (Jagir) was granted to Raj Kaul

whi ch was situated on the banks of a canal, and fromthis fact of

30



residence 'Nehru’ (fromnahar, a canal) becane attached to his
nane. The famly nane Kaul was dropped and it sinply becane
Nehr u. The famly experienced nmany vicissitudes and their
property vanished. H's great grandfather, Lakshm Narayan Nehru,
was the first Vakil (Lawyer) of the Sarkar Conpany in the court
of Delhi. Hs grandfather, Ganga Dhar Nehru, was kotwal of Del hi
before 1857. The famly shifted to Agra, and his father Mtilal
Nehru was born. Hs grand father was Kashmri by birth, dressed
up like a Mghal nobl eman, Mbghal court dress with a curved sword
in his hand. Hs father's education was in Persian, Arabic and
English. He became a renowned |awer after winning a gold neda
and noved to Allahabad H gh Court. Nehru was born in Allahabad
on 14 Novenber, 1889. Thus the ancestors of Nehru's famly were
exposed to multi-ethnic and nutli-religious Ilife-style which

m ght have influenced Nehru's secul ar upbringi ng.

Hs education and early training brought him into
contact with scientific and technol ogi cal advancenent in the Wst
and he was fascinated by the working of denocratic institutions
in England. He found a solution for social transformation of
backward societies in denocracy, individual freedomand the power
of science and technol ogy which was an i npact of western science
and liberalism H's pesonality and node of thinking was based on
western liberalism He observed: "My roots are still perhaps
partly in the nineteenth century, and | have been too nuch
i nfluenced by the humanist liberal tradition to get out of it

conpletely. This bourgeois background foll ows ne about".



B. R Nanda quotes a H ndu Mahasabha |eader as saying
that Nehru was "English by Education, Mislimby culture and H ndu
by an accident of birth". Nehru has acknow edged his debt to
England. The inpact of the Miuslimculture has been traditionally
paranmount anong Kashmris. Study of Wdu and Persian was found
not only anmong nen but also wonmen. He had nany Mislim friends.
Though he inbibed the H ndu wi sdomof the ages and read Gta, he
was not a Hndu in the traditional sense. He glorified Indias
magni fi cent past, history, its nountains and rivers, which he
considered as the first gods of the Aryans, who settled in the
Gangetic plain. He was a true citizen of the world, being too
patriotic. He was a secularist in the sense that he transcended
parochi al considerations and |ooked from a broad human angle.
Hs secularismwas founded in India s extraordinary variegated
cul ture which was a product of unbroken history. Fusion of G eek
and I ndo-Aryan cultures narked the Guptas. H ndu outl ook was
br oadened by Buddhi sm which spread in the east. Akbar attenpted
to marry Hndusimwith Islam British ideas shaped |ndian psyche
for two centuries. Mre than religion, Nehru was culture and
race oriented. According to him the Mislinms were converts
bel onging to the original Indo-Aryan stock. He elaborates in The

D scovery of India : "The fact of subsequent conversion to other

faiths did not deprive them of their heritage, just as the
Qeeks, after their conversion to Christianity did not |ose their
pride in the mghty achievenents of their ancestors, or the

Italians in the great days of the Roman Republic and early
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enmpire. If all the people of India had been converted to |Islam
or Christianity, her cultural heritage would still have remained
to inspire themand give themthat poise and dignity, which a
long record of civilized existence with all its nental struggl es

with the problens of |ife gives a people".

Nehru's secularismwas founded in its sustenance in
unifying and |ife-giving wsdom of the ages. According to
him. "Some H ndus talk of going back to the Vedas, sone Mislins
dreamof an Islamc theocracy. |Idle fancies, for there is no
goi ng back to the past, there is no turning back even if this was

thought desirable. There is only one-way traffic in Tine".>

Nehrus's approach to the role religion played in social
l[ife is described by himin the follow ng manner: "Religion as |
saw it practised, and accepted even by thinking mnds, whether it
was Hndusimor Islam or Buddhism or Christianity, did not
attract ne. It seenedto be closely associated with superstitious
practices and dogmatic beliefs and behind it lay a nethod of
approach to life's problenms which was certainly not that of
science. There was an elenent of magic about it, an enpirical

credul ous-ness, a reliance on the supernatural ".®

He experienced a sense of desolation and wilderness in
the cell of Alipore Jail. He learned painful and hard things in
| oneliness. He expresses his views that reliance on others is

inviting heartbreak, hence one should travel the journey of his
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life alone. He accunulated irritation against religion and the
religious outlook because it was an eneny to clarity of thought,
fixity of purpose and was wholly based on enotion and passion.
Presumng to be spiritual, and thinking of some other world, it
possessed few conceptions of human val ues, social values and
social justice. Wth its preconceived notions it deliberately
shuts its eyes to reality for fear that it may not fit in wth.
A though it was based on truth it does not take the trouble to
di scover it. It talks of peace, yet supports systens and
organi zations based on violence. In his ow words: "it condemed
the violence of the sword, but what of the violence that cones
quietly and often in peaceful garb and starves and kills,- or,
worse still, wthout doing any outward physical injury outrages

the mnd and crushes the spirit and breaks the heart" ?

H STORI CAL EVENTS | NFLUENC NG NEHRU S | DEA

In this chapter an attenpt has been nade to present the
formative influences on Nehru's thought, his political ideas in
the achi evenent of soci al goal s. In assessing t he
mul ti-dinmensional personality of a |eader, his contribution to
hi story, society, politics, Indian state, and his role as the
Prine Mnister should be seen in the Ilight of the total
perspective of events. In making an assessnent of hi s

contribution to nodern India® we should examne the various
i nfluences, both of ideas and persons, that noulded and shaped

his thought and personality. “Leadership operates under the
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conplex interaction of social forces - political aspirations,
social relationships, economc wants, nationalism and religious
beliefs. This factor explains the behavior of different |eaders
operating differently even in contenporary conditions:. The
situational factor is very inportant in understanding the various
actions of a leader. Seemng contradictions in his behaviour can
often be resolved only by wunravelling the difficult knot of

circunmstances that wultimately contains all t he cont endi ng

. . . . . 8
influences in a given situation.

In 1909, Indian nationalists were outraged when the
British officials were playing up the differences between H ndus
and Muslism In a letter to Jawaharlal Nehru, Mtilal wote on
March 25,1909 that the |eaders of both the communities had no
| ove anongst thenselves. He explained to his son that the masses
of both communities existed as good friends and the tension
should not filter to the |lower classes. Then nation building
woul d be a thing of the past. Wiich the Anglo-Indian friends
have distinctly scored.® The energence of the H ndu Mahasabha as
a counterblast to Miuslim League would weaken the foundation of

t he Congr ess.

Jawahar| al Nehru, was not only a passionate soul but
always active. He felt that Gandhiji had electrified atnosphere
by giving a new turn to the Congress and involving the people in
the freedomstruggle. H's basic trait was aversion to conmmunal

politics. The noderate school usually consisted of communal
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politicians. He had seen that the |eaders of Muslim League and
H ndu Mahasabha were conpetitive in wnning favours from the

British governnment. Wen Poorna Swaraj. conpl ete independence

was the demand of the Congress | eaders, the communal |eaders were
inquisitive of the respective positions their communities would
possess in independent |ndia. Nehru entered politics when
Congress was an instrunent of Indian nationalism under the

i nfl uences of Tila, Ms.Beasant and Gandhi . !

The Constitutional Act 1919 which divided India into

nunerous separate conpartnments in the legislature was according

to Nehru a dangerous proposition. He said "I amafraid | cannot
get excited over this comunal issue inportant as it 'S
tenporarily. It is after all a side issue and it ran have no
real inportance in the larger schene of things. | have no fear

and ny vision of a future India contains no communalism' 2 This
begi nni ng of nationalismshould be viewed against this cultural
background of intellectual fernment, with the westernised elite
turning towards |liberalismand the conservatives to Hi ndui sm and
| slam respectively. The liberal advocates of soci al and
political reformwere unconprom sing due to their disapproval of
traditional culture, which they thought t hat It was a

retrogressive force, submergingthe nasses i nsuperstition.®®

For a brief period after the 1916 Lucknow Pact, the
rel ati onship between India's Hndus and Mislins was am cable.

Upto 1920, as long as Mhamed Ali Jinnah was a nenber of
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Congress tensions were |ess. After 1923, tensions flared up
between the various comunal groups and in Jawaharlal Nehru's
view, the major goals of Congress were in grave danger of being
| eopar di zed. Especially in North India there was deterioration
of Hndu-Muslimrelations. The bitterness anong the comuna
| eaders at the top, led to the rigid political communal denands.
The Miuslim political reactionaries helped by t he British
CGovernment became promnent. The H ndu political reactionaries
al so succeeded in raising the comunal tenper of the country.
Congress was in a quandary and nost of the Congressnen were
communi sts under their national cloak. Due to this Sikhs as a
particul ar communal group loudly voiced their particul ar demands.
According to Gandhi communal problem could only be solved by
goodwi Il and the generosity of the majority group and consented
to Muslins demands. British governnent's policy in India was
divide and rule. The Congress blamed the Governnent and
conmmunal i st groups tor spreading comrunal ism and the [latter

bl aned t he Congr ess.

Thi s probl emcoul d not have been sol ved by mar ket pl ace
tactics. The third party is dom nant and hands out its gifts to
the prize boys of its choice. Qur |eaders thought wi thin the
narrow steel frame of the political freedom only wthout,
consi dering any social change or econom c freedomfor the nasses.
It meant the renmoval of the financial links which was Dbinding
India to London, this inter-connection wuld have easily changed

the social structure. The Indian |eaders' outlook was reform st
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rather than revolutionary. The then atnosphere was not conducive

for solving the communal problemby reformst - nethods. The
situation denmanded revol uti onary out | ook, pl anni ng and
revol uti onary sol utions. Lack of clear ideals and objectives |ed

to the spread of commnalism There was hardly any connection
between the day to day sufferings and the fight for swaraj.
Instincts of the people were exploited by the comunalist in the
nanme of religion. The |eaders of the communal groups demanded a
handful of jobs to upper mddle classes and a special denmand for
addi tional seats in the |egislatures synbolic of political power
merely for patronage. They were notivated by religi ous passions.
Political reactionaries in the guise of conmmunal | eaders
obstructed political advance. This was the wunsavory situation
"Musl i m communal | eaders said the nost amazing things and seened
to care not at all for Indian nationalism or Indian freedom
H ndu communal | eaders, though always speaking apparently in the
name of nationalism had little to dowith it 1in practice, and
i ncapabl e of any real action, sought to hunble thensleves before
the Government, and did that too in vain. Both agreed in
condemmi ng socialistic and such |ike "subversive" novenent:;,
there was a touching unanimty in regard to any proposa

af fecting vested interests".14

In md-twenties a unity conference was held after which
the Hi ndus and Muslinms becane tolerant and respectful of one
another's religious practices and beliefs. Conmunal tensions

further escal ated when voting was based or. separate el ectorates.
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It was painful tor Nehru when the troubles were in his hone town
Al l ahabad.* In a letter to Dr.Syed Mahnud dated May 24, 1926,
Nehru wote, "I do not attach very nmuch inportance to political
squabbl es, but tahe comunal frenzy is awful to contenplate. Ve
seem to have been caught in a whirlpool of mutual hatred and we
go round and round and down and down this abyss. For nonths or
even a year or nore we have thought that the situation was so bad

that it could not becone worse. But it does (grow worse and

heaven knows where it will end. "No country or people who are
slaves to dogma....can progress, and unhappily our country and
peopl e have becone extraordinarily dogmati c and little

m nded. .. Religion as practised in India has becone the old nman of
the sea for us and it has not only broken our backs but
stultified and alnost killed all originality of thought and m nd.
| have no patience left with the legitimate and illegitimte

offspring of religion".'®

He personally thought that it was
i npossi ble to cooperate with communalists provided the political
objective was sane. There is no neeting ground between progress
and reaction, between those who struggle for freedom and those
content with servitude. The political reaction covered with
communal i smtakes advantage of the fear of each others comunity.
Honest communalismwas fear and fal se communalism was political
reactions. The British governnent was supporting the reactionary
| eaders (Muslins) and ignoring the nationalists. Thus they were
rearing comunal feeling and sinultaneously weakeni ng t he

national struggle. Hi story shows that this has al ways been done

by rulers. By helping the Britishers, the Mslins were an
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addition to their proposed special powers and to show to the

worl d how necessary their continued presence in India was”.

Nehru opines, "I am convinced that nationalism can only
cone out of the ideological fusion of H ndu, Muslim S kh and
other groups in India. That does not and need not nean the
extinction of any real culture of any group, but it does nean a
common national  outl ook, to which other matters are suborn
dinated. | do not think that Hi ndu-Miuslimor other wunity wll
beconme nerely by reciting it like a mantra. That it wll cone, |
have no doubt, but it wll cone frombelow Social and economc

forces will inevitably bring other problems to the front."?*®

Nehru thought that though the Mislim comunalist had
faith in denmocracy of Islam they were afraid in inplementing it

practically. On the other hand the H ndu comunalists verbally

believed in nationalism yet thought in terns of "H ndu
national i sm onIy.19 In his opinion the H ndu Mhasabha was
revivalist rather than progressive. Usually verbal warfare
occured between Mislim |eague and H ndu Mahasabha. The

Britishers were giving inportance to these comunal organizations
as against the Congress.?® The fear conplex anong the Muislim
masses should be renoved and they should be assured protection
whi ch can tone down the feeling of communalism Hunt for favours
fromthird party, or the ruling power 1is according to Nehru
communalism He was of the opinion that once the foreign power

is deleted, comunalismwould fall to the ground. Foreign power
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and the communal i sts representing upper class groups preserve
their vested interest rather than <changing the economc or
political structure. The solution of these would upset the
social structure. He said that facts and economc forces were

nore powerful than government and enpires.21

Nehru's understanding of secularismwas a product of
personal attitudes, historical circunstances and conpul sions of
policy. Being conventional believer in his youth, in his mddle
age he was transformed into a severe critic of organised
institutional religion due to the influence of Bertrand Russe
and Karl Marx, and the communal riots further reinforced this
aver si on. He described hinself a pagan. He  appreciated
Upani shads, G ta and Buddhism In 1958, perceiving the problens
facing the world, he concluded, "we should keep in view the old
Vedantic ideal of the |ife-force which is the inner base of
everyt hing that exists."22 He wants people to be benefitted by
t he nodern technical process and also says that "the essentia
objective to be ained at is the quality of the individual and the
concept of dharma underlying it".*® He believed Ilike Vinoba
Bhave that the day of politics and religion has been replaced by
science and spirituality which are coomon to the great religions
whi ch lay enphasis on ethics, conduct and hardly on doctrine. "I
amnot exactly a religious person, although | agree with nuch

that religions have to say".24

Nehru did possess sone religious
feeling and respect for the beliefs of others provided it would

not intrude into their social behaviour.
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Keeping in view the religious outlook of | ndi an
nationalism wth the Hndus and Mislins co-operating as two
separate comunities rather than acting together as Indians, in
1931 at Karachi GCongress Nehru incorporated in the resolution on
fundamental rights which provided a basis of his secularism
Sone of his proposals were freedom of conscience; right to
profess and practise any religion subject to public order and
norality; guaranteed equality before law irrespective of
religion, creed, caste or sex, no discrimnation in public
enpl oynent in the exercise of trade; and state observing
neutrality towards all faith, Nehru thought that Indians were

commtted to the secular attitude, and that communal i sm woul d

| ogi cally beconme a non-event. Social and economc strength would
further strengthen the national struggle. Hunger, poverty and
illiteracy were common probl ens of nost of the Indians. In 1937,

when Jinnah in order to consolidate the Muislim League, cl ai ned
that Islamwas being threatened, Nehru proposed a 'nass contact'
novenent anong the Muslinms which failed to gain nonmentum Wth
t he popul ar backing of the British, the League reached the cli max
of partition. It has been observed that Nehru wanted to solve
t he probl emof cornnunalismby assuring a secular future for free
I ndi ans, but the then rationale had been inpeccable in theory,
wi t hout any chance of practice in colonial setting. Yet the
survey of the country did not nean the death of secularism
Nehru and his contenporary nenbers considered Pakistan as a
political necessity and discarded the two-nation theory based on

religion. In order to accomodate religious mnorities,
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secul arism becane a dur abl e nat i onal identity in a

mul ti-religious society.

To Nehru divorce of religion frompolitics and public
life, separation of state fromall faiths, religion as a private
matter for the individual w thout any bearing on civil rights and
duti es, freedom for the profession of diverse forns of religious
worship provided they did not conflict wth other religions

were parts of civilized scientific and rational thinking. Acting

other than this was barbarous and nedieval to Nehru. In India
the ideal attitude is the opportunist policy. In India due to
religious pluralism <civil liberties and equal opportunities,

only secul ari smcan be the corner-stone of an egalitarian society
and a social cenent for a denocratic community, which is a single
channel for social and economcally unqualified nmasses Nehru was
prepared to fight a war with Paki stan on political grounds rather
t han communal grounds especially over the Kashmr issue. I ndi a
was conm tted towards the path of secularism |Imediately after
i ndependence communal cl ashes in the post - i ndependent era after
the partition cane as a shock. Due to Hndu revivalism Nehru
was undergoing a crisis of the spirit because he was aware that
the inplenentation of the phenonenon of secularismwas going to
be a chall enge. Nehru at tinmes wanted to resign. He wote
sadly, "All of us seemto be getting infected with the refugee
mentality or, worse, still, the R S.S. nentality. That is a

curious finale to our careers".?’
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In an ideal secular state there is disestablishnent of
all religions, where none can enjoy a privileged relationship
with the state; and the Governnent should neither be, nor even
t hought to be, the agents of any type of religious revival.
Nehru as a Prime Mnister did not associate hinself wth any
function that had a non-secular tinge. He stressed that the
i nvol venent of the CGovernnent of India in the 2,500th anniversary
cel ebrations of the Buddha in 1956 was not sponsorship for the
pronotion of Buddhism but recognition of Buddha as a great
| ndi a. Nehru was certain that India wuld be dooned, unless this
outl ook changed radically. If India was to survive, t he
destruction of Hndu comunalism and the establishnment of secular
state and society were inevitable. The comunalism of the
majority community which had disguised as nationalism was the
I ndi an version of fascism Bringing religion into politics would
mean to ruin both. As a Prine Mnister hesaw in the Tel engana
rebellion violent phases of communism and comunalism and he
perceived that Hi ndu political resurgence was the primary threat
to the nodern denocratic India. In order to curtail Sikh
communalism he supported Pratap Singh Kairon, despite his
weakness, and also nmade attenpts to curb Arya Sama from
interfering in Punjab politics. In Nehru's views, revivalism
among the Hndus and the feeling of insecurity anong the
religious mnorities were the greatest danger. He thought that
t he H ndus should make the Muslins feel at hone and not treat the
Muslinms as second class citizens. The mschiefs of the communal

Musl i ms shoul d be dealt with sternly. He panper s Muslinms  and
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says that after partition the Miuslins who were communal were so
on the defensive. He expressed his views that their loyalty
shoul d not be questioned because it will be a natural growh of
circunmstances. Wnning the Mislins was a problem of social
psychol ogy which had to be handled carefully by the mjority
communi ty. Mnorities should be treated as a trust rather than
as extraneous elenents to be crushed or appeased. The test of
success is the feelings of the minorities rather than what the
maj ority thinks. The effective rule of the majority should
provide full scope for the mnorities which is an inportant
criterion of a working denocracy. Wenever there is a sense of
grievance fromthe mnorities, it denmands a self-exam nation for
the majority. He was unshaken in expressing his view that it was
for the Hndus to take initiatives and be generous. He had given
sone justification for the mnorities to be comunal; and he
found no reason for the majority to be so. "Honest communal i sm

28 Rat her

is fear; false communalism is political reactions".
than remaining staunch fundanentalists Musl i ms and ot her

m norities ought to become secul ar.

Christian mnorities were the result of the works of
M ssionaries who visited India under the patronage of the
Eur opean powers During the British era, Christianity was well
knitted with inperialisn129 After 1947 he did not oppose the
evangel i cal work because it woul d be suppression of Christianity
and guaranteed practise and propagation of religion. He pulled

up the government of Madhya Pradesh for appearing to be
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anti-Christian in 1959, he disapproved the intervening of the
Christian clergy in the politics of Kerala in 1962 Aneri can
mssionaries arrived in India after 1947 and their nunber was
doubled. What worried Nehru was that they were adivising the
local Christians, "quietly or aggressively" to keep aloof from

the rest of India. Nehru's chief adviser:; Verrier Elwin who was

a clergyman spoke of the establishnent of a "Christian
Mahasabha' %' .  These foreigners in the guise of mssionaries were
participating in non-religious and anti - nati onal activity.

Nehru's approach to the problens was to deal with the mssionary
institutions of India and abroad and grant visas only to doctors,
nurses and specialists. Nehru justified such action on political
grounds and expressed that he did not have any antipathy to their
evangelical activity. He remnded President Rajendra Prasad,
being a synbol of the secular state, he should not have given
the permssion of holding a conference and criticizing the

m ssi onari es i n Rashtrapat hi Bhavan. *

The problem of I ntegrating t he Musl i s becane
conplicated due to their meagr e si ze and hi st ori cal
circunstances. Nehru's policy was giving special attention to
the recruitnent of Muslismin adequate nunbers to the arnmed and
civil services, particularly the Police and to encourage their
enpl oynment in the private sector. In 1958 Nehru collected
quarterly reports of official recruitnment from the respective
Chief Mnisters. He gave special consideration for Udu so that

the Muslinms would feel that even though partition has taken pl ace
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the synbols of their comunity was preserved and they were
hol di ng honourable place in India. Thus Nehru was successf ul in
buil ding up a peaceful and co-operative atnosphere between the
communities within India so that they lived as equals which was

vi gorously advocated abroad.

In certain matters Nehrus views did not fit squarely
with his pronotion of secularismas the basis of equality and
denocracy. Special treatnment of mnorities perhaps weakens the
secular ideal. On the one hand Nehru condenened caste system as
violation of secularism on the other hand, he encour aged
reservations which he considered as a renmedy for |ong-standing
injustices. This perpetuated division and confirned |ower status

and st andards.

(One of the obvious aspect of secularismis that in 1948
Nehru nmade a commtnment with the support of the Covernnent to a
resolution in the Constituent Assenbly for the ban of comuna
political parties. He argued that the state should not interfere
with religions, so also religious organisations should not build
up religious grounds for political actions. This resolution was
not practically inplenmented. |In 1961, through the Law Mnistry
he was told that it was difficult to give a clear cut definition

of communal parties and any attenpt would be an infringenent of

fundanental rights.
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In 1923, keeping in view the rights of the Mnorites as
Mayor of Al lahabad, and guide of the Minicipal Board, he rejected
the suggestion to prohibit cowslaughter. In 1947 when Rajendra
Prasad wanted to immediately ban cowslaughter Nehru refused.
The issue was considered as a common problem of breeding of
quality cattle and was not only a religious but also an economc
issue. He took a stand with Gandhi, the conpul sory stoppage of
cow sl aughter would be a concession to Hndu feeling and hence it
should be avoided in a conposite country wth a conposite
cul ture. He had a general concern for animal welfare and he
considered the value of a cow, equal to that of a horse. Unl i ke
Gndhi he disclaimed any special sentiment for the cow Yet he
|isted the banning of cowslaughter as one of the Drective
Principles of state policy in the constitution. However, he told
the Chief Mnisters of the respective states that the |egislation
should be confined to cows and calves and he also suggested
nmeasures to protect and inprove the quality of the breed. e
was of the opinion that ban on cow slaughter would lead to

killing of the best cattle and protection of the poorest.

Nehru' s understanding  of secul arism has been
strengthened due to his liberal cultural upbringing. He wote
"The great majority of the people of the new bourgeoisie were
H ndus. This was due to their sonewhat better econom C
condition, as conpared to the Muslins, and also to their taking
to English education, which was a passport to government service

and the professions. The Mislins were generally poorer. Mst of
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the weavers who had gone to the wall on account of t he
British destruction of Indian industries, were Mislins. In
Bengal, which has the biggest Mislim population of any Indian
pr ovi nce, they were poor tenants or snall land hol ders.
The Jlandlord was usually a Hndu, and so was the village

bania. who was the noney-lender and the owner of the village

store. The landlord and the bania were thus in a position to
oppress the t enant and exploit him and they took ful
advantage of this position. It is well to remenber this fact,

for in this lies the root cause of the tension between H ndu and
Musl i ni . 6

Nehru was a critic of Hndu Mahasabha and so was the
H ndu Mahasbha of Nehru. H ndu Mahasabha was agai nst the Nehru
Li agat pact of April 8, 1950. |In a speech in Nasik on Septenber
1950, Nehru expressed his belief that secularism would provide
great relief tothe mnority groups in India. He was devoted to
scientific methodol ogy stressing on rationalism This evol ved
his nationalist political ideology |aying enphasis on secularist
denocracy, a counterpoise to nedievalism obscurantism and
religious dogmati sm Being a student of Indian thought, he added
that secularismdid not signify "nerely naterial well being"

Hence he wote: "It nust essentially have spiritual values and
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certain standards of behaviour, and, when we consider these, we
enter imediately into the realm of what has been called
religion". 388

Unfortunately the flexibility and conpromses which
Nehru exhibited in dealing with majority opinion as (Congress
| eader regarding economc matters was |acking when he dealt wth
Musl i m League. Though his rationale was different, his attitude
towards Muslim League was in conformty wth those of the
dom nant Congress | eadership who considered the congress party
as the sole representative of the Indian people and discarded
aligned groups. QGasping the nature of the communal problem in
India, he wote a letter to his daughter Indira Gandhi in My
1933. Inthe letter he admtted that different groups, joined
t he non-co-operation novenent l|led by Gandhi in 1920-22 wth
different notives. He cane to the conclusion that there were
three kinds of Nationalismin India: Hndu nationalism Mislim
nati onalismand Indian nationalism and he considered the |ast
one as true nationalism It was difficult for him to draw a
sharp line between H ndu nationalism and Indian nationalism
"The two overl apped, as India is the only honme of the H ndus and
they fornmed a majority there. It was thus easier for the H ndus
to appear as full blooded nationalists than for the Mislins,
al though each stood for hi s own particul ar br and of
nationalism 39. He did not blame the Britishers for creati ng the
H ndu-Mislimproblemin India, but they nade efforts to keep that

problem alive and di scour aged r appr ochenent anong t he
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communities. |In his autobiography in 1935 he identified both

Hndu and Mislim comunalism wth political and soci al

reacti on. 40

He conceded that the struggle of the Qngress
Muslins, organised as the 'Nationalist Mislim Party', in order to
conbat the communal Mislim leaders had collapsed which was

pitiful story. 4

The after effects of the collapse were reflect in the
results of provincial legislatures election which were held in
1937. The Congress Party could win seats in North-Wst Frontier
Province where there was Mislim mgjority in the provinces.
Congress energed as the domnant party in alnost all |egislatures
where Hndus had majority of seats. Throughout India, the total
nunber of Muslim seats in provincial Assenblies were 482. The
Congress contested 58 seats and won 26 Mislim League secured 108
and nost of the Muslimseats had gone to provincial parties.
Though it was not an inpressive tally for the League, the
Congress also did not exhibit a foothold anmong the Mislins,
except in the North West Frontier Province. The need to wn the
confidence of the Musli mnasses was inevitable for the Congress
The talk of coalition between the Congress and the Mislim League
failed to materialise. e of the najor causes of this failure
as per Nehru's assessnent was that the Congress was negotiating
with the communalist. Mislimparties could not reach the Mislim
masses who were in the need of welfare. According to him the
cal ks of wunderstanding between Mislins and Hndus represented a

nmedi eval nentality which had no place in the nodern world. 42



In 1937 Nehru consi dered the (ongress-League Qoalition
Mnistry in UWtar Pradesh a nyth. It was alleged by Maul ana Abul
Kal am Azad, that the talks of a (Congress-League (Qoalition
Mnistry failed because of Nehru's insistence on the appoint ment
of only one Mnister fromthe Mislim League, while the Ilatter
wanted two of its representatives to be taken in.43 Nehru showed
very little interest in the formation of the UP Mnistry.44
Al t hough not the sole decision-naker, the fact is that he played
a significant role in his home province in decision-naking
relating to the formation of a coalition mnistry. 45 He wote to
Govind Bal | abh Pant, the then |leader of the Gongress Party in
U. P, when he was interested in a coalition mnistry : "I am
personal |y convinced that any kind of pact, a coalition between
us and the MuslimLeague, wll be highly injurious. It wll nean
that we alnost lose our right to ask the Mslins to join
directly. It wll nean nany other things also which are equally
undesirable".* After serious negotiations Nehru reluctantly
absorbed two of the MuslimLeauge's |eaders into the Mnistry but
on conditions which he hinself described as "stringent", and
intended to secure "the winding up of the MislimLeague group in
the U P. and its absorption in the Congress". 47 The talks failed
when the conditions were unacceptable to the League | eaders. It
was generally accepted that this led the Muslim League | eadership
towards partition. Nehru considered the failure  of t he
Congress-League Coalition in 1937 as "natural and logical" in the
then existing circunstances, and he later on admtted that "the

consequences of it on the communal question were unfortunate and

52
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it led to a feeling of grievance and isolation anong nany
Muslins". This led to the first tine in history, wthin a
short span of two years, to energe as a really powerful political
organi sation. The |eaders of the Mislim League were determ ned
to maintain their separate political and cultural identity of
Mislinms and secure a share in power comensurate wth their
historical and political inportance. Muntbatten plan was the
basis for Indias partition. Nehru had contributed a lot for
this plan and it was legitimately known as Muntbatten - Nehru
pl an. Being pitted against powerful historical and social
forces, Nehru failed to prevent India's partition in 1947
Jawaharlal Nehru as a national |eader and Prime Mnister shaped
and articul ated the concept of secularism Thus India s struggle
for independence proceeded with values of equal human worth,
br ot her hood, state does not identify itself with any one religion
but is friendly and protects all religions. The nati onal
i dentity transcends but never negates religious identity. This
i mplies the separation of the rights and duties of a citizen in
his public life fromadherence, in his private life, to the
bel i efs and practices of his religion. To Nehru secular state
means freedomof religion, conscience, including freedom for
t hose who may have no religion. A caste-ridden society is not
exactly secul ar but that which guarantees social and political
equality is an ideal secular society. In India's intellectual
heritage, Nehru's |arge concept of secularismas an equitable and
humane soci al order where persons professing different faiths

livein harnony in consonance with, marks a step forward. Nehru's
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starting point was not religion but science and rational thought.
In his view poverty and ignorance perpetuates injustice and
oppressi on.  Through educati on, economc and social change the
di sadvant age nasses could be . rescued from vulnerability to the
exploitation of religious sentinent by vested interests. He
stressed the inportance of the higher values of life. He defined
secul ar denocracy as pronoting equal opportunities for a fuller
life - a concept that strengthens inter-faith harnony. To him
nmodernity and social change were a spiral novenment retaining the
roots in the past while aspiring to the future. The creative
tension between the inertia of tradition and the thrust of
nmoder ni sation woul d be resolved in a higher synthesis, secular
and socialist denocracy providing the framework for the

transformati on of an ol d society.49

Jawaharlal Nehru was nore than a Prine Mnister since
he had established a position in the national hierarchy of
| eader shi p prior to i ndependence, when the Congress was under the
coalition | eadership of Gandhi and Nehru. Among his conpetitors
in the Congress hierarchy before independence, none had the
support of the masses as Nehru had. After independence he was a

natural' choice to lead the country. He assured the nasses
since the pre-independent era that the mass poverty could be
abol i shed after independence. 1In his opinion, India would have a
nunber of opportunities after independence. Nehru possessed a
nati onal base and | egitimacy, due to mass-|eader identification.

Because of this asset he becane the Prine M nister. The nasses
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were with Nehru since the politics of ballot confirmed it
repeatedly. Qher leaders of the (ongress realized that Nehru
was an unchal l enged | eader of the party as well as the governnent
because he drew great support from the nasses. For their
political survival, other party and factional |eaders accepted
Nehru as an unpire in intra-party and inter-state conflicts.
Nehru was accepted as an undisputed | eader of the nmasses due to
his role in the national novenent and he was shrewd in being

aut ononous fromparty factions or regional barriers.

Nehru's position was pre-em nent in the [Indian
political system because of a decisive and crucial role in
nornmal and energency situations. Nehru collected individuals he
personal ly wanted in the Council of Mnisters. Nehru thought
that the talents of stalwarts in the party, like Patel and Azad
and al so non-party nen |i ke C D Deshnukh should be wutilised in
nati onal building. He was domnant in selection of candi dates at
central and state level. He allotted crucial portfolios to his
col | eagues who possessed siml ar ideol ogi cal persuasions as he.
As head of the governnent, he gathered information about
I nportant happenings in the country through a network of
intelligence service. Summng up, Nehru is an efficient Prine

Mnister of the country due to his supraconstitutional

posi‘tion. 50
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GONCLUSI ON

Wien religious wars were being fought in Europe, | ndi a
was tolerant due to its eclectic culture. Wen we assess Nehru's
personality we find that Nehru had inbibed the conposite Indian
culture. H had struggled to link past to the present and
future. He was a staunch believer in denocracy which resulted
fromhis western education. The renedy he suggested to erase
communal i smwas secularism Scientific principle based on reason

shoul d dom nate over superstition.

Being a Kashmri Brahmn, under the patronage of
Mighal s, Nehru famly occupied an emnent place due to their
literary expertise and |aw profession. H's western educati on had
nmoul ded himinto a rational man who believed in the progress of
the country through science and technol ogy. He was proud of
Indian culture, especially Buddhism due to its w despread
influence in the East. He was aware of the drawbacks of
religion, at the sane tine he knewits inpact on the mnds of
peopl e, hence advocated tolerance of all Religions which is the

base of Indian secul ari sm

Nehru being the architect of nodern India, his |life and
work reflect his secular spirit. Being an active nenber of the
Congress he opposed the then prevailing communal parties. He was
agai nst separate electorates. He was of the opinion that the

communal probl em should be solved by mutual consensus. He wanted
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the communal |eaders to be reformst rather than revol utionary.
The communal |eaders under the patronage of Britishers becane
political reactionaries. Nehru's main intention was providing a
standard of living for the masses who were in abject poverty.
Since the pre-independent era he had sow the seeds  of
secularism Wth the partition of the country secul arism becane
the inevitable basis of the polity to provide security to the
masses Nehru as a Prine Mnister worked for the separation of
religion and politics, at sone nonents successful and at sone
nonents failure in practical terns. He worked hard for the
establishment of Indian nationalism Due to his secul ar approach

he succeeded in solving intra party and i nter-state conflicts.
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CHAPTER @ |11
NEHRU ON TOLERANCE CF ALL RELIA ONS

Religion is an age old practice which is transmtted
fromone generation to another in alnost all cultures. S nce
there are differences in religious opinions there is need for
tol erance. Tolerance of all religions acknow edges the right of

others which is a sign of civilized society.

In this chapter we would discuss briefly Nehru's (2
attitude towards religion and (2 attitude towards od
Dfferent interpretations of religion has been given by different
people. If religion means rituals and scriptures, Nehru was not
a religious nan. If religion nmeans belief in the nora
governnment of the universe and the service of our fellow nmen,
then definitely he was a religious man. To him religion based
on rituals was an anathema. Such a religion he called a wonen's
affair, and the visits to tenples, holy people cerenonies and
puias had hardly inpressed him He was attracted towards
H nduism for its Upanishads and Gta rather than for its rituals
and cerenonies. He couldn't resist the overpowering influence of
Mahatma Gandhi in religious natter. He thought t hat an
i ndi vidual could be victorious over any religious denom nation,
Chri stian, Buddhist, Hndu or Muslim provided the religion was
concerned with inner vitures of life. To him religion was the

essence of character, truth, love and purity of m nd.
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In his Autobi ography Nehru defines religion in the

follow ng manner. He says "probably it consists of the inner
devel opnent of the individual, the evolution of his consciousness
in a certain direction which is considered good. Wiat the
direction is will again be a matter of debate. But as far as |
understand it, religion lays stress on this inner change and
considers outward change as but the projection of this inner

devel oprnent."* In Nehru's view there is no conlict between

religion and science. He wote in The Unity of India. "Perhaps
there is no conflict between true religion and science, but, if
so, religion nmust put on the garb of science and approach all its

problens in the spirit of science. A purely secular philosophy
of life nmay be considered enough by nost of us. Wiy  should we
trouble ourselves about nethods beyond our reach when the
problens of the world insistently demand solution ? And yet that
secul ar philosophy itself must have some background, sone
objectives other than nerely material, well-being. It nust
essentially have spiritual values and certain standards of
behavi our, and, when we consider these, we enter imediately into

the real mof what has been called religion".?

Regarding God, he did not have any faith in a persona
Gd. Nehru firmy believed and had the desire of having sone
faith in sonmething which one may call by any nanme. Nehru agreed
with Voltaire's words "Even if God did not exist, it would be
necessary to invent Hm.® "But too rmuch reliance on

supernatural factors nmay |lead, and has often led, to a loss of
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self reliance in man and to a blunting of his capacity and
creative ability".A4 He however thinks that it is desirable and
necessary to have faith "in things of the spirit which are beyond
the scope of our physical world, sone reliance on noral

spiritual and idealistic conceptions, or else we have no
anchorage, or objectives or purpose in life".> "Wether we
believe in God or not", he says in his book The D scovery of
India, "it is inpossible not to believe in sonething, whether we
call it a creative life-giving force, or vital energy inherent in
matter which gives it its capacity for self-nmovenent and change
and growt h, or by sone other name, sonmething that is as real

though elusive, as life is real when contrasted with death." H's
object of belief is some ideal, personal , nat i onal or
international, sone distant objective, sone vague conception of a

perfect man or a better world.

"od" Nehru confesses,”l find nyself incapable of
thinking of a deity, or of any unknown suprene power in
ant hroponorphic terns, and the fact that nany people think so is
continually a source of surprise to ne".” Nehru's ideas reflect
his views regarding the tolerance of multiple religious practices

by the society and the state.

Nehru opines that one shouldnot be carried anay either
by passion or prejudice since they are nonentary. He cites the
exanpl es of CGautanma Buddha of ancient Indian political thought
and Mahat na Gandhi of Mddern Indian political thought who ained
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at highest formof life in society and thensel ves adhered to high
principles and showed the path to right action. Even tenper,
foresight and tolerance of spirit guides towards greatness. He
says that progress should be attained by peaceful co-operation
and toleration. In the nane of religion, barriers should be
checked and state should work for the attainment of not only
political unity but also unity of the mnd and heart. ly then
material and spiritual happiness of all the people is possible.
He ains at a classless society which could be relaized through
peaceful methods in a denocratic nanner. Science has brought
about trenendous change in hunman life in political, social and
economc organizations.8 In Nehru's view, tolerance is a state
of mnd which has made the world exciting. A rich man can put
forth his ideas making use of nodern mass nedia. He firmy
bel i eves that toleration is synbolic of culture and

civilization.?®

Nehru's rationale for accepting the principle of
toleration of all religions in society can be deduced from the
six universal characteristics of religion enphasised by him

They are:

Religion lays foundation of norality and ethics.
Religion helps in the betterment of hunanity. o
Religion gives inner source of strength and creativity.
Rel i gi ous places offer a peaceful atnosphere of study.
Rel i gion | eads towards netaphysics. _ _
Religions are based on different philosophies of life.

ouI~wWhE
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1] RELId ON LAYS FOUNDATI ON CGF MCRALI TY AND ETH G5

Nehru knew that religion had supplied sone deeply felt
inner need of nmankind, and that norality and ethics have grown
out of it. It was because of his young Irish Tutor, Ferdi nand

T.Brooks that Nehru got interested in the great books of the

H ndui sm | i ke Upani shads and Bhagwat dta. In his chil dhood
Nehru heard fromhis nother and aunt stories from Ramayana and
Mahabharata and was attracted to its noral side. In his early
days he had read Gta occasionally and admred it, and numerous

parts of it had apowerful effect on him He was influenced by
dta's viewthat for a person's right deed, right results would
flow Due to his scientific training he would accept any view
only when there was a scientific explanation for it. Hs
scientific mnd came to the conclusion that every right action

had a right result, and every wong action, a wong result.

Nehru used a very broad conception of religion. He
wote, "Dharnma really nmeans sonething nore than religion. It is
froma root word which means to hold together; it is the innost
constitution of a thing, the law of its inner being. It is an
et hi cal concept which includes the noral code, righteousness and

t he whol e range of man's duties and responsibilities".*

Agai n, Nehru enphasises on an ethical approach to life
where nmeans would be nore inportant than ends. "Sonme kind of

ethical approach to life has a strong appeal for ne, though it
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would be difficult for ne to justify it logically. | have been
attracted by Gandhiji's stress on right neans. It is full of
difficulty and perhaps ends and neans are not really separable
but formtogether one organic whole".™ In a world which think:
al nost exclusively of ends and ignores neans, this enphasis on.

neans seens odd and renarkabl e.

He finds no difference between the i deal s and
obj ectives of yesterday and today are simlar. He admts that
they had lost some of their lustre and beauty. Previously they

had warnmed the heart and vitalized the body. Right was being
distorted and evil was often triunphant. He questioned hinself
whet her human nature would change after training, bear i ng
suffering and m sfortune, becom ng national and raising man above
| ust, violence and deceit. He questions whether ends and neans
were tied up inseparably, acting and reacting on each other, the

wong means destroying and distorting the end. He was sure that

sel fish human beings hardly adapt right means. Reacti on under
such circunstances was a di |l emma. Not acting was a conplete
confession of failure and submssion to evil; acting meant
conpromse with sone formof evil, and such conpromses would
result in untoward consequences.14

2] RELIG ON HELPS I N THE BETTERMVENT CF HUNVAN TY

According to Nehru, the only thing sacrosanct is the
human being and matters should be judged from the social point of

view of hunman betternent.' There is no nmagic in this world
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except the occasional magic of human personality and the hunan
m nd. There shoul d al ways be the human touch, but behind the

human touch one should give the feeling of firm decisions.

Religion, Nehru believes supplies certain profoundly
felt inner need of hunman nature. Throughout the world maximum
nunber of people follow sone religious belief or the other.
Rel i gion produces two types of people (1) best of nen and wonen,
and (2) bigoted narrowmnded cruel tyrants. It gives a set of
values to hunan life, and though sone of these values have no
application today, or are even harnful, others are still the
foundation of norality and ethics. Science, Nehru thinks, hardly
tells us anything about the purpose of Ilife. The scope of
religion is wider as it deals with mny aspects of hunman
experi ence. Science deals with the visible world whereas

religion with that of the invisible. 18

Regarding the need of religion Nehru feels that a

certain faith in a worthwhile ideal is essential to give
substance to our lives and to hold us together".'® He says that
"deprived of hope and faith, life would be a wlderness w thout
an Gasis". 20 Wnlike orthodox people, being a liberal person he
bel i eves, "There nust be the nost perfect freedom of faith and
observance.... But when religion comes in the garb of vested
interest and exploits people, it is not religion".?  Further,
Nehru goes on to suggest that though people are weak, naking

errors, nortals, living varied span of life, sone elenments of
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imortal Cods is incunbent in all.? According to him "Any

approach that is along the line of the noral and spiritual is a
hi gher approach. Prayer is along the Iline of the noral and
spiritual, and therefore, it is a higher approach. Therefore

wel coneit".?

Nehru stated that religion had helped greatly in the
devel opnent of humanity. While inpressing upon nan the awe and
nystery of the unknown, they have discouraged himfromtrying to
under stand t he unknown, and al so what m ght cone in the path of
social effort. He regretted that religion, though it brought
confort to numerous human beings, it checked the tendency to
change and progress inherent in human society. Hs idea of
religion was service of humanity and he was truly devoted to

working for the betternent of hunanity.24

Hs approach to life's problens was scientific.
Optim smof science began in between nineteenth century and early
twentieth century. He possessedthe feeling of optimsm which
made himfeel a secure and confortabl e existence providing energy
and sel f-confidence. Though sonme of the values have hardly any
application today, religion had given a set of values to hunman
life which still provide a basis of noral support. Rel i gi on
dealt with uncharted regions of human experience, uncharted, that
Is, by the scientific positive know edge of the day. Religion is
an extension of the known and charted region. Scientific and

Rel i gi ous nethods, Nehru thought, were dissimlar and had to be
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dealt with different kinds of nedia. Inspite of its magnificent
achi evenents, science knew very little of the vast unknown
region. The nethods of science could not be adapted to the
physical, artistic, spiritual and other elenents as the invisible
world. In his viewlife is a mxture of visible world and
invisible world, and no thinking person can ignore it, science
hardly describes the purpose of life but there is hope that it
may invade the invisible world and illumne the problem of hunman
exi stence. The controversy between science and religion in
Nehru's view, can be solved by applying scientific methods to

enot i onal and rel i gi ous experience. ®

3] RELI G ON G VES | NNER SOURCE CF STRENGTH AND CREATIM TY

Nehru says if creative imagination is lacking our
growt h becones nore and nore stunted, which is a sign of decay.
Rel i gi on consists of the inner devel opment of the individual, the
evol ution of his consciousness in a certain direction which is
consi dered good. What that directionis wll again be a matter
for debate. But, as far as | understand it, religion |ays stress
on this inner change and considers outward change as the

projection of this inner devel opnment. There can be no doubt that

this inner devel oprent powerfully influences the outer
envi ronment . But it is equally obvious that the outer
envi ronment powerfully influences the inner devel opnent. Bot h
act and interact on each other".? He opines that religious

belief deals with external Gods and noral behaviour rather than a

faith based on inner experience. |In Buddhist principles, Buddha
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nature is a reality in oneself, in Hndu tradition the atrman or
soul is one's real self, in Christianity the belief is entirely
confined to Christ. 28

*hbhru says that the inner developnment of Indians was
obscured by the nmore worldly tasks and the victory of the spirit
of efficiency which was a characteristic feature of the western
mnds. This reached its zenith in the nationalismwhich led to
grotesque wars. In his ow words, "In the darkness of despair
and sorrow and the eagerness to rebuild our country the light of
Eastern wi sdom hel ped thousands of our people to discover an

inner source of strength and creativity. Books |ike Zen Buddhi sm

and S ddhartha gave predomnance to Eastern spirituality which

was essential for the devel opnent of Western mi nd. " 2°

He perceives that in future the Buddhist saying wll
becone true : "Every situation is the best of all occasions", to
testify our loyalty towards the inner way, never to lose the
gol den thread which wunites us wth our innmost Dbeing. The
conbi nation of the two attitudes of human life, the Wstern mnd
answering to the denmands of the external world, and the Eastern
spirit responding to the urge, |onging, promse and consci ousness
of one's soul, enlightens the creative integration of Asian and
Vst ern m nds. The human being can deliver from suffering
through Yoga and transcendental neditation and as the Wstern
mnd raises the nmaterial conditions of our | ives. The
integration of Eastern and Western spirit provides maturity to

individual life as well as strives for a healthy society.
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Nehru says, "these days the biggest tenple and nosque
and gurudwara is the place where nman works for the good of
mankind".®> He found a tenple to be strange place with a nass of
seething humanity. He was struck by the curious way of the Hndu
faith which refused to part wth any born within its fold. Due
to his ideas Nehru was - accused of irreligious and treated as one
who is a devout follower. In the tenple he found the
psychol ogi cal influence of the religious edifices which inpress
and frighten the nultitudes and increase the power of the
priesthood. In olden days the priests were triunphant and ruled
over the mnds of man in Egypt and Mesopot am a. There are not
many people who can resist this nunbing effect.® He visited
countries where Buddhismwas a domnant faith and was inpressed
by the nonasteries and nonks who had trenendous inpact on the
people. He was attracted by Buddha' s netaphysical doctrine. In
sone of the nonasteries there was an at nosphere of peaceful study
and contenpl ation on the faces of nost of the nonks. It appeared
to hima dignity, peace, calmess, gentleness, and detachnent
fromthe world. To Nehru, Buddha's image synbolized the entire
spirit of Indian thought. Nehru's belief was that though
Buddha's eyes were closed sonme power of the spirit |ooked out
which was full of vital energy. He was inpressed by Buddha's
personal ity due to his inpact.® Nehru says "I prefer the open
sea, with all its storns and tenpests. | am not interested in
the after life, in what happens after death | find the problens

of this life sufficiently absorbing to fill ny mind. *
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Nehru says, "intellectually, | can appreciate to sone
extent the conception of nonism and | have been attracted
towards the Advaita (non-dualist) philosophy of the vedanta....
At the sane tine the vedanta, as well as other simlar
approaches, rather frighten nme wth their vague  forntess
incursions into infinity. The diversity and fullness of nature
stir me and produce a harnony of the spirit, and | can inagine
nyself feeling at home in the old Indian or QGeek pagan and
pant hei sti c at nosphere, but mnus the conception of Gd or Gods

that was attached to it".%®

On the whol e we find the Buddhi st influence profoundly
on the life and political philosophy of Nehru. The personality
of Buddha, the rational ethical doctrine, of the Aryan eight gold
path and the conpassion serenity, exalted nobility. Hs
magni fi cence and et hical grandeur synbolised for him the deep
strength and subterranean preserves of power of Indian culture.
I n 1954 he nmade use of the Buddhi st concept of Pancha Sheela in a
secul ar context to indicate the principle of co-existence in a
di vi ded wor | d.

5. RELI G ON LEADS TOMRDS METAPHYSI CS
In Nehru's opinion religion nerges into metaphysics
due to its greater appeal to the mnd. Met aphysics is hard

t hi nking and the application of logic and reasoning. Al nost all

thinking people either to a greater or lesser extent dabble in
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nmet aphysi cs because it deals with many aspects of the universe
S nce ages in Asia and Europe the trend was nore towards inner
life rather than external, and wusually thinking persons in
nmonents of crisis and nental trouble turn towards rmetaphysica
specul at i ons. Nehru accepts certain netaphysical conceptions as
part of the faith. He says, "I have sonetines found a certain
intell ectual fascination in trying to follow the rigid lines of
nmet aphysi cal and phil osophic thought of the ancients on the
moderns. But | have never felt at ease there and have escaped

fromtheir spell with a feeling of relief.3’

In his viewreligion not only nerges into nmetaphysics
but also into nysticismand phil osophy. Though the nystics were
attractive figures, he was irritated because they live in a sea
of enotional experience which nay likely lead to self-delusion.
He is basically interested in this world, this life. He is
ignorant of survival after death, and things such as soul hardly
trouble him He was brought up in an environment where soul

(Atman), future life, the karma theory of cause and effect, and

rei ncarnated were taken for granted. He does not believe in
these theories as a matter of religious faith. Uhknown regi on
hardly affected his present |ife. Spiritualism manifestations

of spirits seemed absurd to him It was a psychic-phenonenon to
know the nysteries of the after life which is nothing but an
exploitation of the enotions. Scientific method which is
obj ective approach should involve certain subjective elenents

conditioned as far as possible by it, 38



78

6. RELI A ONS ARE BASED ON D FFERENT PH LOSCPH ES CF LIFE

Nehru feels that religion is wusually interpreted in
different ways by different people such as rites and cerenonies,
sacred books, community, dognas, norals, reverence, |ove, fear,
hatred, charity, sacrifice, asceticism fasting, feasting, prayer,
ancient history, marriage, death, the next world, of riots and
the breaking of heads. It causes trenendous confusion due to its
strong enotional response.® Nehru is strictly against bigotry
and dogmatismin religion. He detests comrunalismin any shape or
formand disfavours political or economc rights dependiong on

t he nenbership of a religious group or comunity.

Nehru says, "I was born a Hi ndu, but | do not know how
far | amjustified in calling nyself one or in speaking on behal f
of Hndus. But birth still counts in this country and by right
or birth 1 shall venture to submt to the |eaders of the H ndus
that it should be their privilege to take the lead in generosity.
Generosity is not only good norals, but is often good politics

and sound expediency. And it is inconceivable tone that in a

free India, the Hndus can ever be powerless. So far as | am
concerned, | would gladly ask our Muslimand S kh friends to take
what they will w thout protest or argument fromne. | know that

the time is comng soon when these |labels and appellations will
have little meaning and when our struggle will be on an economc

basi s". %
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During the Azad nenorial |ecture delivered on February
22, 1959, Nehru said:

"Wen Islam cane to India in the form of political
conquest, it brought <conflict...The philosophy and the world
outlook of the old Hndus was anazingly tolerant...The Mislins
had to face a new problem how to live wth others as
equals... They came into conflict wth Christendom and through
hundreds of years, the problemwas never sol ved. In India slowy
a synthesis was devel oped. But before it could be conpleted,

ot her influences cane into play". 41

In his opinion, there are inhibitions, narrow codes and
ceremonials in both Mosleman Hndu views of life. He wants
India to be free from certain traditional elements and thus
| essen her religiosity and turn to science. He wishes India to
be free fromthe prison which has been stunting her spirit and
preventing grow h. He suggests two ideas of «cultivating a
scientific tenper and developing the spirit of toleration to
follow the path of secularism Secul arism based on Gandhi's
concept of the truth of all religions and Nehru's insistence on

rationality and scientific tenper get submerged. 42
CONCLUSI ON

Tolerance of all Religions is essenti al because
religion has been transmtted from one generation to other wth

differences of opinion still prevailing. The English thinkers
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i ke John Locke, J.S.MIIl and Allport prefer State's neutrality

inreligious matters while accepting plurality of views.

Jawaharlal Nehru says that one nust adopt hi gh
principles, followng the path of Buddha and Gandhi. To attain a
progressive path Nehru says that state should work for spiritual
happi ness of the individual. |In the nodern age science nay be
partial towards wealthy people, but at the same time inculcates
scientific tenper i.e. tolerating each others culture and

civilizations.

Rel i gi on provides the foundation of norality and ethics
which is the profound need of human bei ngs. This appealed to
Nehru tremendously. Unlike Kautilya, he adopts the Gandhian
path of adopting good means in order to attain a good end.
Wsual |y selfish people adopt wong neans and conpronmises wth

them is dangerous.

Nehru is aware that religion helped in the rise of sone
good nmen, though it has also pronoted sone fanatics. Due to its
wi der scope than science, as it deals with the invisible world,
human beings cling nmore towards religion. The faith in the
invisible world binds people together and sinultaneously |eads to
t he devel opment of humanity. Nehru owes his feelings of optimsm
to science. Religion deals with the invisible world and science
with the visible one. Hence human I|ife is entangled between

facts and fancies.
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Nehru believes that creative inagination which is a
part of religion leads to growh. It noulds the inner
devel opnent and outer environmnent. Eastern w sdom |ays enphasis
on inner source of strength and creativity. Wereas the western
man is nore concerned of the objective conditions. The Eastern
man is able to sustain his creative imagination through spiritual
exer ci ses such as t ranscendent al medi tation and  Yoga.
Conbi nation of Eastern and Western spirit will build up healthy
individuals and society. To Nehru religious edifices have a

psychol ogi cal inpact because they incur fear on nunmerous people

through the power of priesthood. Being an ardent admrer of
Buddha, he found an atnosphere of peacef ul study and
contenpl ation in Buddhi st nonasteries and school s. A nonk for

Nehru was a synbol of peace, calmess, dignity and gentleness.
To hi mBuddha synbolized serenity and the entire spirit of Indian
thought. He experienced tranquillity in the old Indian or Geek
pagan mnus Gods. Hence Nehru seens to be engrossed nore in the
problens of this world rather than being worried about what

happens after deat h.

He says that in the ancient world nman concentrated nore
on inward rather than external life. It is comon that people
general |y accept certain netaphysical conception which form a
part of the faith in which they grow up. He detested nysticism

for its sentinental nature.
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Religion generally nmeans different things to different
people. Nehru is in favour of freedomof religion and culture
Above all his conception of religion is patriotism He is
sensitive to the differences between the traditional Hndu and
Musl i m phi | osophies of Ilife. He seens to be optimstic in
perceiving that those differences can be eradicated by the nodern
civilization. Like a Buddhist he seens to be interested in this
world and in this life. Being a Brahmn by birth he rationalises
the Karna theory of cause and effect, and reincarnation which is
totally discarded by the west. Being a practical person,
Jawaharl al Nehru has full faith in science which can inculcate
scientific tenper, renoving drawbacks of religion and guiding
towards tolerance of all religions which leads to the path of
secul ari sm

Thus Nehru has a very broad conception of religion

whi ch provides a phil osophical basis of human |life. This view
admts of no inconpatibilities, in the existence of multiple
religions. Therefore, he seens to argue that all religious

faiths should be tolerated by the people.
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GHAPTER - |V

NEHRU ON ACOCOMIDATION GF MNCR TITES R GIIS

Amnority is generally a distinct cultural group which
is usually discrimnated, exploited and persecuted. @ the other
hand, the majority is often the domnant group enjoying greater
power, status and privileges. Snce the mnorities belong to a
different race, religion or nationality, they hardly exhibit a
full participation in the society. The criterion for evaluating
the nmgjority - mnority relationship is on the basis of
distribution of power. This is a crucial factor because there is
a difference when sonetinmes in a country there is one mnority
group and in other there are several mnority groups. The
majority never faces legitinacy crises because they are infused
with superiority conplex, whereas the mnority are infused wth
inferiority conplex. Behaviour of the nenbers in the society is
based upon dom nant group values. The principle of conmpatibility
operates when the cultural and physical traits of the mnority
are simlar to those of the mgjority. There is assimlation of

the mnorities intothe ngjorities.

he significant way of wunderstanding najority
mnority situations is in terns of the interacting ains of the
majority. Hstorically majority groups have dealt wth the
mnority group problens in the followng mnanner :assimlation,
either forced or permtted; pluralism legal protection of
mnorities; peaceful or forced population transfer; continued

subj ugation; and genoci de.
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Mnorities in India are not racial or nat i onal
mnorities as in USA and BEuropean countries but are religious
mnorities. Religion transcends racial differences in Inda
Conversions take place from one religion to another but the
person does not lose his racial background or his cultural and
linguistic inheritance. Though there are religious differences
there is a great deal of nmutual tolerance anong the people
Nehru suggests that Indians accommodated mnorities in a tactful
manner | eaving no scope to conflict. Conpromses are nmade to
reconcile conflicting interests. This principle of accommodation

is also adopted in the Indian Constitution.

Nehru comments on mnorities thus : "I have no desire
to interfere with any person's belief, but when those beliefs
becone petrified in caste divisions, undoubtedly they affect the
social structure of the state. They prevent us from realizing
the idea of equality which we claimto place before ourselves.
They interfere in political matters, just as communalism
interferes. W have opposed communalism and continue to be
stoutly opposed to it. It is in fact, a negation of nationalism
and of the national state. Communalismneans the domnance of
one religious comunity. If that community is in a mnority,
this is opposed to all ideas of democracy. But if that community
Is ina mjority, even so its domnance over others as a

religious community would be whol |y undenocratic".
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Nehru says that casteism and communal i sm when extended
to the political plane becone barriers in the devel opnent of true
denocracy and equality. He S in  favour of certain
constitutional provisions for religious and other mnorities.

Nehru goes on to suggest that so far as the mnorities are
concerned, it is accepted on coomon ground that they should be
given fullest constitutional protection, religious, cultural,
linguistic and in every other way. Backwar d mnorities or
classes should in addition be given special educational and other

privileges to bring themrapidly to the general |evel".?3

In this chapter an attenpt is nade to study Nehru's
| deas regarding the accommodati on of mnorities' rights in the

fol | owi ng secti ons:

1) Buil ding an organic nation and not perpetuating

separ at e tendenci es and pri vi |l eges;

2) Nehru's rejection of separate electorate as an evil;
3) Nehru's pleas for constitutional safeguards;
4) Nehru's views on responsibility of the majority

comunity to satisfy the mnority's needs and

aspi rations.

BU LDI NG AN ORGANI C NATI ON

Nehru was fascinated by personalities who were synbolic

of integration and unity such as Buddha, Shankaracharya,  Ashoka,
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Akbar and Saint Kabir. By Indian heritage, he did not nean H ndu
heritage or the Aryan heritage of the MNorth Indians, the
Dravidian heritage or the South Indian heritage. H  was
prof oundl y conscious of the beauty of pre Ayan Indus valley
civilization which is evident at Mhenjodaro’ in Snd and Harappa
in West Punjab (both in Pakistan). He was the first to tak of
pre-Aryan civilization. Nehru appreciated the Dravidians who
were the representatives of the Indus valley civilization who had
an advanced culture. He believed that pre-history and history

was a synthesis of various cultures and civilizations: "...tribes
and people's canme to India fromthe north-west fromtinme to tine
and becane absorbed in India. Between the incomng Aryans and
(the native) Dravidians the first great cultural synthesis took
pl ace which led to the growth of basic Indian culture and had

. . 4
di stinctive el ements of both".

Jawaharlal Nehru opines that he is proud of ancient
magni ficent heritage of India because it had always kept its
doors windows and spirits open allowng distant people to

flourish which was an addition to her strength®.

Nehru acknow edged India had always been a
multi-religious state where some religions were reciprocally
hostile. He was aware that only those rulers who were away from
narrow religious stands, could follow a secular path in governing
their enpire, could unite the people of India powerfully and

successfully. Nehru praised the wse policy of the Mighal
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enperor Akbar, who successfully managed to bridge a majority of
religious, ethnical, |linguistic and cultural gap and built a
strong and mghty Indian enpire where there was wunity in

diversity in the early sixteenth century.

Jawahar | al Nehru  wote, " Akbar' s success S
astoni shing, for he created a sense of oneness anmong the diverse
elements of north and central India. There was the barrier of a
ruling class, mainly of foreign origin, and there were the
barriers of religion and caste, a proselytizing religion opposed
to the static but highly resistant system These barriers did
not di sappear,but in spite of them that feeling of oneness
grew'.® Thus tolerance practised by the Geat Mighal Akbar was
for Nehru a nodel for future India. He enphasised on the wunity
of the Indian people. |In Nehru's opinion unity nmust be built on
the common integrated culture which was since centuries noul ded
by a non-viol ent synthesis of contradictory cultures. He knew
that in order to maintain unity anong the people it was necessary
to suppress with strong determnation, religion and mlitant
religious fanatics. Conpared to the Muslimmnority, the problem
of the Christian mnority was sinple. Christianity was one of
the ancient religions of the country which cane to India [|ong
bef ore the European powers. During the British Raj, Nehru shared
the feeling that Christianity and inperialism often became
partners.’” There was bond of wunity inspite of its political

division. The Ramayana and the Mahabharatha had been governi ng

the lives of the people since thousands of years. QG adual | y
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deterioration set in with caste divisions, narrow social  custons
and cerenmonials. Along with nuclear science and atomc energy

I ndia witnessed the cowdung age.®

In order to win over separatist tendencies Nehru tal ked
about the objective resolution which guaranteed safeguards for
mnorities. He obliged the nmajorities to renove suspicion and
fear out of mnorities so that they may rise in an equal nmanner
with the nmagjorities. To build up an organic nation, Nehru feels,
there is a need of a uniformculture. But wunfortunately India
| acks this culture due to the presence of distinct ways of
living, habits and traditions. Nehru glorified India for
preserving its infinite variety and unity si mul t aneousl y.
| nposition of unity nmakes a living organismlifeless. The says
providing opportunity for every mnority should not create
barriers because this will ultimately lead to separatism Thi s
results in isolation of mnorities and keepi ng them di stant apart

fromthe najorities in the country.?®

REJECTI ON O SEPARATE ELECTCRATES

When Indian rulers achieved a narriage of conflicting
relations, ethnical and linguistic elenents, they were successful
in building a stable enpire. The sixteenth and seventeenth
century Miughal s were considered by Jawaharlal Nehru as the nost
successful rulers of Indian feudalism He wote: "The Muighal

rulers were strong so long as they put thenselves in line wth
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the genius of the nation and tried to work for a comon
nationality and a synthesis of the various elenents in the
country. Wen Aurangzeb began to oppose this novenent and
suppress it and to function nore as a Mslem than an Indian

n 10

rul er, the Miughal Enpire began to break up".

During the British era Nehru entered into active
politics in the early twenties. Nehru was unconfortable with the
Khi | af at novenent and asserted that Congress should not identify
with controversial religions. It is perhaps ridiculous when he
says that it was an obligation of Hndus to help the Mslins at
this juncture for if the British succeeded in destroying 1slam
they would then try to destroy the Hndu religion. Nehru gave
a suggestion to the Hndus that they should request Mislins to
stop cowslaughter rather than fight them about it. In
md-twenties there were H ndu-Mislimriots all over India which
conpel led Nehru to take a clear-cut stand on the issue of
religion in politics. According to Nehru communalism is the
allitance of religion and politics which is a nost dangerous
alliance, and it yields the nost abnornmal kind of illegitimte

br ood. *?

Nehru says comunalismis an age old weapon of the
inperialists.® To Nehru Swaraj means sel f-government. In his
opinion, in self-governnment, not one Indian or a thousand Indians
shoul d be nmade a raja or rajas, but every Indian, every H ndu.

Mussal man, Sikh or Christian, who lives in India and who is proud
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of calling it his notherland should be free and should have a
right to take part in the governnment of the country. |t does not

nmean the governnent of one sector or one religion. |If the H ndus
establish their rule in the country, it would be Hndu ra. That
wll not be self-governnent. If Muslins are able to establish
their rule, that wll not be self-governnent. That would be
Mislimraj. Suppose the S khs establish their rule in the
Punjab, that would be S kh raj but not swaraj. The Swara] that
he likes to seek is the raj, of the H ndus, Mislins, S khs, etc.
That cannot be the raj of one sect, one creed or one religion.
It wwll not be ara of the rich or of the poor, of the farners
or of the Zamndars Rich and poor having equal rights is

Swar aj . 14

Nehru opposed separatismin any form because he had
wi t nessed that separate el ectorates have done trenendous danmage
to our country. Yet he reluctantly agreed to sone neasure of
reservation because he thought that it could be eradicated wth
the goodwi Il of the mnorities. Nehru had been fighting against
t he weakness of reservation of mgjority or mnority, vyet he
accepted it as a necessary evil in the political domain though it
W ill result in separate conpartnents of the people. He argued
that reservation nay be conpatible only with an autocratic or
foreign rule. In a political denocracy this kind of reservation
would lead to rebellion. In Nehru's views, reservation in a full
bl ooded denocracy would isolate mnorities. He opines that in a

denocracy the will of the majority will prevail. The mnority
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cannot win the trust of the mgority if they naintain their
identity. Mjority being strong in nunbers ride rough shod over
the wishes of the mnority. Nehru cautions the majority not to
inflict injustice on mnorities. He wanted ngjorities and
mnorities to function in a mxed plane rather than regimented
working of parties or groups or on a religious or social plane.
QG herwise it would be nore troublesone for the mnority rather
than the majority. Nehru feels that we can nould our future in a
better manner keeping in view our past. In the then state of
affairs he opposed reservation or separate electorate for
mnority. He was in favour of reservation of backward groups
l[imted to a period of ten years. Qusting separate electorates
for mnorities and reservation of seats was psychologically a
good nove for the nation. He says, "It shows that we are really
sincere about having a secul ar denocracy irrespective of being a
H ndu, Muslim S kh or a Christian because we are all the
products of the past...whether any individual belongs to this or
that group, in national or international dealings, ultimately the
thing that counts is generosity, goodw |l and affection towards
ot her party because lack of it would nmake the advice holl ow | t
is an act of faith above all for the ngjority community because
they will have to show after this that they can behave towards
others in a generous, fair and just way. Let us live to that
faith". !
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PLEA FOR QGONSTI TUTI ONAL  SAFEGQUARDS

Nehru used the term Secularismin 1926. O his return
fromEurope in 1927 he advised Indians not to worry about the
next world and to do good to the fellow countrynen and the
country. He saw that the social disharnony had scattered to
other sectors with the regional inbalance in developnent under
the East India Conpany, resulting in maxinumgains from British
rule by Hndus. D vergence between the religious communities was
escal ated by the British policy of separate electorates and as
the franchise was broadened gradually leading to the growh of
communal el enents. Nehru cane to the conclusion that communalism
was a diversion fromthe main canpai gn against the British. Both
H ndu and Muslimcomrunal parties derived their support from the
feudal and upper classes, who were having a nexus wth the
British and also trying to build a base anong the people in
India. Nehru perceived the communal parties as giants with clay
feet, who would fade once the Britishers were out of India.
Nehru deliberately ignored the comunal problemand concentrated
on the national novenent. Majority of the Indians, irrespective
of their religion were wunder comon burndens of hunger and
poverty, and expected that when the country was free from the
above burdens the course of religion in politics would be |ifted.
As the president of the Congress Nehru was not successful in

fighting agai nst commnal i sm
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In the Karachi Congress 1931, Nehru promsed that every
citizen should enjoy freedom of conscience and the right to
freely practise any religion, subject to public order and
norality, that all citizens were equal before the law
irrespective of religion, creed, caste or sex, that no disability
attached to citizens for these reasons in regard to public
enpl oyment and in the exercise of any trade or calling, and state
be neutral in religious matters. Thus the concept of secul arism
was adopted which was |ater incorporatedin the constitution. He
asserted that communali smwas a ghost which refused to vani sh and
was continuing to drink blood. He was of the opinion that the
communal parties were props of political reaction. S nce the
H ndus were nmajority community he suggested them to take the
initiative in generosity. He called the communalism existing
anong the H ndus as the Indian version of fascism The |eaders
of the Mislimcommnal groups which belonged to mddle class
behaved with greater dignity conpared to those of H ndu
Mahasabha, who spoke only for capitalists, |andlords and princes.
Nehru acknow edged that . Muslins being economcally and
educati onal | y backward community, m ght be apprehensive about the
future. "Honest communalism is fear; false comunalism is

political reaction".'’

The government's policy of communal award led to
di vi sion among people. Sitting in prison Nehru questioned, "what
a disgusting savage people we are. Politics, pr ogr ess

soci alism communi sm science where are they before this black
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religious savagery?'® Nehru initiated a Mslim mass contact
canpaign to win over them politically and economically.® In
accordance with old traditions of toleration, fullest protection
and autonony were promsed to all mnorities, subject only to the
essential unity of the country and to the denocratic basis of its
constitution. So far as the mnorities, it was accepted as per
Article 29 (2 that they should be given fullest constitutional
protection, religious, cultural, linguistic and in every other
way. Backward mnorities or classes should in addition be given
speci al educational and other privileges to bring themrapidly to
the general level. Nehru perceived that few problens in the
world were of so sinple a solution as the Indian mnority
problem For himit is a superficial problemlacking deep roots.
The real problens of India are economc, the poverty and |ow
standards. As soon as these are tackled aggressively, as they
should be, and as nodern industry grows, the mnority problem
fades away. It has been a product of unenpl oynent of the mddle
cl asses who had few avenues of work open to themand |ooked for
enpl oyment to the state. As state jobs were limted, denand rose
for reservation of these for particular comunities.

According to Nehru, "we talk in our Drective Principle
of raising the standard of living of the people. W do wsh to
give the sane opportunities to everyone so that he can take full
advant age of those opportunities and grow to the full stature as
far as that stature allows it and if anything comes in the way of
achieving this, we should remove that. It is not an easy matter.

it is not a thing to be done quickly and suddenly when we have a
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vast popul ation".? Thus Nehru felt that proper constitutional
safeguards would go a long way in fulfilling the needs of

mnorities.
Responsi bility of the Majority Community

Nehru wi shed that Hndus, as the naority comunity
shoul d show generosity which would erase fear and suspicion anong
mnorities. He wanted that the mnorities be given assurance not
of jobs or seats in the assenblies, but that their culture and
traditions would remain intact. Provision to enrich education
and | anguage woul d nourish the common culture of India. In the
early thirties Nehru rejected the «classification of Indian
history into Hndu, Miuslimand British, and he enphasised that
| slam does not believe in religious persecution ? Mhamed Ali
Jinnah chal | enged Nehru by appealing in the nane of Allah and the
Koran and alleged that Islam was threatened. Thr ough
correspondence Jinnah put forth before Nehru the question of
safeguarding the rights and the interests of the Missalmans wth
regard to their religion, culture, |anguage, personal Ilaws and
political rights in the national life, the government and the
admni stration of the country. This will satisfy the Missal mans
and create a sense of security and confidence in the najority
communi ty. Nehru thought that "the attitude of Jinnah and the
Muslim League is governed by the desire to prevent radical
changes or the denocratisation of India not because of a Hndu
nmajority but because the radical elements wll put an end to

sem -feudal privil eges, etc."?
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Regarding Che Christian mnorities Nehru says, in the
past there was a tendency for the Indian Ciristians to consider
t hensel ves as class apart and cut off fromthe great najority of
the Indian community. This was perhaps natural to sone extent
especially in north India where Christianity was associated in
the public mnd with the ruling power. Unfortunately the
religious issue was domnated by this political aspect and Indian
Christians looked to the foreign ruling power for protection.
Christianity flourished in South India w thout any political help
or hindrance. As a whole India was remarkably tolerant in
religious matters. But later on when the British power became
domnant in India, there was an increasing tendency to associate
Christianity with this power and nost people forgot t hat
Christianityis one of the oldest religions in India, nore
specially in the South. This association in the public mnd with
a domnant inperialismhad inevitable reactions on the one side
the general public, Hndu and Mislim reacted adversely to
Christianity on political considerations. They felt that it was
a synbol of their political subjection and that the ruling power
wanted to force Christianity on [Indians. Oh the other hand
| ndian Christians began to lean on that ruling power for special
protection and thus created further barriers betwen thenselves
and the mass of the people that was a tenporary phase from the
hi storical perspective which was bound to disappear after India

attai ned freedom

After 1947 Nehru as a Prine Mnister was nore concerned
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with H ndu communal i sm r at her t han Musl i m communal i sm

Hospitality to all forns of belief, preached by Hndu faith was
i deal on paper; but rigid and narrow in practice. Even though
the outlook of the Muslimwould be worse it would not affect the
future of India. Hence it seened essential to destroy Hndu
communal ism  The real test of success of secularismwas not what
the Hndus think but how the Mislins, Christians, S khs, Parsees
feel . He felt that if Hndus were secular others would
ultimately becone secul ar. Nehru assured the Christians the
freedom for evangelical work as long as it does not hanper
politics, and paid special attention in recruitment of Mislins in
arny, civil services, police and private sector. Enphasi s was
given to Wdu language in Delhi and Wtar Pradesh since it was a
synbol of Islamc culture and spoken by both H ndus and Musli ns.
Showing favours to nmajority or to mnority was to weaken
secul arismas the base of equality and denocracy. Due to the
pressure of circunstances, Nehru was not fully on the side of
secularism In 1948, wi th government support he wanted to ban the
communal parties but the resolution was not inplenented. Nehru
acknow edged that the best way to handle the problem of
mnorities was toviewit as a part of wider issues. He was not
successful in solving the problem either during the freedom
struggle or after independence. He suggested that the problens

of the minorities were unsuitable to his nind and tenperanent.®

Nehru said, "the prinmary responsibility of the najority

Is to satisfy the mnority. The majority by virture of its being
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a mgjority naturally has strength to have its way;, it requires no
protection. Sonetimes it is right to give statutory protection
to mnorities. It is the duty and responsibility of the naority
community to pay particular attention to what the mnority there
wants, to win it over. | ampersonally in favour, where such a
question arises of the mnority there, whether it is a linguistic

mnority or a religious mnority". 2/

Conl cusi on

Being a distinct group, mnority is usually in conflict
with the domnant najority due to their overwhel mng influence in
the society. There is a sense of alienation anong the mnorities
since the power 1is concentrated wth the nmajority. Thi s
si mul taneously builds up superiority conplex anong the majority
community and inferiority conplex anong the mnorities. It is
only when the physical traits of the mnority and najority are
simlar that the principle of assimlation operates. A devel oped
country like the US A tries to sort out the problem of
mnorities by adopting the assimlations policy. India where
the problemis much nore conplex, is trying to sort out the
probl emof mnorities by adopting the principles of accommodation
whi ch is exhibited through the Indian constitution. Though Nehru
seeks to establish acasteless and Aassens society in India, yet
he is in favour of providing constitutional privileges for
mnorities. On the one hand Nehru is interested in building an
organic India, at the same time he entrusts the myority

community not to make the mnority feel alienated. [If suspicion
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Is present inthe mnds of the mnorities, it creates barriers to
buil ding up an organic nation. Nehru seens to be aware of the
infinite variety in the Indian society; but ains at establishing
unity in that variety. If the mnorities wsh only for their
nmai ntenance of variety, it wll lead to fundanentalism and
ultinately separatism  The inposition of the maority wll mght
hanper the opportunity of the mnority who wll seek for a

protectorate as it happened in the past.

Nehru being one anong the Constituent Assenbly nenbers
was aware that separate electorates had done trenendous damage to
the country. He wanted to do away with this najor evil. He was
successful partially in rooting out the reservations. Bei ng
slightly enotional he succunbed to the reservations for Schedul ed
Castes. This helped in reducing communalism or separatism but
resulted in conpartnentalisation of politics. Nehru justifies
the reservation in foreign rule or autocratic rule, but he opines
that in a denocracy such a phenonenon would isolate the
mnorities fromthe mainstream Hstory proves that if injustice
is done to the mnorities, nmajority would suffer from it. The
nost desirable thing is that naority and mnority should
function on mxed planes. He wanted to conpletely do away wth
the reservation but due to the their prevailing situation he was
in favour of reservations of backward groups for a period of ten
years. Conpletely doing anay with reservations is an ideal of
secul ar denocracy only such a condition can renove prejudice

existing anong different communities. Nehru says that whether a
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majority or a mnority one should have faith in each other and be

generous and exhibit goodw Il and affection towards each other.

Nehru was in f avour of providing  educational
opportunities to all sections of the Indian society. He
considered it a noral duty to assist the backward people so that
they function on an equal footing with their other brethren in
social and economc plane. Through Drective Principles of state
policy he wanted to erase the inequalities of the vast popul ation
in a gradual nanner. Though Nehru is against statutory,
reservations for religious and other mnorities, yet he
attributes to the majority the primary responsibility of

sati sfying the needs and aspirations of mnorities.
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GHAPTER - V

NEHRU ON EQUAL PROTECTION GF ALL FAITHS BY THE STATE

Interaction between religion and political systens has
often resulted in religion legitimzing the political system
Religions have time and again led to reform novenents and
revol utions anong hunan bei ngs. In ancient days people believed
in divine origin of ki ngshi p. Wien religion was
institutionalized, tensions grew due to deep cl eavage between the
worldly and the transcendental. In Hi nduismthe king was seen
as a representative of God on the earth. Politicisation of

religion is present in Islam Hstory of nedieval Christendom

shows a conflict between government and the |aw In the
ascendi ng theory, sovereignty rests with the people. In the
descendi ng theory, sovereignty lies with the divinity. Eastern
Chri stendom accords a secondary role to the state. In the nodern

era judicious nexus between religion and politics helps in
pronoting secul arization. Conflicts between religion and
politics lead to grotesque problens. ily a civil religion can

hel p the state to establish a secul ar society.

InIndiareligion plays a significant role in the day
to day activities of the people. Many people belonging to
different religions adopt religious means and ends to solve day
to day problens. They believe in superstition and are far away
fromtechnol ogi cal advancenent. Progress in different sectors is

restricted due to caste, taboos and cerenonies. Gonpared  to
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western countries religious grip on individual's life is nore in
I ndi a. Political ~conflicts occur when people of different
religions try to exhibit their superiority over others. It is
difficult for a leader of a denocratic country to acknow edge on

behal f the governnent the superiority of any single religion.

In the historical context of partition and the endemc
religious conflicts it becane inevitable for India to have a
secular constitution. Nehru's starting point was that of a
practical political thinker and |eader, who, while personally
believing all religions to be nostly untrue, had to provide for
their freedomto function peacefully wthout prejudicing the

denocratic system hence the secular state. According to Nehru,

the secular state was the cardinal principle of noder n
denocr acy. To himit 1is a state which honours all faiths
equal ly and gives them equal opportunities. It does not allow

itself to be attached to one faith or religion, which then
becomes the state religion. The cultural climate of that state
is that of the great najority of the people belonging to that
state. State remains independent of any particular religion.
India having a long history of religious tolerance and having
many faiths and religions, nationalismcan be built wup only on
the basis of specularity. Narrow religious nationalism represents
a backward and out-of-date society which leads to comunal
troubles. Indian constitution lays dow that India is a secular
state which is hardly reflected in mass living and thinking. In a

country like England, on the other hand, the state is, under the
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constitution, allied to one particular religion, the GCwurch of
England, which is a sect of Christianity. Neverthel ess, the
state and the people there largely function in a secular way.
Nehru was inpressed by such secular life style. Nehru says that
Indians should live up to the ideals proclained in the
constitution, and make thema part of their thinking and Iiving
and build up an integrated nation. It does not nean absence of
religion, but putting religion on a different plane fromthat of
normal political and social life. Anything that divides is not
good, because it prevents fromgrowng and keeps in a groove. He
says that religious nationalism is a narrow creed, hence
suggested that Indians should be citizens of the world wth a
truly international vision. The nationalism that India seeks
shoul d have its doors and wi ndows open to internationalism In
Jawaharlal Nehru's opinion there has been equal protection of all
faiths by the Indian state. Nehru's ideas on this can be broadly

classified in the foll ow ng sections:

1. Qultural Patronage by the state

2. State Permtting Mssionaries.

3. State encouraging Truth and Moral Val ues Though

I nstitutions

4. State Pronmoting National Integration.

5. State striving for unity in Dversity.
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1. Qul tural Patronage by the State:

According to Nehru the culture of the people is rooted
in the national genius which snells the soil and draws
inspiration frompast history. India has been a land of nany
cultures. The Dravidians were the original inhabitants of |ndia.
Aryans later on occupied India and divided the Hndu society into

four castes which were based on the principle of hierarchy and

division of labour and the pattern of living was on four
Ashramas, the stages of |ife depending on the age. The rulers
and the ruled were preserving this trend in ancient India. I n

Nehru's own words "Hnduism has ever prided itself on its
toleration". 'All sects deserve reverence for one reason or
another' said the great Asoka. "By thus acting a nan exalts his
own sect, and at the sanme tine does service to the sects of other
people...Hs Mjesty cares not for donations or ext er nal
reverence as that there should be a growh of the essence of the
matter in all sects."® The Hndu customs are the wearing of a
dhoti, the possession of a top knot, and a lota of a different
ki nd whereas the H ndu woren usually cling to saree. He found
the ritual s and metaphysics present in Uoanishads and Gta hardly
interesting. He found nythology absurd and ridicul ous. He
expected change with the changing environnent. He wanted the

state to do anay with dogmas and superstition.

He found the nuslimculture absorbing as it would build
up a common Asiatic bond. The synbols of Miuslimculture were: a

particular type of pyjanas,a particular way of shaving and



117

clipping the nmoustache but allowing the beard to grow and the
nusl i mwonen taken to the sari and energing slowy from the
purdah. The Muslimand Hndu peasants and industrial workers
were hardly distinguishable. Later on the mssionaries preached
that land, water, sun and noon were provided to individuals in
equal neasure irrespective of their faiths. Wth the comng of
Mighal s synthesis of culture energed which was depicted in the
formof architecture. Tajmahal is synbolic of Indo-Islamc
style. Wth the comng of British sone of the social evils of
Indian society were rooted out and reason predomnated the
society. The Devdasi culture of ancient India and the nautch
culture of nedieval India was replaced by western culture.
Article 29 guarantees cultural rights to people to preserve their

cul ture, language and script.

Nehru's famly background shows that in his house all
Indian festivals like Holi, Diwali, Ranzan and OChristnmas were
performed because it builds up happy atnosphere. Indian state
encouraged festivals like Holi which breaks the hierarchy and
Dwali which is a festival of joy where people it their houses
gorgeously. During festivals certain incentives Ilike public

hol i days, extra sugar in ration shop and di scounts on goods are

provided. For nuslim festivals like Bakrid, state provides
accommodation for Indian pilgrins in Saudi Arabia. For certain
festivals which are carried in. the form of processions, |ike

Ganesh and Muharram state provides security. Nehru seens to be

sure that Indian state has been playing its role in preserving
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and building up cultural heritage of India. Hs greatest
contribution to India' s renovating culture was his enphasis on

science and scientific tenper.

2. State Permtting Mssionaries

The catholicity of mnd and spirit helped India to

survive and flourish. It was Buddha and Shankaracharya who
carried Indian culture to far-off countries. Nehru says that
India had contacts with the Arabs since the seventh century. He

points out that Islamcane to India as a political force only
sone 700 years after the Prophet.

He wites : "But, though there was no invasion, contacts between
India and the Arab world grew, travellers cane to and from
enbassi es were exchanged, |ndian books, especially on mathematics
and astronony, were taken to Baghdad and were translated into
Arabic. Many Indian physicians went to Baghdad...This frequent
intercourse inevitably led to Indians getting to know the new
religion, Islam Mssionaries also cane to spread this new faith
and they were wel coned. Mbsques were built. There was no
objection raised either by the state or the people nor were there
any religious conflicts. It was the old tradition of India to be
tolerant to all faiths and forns of worship. Thus, |slamcane as

apolitical force."*

During that period the mssionaries popularly known as

"Fakirs' were preaching about the other world. H ndui sm tal ks
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about Polyism whereas Islamtal ks about Mnism Sone of the
Indians got converted. After the political conquests nosques
were constructed and tenples were destroyed. Mrriage is a
sacred bond which unites people irrespective of their faiths.

Sone of the Mislim rulers nmarried Hndu princesses. The
architecture was in Indo-lIslamc style. North Indian wonen got

attracted to purdah system A new sect by name sufism arose
which was binding Hnduismand Islam A new religion know as
S khi sm arose which was partly based on principles of H nduism
and partly based on the principles of Islam The nost inportant

I mpact of Muslimmssionaries was that their death place becane
renowned as Dargahs where both the sexes could enter and worship
rat her than a nosque whi ch was confined to men only. Even today
the rulers bow their heads and we find people fromall religions
i n these pl aces.

Since ages India has been permtting foreigners for
religious propaganda. Sone of the foreign Christian mssionaries
in the nane of religious propaganda created the psychol ogi cal
bases for British inperialismto flourish. People got converted
to Christianity since the |ow caste people were oppressed by the
hi gher castes. These mssionaries were very active in converting
the tribal people. It was found that later on the mssionaries
whose prinary object was proselytization were acting as spies.”®
Nehru in general was in favour of mssionaries. Hs secularism
includes right to freedom of religious propaganda to Indian
citizens. This fundanental right was guaranteed in the

constitution of India.
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However when the mssionaries especially the foreigners
were interfering in non-religious matters, he restricted the
visas®. Later on the Indian renai ssance novenent gave cal | 'Back
to the Vedas' and Gandhiji wanted the  establishnent of
"Ranarajya’. Hostility to Christianity, the idea that conversion
fromone religion to another is wong became popular and each and
every religion wanted to maintain its status quo. Nehru firnty
believed that the state should treat all religions equally.
Therefore Article 25 of the constitution provides that every
religious denomnation or any section thereof shall have the
right to profess, practise or propagate any religion while
article 15 provides that the state shall not discrimnate against

any citizen on ground of religion.’

3. State Encouraging Truth and Moral Val ues  Through

I nstitutions ;:

State upholds law in any country. It is sometines
possible that lawis divorced fromnorality. In India it was
found that m ssionaries were permtted and also state did not
restrict the construction of religious institutions, be it a
Tenpl e, Msque, Church, Qrudwara, Mnastery, Mitt etc. Even to
this day state supplies free electricity, land and water to these

institutions.

Nehru went to a tenple at Madurai as a private visit.

He shares his experiences in the followng manner: "A strange
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way to see a place with a mass of seething humanity : ny ideas of

the tenple are consequently vague. But the vast size was
inpressive and sonetines oppressive. The corridors wer e
enornous, had huge statuary, some of which were very good. | was

taken to the inner sanctum the holy of holies, the shrine of
Meenakshi, an incarnation of Parvati. A great honour. [ was
struck by the curious way of the Hndu faith which refuses to
part with any born within its fold. Here | am accused of
irreligion and yet treated as one who is a devout follower"s He
was presented a silk scarf which was a special gift of the
goddess. In the tenple he found the psychol ogical influence of
the religious edifices which inpress and frighten the nmultitudes
and increase the power of the priesthood. He renenbered the days
when the priests were triunphant over the mnds of nen of the
great tenples of Egypt and Mesopotama, and to sone extent, of
the great cathedrals. Hardly any people resist this nunbing

effect. He found plentyof roses, and it seened a pity to waste

t hem®

During his life-tine Shahidganj Masjid of Lahore was
al ways in the news. Religious fervour was domnant on both
sides. There were attacks on. each other, evil designs were

ranpant and being the British rule, they exhibited their mght.

In Nehru's own words: "I do not have an accurate version of the
incidents - who started it, who was at fault, etc. - and | have
no real intention of finding out. Such kinds of religious

enthusiasmdo not interest me. But wunfortunately, once it is
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aroused, you have to face it, interest or no interest. | was
thinking how backward we are in this country that we are prepared
to sacrifice our lives for such trivial natters and are ready to

endure sl avery and hunger".

He remenbers a nosque which was fourteen hundred years
old. He says: "Many enpires toppled before it, old kingdons were
destroyed and many religious changes took place which changed its
dress too. It was difficult to stand the tricks and storns of
nature for such a long period, but nmore difficult than this was
to endure the crines and brutality of man. It sustained. Before
the still eyes of its stones, enpires cane up and dw ndl ed,
religions spread and col | apsed, mghty enperors, beautiful womnen
and many tal ented persons cane into existence, lived and then
di sappeared. It w tnessed bravery, baseness and neanness. B g
and small, good and bad, all have gone; but those stones still
stand. Wile |ooking down fromtheir heights even now, | wonder
what those stones think of the nmultitude bel ow - the games of the
children, the quarrels, the deceit and the foolishness of the
elders - howvery little have they | earned these thousand years !

How much nore woul d it take themto |earn and be wise 2"

Taking clues from European history, Nehru wites that
Enperor Constantine accepted Christianity those who worshipped
old Gods were tortured by the authorities. People who were
attracted to the institutions for their culture and spiritual

value started taking shelter in the jungles. Christian religion
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split into two Ronme and Constantinople were engaged in religions
wars. The Bishop of Rome becane Pope and in western countries of
Europe he was considered as the head. The Eastern Ronan Ewire
was known as orthodox church or Geek church. The cathedral of
Santa Sophia was the centre of the Geek church and so it
renained for nine hundred years . Gsnanli  Turks conquered
Gonstantinople in fifteenth century and the greatest cathedral
becane the chief nosque and thus Santa Sophia was naned Apa
Suphea. The Czars of Russia wanted to bring Constantinopl e under
their domnation . Both were of the sane religion, the orthodox
Qeek Church, of which the centre was the fanous Santa Sophia
Nehru wonders, how could that be tolerated ? The Qeek cross
instead of the Islamc nmark, hilal or the crescent, should be on
its done. After a lapse of fourteen hundred and six years the
adm ni stration of Constantinople changed hands from Mislins to
Christians. The Sultan Caliph was a tool to be used at wll.
Apa Suphea renmined intact as a nosque but the Sultans were
hardly going for prayers. The Sultan bowed, the Caliph accepted
Eur opean sovereignty but one of the promnent Turk, Muistafa Kenal
Pasha revolted. He drove out Geeks fromhis country. He not
only turned out Sultan-Caliph but also abolished theinstitutions
established by them He brought about reforns in his country

especially inreligious and social fields. He crushed bigotry in

religion and escal ated the wonen out of veil and gave them a
| eadi ng position in society. H put an end to custons and
ritual s and propagated nodern educati on. It appears that Nehru

seens to be inpressed by Kemal Pasha, who was a man of courage
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rather than a hypocrite. (Constantinople was renaned as |stanbul.
Apa Suphea's fate was changed. It wtnessed Geek services and
G eek worship for nine hundred years. It heard the azan in
Arabic and lines of devotees for namaz stood on its floor stones
for four hundred and eighty years. In 1935 Apa Suphea was no
nore a masjid. Hojas, nmullahs were replaced to other nosques.
During the Byzantine period, on the orders of Gazi Mistafa Kenal .
It had been decided that instead of being a nosque, Suphea be

converted into a nuseum

Nehru wonders at such changes and says, "But those
stones and walls are silent. They had seen a ot of junma namaz
and Sunday services. A daily exhibition is nowtheir |ot. The
wor | d keeps changi ng, but they stay. On their worn-out faces is
an apparent smrk and a nellow voice as if whispering: how
ignorant and foolish is this human creature who does not |earn by
his thousands of years' experience and repeats the sane
follies".' Article 28 (1) of the constitution of 1950 declared
that no religious instruction shall be provided in any educati onal
I nstitution wholly maintained out of state funds. During the
last few nonths of his life, Nehru circulated a nmessage to the
educational institutions of India, asking them to include
religious instruction in their routine cour ses. 2 Nehru' s
concept of secularismincludes inparting religious education to
students at basic as well as wuniversity level so that hunan
bei ngs energe as a rational being rather than having sentinental

attachnent to his ow religion. In the present century religion
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at its highest is found in nen like Tagore, Aurobindo, Gndhi,
Rananamaharshi and Sufi Safiullah and at its lowest in nen who
run with knife, grenade and petrol in their hands and shouts of
Alaho Akbar or Bandenataramon their lips, there is hardly any
arrangenent for the proper study of the history, norphol ogy,
psychol ogy and philosophy of the major religions. Qe can study
H nduism at Banaras, |Islamat Deoband, and GChristianity in the
Dvinity colleges; but where can one study all of them together
In conparison, contrast and interaction ? If an individual wants
to understand his fellow citizens - he nmust understand him and
live alife of fruitful co-operative endeavour-then it wll be of
i mrense hel p to understand what raises themto the level of the
gods and drags themdown to the level of the beasts - nanely,
their religion. Nehru felt that departnments of conparative
religion should be established without delay in all the GCentra
Universities to begin with, and then taken up by all the
universities of the land. In viewof the vital inportance of the
subject, it should be nade possible for any college student to
take it up as one of the subjects for his degree course, and
provi sion should be made for research and scholarly publication

in at |east the major universities of India ™

4. STATE PROMOTI NG NATI ONAL | NTEGRATI ON

| nspite of having various boundaries of kingdons and
enpires, India remained a cultural unity. British rule

I ncul cated a psychol ogical feeling of unity. As an individual is
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a product of circunstances so also are the states which are the
results of historical circunstances Nehru thought that logically
and normal ly India nust not be divided but he recognised that
circunstances mght force a partition. In India, the integration
of states was a non-violent operation. Jawaharlal Nehru was
leading in this broader integration, where the map of India had

to be changed consi derably.

Wiet her of a majority or mnority, language is a vital
part of individual, comunity and national life. The
Constitution nmentioned in the E ghth Schedule several |anguages
whi ch Nehru called national languages to show that they all
enj oyed equal status, though H ndi, spoken by the |argest nunber
of people was considered as the national |anguage and ot her
| anguages as regional |anguages Regarding this nmatter t he
constituent Assenbly accepted Nehru's view that the content of
Hndi reflects conposite culture of India. He  denounced
fanaticismof the translators and organizations. Al though he
venerated Sanskrit and recognized its contribution to Indian
civilization, yet he did not want to live with it in the dead
past and he wanted witten and spoken |anguage to be as near to

the |language of the people as possible. He showed noderation and

clarity of mnd.

India became a single wunited country since the
constitution enbodied its territorial integrity. The cul tural

probl em was preserving and enriching the diversities of Indias
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conposite culture which was a faith of Jawahar| al and
strengthening its unity. For him integration was an ongoing
social and economc process. Nehru thought long on the nature of
the Indian nation state, went into the past which helped him to
see how the present India had grown fromthe past. He i nbi bed
the consciousness which the upanishads had inected into
H nduism he was an admrer of the serene face of Buddha and his
popul ar revolution; he being a Hndu understood the lasting
inpact of Islamon Indian life. It appears he wanted one
national religion, Brahamanismand one world religion, Buddhism
This conbi nation of nationalismand religion had its strength and
weaknesses. Jawaharlal Nehru stuck to Hndu nationalism which
was a natural growh fromthe soil of India, but he fought wth
the exponents of nmere Hndu nationalism which gave rise to
Miusl i mnationalism The debate keeps going on even now inspite

of partition.

He energetically pursued larger nationalismto provide
the spirit to the new nation state. Anyone could see the
diversity of India since there is no comon race in India.
Racially Rajput and Taml were distinct, yet there was the
inpress of India on both. This could be applied to the Schedul ed
tribes who breathed the spirit of India for centuries. The
diversities especially in Punjab and Kashmr were reflected in
state's Reorgani zation and | anguage problem especially the Tamls
who refused to accept Hndi as the national [|anguage. Rel i gi on

was the dividing force during partition and the challenging taste
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for Jawaharlal was to raise the people to the level of a larger
national i smby naking themrise above religion. He adopted the
secul ar approach  and i nj ected t he secul ar spirit.
Fundarent al i sts had m sunderstood and msrepresented him He did
not attenpt any repudiation of religion, even of a personal god,
in whom he had no belief or faith. Athough a country
predomnantly of H ndus, nobody wanted a Hndu state, though
Paki stan was turned into an Islamc state. The spirit of the
constitution of which Nehru was an architect was secul ar in order
to safeguard the civil liberties. The constitution provided for
freedomof religion, freedomto profess and manifest and inplicit
init was the freedomto convert wthout comng into conflict
with the rights of other religions,- the right to denom national
institutions to exist was recogni zed, and no discrimnation was
to be shown towards them The provision for reservation of seats
for Anglo-Indians in the |egislatures was consi dered an extension

of the secular spirit rather than an abridgenent.

Beyond and above the constitution, Nehru propagated the
secular spirit, not only by an outl ook but by certain measures.
The Hndu code Bill, codified the conplex personal law of the
H ndus based on Brahmanical texts, usages, and custons because
Hndu law was petrified by being linked to religious doctrine and
did not nmove wth social practice. Though there was nuch
orthodox opposition, Jawaharlal Nehru ultimately carried it since
it was an attenpt at secularism To him Mislim lav was nore

progressive than Hndu law in certain aspects, and being rigidy
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linked to religion could not be changed wthout a strong urge
anong the Muslins. Nehru perceived that the ideal of a uniform
civil code was distant. Athough India was not secular enough
fromthe western point of view Jawaharlal battled on to the
end. Untouchability was social and religious obscurantism which
existed in practice, though abolished wunder the constitution.
Thus the state provided the Scheduled Castes an opportunity to
assert and enforce their rights. Nehru reinforced secul ar appeal
with an economc appeal since achieving economc equality was
extrenely difficult.

Nehru doesn't ignore the political aspect. To him
India, inspite of overwhelmng Hndu population, is a conposite
country fromreligions and other points of views. It was a
problemto live fundanmentally or a Hndu country ignoring the
view points of other groups. The Hndu sentinent affects
political activities in numerous ways. The stopping of cow
sl aughter can be justified on economc grounds, rather than H ndu
sentiment, which may revolutionise the mnorities. Nehru was
aware that the prevailing feeling in the country was strong H ndu
revivalism In his ow words: "I amgreatly distressed by it
because it represents the narrowest communalism It is the exact
replica of the narrow Muslimcommunal i smwhich we have tried to
conbat for so long. | fear that this narrow sectarian outl ook
will do grave injury not only to nationalismas such but also to
the high ideals for which Indian and Hndu culture has stood
through the ages. W are facing a crisis of the spirit in India

today and a false step may have far-reaching consegquences"®.
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5. STATE STRM NG FCR INTY IN D VERS TY

Nehru always spoke of the wunity of India and he
clarified his thought in his work on the Uity of India. He
expressed his broad view that in the political struggle al nost
all Indians irrespective of their religion, caste and creed

parti ci pat ed. V'

Nehru gives a clear idea about our national objective
in the follow ng nanner: "we aimat a strong, free and denocratic
India where every citizen has an equal place and full opportunity

of growth and service, where present-day inequalities in wealth

and status have ceased to be, where our vital inpulses are
directed to creative and co-operative endeavour. In such an
India, communalism separati sm i sol ation, unt ouchabi lity,

bigotry, and exploitation of man by nan have no place, and while
religionis free, it is not allowed to interfere with the
political and econom c aspects of a nation's |ife. If that is
so, then all this business of Hndu, Mislim Christian and S kh
nmust cease in so far as our political life is concerned and we
must build a united but conposite nation where both individual

and national freedomare secure".®®

India being a land of many comunities, Nehru is in
favour of a wunited nation based on tolerance and communal
harmony, by respecting each other's beliefs and habits. India's
culture was based on harnony since the distant past which was
enlightened by Buddha, Ashoka and Mahatna Gandhi . Hatred and
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intol erance of the people resulted in the bifurcation of the
country into India and Pakistan. Micious circle brings sorrow
and disaster, whereas tolerance and friendship wll have a
posi tive inpact;& Every Indian, Nehru thought, should have an
obligation towards his country and inculcate the feeling of
fraternity anong distinct religious groups. Newspapers can play
a significant role in erasing fear and conflict. Advancenent of
India can be attained through co-operation anong all the children
of India. Nehru says that denocratic machine should strengthen
the governnental nachinery by renoving conflicts. Though India
passed through grave tines, it survived themwith a neasure of
success. The constitutional mnachi nery should preserve the unity,
the stability and the security of India. It being a devel oping
country should not frequently resort to elections because it not
only disturbs people's mnds but also involves lots of

expendi t ure.

Nehru wanted to entrust the menbers of the Parlianment a
speci al status because they should not confine thenselves to a
particul ar constituency but represent India. The representative
shoul d be above |ocal problens - parochial, state and provincia

and work honestly to solve the larger problens of the country.
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Parochial inserts results in separatism? He says "whatever
internal divisions and dissensions and conflicts we had in India
in the past few thousands of years, the concept of India has
rermai ned. The concept of India, Bharat or Hndustan call it what
you like has renmained and has kept us nentally together. It
mattered not so nmuch in the old days and that is why politically
we were apart. But it does matter today in the age we live, when
we nmust not only be integrated in that matter-that is not good
enough but we  nust enotionally and intellectually be
integrated".? After independence he wanted to build up a united

India with the goodwill of the Indian people, Kkeeping intact,

however, its great variety. |Indian culture had w despread effect
inAsia. In his view, "Indians went abroad others cane here and
they were absorbed here. Their ideas were absorbed, their

religions were absorbed, so that India is a country of many
religions which are all Indian in a sense because they have been
here for hundreds and hundreds of years. India is not an
one-religion country or an one-language country. These are the
varieties that have come together to nmake this great Indian
nati on. And what makes an individual or a community or a nation
great is its wideness of vision its receptive ness. Qur whole
approach has to be to wel cone all people who live in India as one
famly, whatever religion they may belong to, and whatever

custons they may have, and work in co-operation with all"%
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QONCLUSI ON

Interaction between religion and political system is
found anong the major religions of the world such as H nduism
Christianity and |slamwhich has brought about change in hunan
beings. Due to this nexus, Nehru feels a secular society can be

estbalished with the help of civil religion.

| ndi an soci ety IS obsessed with superstition.
Political conflicts are common due to a feeling of superiority of
one religion over others. Jawahar | al Nehru opines that
historically India has exhibited religious tolerance. Though
secularismis a western concept people of India need it to

preserve their unity and integrity.

Nehru says that cultural patronage was exhi bited by the
ancient Indian state because the state protected people of al
varnas and sawto it that the people were observing and foll ow ng
t he ashranas. He says that in the nedieval Indian state
encouraged Sufismand protected not only the previously present
religions but also S khismwhich was an of fshoot of H nduism and
Islam in the way of dressing of the poor people of India
irrespective of religion was comon. Wth the comng of the
Britishers obviously a new culture arose but the people were
happy with the mxed culture because sone were sticking to their
traditional principles and some were changing to the new
patterns. (Qonstitution of India guaranteed cultural rights to

all the people of India who had their distinct festivals which
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were novenent of joy. Regarding these matters state is a patron
of both ngjority and mnorities.

Since tinme imrenorial Indian state was in support of
mssionary activities. Indian mssionaries spread H nduism and
Buddhi smto other western and eastern countries. Oh the other
hand India had been liberal in welcomng mssionaries from the
western countries. State played a significant role in
encouraging mssionary activities because the rulers seened to
have abiding faith in them Due to this liberal trend the
western religions like Islamand Christianity entered India and
to sone extent maintained its cultural identity and in many ways
got assimlated into Hnduism Marriages and architecture showed
the synthesis between Islamand H nduism Christian mssionaries
during the British period played asignificant role in converting
| ow caste people to Christianity. Nehru was in favour of
Christian mssionaries as far as they were Indians because during
his time foreign Christian mssionaries were carrying out

espi onage activities which he very nuch disliked.

Ohce western religions entered India the construction
of religious institutions is inevitable. The state never put a
check on the construction of the religious institutions. Nehr u
was in favour of the presence of these institutions because they
spread the value of truth and build wup noral support for the
society. He cites the exanple of Apa Suphea which was previously

a nosque, later on church and then a nmosque and after that was
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converted to a nuseum Nehru seens to be wondering at such
changes. However he is in favour of religious instructions in

educational institutions.

A psychol ogi cal feeling of unity, generally known as
nationalismenerged in the Indian state in the pre-partition era.
Jawaharlal Nehru being an active |eader of the then period played
a significant role in national integration. Language spoken by
majority was accepted as national [|anguage. Nehru staunchly
believed that India s mxed culture would strengthen her unity
Inspite of partition. He firmy believed that patriotismwas his
religion he was in favour of state renaining above religion. He
spread the secular spirit in the state in a constitutional
manner. Nehru was in favour of fundanental rights as clains of
citizens and on the other hand he supported Directive Principles

tostrengthenindia politically and constitutionally.

Jawaharlal Nehru, being the first Prime Mnister of
| ndependent |ndia, practised and preached tol erance and communal
harmony. He expected the press to highlight the dangers of
communal riots. He thought that only denocratic governnent can
preserve the unity. Menbers of Parlianent should represent whol e
India rather parochial India. He expected Indians to be
enotionally and intellectually integrated. O one hand .India
should preserve its variety and on the other hand its unity.
India should widen its vision and live as a multi-religions

famly.
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GHAPTER - M

NEHRU ON SEQULAR SM - AN EVALUATI ON

Eval uating any aspect of Nehru's ideas is a daunting
task. This is especially so when it is on a controversial topic
like secularism Nehru hinself was an enignatic personality
enbodying in hinself past traditions, present conpulsions and
future aspirations of the people and the country. Hs witings
reflect the inevitable contradictions of irreconcilable values.
Perhaps his scientific tenper pronpted himto maintain a distance
fromreligions. But his need as a |eader of nmasses, both during
freedom struggl e and subsequently during denocratic elections,
brought him closer to religions of different denomnations.
Perhaps he could not resist the tenptation to use religions for
political purposes. But he  cannot be characterised as
non-secul ar because he nmaintained equal distance or equal
closeness with all religions. It could be that he was trying to
explore a new definition of secularism In this chapter we woul d

attenpt to evaluate Nehru's idea of secul arism

Nehru's letters to contenporary |eaders and his
daughter are quite significant. Hs four maor works The
dinpses of Wrld H story, An Autobiography. D scovery of India
and Unity of India, present before us the different facets of his
secul ari sm According to Professor C D Nar asi mhai ah: "Hs
Aut obi ography gives the nost noving, can did account of the

sorrows, sufferings and heartaches of the nost sensitive of our
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public men. He explodes and legend concerning hinself wth
adm rabl e candour and anal yses, the notive springs of his actions
wth that rate intellectual integrity which belongs to the truly

great"?.

Ainpses of world Hstory, outlines three aspects of
Nehru's anbi val ent personality which depicts himas a historian.
witer of great potential and vitality, and a revolutionary
fighting vigorously for his nation's freedom A part of the |ast

| etter reads:

"Qur age is different one: it is an age of disillusion,
of doubt and wuncertainty and questioning ...sonetimes the
I njustice, the unhandiness, the brutality of the world oppress us
and darken our mnds, and we see no way out...And yet if we take
such a dismal viewwe have not learnt aright the lesson of life

or of history".?

Hs observations are translation of experiences and
their realization into thought. He quotes at the beginning of
Di scovery of India:. "Wen to the sessions of sweet silent

t hought | summon up remenbrance of things past...."3

It was an interpretation of India s past. Narasinhaiah
gives an excellent description in the followng nanner: "He
relies on the imagination to work the mracle and inagination

seldomlets himdown. But he does not beat his wngs in the



142

void; he takes care to see what he says is grounded in fact. He
turns to poetry, fiction, pai nti ng, t onbs, nonunent s,
Inscriptions, travel books, learned treatises and contenporary
records in order to reconstruct the past. Hs naterial is not
always second or third-hand as some specialists seem to think,

for he goes to prinmary sources quite often".*

In Unity of India he attenpts to highlight the cause of
Indian freedom He tries to lift his notherland into a world
perspective and tries "to redeemthe sordid present from shane

and betrayal ". >

A major part of this collection of essays deals wth

Congress politics and India in foreign affairs, including the
period and problens of British inperialism in India. Kri shna
Menon who edited the Unity of India said: "....his treatnent of

the problens has given us nmuch that is history, expressed wth
directness and sinplicity, yet wth great f oresi ght and

i magi nat on" . ©

A bunch of old letters found in Selected works of
Jawaharlal Nehru, | Series and Il Series are letters witten to
Nehru and sonme witten by him The letters are purely political
and sone are his phil osophical speculation and personal nusings
i nterwoven with the urge for social and economc action. These
letters contain an epitone of Indian history of the last forty

years or nore. Sone people do msjudge Nehru and describe him as
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a man of noods and inpulses. These letters reveal that behind
and underneath all these outbursts of nonentary feelings there
was in hima deep and unchangi ng purpose which had swayed his
thought and action since the beginning of his political life.
These letters help in explaining that over nore than forty vyears
he seened to yield to stronger personalities and it often seened
that in the end it was his way of thinking and his philosophy of

life that prevail ed.

Statesnanship has to be essentially pragmatic, intent
on attaining practical ends through available neans. Nehr u
achi eved great distinction in numerous ways. In the freedom

struggle he was a leader next in inportance to Mihatma Gandhi.
He spent long years in jail during which he wote his
Aut obi ography, Qinpses of world Hstory and The D scovery of
I ndi a, which have becone world fanmous and been translated into
many Indian and foreign |anguages. He travelled throughout India
and several tines addressed nass neetings. Hs association is
with agrarian revolt in UWtar Pradesh, trade union and youth
novenments. He was a successful chairman of the Al ahabad
Mini cipality. Before and after, he becone the Prime Mnister of
India, he was interested in the freedomnovenents of Asian and

African countri es.

Hs ideals were basically human, rational and worldly
and he hardly attached any inportance to spiritual val ues. Be

was inpatient and irritataingly contenptuous of religious taboos.
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communal i sm caste, capitalismand |andl ordism yet he regained
the goodw Il of even those whom he condemmed. Hs passion for
politics seens noteworthy. He was secular to the core of his
heart and mnd being aware of the susceptibilities and

sensitivities of others and did not intent hurting them

Nehru was one who understood the character and content
of the Indian National Mverment in a better perspective. From
the begi nning he considered the noverent as not only political
but al so a soci o-economc question of the whole society. Hs
additon of socio-economc content to the concept of 'Sarg’
provoked many individuals and groups, 1in the Gongress, to
criticise him Nehru's determnation to play a nore decisive
role in the freedomnovenent, had a profound inpact on Indian

pol i tical thinking.

Nehru was conscious that Indian nationalism although
based on wuniversal principles of ‘'pacifism |iberalism and
rationalism, had its own limtations. For exanple it was based
on non-vi ol ence, but |acked certain vital elements. He denanded
the introduction of a secular, rational and scientific,
international outlook as the essential ingredients of Indian
nationalism He hinself was a vocal critic of a religious.
met aphysi cal and revivalist outlook which was harnful to the
society. He was determned to rule throughout the country which
i nvol ved nani pul ations and a need of a strong central gover nnent

whi ch can undermne the positions of opposition parties Nehru was
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the leader of the opposition, because he was berating the
subordinate leaders for not inplenenting congress pol i ci es

effectively.®

Nehru fornulated a clear ideology, i.e. commtnent to
secul ari sm through state-directed planning.® Under his Prine
M ni stership, Nehru explained his concept of secular state to
Pradesh congress commttees that the secular state nust be
thought of as a social ideal, the realization of which depends on
far nore than constitutional provisions.® He played the role of
the first Prime Mnister of independent India for nearly 17
years. People admred him although criticised, he did not mnd
during his life tine, he wanted criticismto be fair, relevant

and expressed with a historical sense and in dignified | anguage.

Nehru's critics have been both foreign and Indian. Hs
foreign critics are few M chael Brecher has been fair,
friendly, and synpathetic. Foreign critics range fromthe urbane
and cyni cal wai t er Q ocker, a fornmer Australian Hgh
Comm ssioner, to the polite and ironical British newspapernan
Neville Maxwell. Mbst of the Indian critics were opposed to him
in public life. Inportant anong them are C  Rajagopal achari .
Acharya Kripal ani, Jayaprakash Narayan, MN Roy, Dr.Rammanohar
Lohia, Morarji Desai, Charan S ngh, D P Mshara, Sanpunmanand,
Dr.Khare, and Sardar Patel. Nehru's views on secul ari smhas been
both appreciated and criticised. These evaluation are shaped and
coloured by the «critics perception of Nehru's role as the
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country's | eader and statesnan and by his association with other

important personalities |ike Gandhi or Azad.

Keeping in view the Indian conditions, Jawaharlal Nehru
has given a novel version of secularism The Italian phil osopher
N ccol o Machiavelli for the first time suggested a separation of
religion and politics. Secularismbecame a western concept in
order to subjugate religion and escal ate politics. The \Weéstern
perspective on secularismconfines to this life only. It lays
enphasis on noral and utilitarian principles severed fromGd O
the other hand Indian views on secularism lays enphasis on
m xture of religion and politics or spiritualisation of Politics,
since Indian people are extrenely religious. Secul ari sm bei ng
based on reason |asts as long as scientific tenper exists anongst

t he peopl e.

According to Alija Ali lzetbegovic there is pure reason
and practical reason. Usually thought denies God, to whom nman
and life conform not only on this earth but also on the next.
Because there is a belief anong the religious world that only
those enter Paradise whomGod will irrespective of their good
deeds. This explains the difference between the belief of the
scientist and science as a nmethod or sum of results what a
scientist thinks and believes is not science. Science is only a
part of his conplete inpression of the world, a part that is a
result of the critical, conparing, and classifying function of

reason. Reason rejects supernatural explanation and retains that
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which is based on the chain of natural causes and consequences
and which if possible, <can be proved by experinent and
observation. Science is confined to nature and everything else
slips which are the natural Ilimtations of science. Wsual |y
science stops at these Ilimtations but a scientist being a
man, goes on, sSince every man is an artist to a certain extent.
The difference between scientific research and the use of its
results is that the former understands the world while the latter
conquers it. Hence the scientist does not look at science wth
the sanme eyes as other people. In general, public view science
as a sumof the results of quantitative and nechanical kind. For
the scientist as a doer, it is a search, an experience, an
effort, a desire a sacrifice in a word, life. For him science
I's, noreover, the joy of learning, a subline feeling of the
hi ghest ethical value. 1In this joy, the scientist surpasses

hinsel f and becones a thinker, a philosopher, an artist.

Thus the difference arises spontaneously between what
the scientist discovers for hinself and what he discovers for the
rest of the world. Wen science detaches fromthe scientist and
his life, it "cools" and beconmes a sumof know edge and results
it becomes indifferent and, in its final result, an irreligious

functi on.

May be not with the scientist but certainly with the
public, through its innate rejection of nmetaphysics and its

inevitable silence on "ultimate "questions", science contributes
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to the fornation of atheistic opinions. This contributes to the

uni versal dual i smof man's world.

Nehru firmy believed in 'cultrual anal gamat i on He
hinsel f was an outstanding and shining product of this synthesis.
He was steeped in catholic, liberal, tolerant, and cosnopolitan
humani smwhi ch was characteristic of his famly tradition. Being
a Brahmn by birth, he did not believe in the caste systemand
never observed taboos about eating or drinking with the peopl e of
other faiths, or the so-called |ower castes. He played in the
lap of a Muslim Mnshi-Mibarak Ali, and participated in the
Muslimfestivals. In his house all festivals of India such as
Holi, Dwali, Id and Chiristmas were cel ebrated. Hs el egant
dress - the churidars, the achkan and the Gandhi cap synboli sed
the cultural amalgamation and sartorial synthesis which both

H ndus and Mislins wore traditionally.

To him'unity-in-diversity' was the nost outstanding
chracteristic of Indian historical tradition of tolerance and
assimlation. He neither appreciated the Hndu revivalists (wo
wanted "H ndi-H ndu-H ndustan”) nor Mislim chauvinists  (wo
want ed Pakistan). Linguistically he spoke Wdu which was the
| anguage his father used and could also speak, read and wite
H ndi which was the language his nother used. He respected
fourteen national |anguages and also the literature of the four

South Indian S ates.
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Hs heart was open to people of all lands. Hs friends

I ncluded people of all religions, agnostics, atheists and of no
religion The doors of his mnd were open to any one. He was a
revolutionary of the spirit, an intellectual, a statesnan, a nan

of vision, a man of action and perfect synbol of an integrated

| ndi an.

Seven years after he had becone Prime Mnister he
wote: "I have received so nuch love and affection from the
Indian people that nothing | can do can repay even a snall

fraction of it; and indeed, there can be no repaynent of so
precious thing as affection. Mny have been admred, sone have
been revered; but the affection of all <classes of the Indian
peopl e has come to ne in such abundant neasure that | have been
overwhel med by it".® He wote these words when he was at the
hei ght of his power, fane and popularity. People of India gave
himtheir affection, their admration, their loyalty in an

abundant neasure.

It is sonetines said that "what Nehru thinks today, the
country thinks tomorrow', and his response to the conplex
environment is a cliche of Indian thought. He provided a secul ar
constitutionw thin a hunanist culture. O course he betrayed the
expectations of a snmall mnority during his last 10 vyears as
Prime Mnister. He was a politician struggling for power through
an ideology or a scale of values remaining loyal to his faith

even when he cones to control the entire apparatus of political.
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social, intellectual and cultural initiative wthin the
comunity. The tragedy of the liberal mnd is that it nust
create heroes first and be betrayed by themafterwards. Politics
for himwas a formof self-consciousness, the attenpt of every
individual to discover for thenselves new dinmensions and
possibilities contributing their share to the creative activity

of a whole culture

Rather than becomng a prisoner, he would prefer
breaking an organisation. He lived in a state of perpetual
tension - a state adored by the liberal intellectual and the
despair was an inplication of the 'pale cast of thought'. Hs
nerves and tenper were rooted in the violent protest against the
oppressive, the irrational, the inefficient,the gross,the vulgar
and the hunanly degrading in a stagnant society throwng corrupt
individuals and institutions. Hs intension was to [ift
I ndi vidual s frompeevi shness and anger, rather than descending to
the level of common nan. Instead of enlightening a nation rather
than admnistering a country the Prine Mnister had swallowed the
thinker. He lost the feel of the dreans and the frustrations of
the common people. He was hardly in touch wth statistics,
files, figures and protocol. There is no doubt that he was a
mlitary thinker, creative witer, philosopher, educationist,
econom st, parlianentarian, politician, historian, but the spirit
wi thin himlanguished and died. As a Prinme Mnister, he was a
nore brilliant tactician who knew how to exploit the nyths and

the illusions of his countrynen: he could create new nyths to
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repl ace the patched up decrepit fabric of hopes and fears which
carried himto power. Certain nyths of Jawaharlal are a part of

the fraud called politics. The age of Nehru forgot the problem
of integrity in politics, into an organic progressive and
socialist society. He was concerned with a revolution in the
hearts of men which conpels them to attain a novel kind of
adjustment within thenselves as well as with their environnent.

Nehru's task was to give this inpulse a concrete institutiona

and intellectual shape,and his basic failure is a fact, Dbecause
he failed to rise upto this great challenge Nehru has taught us

the inportant lesson of life:

"Bvery age does not get the saviour it deserves,and in
politics we nust look only for politicians, not for nyths and
destinies, hunanists and prophets, nmartyrs and culture-heroes,
because politics ultimately means betrayal (even if it is Lenin,
Stalin, or Mao) and a politician can only admnister, he cannot

create. He is not the architect but the scavenger of history".

In this multi-religious world, tolerance of al |
religions is inevitable. Nehru acknow edges that the progressive
path is only that of Buddha and Gandhi. Being shrewd, he is sure

that science seens to be in favour of affluents.

In  order to bind the peopl e of vari ous
civilizations,religion is based on moral and ethical principle

Machi avel i an and Kautilya suggested any neans to be adopted by the
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state in order to attain a good end. But Nehru, wunlike them
seens to be a follower of Gandhi, i.e. good neans to attain good
end. Slight deviation fromthis path leads to corruption. He is
aware of the good and bad aspects which religion nurtures.
Religion being engrossed in the invisible world leads to fancies.
| magi nati on, no doubt to sone extent noulds individuals life. He
found Buddhist nonasteries peaceful due to his  personal
psychol ogi cal experience. It appears from his religious ideas
chat his faith seens to be resting on two religions nanely
Buddhism and Hnduism It would be absurd to <call Nehru an

at hei st .

Pandit Jawaharlal Nehru's death on 26 My, 1964 nade
India lose a nationalist |eader, heir of Mihatma Gandhi,one of
the architects of independent India and its first Prine Mnister.
O owds gathered the man who | ectured them sonetinmes even bullied
them and had received from people reverence and affection.
Fl oners were spread over the bier. Sanskrit mantras were chanted
by a group of H ndu priests, and the banal English words of Abide
withtie, were sung by a nunber of Christians, the reason being
that it had been one of Gandhi's favourite hymms. The procession
noved in the great cerenonial way to the cremati on ground. Wien
the body was placed on the pyre, the Hndu priests began the
magical rites for the dead, holy water fromthe river Ganges was
sprinkled, and some emnent |eaders placed pieces of sandal wood
on the pyre. The Indian flag being replaced with white scarf and

flower petals. Hs grandson, Sanjay Gandhi, lit the pyre and the
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body of Jawaharlal Nehru, socialist, agnostic, prophet of Indian
secularism went up in flames like that of a Hndu king. To nany
it appeared a display of bizarre incongruities. Nehru's wll,
which was witten ten years before his death was that no
religious cerenonies should be associated wth his funeral.
Muslins willingly took part in a Hndu cerenonial represented not
only the special place they occupied in Nehru's political life,
but also his antecedents, were strongly influenced by the Mislim
rulers of India - the Mighals. The priests collected the ashes
fromthe cremation ground, put into copper urns, sprinkled wth
water fromthe Ganges, and taken to Nehru's house Thousands of
peopl e paid them homage when they were placed in the garden and
| ater on taken to his birth place at Al ahabad where the river
Ganges joins the Januna at a spot particularly sacred to H ndus.
In his will, Nehru had asked that some of his ashes be thrown
into the Ganges which had been read over the radio by his sister.
He disclained any religious inplication. For him he said, the
Ganges was "a synbol of India's age-long culture and
civilization, ever changing, ever flow ng, and yet even the sane.
She remnds ne of the snow covered peaks and deep valleys of the
H mal ayas which | have loved so nuch and of the vast plains bel ow
where ny life and work have been” Regarding the remainder of
t he ashed should, he wote,"be carried up into the air in an
aeropl ane and scattered fromthat height over the fields. Wer e
the peasants of India toil, so that they mght mngle with the
dust and soil of India and becone an indistinguishable part of

| ndi a" .'®
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The crowds lined the tracks when the ashes were brought
by train fromDelhi to Allahabad. Aong with Nehru's there was
an urn containing those of his wife, Kamala, which Nehru had kept
in his roomfor the twenty eight years since her death and the
uns were placed under a tree where Nehru had spent his
chil dhood. There were flowers and adoration. Soldiers and
priests took themto the bank at the sacred spot and ferried out
to the confluence of the rivers where they were scattered. A
hel i copter showered fl ower-petals mantras chanted, guns booned
out, buglers blewthe Last Post, a mlitary band played Abide
wthM, all its nenbers bei ng H ndus.

Nehru's funeral proceedings angered many Indians for
its superficial absurdity. The weakness of his famly in abiding
toit all was excused on the grounds of thier grief. The secul ar
intelligentsia opined the flouting of Nehru's own desires as a
cynical attenpt by the Government to mlk enotional feelings they
could fromthe death of Nehru whose place in the hearts of the
H ndu nasses owed nuch to traditional values. To foreigners, who
had seen in Nehru a leader free fromwhat they believed to be
essential bigotry and superstition of Hndu beliefs, a nodern man
in their western sense who were firm for these opinions.
Al though being born a Hndu, his whole education was western in
formand content. He escaped from Hndu society and religion
| nor der to becone a western style l'i beral denocr at ,
forward-1ooking, criticizing the wight of Indian tradition since

he attenpted to take his country into the twentieth century wth
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a jet speed rather than with a bullock-cart speed.

Nehru's will, was a decade old with its repeated
disclainmers of any religious feeling. S nce he had energed from
the Hndu world, there had been change in his attitude towards
the Hndu world especially in the last fewyears of his life. In
the governing circles Hndu occultismhad had its devotees ever
after independence. Advisers to mnisters, officials and
politicians were astrologers who nade a confortable [iving.
Nehru had nostly ignored the soothsayers entering his pal ace, yet
the occult had penetrated the pal ace, which was al nost Byzantine
in character, in the last nonths after his stroke in January
1964.

Regardi ng the cerenonies sone people conplained that
they were hardly in the traditional form The scattering of
Nehru's ashes fromthe air should never have been allowed to
happen. The presence of orthodox - and orthodoxy is in sone

unexpected places in India.

Dr. Rammanohar Lohia, the Berlin- educated socialist
| eader, a spokesman and a virulent political eneny of the late
Prime Mnister said in a public neeting: "whatever M.Nehru m ght
have witten in his will, whatever he mght have said about his
attitude towards religion, the fact renains that M.Nehru was
born a Hndu, he had his (sacred) thread cerenony perfornedin the

Hndu ways, he lived a Hndu, died a Hndu, and was crenated
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according to Hndu rites. All his ashes should have been

i mmer sed” . 89

The responses were significant events in the conplex
plot of Nehru's |ife which gives an understanding of |India for
whose freedom he fought and visited jail and for whose destinies
he presided as a Prine Mnister for seventeen years after India

gai ned independence fromBritish rule to his death.

Nehru seemed to be over concerned for the mnorities
especially due to historical circunstances. The personality cult
projected Nehru as the political successor of Gndhi, the sole
| eader of the country and the only protector of the religious
mnorities. He was rigidly against the separate el ectorates and
strongly in favour of constitutional privileges to mnorities so
that they felt at home in India. A though he attenpted to build
up nexus between Hndus and Mislins he hinself admtted a failure
in solving the communal probl emwhich was based on suspicion and
fear. He entrusted the ngjority to adopt a good attitude
towards the mnorities because he perceived that majority
communal i smwas nuch nore dangerous than mnority comunalism
It appears that Nehru was slightly partial towards the mnorities

in certain aspects.
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"Arong the disruptive tendencies are sone which cone
under the name communalism - politics under sone religious garb,
one religious group being incited to hate another religious
group....Then there is casteism perhaps the nost insidious and
dangerous of all in our count ry"?88 O this thene Nehru harped
all through his political life. He noved closer to religion
during the years in which he had sought to identify hinself nore
and nore with India. Nehru s hatred of religi ous-comrunal i sm had
kept himfrom formal faith but could not prevent him from
creating a personal syncretismwhich satisfied both his desire
for traditional roots in H nduismand socialism He had found
intellectual rationalization in Vivekananda's Brahmnical ideal
of selfless service. He had talked often in private
conversations about Hndu ideals and ideas fromthe late 1950s,
t hough his uncompromsing dislike of formal religious expression

concealed his growing religiosity. 19

Nehru said, "So far as | amconcerned,| amprepared to
|lose every election in India but to give no quarter to
communal i sm or castei snf', 2 \hich was not true. Time and agai n
he made conpromses in the matter of elections. Nehru tal ked of
the Congress |eading the country to the goal of castelessness.
In the selection of candidates, Nehru often blamed the Mislim
League, the Akali Dal, the Hndu Mahasabha as commnal parties.
Yet Congress was no different, it was arousing the
caste-community based-passions - because behind it was present

the power of overnnent patronage.
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In a bye-el ection which were held in summer 1948 in the
Ayodhya - Fyzabad constitutency of the UP.legislature, the
efficacy of religion as an electoral instrument had been proved.
Narendra Deva, capable, reliable and sincere person of the
socialist party was one of the candidates. O the other hand
congress selected a Sadhu fromDeoria district as its candidate
whi ch was criticised by MN Roy, in his Radical Humanist in the
followng manner : "A majority of the voters of the constituency
live in the twin cities of Ayodhya and Fyzabad, the birthplace of
Shri  Ranachandra and a famous place of pilgrimage. Thei r
mentality is religious in the orthodox sense.... A religiously
mnded el ectorate was asked to choose between a man of the nasses
and a man of (od. They could make no m stake. | nsi di ous
propaganda particularly pictorial nade it doubly sure.... Towards
the end of the canpaign, the walls of the city were plastered
wi t h huge posters depicting the Congress candidate comng to holy
Ayodhya and being reverentially welcomed by Hanunan. Anot her
poster depicted him as sitting beside Shri Rana hinself.
Naturally, the Congress candidate recomended by the highest
concei vabl e authority won".# Nehru who had always kept track of
t he devel opments in Utar Pradesh knew how his party's candidate
had won. This experience shows how a secular Nehru could shape

things when religion was exploited in elections.

Another Dblatant instance of religion I nfl uenci ng
politics with Nehru's know edge if not approval was towards the

end of his life in the bye-election in the Amoha constituency of
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parlianment. The independent candidate, J.B Kripalani gained the
support of the conbined opposition parties. Noting that Mislins
formed 37 percent of the voters, the CGongress party put up Hafiz
Mohammad | brahi m against Kripalani. |In order to carry out the
propaganda the Congress organisation brought in Mislim divines
fromDeoband and Ajner to incite the religius sentiments of the
Miuslimvoters which turned the canpaign into a holy crusade.
Smlar comunal appeals were supported by  Kripalani's
supporters. The Congress candi date received heavy polls fromthe
Miusl i m community; the CQCongress registered an increase of 22
percent over the vote it had polled in the 1962 election; this

time all the additional votes for the congress came from the
towns in which Mislins were inamjority.?

Nehru who swore by secularism' selected Mislim
candi dates for constituencies where Mislins formed the majority
electorate. Inspite of a long record of service in the rural
areas in 1952 a Hndu Congressman was rejected in favour of a
former Miuslim League |egislator for the Bel danga constituency in
West Bengal which had a sizable Mislim el ectorate. Musl i m
majority constituencies were assigned to inportant Muslim
congressmen by Nehru. Azad was noved fromnot so safe Burdwan
constituency in Wst Bengal to safe Ranpur constituency in Wtar
Pradesh in 1952 and to a nmuch nore safer Qurgaon constituency in
Punjab in 1957. Thus principle was transforned to prudence
because Azad a man of great standing in the congress party, tw ce

its president; and changing his constituency for reasons of
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religion was a condemnation of the party's own declared secular
ideas. Zakir Hussain criticized these changes. In Nehru's
i nsistence, again, in 1962 the Mislim majority constituency of
Basirhat in West Bengal was given to Hunmayun Kabir: The sequel to
this arrangenent was interesting. Previously in the Parlianent
the constituency was represented by a non-Mislim comunist
menber; but when Congress deliberately chose a Mislim candi date,
so did the commni sts.

The Congress all over the country appealed to religious
groups, basing its appeal not on the party's social, economc or
political programres but on Nehru's image as the protector of the
Mnorites, asserting that to safeguard their identity they shoul d
vote for Nehru's Congress. |In 1957 the Bishop of Kottayam just
before the general elections, appealed to the OChristians of
Kerala to vote for the Qongress.® Nehru remained silent, in
1962, when his friend Syed Mahnud called upon the Mislim
commni ty throughout the country to vote for Congress candi dates.
This made a promnent journal wite, "To ask any comunity to
vote for this or that political party is quite plain comunalism
of the kind that has done cruel damage to the country in the past
and is hanpering national integration today. In fairness to
Dr. Mahrmud it should be said that he has done what his party has
been doing ever since independence. In the first two elections
the congress openly clainmed that the interests of the Mislins
woul d be safe only in its hands; inplicit inthe claim was the
allegationthat the Muslins in this country woul d have a hard tine

of it if any other party gai ned power".?#
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Nehru's party not only urged the Mislins to vote only
for the Congress, in Kerala where the party was weak but also
entered into alliance wth the MislimlLeague to capture Milsim
votes, promsing it a seat in the Cabinet. The countrynmen were
amazed with Nehru's justification - that the Kerala Mislim League
was different fromthe All India Mil simLeague. After elections
the Kerala MislimLeague had lost this virtue, because Nehru
suddenly realised that a coalition with a comunal party would
irreparably damage his secularism Nehru did not give to the
League the promsed seat, instead offered it the speaker's

of fi ce.‘25

Fi ghting agai nst communal i sm Mahat ra Gandhi gave his
life; his political heir (Nehru) without any  hesitation
conpromsed with it for purely political gains. In state
politics Nehru did not bother as long as the |egislature showed a
Congress majority. He was bothered by the party's factions in
States like Rajasthan, Bihar, Punjab, Wtar Pradesh etc. and was
obliged to intervene in order to preserve the Congress party in
the state. Nehru's government received noney or ' pur ses'
presented to him externally shown as comng from rich nen who
were interested in getting thenselves elected though they were
corrupt. Wen one of his old colleagues, Mhan Lal Saxena,
pointed out about the corruption, Nehru conceded, "I know the
(Gongress has nany bogus nenbers" but pronptly cane the
justification: "other political organisations appear to be nuch
worse in this respect. M know edge of other countries also has

shomn ne how political organisations deteriorate in this
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respect”, and he asserted that "the election purse has been
collected through the sale of one rupee and five rupee
tickets.... it does not cone froma few rich men... | see no
reason why | should not accept such a purse". 2 Nehru decided to
mlk the best cows in the country the industrialist and due to
majority support amended the Conpanies Act, whi ch  neant
permssion for industrialists to nake open donations to
"political parties' prinmarily the party in power, which every
i ndustrialist knew would be returned to power at the next one,

two or three el ections.

Nehru | ooked at religion as a rationalist. He knew
that the overwhelmng majority of his people were religious
mnded and to themreligion was not only an integral part of
their lives but very often life itself. Even though he was
prepared to respect religion, he hated its rituals. H's support
of the Hndu ReformBill shows how religion had degraded the
human spirit of nunerous people either to a lower status or
hardly given themany status. He served his country and his
people wth all the physical and nmental qualities he possessed
and |ike Tagore he believed that service was worship. Al t hough
being aware of the slowness of the parlianmentary procedure he
respected denocratic system As humanist he respected the rule
of law which is the base of civilized society, guaranteeing sense
of security and pride which results fromequality before the |aw
and the law is equally applicable irrespective of the highest or

t he | owest . ¥
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As a nationalist, he saw India sharing a comon
heritage and tradition. which clearly explains his concern for
the mnorities. Even after partition he nade their rightful
place in the country and provided themw th freedom to practice
what m ght be an anathema to the najority. Oitics point out
that he was taking the mnorities along with the majority on the
path of social reform and of national integration into the
national fold pursuing a policy of laissez - faire as far as the
mnorities were concerned. Everafter Nehru will renain not only
as a great Prine Mnister, but as a great fighter of freedom and

hunandi gni ty. %

He was not only the |eader of the nation but also of
the masses. He was not only a national statesman as well as a
citizen of the world - a wuniversal nman. In his opinion no
conflict should exist between good of one nation and that of the
whol e worl d, since both are one and identical. Throughout his
|ife he worked and was guided by this faith. He was not bound by
regional, language or religion bias. He mngled with people to
what ever part of the world he went feeling the exhilaration of
fraternity. He felt enraptured talking and |ooking at people, in

t he | anguage of t he upani shads, the people were his Gd.?

A very significant devel opnent in nodern history is the
energence of India in the md-twentieth century as a secular

state borrow ng Fundamental . Rights from USA Drective
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principles of State Policy fromlreland, Fundamental Duties from
Russia and Parliamentary form of Gvernment from nother of
Parliament i.e. Geat Britain. Hs |eadership was recogni zed by
emnent observers of the political scene in the world. Chest er
Bow es wites of Nehru: "one of his greatest achievenents is the
creation of a secular state in which the 45 mllion Mislins who
chose not to go to Pakistan nmay |ive peacefully and worship as

t hey pl ease". *

As any other man he was a product of his generation who
rebel | ed against the inperialist tyranny, steeped in the culture
of the East and West. He was angry agai nst injustice which nade
hi mbecone an idol of Indian parlianent. To the questions put
forth before him he answered gracefully, ef fectively,
passionately and fearlessly, w thout concealing any infornation.

It is said that listeningto himwas aneducationby itself.3

Al though, the word secular is not enshrined in the
constitution, Nehru enphasised on secul arisation because it is
permeated with secular spirit. Sone of the articles ensure that
religion is a private affair of an individual and state remains
indifferent in religious matters. Qher than Jawaharlal Nehru,
nmenbers of the Constituent Assenbly and other |leaders of the
Congress |ike Patel and Tandon and non- Congressnen |ike Anbedkar,
Gopal aswam Ayyangar, Alladi Krishnaswam A yyar and H C Mikherji

contributed in devising the constitution.
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He enphasised on Che inportance and need for a secul ar
state : "W have said repeatedly that we will not tolerate any
comunalismin this country and that we are building a free,
secular state where every citizen has equal Iliberty and equal
opportunity".®  He asserted three vyears later, "The whole
purpose of the constitution, as proclained in the Drective
Principles, is to nove towards what | may call a casteless and
classless society. It may not have been said precisely in that
way; but that is, | take it, its purpose, and anything that
perpetuates the present social and economc inequalities is
bad".% A year before he died, "India has always been noted for
religious tolerance and so it was quite natural for us, when we
becarme independent, to decide to be what is called a secular

n 34

state". Al though he was in favour of a secular state he nade

certain grave | apses.

Wiile anending the constitution in order to give
special privileges to inportant communities which could not be
brought into the category of ' Schedul ed Castes', Nehru conceded
that it was "wong to dub or brand a whole class as backward. |If
comunities as such are 'brought' into the picture, it does go
against certain explicit or inplicit provisions  of t he
constitution".® He agreed for special privileges to socially
and educationally backward rather than 'economcally' backwar d.
He did not accept the suggestion that the special provisions be
restricted to a certain period, because the comunities would

create a permanent vested interest. He exenpted ‘'socialy and
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educational ly' advanced castes like Brahmns from special
provisions although they were economcally  backward. The
anendrment resulted in wedges between various castes. Nehru would
address nunerous crowds in the following manner: "I lay stress
everywhere on the unity of India and on our need to fight

communal i smandcast ei sni'. 3

Nehru decided to alter the personal law of the H ndus

to be in conformty with nodern thought and attitudes. He was
deliberately indifferent to Mslins and GChristians. He was
hardly wlling to explore a comon civil code for all
comunities. Sponsoring the Hndu code Bills, he declared: "The

Bill which has given rise to so nuch argunent becane a synbol of
the conflicts between progress and reaction in the social
domain...The spirit of the bill...was a spirit of liberation and
of freeing our people, nore especially our wonen-flok from the
outworn custons and shackles which have bound them"®  Nehru
confined towards H ndu wonen because they had no divorce rights
whi ch wonen of other communities clained. President Bourgi ba of
Tuni sia, President Ayub Khan of Pakistan nade certain changes in
the Muslim personal law in their countries, but Nehru had
conceded the claimof the ulemas that the Indian Parliament has
no right to legislate on the civil law of the Mslins of this
country. Religious sanction and religious basis for the civil
law of Indian Mislins was invoked by the Uenas who deliberately
ignored that "the Mhamredan |aw as practised in India is the

shariat as nodified by the principles of English law and equity.
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in the varying social and cultural conditions of India; and
during the centuries it has tended to becone a discrete system
sonewhat at variance with its original sources. It is a system
of lawin its nature civil, and, therefore, capable of being
amended by a human agency, Parliament of India'.® Qitics point
out that Nehru had viewed it from political expediency of
collecting votes fromMislimcitizens. "W have passed one or
two laws recently and we are considering one...in regard to H ndu
marriage and divorce...These are personal ingrained in custom
habit and religion...Now we do not dare to touch the Mislins
because they are a mnority and we do not want the Hndu majority
todo it. These are personal laws and so will remain for the
Muslims until they want to change them..W do not wish to create
the inpression that we are forcing any particular thing in regard

to Musl i nms personal |aws".®

Under Nehru' s i nstigation certain unfortunate
conventions could have been discouraged and the healthy ones
started, when the country becane independent. Mnisters in their
official capacity, in official cars and acconpanied by personal
staff attended religious functions. In the tradition of genuine
secularisma firmdirective could have been issued against this
practice. Hardly any convention was passed against the nass
medi a which was under the control of the Gvernment of India,
such as AIl India Radio to clear of denomnational prayers.

Al though he was aware Nehru hardly restricted the radio network
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whi ch began its daily programme with H ndu devotional songs and
prayers.

Certain suggestions of Nehru did not help the process
of secularisation of the country. He went to extremes in his
desire to prove his secularism In one instance, he wote to
K C Neogy, Mnister for Refugee Rehabilitation, suggesting that
Muslimofficers should deal wth Mislim refugees. Genui nel y
secul ar, Neogy consulted Patel who said that this would lead to
further demands that S kh officers should deal with Skh refugees
and Hndu officers with Hndu refugees. ® ne nore grotesque
faltering of Nehru's secularismoccurredduring the negotiations
| eadi ng to Nehru-Liaquat Pact. A denmand was made by Liaquat Ali
Khan that reservations should be provided for Indian Mislins in
various public services and in representative bodies in states as
well as at the centre in proportion to their popul ation. It is
said that due to Gadgil's opposition the cabinet did not approve
this arrangenent which resulted in the partition of the

country. #

Nehru's desire was to assure Indian Mislins that they
|ive as equal citizens with other religious comunities, but his
electoral pact wth the Mslim League in Kerala was a
m sdirection, which was a conplete departure from his declared
devotion to secularism which strengthened communalism in Keral a,
Qijarat and UWtar Pradesh
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Nehru was aware of the serious drawbacks of our
el ectoral system During his first election canpaign: "In a
country like ours with such large nunbers, direct election...is a
conpl i cated problemand the candi date nay never cone into touch
with the electorate; and the whol e thing becones distant".” In a
UNESQO synposium he told that "the voter reacts to sound and din,
he reacts to repetition and he produces either a dictator or a
dunb politician who is insensible. Such a politician who stands
gets elected in the end, because the others have collapsed
because of the din".* He has given a two-fold solution to this
problem one is to educate the voter and the second is to nake
"the election direct at the base and indirect from there
onvards".® In case a candidate |ost the confidence he could be
recal I ed whi ch would involve the voter directly in the governance
of the country. H's suggestion was appeal to caste and religion
woul d have dimnished by allotting half the seats by direct
el ections and half by electing party lists.® Persons who could
be asset to Parlianment could be elected without having to fight
an el ection. Mney woul d have been a less inportant factor in
the conposition of Parlianent.

GONCLUSI ON

Nehru's witings depict his emnence in literary
activities. Hs statesnmanship won hi mworl dwi de fane. Due to
his rational outlook he became a renowned politician. As a Prine
Mnister his leadership was  outstanding. Even critics

acknow edge him as a secular Leader especially when one views his
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attitude towards mnorities. As every rose has a thorn attached
toit, so did Nehru's secular ideas which had its own strength

and weaknesses.

Secularism in the west is conplete separation of
religion and politics. But in India where religion has its
predomnant influence on the mnds of the people, we find
spiritualisation of secularism As an intellectual, Nehru Kkept
in view this paradigm of secularism and worked for t he
incul cation of scientific tenper anong the religious mnded
people. In general people had their ow whins and fancies

wher eas science confines itself on facts.

The grandeur of Indian hone is explained as a Hndu
kitchen, Mislim dishes and English table. This  sort of
mul ti-dimensional cultural effect was observed in Nehru famly.
Hs liberal education made himenerge as a rational person. He
adopted Islamc style of dressing. Being a Brahmn and a
Buddhi st he favoured non-vi ol ence which imediately brings to our
mnd that he was a man of peace. As a nationalist, rationalist
and the first Prine Mnister of India he played asignificant role
in I ndia.

Qitics point out that as a nationalist he was a
secularist, in the beginning stage as a Prine Mnister he stuck
to his secular principles but later on when his governnent was
encouragi ng astrology, his secular ideas got nerged with religion

especially when we observe his desires after his death.
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He advocated tolerance of religions because as the
world is not based on one conmmon religion so is India Nehru was
aware of this fact and not surprisingly in his funeral people
belonging to various nationalities and people of different
religions made their presence. Sone foreigners criticized his
cremation cerenony because it was totally based on Hndu custons

and traditions.

Nehru was successful in providing simlar rights to the
mnorities as those of the majorities. Oitics point out his
partial attitude towards the mnorities because he provided them
certain special privileges so that they do not feel alienated.
In order to win the favour of the majority he nade provisions
for reservation of certain backward people. Al  these things

rather than erasing differences, further nurtured communalism

Nehru said that since tine imenorial Indian state has
been protecting the people of different lands and religions.
Nehru was a universal man and he was successful in adopting the
best political ideals fromthe devel oped countries of the world.
A stigma was attached to his nanme because al though he worked for
the cultural synthesis which was present to sone extent; nationa
integration and unity of India, critics point out that he
promoted casteism and could not prevent comunalism Hs

conpromses wth communal parties deteriorated his secul arism
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GHAPTER - VI

GONCLUSI CN

Secularismas a political principle enmerged during the
tine of renaissance and has been very w dely accepted in the
twentieth century. After the political surgery of India into
India and Paki stan, India adopted the concept of secularism as
one of its basic principles of governance. Jawaharlal Nehru's
faith in secularismgave a definite shape to the Indian polity.
Western thinkers regard secularism as a conplete separation
between religion and politics. Oh the other hand, Indian
thinkers have given a slightly different nmeaning to the concept.
Keeping in mnd this Indian perspective, three paraneters of
secul arismwere used to examne Nehru's political ideas. They
are. tolerance of all religions, accomodation of mnorities'

rights, and equal protection of all faiths by the state.

Modern nation states are nmulti-religious states, hence
there is a need for tolerance of all religions. Jawaharlal Nehru
is critical of the dognmas present in religion, but he seens to be
optimstic that by tolerating each other's culture and val ues,
religion can build up unity anong people hailing from distinct

backgr ounds.

Mnorities, due to their distinct socio-psychological
situation, are fearful of the majority. Being a strong denocrat
he wanted to renove inequalities existing in the caste system

To solve this problem Nehru was in favour of reservations for



178

Schedul ed Castes and Scheduled Tribes as well as special favour
for religions mnorities to preserve their cul tural and
educational practices. It is wunclear to-day whether such a
policy enmanating from Nehru's ideas has renoved or enhanced

I nequal i ti es.

Religions revolutionised the society and gave specific
moulds to nodern states. Since India was t echnol ogi cal | 'y
backward, religion had a strong hold on the state. Viewng from
hi storical point, Nehru comes to a conclusion that India has been
observing religious tolerance. To eradicate the then prevailing
political disease, communal ism  he suggested the political
remedy, secularism for establishing a healthy state which treats

all religions with equal respect.

Nehru's personality depicts conposite Indian culture.
Hs liberal ideas were a product of western |iberal education.
This made him adopt secularism due to its rational appeal.
Al though a Brahmn, he advocated tol erance of all religions due
to his scientific tenper. Buddhismdid have sone inpact on his
mnd. He had a broad perspective of mnds of Indian people,
which could be nainly due to his close touch with nasses. He not
only preached secularismwhich is a western concept but did
practise in nmany aspects. As a prime Mnister he encouraged
secul ari sm because he firmy believed that reason should domnate
over passion. Fromnmany points of view he proved hinself to be

secular, but as a Prine Mnister he was not entirely successful
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ininplenmenting his secul ar ideas, because of the conpul sions of
el ectoral process in a country where nost of the people have a
strong hold of religious taboos and superstition.

The western thinkers on secul ari smexpected the state
to renmain neutral towards religion. But being an ardent foll ower
of Gautama Buddha and Mahatma Gandhi, Jawaharlal Nehru believed
in sinple living and high thinking and advocated state to pronote
spiritual happiness of the people. Science provides a conducive
at nosphere for tolerance of distinct religions. Nehru adopt ed
Gndhi's religious path for its moral and ethical principles.
Religion due to its vision of the invisible world has a broader
scope than science and the common faith unites people and paves
the path for humanitarianism Nehru can even be called a secul ar
fromthe western point of view because of his obsession with this
worldly affairs. He opines that religion nerges into metaphysics
which is a part of individual life. Religion has its different
connotation to different people. To Nehru it neans patriotism
He is aware of the variations present anong Hndus and Mislim
phi | osophies of |ife. He perceives that science could erase the
differences and lay a concrete path to secularism As far as the
first paraneter is concerned his ideas are truly secular because
there will be less conflicts regarding religious matters if an
i ndi vi dual observes tolerance of all religions. But one can
practise it if he has know edge of all religions. In this

respect he seens to be truly secul ar
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Though the religious mnorities and najority possess

the sane physical traits the mnorities are usually infused wth
the inferiority conplex due to the presence of the power
structure in the hands of the ngjority. Each country has its own
way of sorting out this problem Oh the one hand US A has
adopted assimlation principle and on the other hand India is
followng the principle of accommodation. Nehru's ideas are
contradictory because he wants to provide constitutional
privileges to mnorities as well as build up an organic India.
He is in favour of eradicating separate electorates and entrusts
the responsibility to the majority to satisfy the aspirations of
the mnority. It is questionable whether such a solution of
accommodation has eradicated the feeling of prejudice prevailing
anong the different religious groups. Nehru opines that
suspi cion anong the mnds of the religious groups will result in
fundanental i smand separatismwhich wll hanper the wunity of
India. Nehru' s passions overwhel mhis reason when he is in favour
of reservations to certain castes and tribes. In order to do
away Wi th communal politics his ideas lead to casteist politics
though within a single religion. Any sort of reservation is an
obstacle in attaining the ideal of secularism Through Drective
Principles of State Policy, Nehru wanted the state to provide
special favours to the backward castes by providing educational
opportunities and jobs. He has worked hard to acconmmodate the
rights of mnorities. He seens to be too soft towards the
mnorities which was not liked by the ngjority community. There
IS no doubt that he panpered the mnorities but he was not
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entirely successful to persuade every nenber of the naority

community to adopt simlar attitude. He mght have been
successful in wnning the favour of mnorities due to his
personal charisma but expecting the sane attitude from everyone
was perhaps unrealistic. Wen we nake an analysis of his ideas
regarding this matter Ae seens to be reasonably secular, though
W th occasi onal conprom ses. Indba has been a land of nany
religions such as Hnduism Christianity Islam Skhism etc
Conflicts arise only when one religion tries to subjugate other.
In Nehru's view India has for nost of tinme exhibited tol erance of
all religions because peace prevailed preserving the wunity and
integrity. Qul tural patronage by the rulers was the
characteristic feature of the Indian state. Unlike the ancient
rulers who woked for preserving life not only on this earth but
also practised a way of |life for securing a place in heaven in
next world. Nehru hardly had any concern for the next world.
India always wel conmed the services of the mssionaries. Nehr u
hinsel f appreciated the Indian mssionaries which had gone abroad
in the ancient India. The weakness of the Indian caste system
were exploited by Christian and Islamc mssionaries. Mbst  of
the people got attracted to these religions and got thenselves
converted. Through the institution of narriage synthesis of
culture prevailed and Nehru seens to be an admrer of Mgha
emperor Akbar in this matter. Wen the mssionaries in the later
era were involved as spies Nehru as a statesman put check on
their activities. Indian state in Nehru's view encouraged the

building up of religious institutions and he was in favour of
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this because only these institutions provide noral support for
t he masses.

The nineteenth century India was narked by British
inperialism One positive fallout of the British rule was the
idea of Indian nationalism going beyond narrow religious
sentinments, but filled with all enotive elements of a religion.
Religious nationalism evoked the sentiment, Bharat Mata, or
Mother India. After partition in 1947 Jawaharlal Nehru laid
greater enphasis on science because being the first Prine
M nister of independent India he perceived that science alone can
erase the then prevailing commnalismand inculcate scientific
tenper which forns the base of secularism To attain the goal
Nehru suggested certain concrete steps such as denocratic form of
governnent, preserving distinct cultures, and being enotionally
integrated as a nulti-religious famly. Nehru's ideas on the
third paraneter, equal protection of all faiths by the state,
appears paradoxical. In the Indian constitution, of which Nehru
was architect, on one hand state provides fundanental rights
where no discrimnation is permtted on the ground of religion
and on the other hand, state «curtails certain rights adopting
Drective Principles of state policy gi vi ng an econom ¢
justification. For exanple, even today there is hue and cry for
a uniformcivil code. Nehru has left a legacy from which India
has hardly been able to recover. Regarding this paraneter we can
conclude that he seens to be a secular in certain matters and not

entirely secular in certain other natters.
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Oritics also do accept Nehru as a secular |eader of

| dependent India, yet in certain aspects he seens to have several
shortcomngs. He knew the technique of changing the traditional

I ndi an society through science. In accordance wth the basic
secul ar phil osophy he confined hinself to this world. He was
I nfl uenced by Buddhismdue to its non-violent appeal. Al t hough

he was in favour of tolerance of all religions, he inbibed only
Buddhi sm and H nduism Due to his panpering of mnorities the
maj ority became prejudiced which resulted in cormunal clashes off
and on. He was the architect of a constitution which protected
all faiths in an equal manner, yet his efforts to reform
non-H ndu religious groups were neither visible nor significant.

Due to his conpromses wth comunal parties at state |leve

communal i sm gai ned ground, simltaneously giving way to casteist

politics.

O the whole, considering all the three paraneters of
secul arism our argunents suggest that in the realm of ideas,
Nehru had a scientific tenper and can be regarded as secul ar; but
when one comes to the brass tracks of politics, there were severa
gaps in putting his ideas into practice. Perhaps his vision did
not match with the conpul sions of a denocratic polity. a, it
could be that the need to preserve the unity of a nascent polity
was utrmost in his mnd, even at the cost of conpromsing on the
principle of secularism Onily sone future research wunravelling
the dynamcs involved in decision making on religious matters
during Nehru's Prime-Mnistership can unravel this nystery.
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