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ABBREVIATIONS

ST- Source text

SL-Source language

TT-Target text

TL-Target language

Sankara-Sankaranarayana English-Telugu dictionary
OXD-Oxford Telugu-English dictionary
Hutch-Hutchinson

GWYN- JP.L GWYN Telugu-English dictionary

Dict-Dictionary

10. ?--No meaning/ either in dictionary or Hutchinson.
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CHAPTER-1
INTRODUCTION

“A translated text, whether prose or poetry or nfzction, is judged acceptable by most
publishers, reviewers and readers when it readsrilly, when the absence of any linguistic
or stylistic peculiarities makes it seem transpayeiving the appearance that it reflects the
foreign writer’'s personality or intention or the semtial meaning the foreign text_ the
appearance, in other words, that the translationas in fact a translation, but the original.”
(Venuti, 1995)

The testimonial on translation above by Venuti @9% quite interesting and it may be
impossible to see such translations. In this regardchieve the maximum equivalence to the
translation, it is very important to examine thanglation from the perspective of culture. In
my thesis in the present research, | would likpresent the outcome based on the systematic
reading of the selected novel i.e. ‘Rajashekarari@aapopularly known as first novel in
Telugu language. After examining the text from bdtiguistic and cultural aspects, |
understood that there is a lot of scope to anatyaay sentences and expressions including

specific words for their cultural specificity.

At this point, cultural aspect in my sense is taraie the words, sentences and expressions
which cannot be translated into the target langue@etly in their sense. | could find many
words and expressions used in the source text wdmehrich in both regional culture and
Hindu Culture which is the culture of the sub-coeft i.e. India and society in post-
independence period. Hence, | started reviewing ttieories related to the cultural

implications and trying to analyze them in my ficklapter to make use of their models.

The first chapter also focuses on the difficuloé3ranslation of two different languages that
result from differences between the two culturestarted the activity of translation from

Telugu to English, although the text has one teditsl of an American Rev. Hutchinson

(1886). Since there are ambiguities in the Hutamistranslation, | am re-translated some of
the cultural specific paragraphs. It shows a baaalysis of translating some selected
sentences or paragraphs, which are culturally probtic to translate properly.



1.0. Research Objectives

The primary objective of this research is to highti and analyze the regional (Telugu)
culture related to various issues and subjectsritbescin the selected novel. The research
will be analyzed through the selected paragraphghwlare emphasizing the cultural
variations to the target culture in their translatiHence, my objective is to analyze all these
problems through these selected paragraphs andhatsagh selected re-translations. This
topic deals with various outcome oriented issuelad! culture and other issues. Since my
selected text is first of its kind in Telugu, anaishonly one translation available in 1886 for

the source text, there is lot of scope to exanmmom fthe said aspect.

1.2. Methodology

To proceed for my research, | would first like twab/ze the selected related theories which
are explaining cultural implications and the sigrahce of culture in translation and select
one of them to examine the translation of Hutchinseluding my self-translated paragraphs

of the text, i.e. ‘Rajasekhara Charitra’, whictub of cultural specifications.

1.3. Scope of the Research

The book “Rajasekara Charitra”, which is considesisdhe first novel in Telugu Literature,
written by Kandukuri Veresalingam, who was a socehbrmer, scholar cum poet, is full of
terms and references related to Telugu cultureost mdependence including Indian culture,
philosophy, Psychology and society. The sourceuagg i.e., Telugu, to the maximum
extent borrows words from Sanskrit. Moreover, moiphy to a large extent, syntax and
semantics, adopted from Sanskrit are found apleantthe selected text. Therefore, it is
obvious, that the problem is three pronged. KandiktRajasekara Charitra’ is of special
value to the translator and his western readerghiparily as a ‘Tale of Hindu Domestic
Life’ which is the subtitle added by the translaimihis version of the text.

In the process of cultural exchange, collision @nftict, discourse often becomes the site for
power struggle. If the colonialist discourse ofilaing the barbaric native’ was turned into a
new rhetoric of cultural resurgence in KandukureXésalingam’s ‘Rajasekara Charitra’, the
dominant power re-appropriated it through transtatinterestingly, Rajasekara Charitra was
the first Telugu novel translated into English. American missionary Rev. Hutchinson
translated Rajasekara Charitra into English in 18868 published it as a serial in Madras



Christian College journal. It later appeared in bdorm in 1887 under the title ‘Fortune’s
Wheel'.

The various factors that motivated the productimanslation and induction of this early
novel into ‘English Writing’ are of interest to ushe colonial government encouraged the
native elite to produce texts in sociological detai the process, this also was translated into
English.

Hutchinson’s translation of Kandukuri’'s Rajasek&aritra is very much a part of these
colonial transactions. The translator makes theaihje of his undertaking quite plain in his
preface to the text.He saythat strong hold of Hinduism, the native home, hesver yet
been carried. It stands impregnable with rugged Isvalf caste prejudice and ancestral
usage”(1887: iii)

However, for Hutchinson, Kandukuri’'s ‘Rajasekaraa@ina’ is of special value to him as
well as to his western readership primarily as aéeTof Hindu Domestic Life’ (which is the
subtitle added by translator).

Hence, | thought it is significant to highlight $ue great text's translation from cultural
aspect, where there are many cultural implicatiexiglained in the context of colonialism,
post-independence and Hindu society.

The first chapter examines various translation iesdn order to analyze my thesis from the
perspective of the problems of translation, espigcieom the theoretical framework. I am
now presenting some of my notions related to tedimsl and translators in view of the
problems of translation. In this regard, | am rexrey some translation theorists who
proposed their views on culture in translation.

The present study involves an examination of thecgss of translation undertaken with
regard to paragraphs from Telugu novel called “Ba&jaara Charitra” into English. An
attempt is made in the study to understand thermatfi translation, various processes
involved and consequent problems with referencé&ranslation pertaining to Rajasekhara
Charitra from Telugu to English.

Translation is a kind of activity which inevitabigvolves at least two languages and two
cultural traditions (Toury 1978:200). As this staent implies, translators lastingly faced
with the problem of how to treat the cultural agpamplicit in a source text (ST) and of
finding the most appropriate technique of succdlgstonveying these aspects in the target
language (TL). These problems may vary in scopemgipg on the cultural and linguistic
gap between the two (or more) languages concefvied (1964:130).

3



The cultural inferences for translation may takenetous forms ranging from lexical content
and syntax to ideologies and ways of life in a gicelture. The translator also has to decide
on the significance given to certain cultural aspeand to what extent it is necessary or
desirable to translate them into the TL. The airhthe ST will also have implications for
translation as well as the intended readershipbfih the ST and the (TT). It is also an
important aspect for the translator to determiner hauch missing background information
should be provided by him.

Considering all these cultural implications, thisapter will examine the importance of
culture in translation through a literature reviéMae different general procedures of treating

the cultural implications for translation will b&amined.

1.4. The Significance of ‘Culture’ in Translation

The explanation of "culture” as given in the Coaci®xford Dictionary varies from
descriptions of the "Arts" to plant and bacteridtigation and includes a wide range of
intermediary aspects.

More specifically concerned with language and tietren, Newmark defines culture as "the
way of life and its manifestations that are pecuta a community that uses a particular
language as its means of expression” (1988:94f #uknowledging that each language
group has its own culturally specific features. fdeher clearly states that operationally he
does "not regard language as a component or featurdture” (Newmark 1988:95) in direct
opposition to the view taken by Vermeer who stdted "language is part of a culture”
(1989:222). According to Newmark, Vermeer's stamaald imply the impossibility to
translate whereas for the latter, translating therse language (SL) into a suitable form of
TL is part of the translator's role in trans-cudlurommunication.

The notion of culture is essential to considering implications for translation and, despite
the differences in opinion as to whether languagpairt of culture or not, the two notions
appear to be inseparable. Discussing the probldntoroespondence in translation, Nida
confers equal importance to both linguistic anduwal differences between the SL and the
TL and concludes that "differences between cultimey cause more severe complications
for the translator than do differences in languatiacture” (Nida, 1964:130). It is further
explained that parallels in culture often providecanmon understanding despite significant
formal shifts in the translation.The cultural ingaltions for translation are thus of significant

importance as well as lexical concerns.



Lotman's theory states that "no language can exildss it is steeped in the context of
culture; and no culture can exist which does nokehat its centre, the structure of natural
language" (Lotman, 1978:211-32). Bassnett (1980614)3underlines the importance of this
double consideration when translating by statireg tanguage is "the heart within the body
of culture,” the survival of both aspects beingeidependent. Linguistic notions of
transferring meaning are seen as being only patthefranslation process; "a whole set of
extra-linguistic criteria" must also be consideréks Bassnett further points out, "the
translator must tackle the SL text in such a way the TL version will correspond to the SL
version. “To attempt to impose the value systenthef SL culture into the TL culture is
dangerous ground” (Bassnett, 1980:23). Thus, wtarslating, it is important to consider
not only the lexical impact on the TL reader, bisbahe manner in which cultural aspects
may be perceived and make translating decisiorsdicgly.

A translator can face the cultural differencesramslating because a translator cannot put the
native culture in his paragraphs. Original authoows about the local culture and tradition
but a foreign translator cannot elucidate how & things are. It might be explained and

translated from word to word. It does not give tbal sense to the reader perfectly.

1.5. General cultural allegations for translation

Language and culture may thus be seen as beingllodated and both aspects must be
considered for translation. When considering tlaadlation of cultural words and notions,
Newmark proposes two opposing methods: transferemcd componential analysis
(Newmark,1988:96). As Newmark mentions, transfeeemives "local colour" keeping
cultural names and concepts. Although placing thghasis on culture, meaningful to
initiated readers, he claims this method may cgquseblems for the general readership and
limit the comprehension of certain aspectsNida'sindiens of formal and dynamic
equivalence (Nida, 1964:129) may also be seen folyaghen considering cultural
implications for translation. According to Nida,"@loss translation” mostly typifies formal
equivalence where form and content are reprodusethithfully as possible and the TL
reader is able to "understand as much as he die clustoms, manner of thought, and means
of expression” of the SL context (Nida, 1964:12Gpntrasting with this idea, dynamic
equivalence "tries to relate the receptor to marfdsehaviour relevant within the context of
his own culture" without insisting that he "undarsds the cultural patterns of the source-

language context" (idiom).



1.6. Cultural categories

Adapting Nida, Newmark places "foreign cultural d®t in several categories (Newmark
1988:95-102). These aspects may be translatedfaneatit ways according to their role in the
text and the aims for the TT reader. Newmark alstes the relevance of componential
analysis in translation "as a flexible but ordemigethod of bridging the numerous lexical

gaps, both linguistic and cultural, between onglege and another” (Newmark, 1988:123).

1.7. Material culture

"Food is, for many, the most sensitive and impdrexpression of national culture; food
terms are subject to the widest variety of tramstaprocedures” (Newmark, 1988:97). The
terms coming under this category are further corapdd due to the "foreign" elements

present.

1.8. Gestures and habits

Peter Newmark also categorized the cultural wasifollows:

1) Ecology: flora, fauna, hills, winds, plains
2) Material Culture: food, clothes, houses and ®viransport
3) Social Culture: work and leisure
4) Organizations Customs, Activities, Procedures
5) Gestures and Habits
He introduced contextual factors for translatioogass which include:
1- Purpose of text
2- Motivation and cultural, technical and linguisiievel of readership
3- Importance of referent in SL text
4- Setting (does recognized translation exist?)
5- Recency of word/referent

6- Future or refrent.

However, Newmark also stated the relevance of compiial analysis in translation as a
flexible but orderly method of bridging the numesolexical gaps, both linguistic and

cultural, between one language and another:



Naturalization:

A strategy when a SL word is transferred into Tkt ie its original form.

. Couplet or triplet and quadruplet:

Is another technique the translator adopts atitte of transferring, naturalizing or
calques to avoid any misunderstanding: accordirfgnoit is a number of strategies
combine together to handle one problem.

Neutralization:

Neutralization is a kind of paraphrase at the l@febvord. If it is at higher level it
would be a paraphrase. When the SL item is gererh(ineutralized) it is
paraphrased with some culture free words.

Descriptive and functional equivalent:

In explanation of source language cultural itemrérege two elements: one is
descriptive and the other one would be functiobakcriptive equivalent talks about
size, color and composition. The functional equenaltalks about the purpose of the
SL culture-specific word.

Explanation as footnote:

The translator may wish to give extra informatioritte TL reader. He would explain
this extra information in a footnote. It may contehe bottom of the page, at the end
of chapter or at the end of the book.

Cultural equivalent: The SL cultural word is trited by TL cultural word

7. Compensation:

A technique which is used when confronting a lo$smeaning, sound effect,
pragmatic effect or metaphor in one part of a tékhe word or concept is

compensated in other part of the text.

In 1992, Lawrence Venuti mentioned the effectivewprs controlling translation. He

believed that in addition to governments and othaitically motivated institutions which

may decide to censor or promote certain worksgethee groups and social institutions which

would include variougplayersin the publication as a whole. These are the phbts and

editors who choose the works and commission theslions, pay the translators and often

dictate the translation method. They also include literary agents, marketing and sales

teams and reviewers. Each of these players hastiautar position and role within the

dominant cultural and political agenda of theirdimnd placePower playis an important

theme for cultural commentators and translationoksek. In both theory and practice of

7



translation, power resides in the deployment ofgleaye as an ideological weapon for

excluding or including a reader, a value systesgtaf beliefs, or even an entire culture.

In 1992, Mona Baker stated that S.L word may exgpaesoncept which is totally unknown in
the target culture. It can be abstract or concieteaybe a religious belief, a social custom or
even a type of food. In her book, @ther Words she argued about the common non-
equivalents to which a translator overcomes wha@édlating from SL into TL, while both

languages have their distinguished specific cultBhe put them in the following order:

a) Culture specific concepts

b) The SL concept which is not lexicalized in TL

c) The SL word which is semantically complex

d) The source and target languages make differetibction in meaning
e) The TL lacks a super ordinate

f) The TL lacks a specific term (hyponym)

g) Differences in physical or interpersonal perspecti

h) Differences in expressive meaning

i) Differences in form

]) Differences in frequency and purpose of using $peftirms

k) The use of loan words in the source text

Mona Baker also believed that it is necessaryrfordlator to have knowledge about

semantics and lexical sets. Because in this case:

* S/he would appreciate the “value” of the word igi@en system knowledge and the
difference of structures in SL and TL. This allole to assess the value of a given
item in a lexical set.

* S/he can develop strategies for dealing with nanvedence semantic field. These

techniqgues are arranged hierarchically from gen€saperordinate) to specific
(hyponym).

In 1992, Coulthard highlighted the importance ofideg the ideal reader for whom the
author attributes knowledge of certain facts, megmoir certain experiences plus certain
opinions, preferences and prejudices and a celéa@ of linguistic competence. When

considering such aspects, the extent to which tleoa may be influenced by such notions
8



which depend on his own sense of belonging to aifspsocio-cultural group should not be

forgotten.

Coulthard stated that once the ideal ST readetsgpbeen determined, considerations must
be made concerning the TT. He said that the treox&afirst and major difficulty is the
construction of a new ideal reader who, even ihhs the same academic, professional and
intellectual level as the original reader, will leasignificantly different textual expectations

and cultural knowledge.

In the case of the extract translated here, itelsathble whether the ideal TT reader has
"significantly different textual expectations”, hewer his cultural knowledge will almost

certainly vary considerably.

Applied to the criteria used to determine the id83l reader it may be noted that few
conditions are successfully met by the potentiabidl'T reader. Indeed, the historical and
cultural facts are unlikely to be known in detdibray with the specific cultural situations
described. Furthermore, despite considering thel lefvlinguistic competence to be roughly
equal for the ST and TT reader, certain differemoay possibly be noted in response to the
use of culturally specific lexis which must be ddesed when translating.
Although certain opinions, preferences and pregglimay be instinctively transposed by the
TT reader who may liken them to his own experieniceust be remembered that these do
not match the social situation experience of thee&iler. Therefore, Coulthard mainly stated
that the core social and cultural aspects remamblpmatic when considering the cultural

implications for translation.

Later, Forignization on the other hand, entails choosing a foreignh & developing a
translation method along lines which are excludgddbminant cultural values in target
language. Ventuti considers the foreignizing mettille an ethnodeviant pressure on target
language cultural values to register the linguiaticl cultural difference of the foreign text,
sending the reader abroad. According to him itighlly desirable in an effort to restrain the
ethnocentric violence translation. The foreignizimgthod of translating, a strategy Venuti
also termed resistancy is a non-fluent or estranging translation stylesigned to make
visible the persistence of translator by highligbtthe foreign identity of ST and protecting it
from the ideological dominance of the target c@tur



In his later book The Scandals of Translatiolenuti insisted on foreignizing or, as he also
called it, minoritizing translatin, to cultivate a varied and heterogersediscourse. As far as

language is concerned, the minoritizing or foriegrg method of Venuti's translation comes
through in the deliberate inclusion of foreigniziagments in a bid to make the translator
visible and to make the reader realize that hee@gling a translation of the work from a
foreign culture. Foreignization is closely adherenthe ST structure and syntax.Venuti also

said that the terms may change meaning acrossamchéocation.

In 1996, Simon mentioned that cultural studiesdsito translation an understanding of the
complexities ofgender and cultureand it allows us to situate linguistic transfeheS
considered a language of sexism in translationiestyevith its image of dominance, fidelity,
faithfulness and betrayal. She mentioned the seeeattt century image of “les belles
infidels” (unfaithful beauties), translations infrench that were artistically beautiful but
unfaithful. She went further and investigated Geoigteiner's male-oriented image of

translation as penetration.

Translation in the present scenario plays an inportole in a multilingual country like
India.Today in a globalized world, its role has @m@e increasingly more demanding than it
ever was.With the advent of electronic media anth wiscenario where cultures are crossing
the national boundaries, across the globe, theladon has become a tool that is an essential
matter rather than desirable.

As per the Indian Constitution, Telugu is a spokamuage of more than eight crores of
people, spread across different continents. Frarkhglish has achieved the status of a
global language and any message put in the samlel weach maximum number of people.
Hence, there is a need to analyze regional culgpatifications for the better translations in

future

10



CHAPTER -2

Translation and Analysis of First three chapters ofRajasekhara Charitra’

2.0 Introduction

The present chapter deals with translation of frexh Rajaselhara Charitra. | have translated
the first three chapters and a problem in trar@tatif cultural terms is also discussed in this

chapter.
2.1. Translation of Chapter-1 from ‘Rajasekhara Chaitra’

Godavari was born on a high mountain neasikhtrayambak far away in the west. In
the initial stages, her becoming wavelets resemglilmger rings and bangles, she takes baby
- steps in slopes near its pious place of birtkeriThaving spent some time there, she slowly
starts to learn crawling delighting one and allefitwith sound not clearly expressed and a
most pleasing ill formed gait she runs fast likeaamow. Then having reached big strong trees
she lets go of the mother’s hold, seeking othetsrand plays hide and seek by entering the
jummi tree and then manifesting at a distance. Testravels through Vidarbha and other
regions, pleasing men and women of all ages byngidufficient water for drinking and
bathing. Wherever she went, she gave life to theel forops and fruit-bearing trees. She
decorates the land on both sides with green ghassdreating food for animal herds. On her
way, deepening on each instant, she embraces al¢hd, Marira, Penganga and others
which came from afar hearing the arrival of Godawad reached her carrying forest fruits
and peacock feathers. As her maturity increasirth ach new addition shows, she starts
searching for husband. She sees Dhavalagiri fran aid starts singing melodiously in a
high cadence, salutes datanasv@my, residing atop the Dhavalagiri by touching thetfof
the mountain. The mountain Dhavalagiri which wisess the romantic sight of Godavari
uniting with her husband with her arms stretchet iswsituated near Rajamahendravaram

famous as the jewel dtndhra country.

Though the mountain is not very tall, it presentaiaous site as it is full of soft white
rocks. Most likely, it got the name Dhavalagiri eaming “white mountain” - due to these
rocks. On the southern side from the base to thentao top there are steps built with black
stones. On both sides of the steps, there are safiggiests and other \&inavas extending

11



some distance from the base and making a pleaganfAs one climbs along the steps one
finds a small temple built of black stone on theum@ain top. Around the temple on three
sides there is a wall about the height of a marwé¥er on the northern side the mountain
peak serves as the wall raising above the walls &et and overlooking the temple’s spire.
Within the temple compound there is a small cawklbre is that during their Argyavasa
Pandavas performed penance in this very cave. Prestmhe is a stone icon in that cave.
Though this icon does not receive regular worshipughout the year, during the festival
days one of the priests clears the cobwebs, clbanson, lights a lamp near it and stationing
himself here the mouth of the cave conducts thgripgis who come from various villages
into the cave, shows them God and assures thenthi#giatancestors are blessed for the price
of Kani (4 kanis equal to Aa). Once the festival days are over the priestsepthe ropes
used to pull the chariot of the lord destana svmy in the cave and appoint the stone icon
god to watch over the ropes, who does so withowtimgoa foot and gets immersed in the job
all the time - though he does not receive any wageallowances. The preachers with
enormous faith in the stone-icon-god rest withaut worries and never come back till the
ropes are needed again. Though men do not come tbagisit the god thus devoid of
devotion small quadrupeds with great devotion stthythe nights near the stone icon god
sleeping on plain floor till they accumulate enowtgmerit that men come in during festival

days and chase them away.

In the eastern side within the temple compouncfatrd Jaardanasvamy is a great
flag pole. Small bells fixed on the top of flag pdeep moving in the wind and produce a
melodious sound pleasing to the ear. In frontad fhole there is a statue Ahjaneya, facing
the god with folded hands. North of this statue #mel flag pole, there is a large covered
platform called Kalgnamadapam. During the festival days the utsava vigraraskept in

this Kalyanamadapam and the lord’s marriage is performed with tgpeanp.

On every ERdasi, Haribhajana is conducted in the night, in thekhemantapa.
Devotees of Hari wear basil garlands, apply religionarks calleddrdhvapudras in a
conspicuous manner and sing the names of god llkaheetacora”, “ gopikala”,

“r adhikalola” and “goplabala” using all their energy while clapping, soundipgrcussion
instruments called rdangas and playing stringed instruments caflechburas While singing
they eat a mixture of jaggery and black peppeetieve their hoarse throat. Since they play

their instruments with all their might while rigarsly nodding their heads, occasionally the
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cymbals and drums would break. Frequently one®other devotees would be possessed by
god and would lean on their back against the gilldhose who do not know how to be
possessed by god would look at these devotees@ddhem to be the more pious the more
abnormally the possessed devotees shout and sing.

If somebody were to climb the hill during middayWweuld find the pleasant sight of
goats reaching out to shrubs by lifting their feetfand chewing those leaves while their kids
of various hues skip and hop ahead of them; tileashs standing tall as if berating palm -
leaves - hatched houses heaped along south anduedshe soothing green fields withpkis
standing guard over them atop (manche) lofts wigidheir sticks and making sounds of
‘koi’ to scare away the birds, which still wouldaasionally dart from nearby bushes, pickup
ears of grain and fly to the sky making sweet ssuiadfind a suitable branch on which to
break the ear and eat the grain. Beyond that onddwmtnd shepherd boys sitting on the
branches and playing flute so mellifluously thagittherds stop grazing, lift their heads and
listen with taut ears. In the west undivided Gowtena feast for the eyes with sunrise falling
on sapphire like clear waters and scattering diamidwe flashes; and with water birds of

many species intent on catching fish bobbing updowin in the waters like balls of flowers.

Near the foot of the hill, there are impressionsRama’s feet deeply etched on a
black stone boulder. Everybody believes that tla@sdootprints of Srama formed while he
was passing the area along witthd8 and Lakmana enroute to his cottage. Therefore many
pilgrims come from even far-off places to visit $befoot prints of Bma, bathe in the
undivided Gowthami, climb the hill and pray to Loddrrdanasv@my. There, they submit
fruits and money as per their ability and somerpilg also arrange the divine ceremony
called Bhogamu. Since it is a pious place, all pe=apespective of race and caste partake of
prasida of svimy like Puliogaramu and Dadhyodanamu. After briggthe prasda near
each of their eyes by turn closed in contemplatibswamy’s grace, they eat carefully. After
eating since it would be an affront to god to wésdir hands they lift their palms high and
paint the pillars and walls to the temple with thennants in their hands. And as if that were

not enough, they then polish their clothes withgame hands.

There is a village spread to some distance ondhthsand east of this hill with the
same name as the hill. However nowadays it is @¢dlleawalgwaramu. Immediately after a
lighting stairs of the hill one would see a tempfeSi Agastygwarasvdmy across the main

street. As per the sthalapua Agastya consecrated the lord in that place wielevas going
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southward after subduing the arrogance of the WadWountain. A wide street runs from
east to the west till Godavari between the stepsteample. Near the steps on the eastern side
of the main street there is a rest house calledBhetivadi. It was initially built as a place
where Bahmins from outside and other travelers could slaepight, but was now being
used as a place where gentry of the village coatley at dawn and dusk and pass time by

discussing various matters.

One day, the sun rose decorating the eastern idimeas a bindi would a woman’s
face and was shining low in the sky as if the @pthe trees were gold-plated. Chirping birds
of different species came out of their nests inttees and went out in all directions in search
of food, while shepherd boys carrying food prepatteel night before went to the grazing
fields along with their animal herds. Young maideasrying baskets briskly followed them,
as if competing with each other. Thagas were going to their fields with their shorcks
on their shoulders and their ploughs tied up swlerdto the yoke of their bulls. At that hour,
one lean gentleman wearing his sacred thread ligariand, carrying a brass vessel shaped
like a pot washed his feet and hands in Godavamecto the bank, having gargled wore his
sacred thread in the proper way. i.e. passing tnveleft shoulder and worn diagonally across
his upper body and sitting on the rest house’sfguat took out the bubble twig from his
brass vessel and started cleaning his teeth. Hab@s forty years old and would no doubt
be described as handsome but for the spots oades fiowever they were not so marked that
one could not bear his sight: only his face newegob the praise of others. His complexion
was fair with a pink tinge; he was short and stodkg forehead was wide and gave the
impression that he was a learned pandit. Preshetlyas wearing a much used dhoti with a
thin border and an upper the garment tied loosedyral his head with a small part hanging
thereof. Except diamond ear studs, a particulay niade of gold called Darbhaxiwn his
right ring finger, evidencing his being a rite-parher, and two silver rings on his right index
finger he wore no other ornaments. His name wagssBkhara. By the time he finished
cleaning his teeth a few more gentlemen came tRajasekhara welcomed them as befitting
their different statuses (statie) and showed theplaee to sit and they sat as directed with

suitable pleasantries.

Then Ryjjasekhara said, “Sidinti garu! You are not being seen for the last few days; |
hope everybody at home is well.”
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“Sure sure; by your grace we are all happy. Withltex rulers like you in the village
who are capable of supporting any number of fasibg giving clothes etc. what would
people like us lack. It is the good fortune of thikage and the result of our own past good
deeds thatzhakanas like you adorn this village” said Skl and continued turning towards
Ramasastri: “we should not praise him to his face butnist Rajasekhara gru verily a

component of god born on earth?”

Ramasastri smiled approvingly and said ‘why should thée any doubt? Does this
need to be said separately! All of us are ableive in this village under his umbrella;
otherwise we would have had to migrate leavinghmuses and fields. This place is looking
like a village only after his father came here;twhdéle to that was there either form or
name?” adding thus to the eulogy of Sidlthi without hiding eloquence when an opportune

moment came.

Rajasekhara gru immensely pleased at this, but not showingahtionued: “Sidlanthi

garu | heard that your second daughter was posséysgairits, is she better now?”

Upon that Sidanthi thought for a while and sadly said, “I did getme vibfati from
Jasyula Kamavadhanulu gairu. However no improvement was seen. | asked mgherdo do
Navagrahajapa to alleviate the effects of the pgan€ot stopping at that | wished to get
Kamavadhanula garu to do the Pégamasa of Panchamukhi iva Hanuminu mantra.
Whatever money is required for such a Japa, | toild that | would fall at the feet of
somebody like Basekhara gru and get it, but pleaded with him to give my dateg some

effective vibhiti. That is the reason | was unable to meet yahénast few days.”

“About money, | shall arrange the required moneyereif some more money is
required to be sent, a good doctor needs to beuttedsn our village somebody better than
Kamavadhanulu caru” said Rajashekara garu, thoughtfully lookingtla sky. Sidanthi’s

eulogy derived results, of small or great magnitaslé always did in the past.

Since there was no other Sidiiti in Dhavaléwaram or nearby villages, people would
come to his house and ask about time of varjyajesighim to fix an auspicious time to start
journey; enquire about proper day for starting ®aving new clothes; ask about favorable
month to commence construction of new house; eagbput the appropriate day for cutting
and shaving; request him to fix an auspicious tioremarriage; or to determine the star in
which a girl attained puberty. A visit to Sttt is inevitable if one wants to know the period
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of maila when a distant relative passes away, gr@g of time one should stay away from
the house where somebody died in an auspicious tmé know what shanthi is to be
performed when a child is born in stars like Rahif a Kapu were to lose an animal or if
anybody were to lose anything they would invariatiysult SidaAnthi about it. During these
times he would sit in front of his house, pourimgd on the floor in a heap and would write
various numbers andifksaras with a broom-twig. Looking at those, he wotdd his
clients about their work and how that would pan. otite would also predict the result of
sounds made by various birds and the time when lsodyewould get children based on
various omens. Indeed one could say that no awsi@r inauspicious event would occur in
that village without Sidinti being consulted. Often his augury turns outbi false:
occasionally purely by chance, some would turnasupredicted. Due to this people believed
his word.

One of the persons in the rest house quietly $ydagis are very effective against
spirits which possess bodies’. “Yes now thatd@gys are mentioned | believe ten days back a
Byragi came to the village”, saidaisekhara looking at Sidimti.” Why don’t you show your
daughter to him? Gosais are known to give verycéffe herbs and even perform miracles.
They are capable of curing the trickiest troublesimoment.” The entire rest house filled
with approving words like “yes,” “indeed” and “suiemust be done.” If the speaker is a
wealthy man even useless remarks become praisgwditithused by support,aRsekhara

praised the Bwgi sky high though he had not seen him.

Sidhanti feigning happiness smiled folded his hands Hhyménd looking at
Rajasekhara said “Sir, with these words of yours, | tigalt my younger one has already been
relieved of her suffering, it is her good forturtet the suggestion came forth from your
lordship. | shall immediately go to Bagi as per your instruction” and stood up and made t
go: The moment Hasekhara’'s views were known, the Bgr became a great soul, one with
most effective spells, one who would eat only aihes food and one who did penance amidst
five fires at the peak of summer and so on. The grdra rich person praises a certain person

as a good man, who will differ with him? Who wiksitate to praise that person?

“Some ladies seemed to hesitate to go to the forewater due to our presence here.
Let us go and meet the Bigi”, said Rijasekhara looking at the street. Upon that all those

assembled stood up and set out in the northeratinetowards the foot prints of iama.
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2.2. Cultural terms in Chapter-1 of ‘Rajasekhara Charita
2.2. a. DHVANI
There are three kinds of meanings;

1. Vacya (primary meaning)
2. Laksya (secondary meaning)

3. Vyangya (suggested meaning)

Both Vyaigya and lakya are translated as extended meaning. Howevee tisen key

difference.

When there is mukiythaladha such as in the sentence “umbrellas are walkirege the
meaning of umbrella is extends to umbrellas holdethe mukhgrtha the main meaning of
umbrella is not possible. Where there is no nadkyalidha and the meaning is extended that
is called Vyagya. In any poem or prose segment when thenyy@adha is the important
one, Dhvani (suggested sence) is said to be therethe description of Godavari,
ViresalingamuPantulu suggests comparison with a bamgfisaming into a mature woman.
By using words like “crawling” “indistinct soundsletting go of mothers hold”, “maturity”
and “seeking her husband” throughout, the sensalissuggested but never made explicit.

This suggested sense has been lost in the tramslati

Hutch: Melodiously

Sankara: 1.Sound 2. Nise, report; voice; (rhet)impmeaning, implication, inference.
OXD: 1.Sound, 2.Voice, 3. Suggested or intendednneaimplication.

2.2.b. APAMUPANDU

In the phrase “margyulu vacci 8mu tarimiveyunanthatigpamu gé&ukonnadka.

In this phrase the intended sense is that smalhalsi keep accumulating sin
(papamu) and when this becomes significant men retorthe cave and chase away the

animals. Thus depriving the animals the opportutttgpend time near the god.
Hutch: Commit so great a sin.

Dict: ?
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2.2.c. UTSAVAVIGRAHALU

In a temple there is a iavirat, the main idol, which is never taken out of the
sanctum sanctorum for the purpose of conductinggesions and other rituals like marriage

of the lord. There is a separate set of idols dalksavavigradiu.
Hutch: Processional images.

Sankara: The small metal idol borne in processasrjistinguished from

milavigratalu.

OXD: 1. A small temple idol used for taking in pessional as a representative of the main
presiding diety.

2. Small personality representing so greater.
2.2.d. JANDEMU

It is also called ‘Yagfiopavitam and Upavitam’. Jamdl is the apabhra of the former.As
per Veda and Dharm&astras both boys and girls belonging to the first thiamas, i.e,
Brahmasa, Ksatriya, Vaisyashould undergo aamskra called upanayanam(odugu in

Telugu) that which is mandatory.

It is during the ceremony that the father and mothfethe groom place a sacred thread,
consisting of three layers, in such a way thaité an the left shoulder and under the right
hand. The boy afteupanayanamis calledbrahmaari (one who recites Veda). Krishna

Yajurveda ordains that one should not recite Vethout yagnopavitam

Hutch: Sacred thread.

Sankara: ?

Gwyn: Sacred thread worn byabmans.

OXD: Sacred thread worn bydbmans.

Jandemu or sacred thread- men oitBnapa and Katriya and Vaiya caste wear a
sacred thread before the initiation of their Veslikdy. This thread is worn in a proper way

that passing over the left shoulder while doing iKedes, worship to God, daily rituals and
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other similar activities. It is worn in an opposway that is passing over the right shoulder
when doing Pikarma-rights related to forefathers. In other tirtiedt is when not involved in
holy acts (including eating) or Pitru karma it isnww like a garland especially while attending

nature calls etc.
2.2. e. PULIKAPUCESI

Since time immemorial Indians have been using ahtlgtergents such as lemon, tamarind,

ash...etc for cleaning utensils. Such detergenishndre sour in taste are mixed with salt.

In Andhrapradesh, (not in Northern India) tamarinch&smost popularly used detergent. The

phrase in question means cleansing utilises.

Hutch: Cleans with tamarind water.

Sankara: Scouring and cleansing copper or brassaddémages with tamarinds and water.
OXD: Cleaning of temple idols and images perfornmethe early morning;

2.2. f. TAPASSU

The term is at once pregnant with meaning and ine® in Yodginusasanam and
Dharmdastras. One of the meanings is to sustain the pairs aadieat and cold, health and

ill health, comfort and worry etc. which are comntorany human being.
Another meaning of the term is to be ascetic egfigan terms of Dharma or religion.
Hutch: Penance.

Sankar: Deep and absorbing religious meditatioend#d with austerity, penance, or self-

mortification.
OXD: To do penance, self-mortification.

Here, like most of the other translators Hutchinsdso gives the term ‘Penance’, as

translation of ‘Tapassu’. Some English-Telugu atieepdictionaries also give the same

word. Rather, if one goes to the meaning of thedwétenance’ in Oxford and other

dictionaries it means a punishment for a sin. Tioeeeback translation has failed. It may not

19



be surprising to note that most of the translajioss translate the term ‘Tapas’ as ‘Penance’

but this is not correct for the said reasons.
2.2. g. DEVATAVESAM

If one is charged with a Goddess he behaves irfereht that is uncontrollable, which is

called ‘Paravsa’ or being totally controlled.
Hutch: Divine inspiration.

Dict: ?

2.2. h. HARIBHAJANA AND BHAKTI

Rather a survey of Indian literature vouches tof#toe that the term bhakti is pregnant with

meaning and it is better to adapt the term ratinen try for a rendering.

The first hymn R.K) of Rgveda, that is ‘Agnifmie purohitam’ (I praise agni who is a
priest)...etc suggests that Bhakti has been thece §me immemorial.

The term bhakti is formed from the root bhaj= semy(to serve), by adding the suffix-

striyam ktin- Bnini sitram-3-3-94.

Here are some definitions of bhakti from variousrses. Sandilya maharshi- defines Bhakti
thus- & pafi anurakth ESware (sitram2)- exclusive love iréWara is called #abhakti.

Narada compiled the following ifra (Narada bhakti stram25)- & tu karma j@na
yogyebhyad api adhikatat- this bhakti is greater than karmagna and yoga.

Sandilya devides bhakti into two Pafprimary) and Gaul (secondary).

Narada devides bhakti into threaykka (related to body), acika (related to speech).and

manasika (related to mind)

In (Padma Puna) and Skanda Patra (Prabhsa khada chapter107) another three types of
bhakti is added to the above three-loukiki (relatednundane things), Vaidiki (related to
Vedas) andAdhyatmiki (spiritual). Again Vaidiki is of two types @uto Sinkhya and Yoga.

In Bhagavatamatdipurana (7-5-23) nine kinds of bhakti is mentioned-
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sravaiam Krtanam vishoh smaraam @dasevanam

archanam vandananmgsyam sakhyaratmanivedanam

To listen to the stories of Vishnu, to praise Harithink about him, serving his feet, worship,

saluting, service, friendship and surrender.
Bhagavadga (9-26) also discusses the concept of bhakti.

patram pgpam phalan toyam y me bhaktg prayachati

tadaham bhaktyupaiam a@nami prayaitmana.

Sri Krishna tells Arjuna “I shall happily accept a leafflower or fruit or even water that is
offered with devotion by anybody”

Hutch: Devotion.

Sankara: A divine service or worship accompanieti wiusic.
OXD: Worship accompanied by music, chanting or pray
2.2.i. HARIBHAKTULU/HARID ASU

The term Haridsa denotes a devotee of Vishnu, who performs thgesart called
Harikatha (a story of Vishnu). The Haigh selects one of the many stories with regard to
Hari from treatises like Blgavatam and narrates the story with action andssong
For enacting such a role, Haagh requires specific attire, marking of holy dust the
forehead and other parts of the body, two woodengs that can be adjusted in the palm to
make rhythmic sound, a stringed instrument sintdaguitar, only loin cloth and garland of
beads made of Tulasi-pollen, called Tulasgda &valam.

Some of the HariBhaks who attend either Harikatha or Haribhajanam (agoegation of
Haribhakés sing the songs related to Hari with devotion @inslis done at regular intervals)

also refer to emulate the Haagh.
Hutch: Praise service of Vishnu.

Gwyn: Devotion, reverence, piety.
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2.2. j. DWVADHASORDWAPUNDRAMU

Purdramu means a mark of holy dust or other materialcftirnam) consisting of
three lines.It is customary that Shivablagkhave horizontal pundrams where as Haribisakt

have vertical ones.Dadhasordvaputram means twelve vertical markings.

Hutch: On the twelve perpendicular marks, and fimge their lutes to the braying of
cymbols.

Sankara: The religious or sectarian mark worn erféhehead.

OXD: Mark on the forehead denoting religious sect.

2.2. k. NAVANITACORA, GOPIKAJARA, RADHIK ALOL A, GOPALAB ALA.
All the above words are used to addr&skrishna.

NAVANITACORA

Literally it means the thief who had stolen newkyracted cream. The word Navtmeans
newly extracted and the word being a Yagia (derivative cum popular meaning), applies

as such only cream extracted from curd.

As the story goes in Blgavatapuina, Srikrishna, who was in fact Vishnu himself, but an
incarnation to punish the evil and protect the gahuding childhood used to steal fresh cream
from his house as well as that of others. Therefbeeterm ‘Navartacod’ has come in to

existence with this background.
GOPIK AJARA

This term also has its origin in Byavatapuina. As a matter of fact, theaisskrit term ‘pra’
means a male prostitute. As per the cited pufatiaishna, during his incarnation had had
sixteen thousand gogi& (literally girls born in the clan of Yaduddava, whose livelihood is
through rearing cows and selling milk and relatesbdpcts) as wives. Of course,

commentators purportedly termed the relation askBkrngara'.

As such, following the above background one caalgaionclude that here the terrarg’ is

not used in the original sense, but in a holy spiri
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RADHIK ALOL A

Literally it means who is obsessed withdRika, who was awfully in love with him (although

she is not considered as a legitimate wif8rrishna). She is popular agitha also.

Hutch: ‘O butter thief! ‘O enjoyer of the shephesdes! ‘O lover of Radhika! ‘O shephered
boy’

2.2.1. MIRIY ALU

Sanskrit-maicha, English-Pepper (black and white), Latin-pifgaram.

According toAyurveda raw pepper causes phlegm whereas theah@diould kill the

same.

Further pepper (mostly the black one) is filled hwitnany virtues of basic
medicinalvalues and as such it is regularly congsyymmostly in mixed form, by the people
acrossindian subcontinent. It is also used for oain caused byata (gout). The powder
or decoction of pepper and dry ging&uarghi) is very useful for the patients suffering from

common cold, fever and cough.

In Ayurveda it is mentioned that pepper is hot in rtdilutes phlegm, and evaporates the
water in the body, purifies the blood, increasgsetife, prevents heart diseases, tuberculosis,
piles, diabetes and increases the count in therspiealso causes increase in memory power
and digestive power.

“bala pranaprad prokta yuvat pranadharini

praulha kabti vrddhatvan vrddha maraaanmadiset”

Too young a girl would increase the longevity, aryg girl would help in maintaining the
longevity and an elderly girl would cause earlynagivhile too elder a girl would cause early
death.

Therefore it cannot be said that a thing or inggrtiivould have the same virtues for all the
time.

Ayurveda also explains that pepper is not good ffgpeple suffering from anaemia, heart
diseases, heat in the body etc. Such people maygrablems of throat, heart and liver. The
antidotes are ghee (clarified butter), honey etc.

Hutch: Pepper.

Dict: Pepper.
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2.2. m. BELLAM

guda in Sanskrit, Jaggery in English.

It functions against fever, pain, diseases of stdmand gout. It is also considered to be
useful against pollution. It causes worms in tleemstch but good for newly delivered ladies,
and those who are wounded.

There are varities of jaggery and the virtues gfgy get enhanced with time elapsed.
Hutch: Corns and lumps of Sugar.

Dict: Jaggery, Boiled sugarcane juice.

2.2. n. KARNARASAYANAMUG A
Literally it means ‘melodious’. Here k@ means ‘ear’ and raganam a term often used in
Ayurveda means a tonic (or medicine) that prevemfinga Therefore the term is a

raidhasabda. Kanakahoram is the opposite.

Hutch: Calves stand listening, their erect, neakts o
Dict: ?

2.2.0. PARNASALA
A thatched living house is called Basala. This word is Yogarda, i.e., Parasila is the
name of the house wher@Ra and 8a lived during the exile or Angyavasa.

Hutch: Hermitage.
Sankara: A hut or bower of leaves, a hermitage.
OXD: Bowe of leaves, hut, hermitage.

2.2. p. PULIYOGARAMU

It should be ‘Puliyogiramu’. ‘puli’ is for sour angogiramu’ is boiled rice. The term is
synonym of ‘pulifara’-also pronounced ‘puliira’.Turmeric, mirchi are anti-biotic and
preservatives and full of other medicinal valuesleatito boiled rice after seasoning. The
juice of tamarind or lemon or either of the cit@maradabba or pulladabba) or thin pieces of

sour mango is added and pak is ready with proper amount of salt.
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Here is the breakup of the word pwgiramu following the stra from Bilavyakaraaam-
‘sandhi Enico swarambu kaembarambina swarmbunakudggamambagu’(sandhi-3) there
is ‘ya’ as ‘Agama’ (addition)-so it is ‘puliggiramu’.

This dish is popular only in south India.

It may be noted that ‘tamarind rice’ for ‘pudita’ is not a faithful translation in light of the

above discussion.

Hutch: sour rice
OXD: Rice mixed with tamarind or lime juice and cgs.

Gwyn: Rice cooked and mixed with turmeric, tamamamdl other spices.

2.2. q. DADHYODANAMU

Pulihara is hot in nature and therefore it is consumeith wiird. The mixture of puléma and
curd is called ‘Dadhydanam’ (dadhi&danam-curd+boiled rice) this is a Yogdina. If
boiled rice is mixed with curd it is ‘dadhyonnanilg.

But a careful survey of the usage of this term reake believe that in temples the term

‘dadhyodanam’ is employed for ‘dadhyannam’ also.

Hutch: Rice and Curd.
Sankara: Boiled rice mixed with curdled milk.

2.2. 1. PRASADAM

In the present context it means a stuff that camrme fruit or jaggery or rice etc... that is
offered to god and later distributed to the devatee

Elsewhere it means the good-looks or grace of godhetimes of siami or guru or any

master, for that matter.

The word pra@dam is also used to mean strongness and coolness.

Every mja (worship) consists of 16 items and thereforasitcalled $odasopacrapija’.
Naivedyam is one of the 16 things. It is during naivadyihat some stuff is offered to god
and later the same stuff is called .

On the day of death ceremony the relatives alortg mear and dear throng to receive the

food served in the name of the death person agdqaas

25



Hutch: Oblations.
Sankara: Anything graciously and condescendinglgmifood offered to god.
OXD: Food offered to deity and subsequently distielol to devotees.

2.2. s. VINDHYAPARVATAM

The mountain range that runs across the middlenadith subcontinent is called ‘vindhya.

Roughly it divides India into two parts-north araugh.

During ancient times, the land surrounded by wadhin the south, Hiatayas in the
north, Kalakavanam(praaga) in the east and Kuruk&ha in the west, used to be called
Aryavarta whereas the people living there wergas. And the hypothesis thafryans (the
entry of this word in this oxford dictionary as Shrit is wrong) had migrated to India is

totally false.

Hutch: Vindhya Mountains.
Sankara: Vindhya Mountains.
OXD: Vindhya Mountains.
2.2.t. DHARMACH AVADI

Literally it means a court of dharma. The king dlage head would conduct of session for

enquiring the matter and delivering the justicetfa people.

The term dharma is untranslatable. Most of the [@eoffer religion as an equivalent but it
fails when we go for double translation, i.e raigimatam. The rule or custom acceptable to
a particular group of people is called matam (likedire). On the other hand dharma is the
one which has got universal acceptability-satyandavaspeak the truth), ahsa

paranvdharmaha (non-violence is the best dharma) etexamples.

Finally, the term dharma is untranslatable andetioee is to be adopted like some other

words such as yoga etc, rather than try for a némgle

‘Dhriyate anena ithi Dharnha (the universe is being sustained by this)-is degivation of

the term Dharma. As such the term is at once pregmigh meaning.
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In the present context the Dharmawddi is being used for gossips.
Hutch: Rest house.

Sankara: ?

OXD: Rest house, headman’s office in a village.

2.2. u. DHOVATI

Also called ‘dhoti’ in north India and ‘pancha’ irelugu.

The traditional cloth that is worn and consideredé a must to perform any ritual is called
‘dhovati’. Mostly it is made of cotton or silk and sotnees cotton-silk mix also. This is good

for a tropical country like India.

If the ‘dhoti’ is worn like a petticoat then it is called ‘Igi.
Hutch: A watery-reddish tint.

Sankar: A man’s lower garment.

2.2.v. DARBHAMUDI

Darbha is a kind of grass also called&uln performing any &ic rites or pitkarma the
performer is supposed to wear a ring made of thésgg As a substitute rite-performers
usually get a golden ring similarly shaped and wkaso that a new grass ring need not be

made every day.

Hutch: Darbha

Sankara: ?

OXD: Sacred grass used in religious rituals, paeosyroides.
2.2. w. PRABHURATNAMU

Prabhu is a ruler, ratnam is a diamond. Whetherobia person is a ruler, he is addressed as
prabhu or an equivalent term when the speaker dstén convey his willingness to be

obedient to the other person.

Hutch: A very jewel of the Lord
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Dict: ?
2.2. x. NAVAGRAHAJAPAMU
(oka phalamunudi oka mantramunu paluariu uccarincutaku ‘japamu’ aniepu.

Reciting a mantra for a limited number of time®mder to achieve an auspicious result or to

pacify a planet, with negative attitude is callggphamu’.

It is of three types 1. bhasika (one is equal to one thousaacika)
2. Upmsu (one is equal to one hundreitika)
3. ¥cika

Manasika is the one performed with heavy concentratibomind. Whereas during apsu
japa no sound is heard by others but for the lipreneent only.\dchika is nothing but

pronouncing the mantra that is audible.

In Indian tradition people approach Siddhantigr@dsgers) in order to find out as to what
kind of period, as per their horoscopes is runramgl what kind of remedy viz, dDa,

japa...etc, is required.

The fact is that the planetary line up in the hoop® is nothing but a reflection of karma,
both good and bad, committed by the native durisghrlier incarnation.

A chunk of the karma accrued during the earlieaination call ‘sacitakarma’ arrives on

the scene in this birth and it is calleddfabdhakarma’.

By attaining ‘jranam’ the ‘samhitakarma’ in store will be burned wd@s the one cannot

escape from ‘Rirabdhakarma’.

Veédanta asserts-avasya anubloktavayan krtam karma subhasubham (one should

necessarily undergo the result of karma or nembesth, good and bad.

Now some fundamentals of §iisam’ the ‘horoscope’ is divided into twelve houses efidn
are nine planets, each one having a fixed ddabka-Ravi(6 years), Chandra(10), Kuja(7),
Rahu(18), Guru(165ani(19), Budha(17), &u(7), Sukra(20). Total 120 years.
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The planets that are auspicious render good regufieg the period (maklasa-antardaa-

vidasa...etc) and the inauspicious ones quite the ogpeesults.
In Veda there are Mantras to pacify grahfollowed by ‘Adhictvata and Pratyadhigvata’.

The navagrahajapa is useful in reducing the degfrégensity or the ill effect caused by the

inauspicious planets.

Generally, the procedure is that Japa for the planghe tune of as many thousand times as
the Matadasa years, then there will be ‘“Tarpan’ to the tune of 1/10 of the number of ‘japa’
followed by homa to the tune of 1/10 of ‘tangan’. In the end bthmaya blojanam forsanti

is done as per the capacity (yagkti).

Hutch: Prayer to the nine planets.
Sankara: The nine planets (according to Hindu AstsoSun, Moon, Mercury, Mars, Jupiter,
Venus, Saturn, Rahu and Ketu.)

OXD: The nine planets of Hindu astrology.

2.2. 2. MUHURTAM
Literally it means “an auspicious time of fortygéit minutes of duration”.
It is of two types- Sumduirtam(auspicious)
-Durmantam(inauspicious)

The Siddianti after complex calculations and study of thenplary transits would fix the
‘Sumuhartas and Durmuiirtas’ and records in a ‘Paficgam’ every year. A Pafiagam is an
authority as a reference book for following theuleg position of time, planets, stars etc.
Hutch: Ascertain.
Sankara: A moment, an instant; the thirtieth p&e day, fortyeight minutes; a time fixed, as

astrology good or auspicious, for any ceremonytioeiopurpose.

OXD: An auspicious time fixed for a ceremony.

2.2. aa. VARJYAM

Literally it means to be avoided and here it ilRadhaabda’ in the sense of inauspicious
time.

Hutch: Fix an hour for journey.

Sankara: A space of time in each lunar mansionideresd inauspicious.
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OXD: Inauspicious time of the day.

2.2. ab. MAILA

Maila also called sauca- means unclean state. It refers to the maypériod following
death of somebody near. The uncleanness referigd toore mental than physical. Different
mourning periods are prescribed for different reés. For instance in many communities,
twelve or thirteen days of mourning is prescribediimmediate family (parents/spouses and
children) ten days for near (Brother and male amusif the gotra and their families) three
days for women of the family married into other fi@s, one and half day for those twice
removed by marriage and one for other relativeg @kact mourning period is complicated
and elders or Siddhti compute the mourning period based on custom @ededence.
Determining the mourning period is important beeadsring that period the effected family
does not mingle with others, does not celebratefestjvals, does not go to temples, does not
perform any auspicious things, or otherwise invalvany transactions.

Hutch: Defilement

Sankara: Dirty, ceremonial impurity.

OXD: Ceremonial pollution or defilement.

2.2. ac. EVARAINA MRTI CHENDINA ILLU VADILI VELLU TA

If somebody in the house dies in an inauspicioastsie house is closed for a certain time of
time, some time up to six months. This practic@risvalent today, though now a days the
room of the death rather than the whole houseisedolt is also common for those nearing
death to be brought outside the house and to Betathe ground to avoid the possible closer
of house after death.

Hutch: How long it is necessary to leave the hauken anyone departed this life under an

evil star.

2.2. ad. ROHNI

If the birth star is inauspicious certain propitatcalled santhi needs to be performed. Birth
in Rohini is considered inauspicious for maternal unclesshfa born in Rohi killed his
maternal uncle Kasa. If requisite propitiation is performed the odifssuch consequences
are believed to be reduced.

Hutch: The fourth and similar lunar mansions.
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Sankara: Number of the fourth Nakshatra or lunansiaan.

OXD: fourth lunar mansion or asterism.
2.2. ae. BALLIPATU

The fall of a lizard on the body is refered to histword. In the traditional
calendars/alamanac (Pafigam) Balli@tu’ is discussed as to whether it is auspicious or
inauspicious. In most of the cases one has toldakteafter suffering ‘Balliptu’

Ballipatu phalamulu

Sirassu-kalahamu, mukhamushdhu daganamu, kanubommala nadunsanugrahamu, pai
pedavi-dhana vyayamu, krindi pedavi-dhaabhbmu, mukku chivarasgamu, kudi cevi-
dirghayuvu, yedama cevi- vartakabhamu, gtramu-khaidu, gaddamaja dandanamu,
noru-bhayamu, kaamusatrutani, kudi bhujamuArogyamu, yedama bhujamusistr
sangamamu, kudi muayi-kirti, yedama muRlyi-rogamu, sthnayugmam-dsamu,
udaramu-danya Bbhamu, rommu andabhi-dhana dbhan, prakkalu-sukhamu,adamu-

prayanam, Vipu-subhamu, gllu-dhana vyayamu, lingamuaddryamu, juttu kona-mrutyuvu,.

i..praccsamula yaadu ‘tonda’ pgkinanu phalamu itle ani teluyunadi. Purushunakuikud

bhagamu phalamu. Ski yedama bhgamu agunu.
Hutch: The fall of lizards and other reptiles.
Dict: ?

2.2.af. BHUTAVAIDYAMU

Since time immemorial most of the people of Indg&rbcontinent have been maintaining

trust in the evil effects of non human and invigibbdies such as ghosts, devils etc.

Bhutavaidyamu is nothing but a ritual treatment agasgh devils by a specialist in that
field.

Hutch: Witcheraft

Sankara: The knowledge of evil spirits or demomsnanology, exorcism, driving out of evil

spirits from persons or places by conjuration, désiving.
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2.2.ag. VAYUBHAKSHA NAM

Vvayubhalsanam is consumption of air only as food. A serpensag to consume air as
food.

“uragéeh pannago bigi jihmaga pavansana” says ‘Amaraksa’ (prathamaknda:, blagi
varga:) it means a serpent consumes air.
Since it is a known fact that a serpent swallow®dgs, we can take it that air is the staple

food of a serpent.

On the other handdgi’s are considered asayubhalka’s.
In the present context it is the latter. Rgtdi in Mahabhashyan refers to this aspect.

Hutch: One who substisted on air and did penanteeitourning heat.
Dict: ?
2.2. ah. PANCAGNI

A person performing ‘Tapas’(untranslatable) maygréPan@agnis’ that is five fires. He sets
four fires in four directions and the scorching stnove the head is the fifth fire.

Parvati, it is described in ‘Ku@dra sanbhavan’ by Kalidasa, was performing a
‘Tapas’ being ‘Pafiignimadhya’.
Hutch: Five fires.
Dict: ?

2.3. Translation of chapter-2 from ‘Rajasekhara Chaita’

Rajasekhara and other citizens hardly made any pregien a beautiful lady with a very
becoming gait climbed down the steps with her anbétls mixing with slight sounds made
by her toe rings and the lustre of her silver bgtilden bangles, and bracelet reflecting
brightly in the copper vessel in her hand makintpak as possessing many colours and a
mixture of bashfulness and fearfulness clearly shgvuin her face. She adjusted the over-
hang of her saree, wrapped it around her torsongotiacked it into her waist; placed the
copper vessel on the river steps; took a small tifyaof turmeric, stuck it to the vessels
mouth and smeared it on her hands and face; pldeedmall packet of knkuma on a
washing stone and entered into knee deep waterw@bheRukmii, the eldest daughter of
Rajasekhara . Her beauty was such that only the eyeshwiehold such extraordinary beauty
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deserve to be called eyes. In those days amorgsteabeautiful women in Hindu country,
Telugu maidens were unmatched in their beauty aadeg Amongst them the Bmin
women were the most beautiful. However when oneldshRukmni he would hesitate to
call the other Telugu Bhmin women as beautiful. If one were to pick wonaecepted by
people to be most beautiful and stood them neamfRukher beauty would still excel the
others by so much that one does not know how toritesher beauty. Indeed it is a slight to
her excellent beauty that | who cannot be comptrgubets like Klidasa who are capable of
describing in a way never done before, with a lagguwhich does not have words
conveying the highest beauty and with a mind inbbpaf completely exploiting whatever
capacity this language has set out to describédoéauty! Still it is improper to desist from
describing an object worthy of elaborate descriptitberefore when I think of comparing her
body parts with things available in a word it fests inadequate, that | dare not name the
comparand. Those who looked at her complexion woimdehat way gold’s complexion can
be called best in world. If long bows were to bachl it could be said that these bows
resemble her eyebrows a little. The Goddess of &aitéke looking at her eyes seems to have
decided to stay there permanently. However if ohseoves carefully, her facial features
reflect a long standing pain in her bosom. It i without reason: her husband left home six

months back without informing his parents to ro&world, under influence of his friends.

She was about fourteen. The changes in her bodyatdb her age seem to have added
polish to her complexion like adding fragrance tdg What is not beautiful in adoring
beautiful maiden? She was wearing a nose ring,ogaments studded with a sapphire,
bracelets, gold belt snugly fit around her neckjhzer belt round her waist, anklets and toe
rings to go along with golden bracelet, glass bemgif various hues and lacquer bracelets
adorned her fore arms. Whether or not these ornameproved her beauty it was clear as
crystal that her beauty made the ornaments lodleme&tince nothing in the world could be
perfect, the creator who treats everybody equallyicc not but add a flaw in her. Whether it
be a flaw or not, her neck was rather long. Evemsgtisarvagstri, whenever he came on his
begging rounds would look approvingly at her loreghky would read a poem from the book
Samudrika science starting with “the one with a ratloeg neck multiplies the line, so know
the wise.”

At that time a widow stood far away in waist deeptev muttering prayers occasionally

looking upto the sun and saluting him with foldeathtls offering ablutions from her cupped

33



hands and doing pradakshinas. The women who haddsirarrived at the river filled their
brass pots with water, stood on stones and weaaiclg their clothes while talking with each
other. One old woman wore only half the saree aadhed the rest, later she wore the
washed half, cleaning the remaining half. Some womemindful of the possibility of
exposing themselves to the men who were bathirtharriver stood on the bank, removed
their blouses to wash them and changed, withouthmeaver, into clean clothes after
finishing their bath. Some distance away servargsewvashing dishes while chasing the
crows which came repeatedly for the leftover marseurther away fishermen wearing only
lion clothes stood in waist deep water tucked thgs tof fishing nets into their waist bands
and were spreading their nets in the deep watdrer(tshermen pulled the nets taut and
flapped them cleansing the nets of dirt etc. Afleaning the nets they brought them into the
bank, even as the iron handles attached to thenmede a ringing sound and spread the nets
to dry. While drying the nets they removed andwhesvay any stones stuck in the net, but
carefully held on to any small fish thrashing aboutthe nets and handed them over to
children who would then pierce them onto small rbekl in their hands. Further away a lazy
man fit enough to earn sixnas everyday, climbed out to a raft, attached adsdlesh called
Nalla to a length of rope, swung the bait vigorgushd threw it deep into the water. Then he
sat patiently waiting for a fish to get stuck te thook, concentrating completely on the rope
looking for any signs of tension in the rope. Wheaxehe felt the weight of a fish he would
pull it in slowly; if he felt that the fish mightrbak the rope then he would slowly let out the
line; when he felt the fish was tiring he would Iptiin. Whenever he manages to catch one
he would feel as happy as a poor man would upaimged fortune. If due to his ill luck the
fish manages to escape he would become desponudistat cursing the fact that not only
did he get no fish but he also lost two anas wadbk and bait; Nearby young children
sitting on the bank tie a thread to bamboo rodchtia small hook and bait to the thread and
throw them in to the water pulling them out withrde whenever a small fish falls for the
bait., they would then tie the fish so caught teeparate thread and happily talk amongst
themselves one saying “l got ten Jellas”, and thigerosaying “I got four parigas”.
Occasionally an eagle perched on the nearby fegwauld scoop and take away the fish held

by a child trying to tie his catch to his thread.

Then an elderly muttaiduva with a prominent birsdi,large as to give an impression that it
were the only feature of the face, carrying a eegdl of clothes approached Rukmini and

asked respectfully “how come your ladyship camebfthing at this hour?”
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Today is the last Monday of the montlarkhika. | came to bathe in Godavari so that | could

go to the temple of Shiva at the time of Prad@arly hours) with my mother.”
“Are you capable of fasting till night?”

“It is only for a day, right? I'll manage somehoWwhe other day you said that your younger

one was not well. Is she better or not?”

“I cannot say that she is good. For the last twygsdae arranged for #navadranulugaru to
apply vibhiti to her and were able to sleep properly at night”

“Has she been possessed by any spirits?”

“Yes, my lady. What could | say? Her husband” stogpmid-senence the old lady looked
around to ensure that no body was within ear shotjed towards Rukmi and said in a low
tone: “Her husband has been harassing her. As gow lits not yet three years since she got
married, and her husband has been dead for mamestkanonth now. From the time of his
death he has been appearing in her dream and vieewas alone at night. The girl did not
tell anybody out of bashfulness. However for lasé anonth her husband’s spirit has been
following her day and night wherever she went. Vda’'lknow what demerit she acquired.
But this has been intensified in the last threesd&he has grown very weak in the last three
days and further...” The old lady broke down asthoint and continued after wiping her
tears, in a fearful voice “And further she starésting if she should enjoy with her husband
and if she should sleep with him.” Having said tiha old lady started crying loudly.

Rukmui was deeply shaken by these words taking a few emtsnto recover from that she
controlled herself and said “there there. You areld and a muttaiduva. You must not cry

like this. After all diseases affect human beingstrees etc, right?”

“My dear we do not wish great comforts for herislenough if our daughter lives. Both of us
will ensure till our death that there is nothingnitrag in food and clothes for her” said the old

lady, having stopped crying.

Rukmini thought for a while and said “Sonesdhmma! your husband is a famous Sigftthi.
How could he give your daughter in a marriage peison who would not live”

“The old lady interrupted her and said “yes yesderstand what you are about to say. Who
can decide the destiny of others? If widowhood figt&n on her face who could change it?
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Anybody would perform marriage after checking therdscope but who could grant

additional years of life to the groom.”
“Yes may be the horoscope of your son-in- law puaisea full life for him.”

The old lady grew suspicious about what Rukmmeant, but continued; “Full life! Yes he
indeed had a full life as per his horoscope, now yoght ask why it did not turn out so. If
one determined the exact time of birth and writestoroscope it will indeed turn out to be
true. Those who are not well versed in the scierigataka write the horoscope incorrectly.
My husband has fixed so many niwtas, tell me if things have gone wrong in anyhafse to
the extent you know.

Rukmini replied, “Siddfantigaru, sitting in the rest house, fixed the auspiciboge for the
marriage of Kannamma’s daughter Buchamma. Everhtinescope of the groom was the
written by —”

“Yes sometimes some things do go wrong. My husbaesgps telling about how the science
of Jybtishya has been cursed bgrPati Devi. | hear the sound of toe rings somebody must be
coming let us stop at this” said the old lady cngriner neck, to see who is approaching, Then

she kept the vessel on the bank and entered iatavaker to bathe.

Meanwhile a few widows and Muttaidisr came climbing down the river steps. Those who
were in the front bent down and pulled up the hemtheir garments. Waiting for others to
join them they, spokabout various domestic matters amongst themsetvésm tones and
put their vessels on the bank once they reachedvéiter. There is no better time than the
time of fetching water for women to meet at oneceland discuss amongst themselves. So
whatever they have to discuss they make sure teodwhile fetching water. At that time a
short woman of about thirty years put her fingerhem nose and said “oye Veajamma!

Did you hear this? Yesterday night appareftgshamma’s husband beat her.”

“Her husband is wont to do that”, replied Venkanfalaout a month back when he beat her

with a stick her bangles were all broken.”

“Her husband does not behave properly”, a short aorontinued with some dismay and

now put her hands on cheeks”. “And you know whatishmaintaining a mistress as well”.
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Then a bald muttaiduva stepped forward gesticidatiith her hands and said” it is all very
well, is she well behaved? The other day when stas walking with the son of
Sublavadanulu she was seen by her husband himself. Eveerf stray now and then should

not women be better behaved?”

“Let it be, Did you hear this” said the short woni&hinnama’s mother in law is harassing
her in a way not seen before in this world. Notyathat, by the time her husband returns
home the mother in law complains so much that lisband’s beats her every day.” A ten
years old girl of fair complexion said with tearsher eyes “This is the situation wherever
mothers- in-law are alive. If only all the mothems-law in the world were to die at once.”
The short woman interrupted her “Seshamma we lhearybur mother- in- law harasses you
a lot. Is it s0?” Seshamma replied “I am unablbdce the constant pressure. | wake up about
three hours before sunrise, clean the yard, dalidtees, draw all the water required for the
day from the well, wash the madi clothes and caotiwith other chores till she wakes up
about an hour and half after sunrise. From that eminshe would start scolding me on
various pretexts, such as that the grease orvélssels has not been cleaned properly or that
there is still dung left in front of main gate afteeaking my arms in pasting dung cakes on
the wall and finally when | sit down to eat theImig leftovers about three hours after sunrise
my mother in law would again start her critique hiooking: * the sun hardly rises and you
become ready for food but do not work’; It's notneédato talk with one’s husband during the
day but it will be six hours after sunset by thedieverybody eats and | massage the feet of
my mother in law till she sleeps, before | geb&nl. Even then | can hardly sleep because |
worry about when the sun would raise again and whainother in law would say if work is
not done on time. Whatever | do, | cannot avoidgbelding and beatings” she covered her

face with her saree as tears started rolling.

“Could you not”, asked Rukmi “do you the chores in such a manner that yourheroin law

would not be angry?”

“Alas! Rukminamma ! Since you do not have a mother in law yomatoknow these
things. How much ever you do, a mother-in-law igsarepleased. When you sprinkle water
on the yard properly, ‘'you make this house an ocBaople would slip and fall’ the mother
in law would scold. If you sprinkle lightly ‘yousithere a scarcity of water? You don’'t seem
to sprinkle any water mixed with dung’ she woulaldc If you try to explain, she would

scathingly remark that you are answering backoif gtay quiet she will take it to be a slight
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and shout at you ‘why do you stay silent like a&tstump.” Whatever you do in front of her,
it is not alright. If you nod it's a sin and if ydake God’s name it is blasphemy. For the last
four years since | came to stay with my husbandhstsebeen scolding me that | broke a pot,

whose base was not firm”.

“Have you not heard this saying that the pot lgsth® mother in law is an old useless

one and the one lost by the daughter in law isvapa?” asked the short woman.

“This is not the worst that | suffered. You musvéaeen the days when my widowed
sister in law was alive. After she died last yelaclicken pox — blessed be the lord — | am at
least eating three square meals a day. When shalwasshe would not allow me. | must
state that if my mother in law scolds me about faad that | don’t eat properly and never

that | eat too much.”

“If it is not due to people like your sister in lawould there be a proverb that when a

doll is given the status of sister in law it woulelvelop an ego” remarked a short woman.

Meanwhile an old widow who was meditating came freome distance, threw the
water in her small vessel and asked the women;ytdopeople observe your surroundings
when you are immersed in your small talk? You dealite that on this side there are people
who have bathed and splash water recklessly. Sheeeémpure water splashed by you has
fallen on me, | am forced to bathe again in thiklomater.” She went into deep waters,
dipped into the water four times and returned. Whéturning she glanced at the women and
said “You young women are all pumped up without Wimg anything. Nowadays the
harassment of daughters in law is not equal toadindth of what we faced”. She walked a
distance carrying river water in her cupped hand#ering “there is never any goodness in a
mother-in-law as there is no sweetness in neemonigewithout a mother in law is the best
daughter-in-law and the one without a daughterrisaa virtuous woman”. After reaching a
chosen spot, she purified it thrice by sprinklihg water in her hands, perambulated around
herself thrice, climbed the stairs and disappeared.

Sesamma looked around and pleaded trembling with feale tears started flowing:
“Ladies please do not tell anybody else whateweld you, if my mother-in-law gets to hear
any of that she would really kill me. As it is migustion is very bad, if this is known it
would get even worse. Venkammal! | feel that jumpm@odavari is better than leading this
life”.
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“There, there do not utter words which ought nobéouttered. Those who suffer are

not the bad ones” consoled Venkamma.

It's been a longtime since | came to Godavari. Mytmer in law will be very angry, |
need go back quickly” said §®nma recovering a bit and then quickly filled hessel with

water and started walking away.

Among those who just came for water, a twenty yddrextended her hand towards
the neck of another woman and saidifikamma did you get this coller newly made? You are

a lucky woman your husband decorates you heacetwitth various ornaments’.

“Yes, said Kintamma “the goldsmith Subbaiah finished this oy#gterday. He is

also making a long necklace with four strands”.
“Perammal | heard that your husband is very kind to.ybis right, isn't it?”

Peramma replied “of what use is kindness? He doesgebtme even a ten varaha

worth ornament every year, it is my bad karma oliexabirth, or of this birth.”

“Péramma you are unnecessarily feeling bad”, inteedphe woman standing next to
her. “Do you lack food or clothes? When your husb#akes good care of you, of what
consequence is it if you lack ornaments? Sans hd&bdove, of what use are wretched
ornaments, but as a burden to bear. Look at Bangagaat our village, she has so many
jewels for all parts of the body that | do not kntve names of some of them. However the
moment lights are lit after dusk, her husband godke houses of pleasure women. What joy
is there in such a life? Your husband never stepsiwce it is dark”.

“You are a well read woman and can preach as msigloa want. None of us know this kind
of Védanta. When all the women wear their finest Jeveeld attend a goantam, | feel
embarrassed to go like a trunk, bare without Jewetmkamma if only a poor man like my

husband is you'r...”

“My dear Rramma, | spoke without knowing much. Please dor'tget angry on me”,

interrupted danakamma and went away with her vessel of water.

The rest of the women while filling their vesselsdagoing home remarked the flaws in

others such as that the priest’s wife has starteariwg her hair in a side knot”, “did you see

the stylish gait of the accountants wife”, “Ramamiin@ wife of Ayyavaru is so proud that
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she does not speak with other human beings”, ‘$aid that Pullamma talks to her husband
in broad day light”, “If you observe closely Kanataa is squint eyed” anditdmma the
daughter of the kanam’s accountant does not have any jewels”. Whaebé&pics would
women devoid of any education have to discuss?talkeof the women who come there
revolves around quarrels among co-wives, ill treattnmeted out by step mothers, the

misbehaviour of husband etc..and no other topic.

At that time a Bihmin priest came along with an almanac written almpleaves, wearing a
Dhoti which has lost it sheen, with lines of vibhootinspicuously visible on his face and all
over the body, wearing a garland of raldias, as big as lemons, with his small box of
tobacco powder tucked into his waist resemblingaat wstopped at banks of river Godavari
and started climbing down the steps towards therriVRukmhiigaru | will recite the

necessary formulae please start bathing” said thieniin.

“But, | did not bring any money” said Rukmi‘Do not worry about money; you can pay me
at your home in the afternoon” theaBmin assured her and continued “please sip water
thrice. Kesava, Narayana, Madhawa, Govinda — turn towards east face the sun”.

“Shall | bathe?” asked Rukmii

“Let me recite the sankalpa said thalBnin and then took out a small tobacco box, tapped
twice on ground poured some tobacco powder indfishiand, replaced the cap of the box
and tucked it back in his waist, then took a qugrdaf a tobacco with his thumb and fore
finger, put it near his nostril and took a deepaliig he repeated the process with the other
nostril and cleansed himself by wiping his handirgahis own clothes. The he recited the
sankalpa in Sanskrit which meant “in this auspisiovoment on Monday, the twelfth day of
dark fortnight of the month &tika in thesaradtu during the southward journey of the sun in
the lunar year namedilayukti in the country called Bharata, the continealled Bharata, in
the island called dabu, in the first quarter of i eon, in the life time of the Manu called
Vaivasvata in the kalpa of the white boar in theosel half of the life time of the first
Brahma, in this moment of good star, good yogaddaraa and many such other qualities,
for my safety, steadfastness, victory, long lifepd health and prosperity, | hereby do the
undivided Godavari bath.” Then he instructed hiease bathe thrice”. Since Rukimdid
not come often to the river to bathe she was afvhigbing into deeper waters; unable to dip

completely into the water she sat down in knee dsefer opened her hair and started
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pouring water on herself using her own hands. TimenBrahmin left telling her that he
would meet her in the afternoon for his fees. Rukrdried herself with the overhang of her
saree (pallu), tied her wet hair seeing father ognthere, quickly started applying some
kumkuma from the packet she left from the bank, rinked vessel, filled it with water,
ensured that her clothes were all right, put thehed clothes on her shoulder placed the
vessel filled with water on her hip and starteddao¥g her house along with Siddhanti’s wife

who waited all long for Rukmi to get ready to go home.
2.4. Cultural terms in Chapter-2 of ‘Rajasekhara Charita’
2.4.a. AAJULU

Generally translated as bangles, and it is diffitalascertain as to when the word
bangles was introduced as equivalent @uiy’ as the these ornaments are aline to English
people. May be the prolonged rule of India by Estglmight have helped to invent some
words such as this agulu’ has got a lot of significance in India (Hingwlture. A lady with
five items, viz bangles, flowers (in the plait)rmeric, kunkuma and mandaditram, is
called a ‘muttaiduva’ and such a lady is considexedbe auspicious during any function.
Moreover, it is used to be custumary to break tegkes of the wife on the tenth day after
the death of the husband, simply to notify that shea widow there after. Therefore,

comparatively ‘gjulu’is an auspicious ornament unlike others.

‘Gajulu’ are made of gold for rich people and of gldes others. The letter is

popularly called ‘matti gjulu’ which, when translated turns out to be ‘claatgles’.
Hutch: Bracelets

Sankara: A glass bracelet or bangle; a thin bapigg®ld silver.

OXD: Bangle, bracelet.

2.4.b. AVDE

The term ‘ande’ (andiya) is the name of an ornament, mostly made lokisiand worn
around the anklet by woman. Sometimes they aredaddtth small boxes (muvvalu) with

pebbles inside so that during walk there will bdadmus sound.
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Since the people speaking the target languageEnglish, do not wear such ornaments,

‘ande’ is a culture specific term and hence rendiergranslatable.

In the original it is described that thenidiya’ (and mattiya) are in the foot. This is so
because the author wanted to cover both as ornaméatsingle limb. Rather annaiya’ is
worn upon/around thetlamanda’ (ankle).

Hutch: Anklets
Sankara: A chain or band worn round the ankle.

J.P.L GWYN- A foot trinket of silver, filled withreall pebbles in order to sound and worn

by women on their ankles.
2.4. c. MATTIYA

‘mattiya’ (also metiya/mete) is a ring, generally made of silver and wormisrried
ladies only around the second big toe of both #et.fln other wards it is considered as a

token to decide as to whether a girl is marriedair
Just in the case of ‘andiyadde/cutu’ here also ‘iya’ is optionally replaced by ‘e’.

It may be noted that the context and the placé®fescription has to kept in mind when the

author described that there was sound emanating ‘fr@attiyas’ too.

It is unlikely that ladies wear chappals while gpito bathe. And this kind of scene is

common in the rural areas of India.

The description also suggests that the path taitiee was strewn with pebbles and stones.

So that when a lady with ‘mi@ya’s’, walks across there will be sound.

Since the English people do not wear an ornamleatinatiya’s’, the term is culture specific

and therefore untranslatable.
Hutch: Toe rings.
Sankara: A ring worn on the toe ring.

OXD: Women'’s toe ring.
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2.4. d. CDDANAMU

The term ‘aldanamu’ (aldanamu) is an ornament like girdle, worn by rich ladie
around the waist and it is mostly made of goldilmes. It may be observed that the ornament

is worn during functions only.

The term girdle, in fact, does not denote aldamamu’ as the ornament is strange to
the people of English. It is simply impossible itadf any equivalent.

Hutch: Waist belt.

Sankara: A cestus or belt of gold or silver wornAdmymen over their dresses.
OXD: Gold waist belt worn by woman

2.4. e. KAMKANAMU

In modern times we may come across some men bebprig different cultures
wearing a bracelet around the wrist (usually rigaind) and it is made up of copper or steel
(the former for health reasons).

On the other hand, it is customary in Indian a@tto wear a ‘kmkanam’ made of
gold. Histoy tells us and still it is in vogue, tlsgholars and poets are awardedrikanam’,

simply to show their scholarship etc.

Rather the term is used figuratively also ‘vaaddpani cesinani ‘kamaknam’
kattukunnadu’ (he vowed to finish this work). Heremiéans that the person is with good will

power.

‘Bracelet’ may be a rough translation of thkikanamu’. In Indian culture ‘kankanam’,

as was mentioned earlier, has got some significance

In the present context, the poet describes thatniku was wearing ‘pagli
kamkanam’ on the forehands and since it is also mentioted she was also wearing

bangles, here ‘patiikamkanalu’ refers to golden bracelets.
By and large ‘kenkanam’ also is a term that cannot be translated tdiging

Hutch: Bracelet.
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Sankara: A bracelet or anklet
OXD: Bangle or bracelet
2.4.f. PAIYYEDA

It can be split as payi (pai)+eda. The true traish is ‘upon the cest'’. It refers to the
cloth, which is used by young ladies to cover thest. ‘eda’ is the viki (changed form) of

prakti (original) ‘hrdayamu’.

Again the term is heavily culture specific assiniext to impossible to find any young
lady of English culture to have a ‘paiyyeda’. THere, there is no other go, but to offer an

explanation for the term.
‘paita’, ‘pamita’ are the other forms of ‘paiyyeda’.
Hutch: ?

Sankara: A woman’s mantle formed by throwing tlantior end of the cloth over her breast
and head.

Gwyn: A woman'’s veil or mantle formed or her skinfown over her shoulder and her

breast.
2.4. 9. PAYYEDA CAKKAC ERCUKONUCU

Literally it means setting right the ‘paiyyeda’. lexpression is culture specific. In Indian,
ratherAndhra culture is customary that young ladies wihely tome across the opposite sex
do set right the ‘paiyyeda’ that has got shiftemhirthe original position. This is done so as
they feel shy to expose the chest.

As such, the expression cannot be digested byakspef the target language without proper

explanation.
2.4. h. TINNAGA TALAVANCUKUNI

Literally it means in a straight way with the heddwnwards. The elders prescribed,
especially to unmarried young girls to go straigith the head downwards. This is done due
to the fear in mind that the girl, due to young age lack of knowledge and experience may
get in contact with some boy that is likely to aig her life.
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It is also a fact that elderly people while sugmest match prefer such girls and the custom
is simply meant to maintain the cultural standaiide moments and behaviour of an English

girl need not be described.
2.4.i. RAGICEMBU

It is a small water container made of copper. Dyirancient times, even today copper
occupies comparatively an important place, in ifgestyle. According to ayurveda the water
preserved overnight in a copper container if coreirm the morning would check the
aggravation of three humors (gus), viz vata(gout), piti(bile) and kaph(phlegm).
Therefore, holding a copper container, that totearcand shinning one, by Rukinhas got
its significance in the Indian cultural theatre.

Hutch: Copper cup.

Sankara: A cup, a jug, an ewer, a cruise, a goblemkard. A vase or globular metal pot of a

peculiar form.
OXD: Small round metal water pot.
2.4.j. YAYAVARAMU

Yayavaramu is a profession of begging resorted to byesitedand Bthmin house holders. In
the traditional education system, students wouldagad live with a teacher and would go
around the village begging for alms to support tbeleves. House holders of theaBmin
caste also supported themselves by begging for atnasmeans of livelihood. The only work
done by a Brthmin was to learn and teach and to perform and dtblers perform sacrifices,
worship etc. The society supported these activiiieBranmins by giving them alms. Later
on even as Bhmins owned lands and either cultivated or gotrtlaided cultivated etc, or
entered to royal service, or resorted to other medmearning, a few Bhmins continued the
traditional practice of begging. In fact at thaméi the present events take place it would have
not been an exaggeration to say that moshiBms resorted to beginning at least once if only
as a ceremonious fulfilment of their kutathi- the traditional means of livelihood ordained

for their caste.
Hutch: Alms

Sankara: Alms; begging.
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OXD: To ask for alms.
2.4. k. AMUDRIKAMU

Samudrika science deals with the correlation betwesous parts of the body and
the nature and qualities of a person. Thus loolkahghe various body parts a man’s
profession and prospects could be predicted. Fstamte in Abhiganasakumtala (Act5)
when the hero disowns the baby growing in the Inefsiwomb, the hero agrees with his
preacher’s suggestion that if baby after being pdrsplace features of an emperor, then it

would indeed be agreed as the hero’s baby, thisgdsased on the science aingudrika.
Hutch: Palmistry.

Sankara: The art of interpreting the marks of theyh chiromancy, chirography,

palmistry.
OXD: Palmistry.
2.4.1. GHUNAKSARANY AYAM

Ghwa means an insect that lives under the bark. Tte: geart of the bark may look like a

letter. Rather the fact is that the insect did tnptto write any letter. Rather it was just by

chance. Similarly the creator did not contemplatereate a girl with such a beauty. Rather it
was just by a chance that she emerged beautifig.i$hvhat is meant by Ghaksaranyya.

Anything that happened by chance is explained tifrahis norm.
Hutch: A literal freak of nature!

Sankara: The fallacy of attaching a value to somgtipurely accidental and meaningless
(much like trying to make out that there is seaveting in the lines left on old worn-out

tomes on which book-worms have been at work.)
2.4. m. KARTIKAM ASA

Kartikamasa- as per the Indian calendar there are six seasledrtus viz, 1.Vasmtartu-
spring, 2.Gismatu-summer, 3.Vaerthu-rainy season, $aradtu-autumn, 5.Emantatu-

winter, and &isirartu-The snow season.
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Saradhtu has two monthdsévayuja and Krtika dedicated to ®vati andSiva respectively.

In the first month oSaradtu goddess ®vati is worshipped in various forms during $@ea.
The second month#tika is spent worshipping lorshiva. Some of the practices include one
(madi sanam) bathing in a river in the early morning; two ttaa (not eating during a day)
and three, performing abhisheka to L&ida eapecially on Mondays. Monday is considered
as the day dear to logiva because, the name itseiirsavasara indicates the day of one with
Uma (sa+urivasara). On Mondays dusk is consideredSas, who is worshipped at dusk

called Pradsakala.

Hutch: karttika.

Sankara: Name of the eight lunar month.
OXD: The eigth Telugu lunar month.
2.4.n. ARVATI SAPAM

The curse of &vati it is said that whena@vati Dévi created Gaapati and breathed life into
him the moment was not auspicious and thatisgy scholars who examined this tolarti

that this boy would not lead a full life.

Later as predicted Gapati died on Bidrapadasuddha caviti as he was unable to
digest all the food given to him on the occasionbefng crowned as the controller of
obstacles. This disconsolater¥ati and cursed the scholars obfigasastra that if they know
the future perfectly and spell it out completelgytiwould immediately die. After that, though
Jyotisasastra is perfect, very few mastered it completelg amen those who did, took care
not to predict the future completely. The youngektandawis, Sahaéva is cited as an
example of a person who knew future but did notlspeut. Coming back to the story of
Vinayaka that day ®vati also cursed the moon, who laughed ahdpati’'s plight. Later
god’s pacified the anger ofifati by restoring life into Ggapati. Thus the failures of Jysa

sastra to predict future completely and all the timattributed to Rrvati's curse.
Hutch: Curse of Parvati.

Dict: ?
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2.4. 0. MADIBATTALU

Madi clothes- the concept of madi-madi is a stdtgurity, ardent of a Bihmin while
cooking food, praying god, performing rites andregafood. This is violated if the person in
madi touches anybody or certain things which are noa istate of madi. One re-attains the
state of purity that is madi by bathing in flowingter or a well in one’s house. Typically the
daughters-in-law of house prepare dnalothes of husband and parents-in-law. First she
bathes and while wearing wet clothes she soaksetipg@red clothes, wrings them and puts
them out to dry in a sacred place. These clothedddoe considered fit for ndaonly if
nobody touches them. So in many kitchens therelatbes lines strung at a height of twelve

feet on which the clothes are hung using a coupleng sticks.
Hutch: Washed cloths.
Sankar: A pure or unpolluted cloth.

OXD: Ceremonially pure cloths worn by orthodox m#rs when taking meals or

worshipping.
2.4. p. KALLAPU

In the olden days most streets were unpaved astivereourtyards in the house. Sometimes
even floors within the house were not paved. Atlibginning of a day women would mix
cow/buffalo dung in water and sprinkle this on #teeet abutting their house in their front
yard and unpaved surfaces of their house. Thisesetwo purposes. One, the dust settles
down due to sprinkling of the water, two cow dungiatr has anti bacterial properties

ensures that there are no ants, poisonous ingestsadl animals hiding below the surface.
Hutch: Cowdung water.

Sankara: Sprinkling of water or the water spribdkda the ground after it has been swept.
OXD: cowdung and water mixed together and sprinkbefliont of a house to settle the dust.
2.4. g. MAILA

Impure the old widow became impure as the wateassi@d on her was touched by a woman
to who did not bathe and was so impure. Had the avorompleted her bath and was
wearing wet clothes she would be in a pure statétwis called as madi and water sprinkled
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by her would not make the old widow impure. Thehauis criticising this blind belief about
madi because the old widow now purifies herseldipping in the holy water which made
her pure in the first place. The view of the tretalists is that the institution of madi is
conducive to good hygiene and personal disciplmeigh some aspects like the present one
might look funny. The authors objection is not twls trifles, but to the inhuman practice of

untouchability which could be traced to the conadphali and maila (impurity.)
Hutch: Defilement.

Sankara: Dirt, foulness, filth, uncleanness, imuri

OXD: Ceremonial pollution or defilement.

2.4.r. VEDANTA

Vedamta means what occurs the end afdss and is referred to as philosophy. Yieid is
one of the six Ddanas of Indian philosophy. Most of them preachdpbemeral nature of
material possessions and emphasize virtues sudetashment from material possessions.
Thus \danta acquired atdhi meaning i.e, conventional meaning of detachnfemn
material position. Another phrase used with a simihport is ‘Meta Vedanta’, which refers

to detachment from not only material possessiotsalso other human beings as everybody

is mortal.

Hutch: ?

Sankara: The last of the six Baras of Hindu philosophy, based upon the major Upadsh
OXD: Philosophical.

2.4.s. ERAMTAM

Peramtam means a married woman’s visit to another’s houseam auspicious occasion.
According to Oxford dictionary these auspiciousasions are so humerous thatdmtam is

effectively like a revolving club for women, whithey attend bedecked in their finest.
Hutch: Party.
Sankara: Invitation to married women to ateendraekiic festival.

OXD: Marries woman'’s visit to anothers house oraagpicious occasion.
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2.4. t. SANKALPAM

Since bathing in the river was a religious ritevéis accompanied by chanting of certain
Vedic hymns. Before performing the religious ritesfione takeAacamana (sipping water
thrice after pouring it in one’s palm shaped likec@wvs ear), and reciting the sankalpa.
Sankalpa is a statement of intent and usually haddrm of “at this time, in this place |
belonging to such and such family, do the partictita for the sake of such and such results

etc.” The Sankalpa recited for river-bathing hasrbanslated in the translation.
Hutch: Mantras.

Sankara: Will, volition, purpose.

2.4. u. PRATYAKSAMUGA

Literally it means having direct contact with thense organs. In Indian philosophy many
praminas or means of knowledge are prescribed, pratyaks one of them acceptable to all

schools.

a.pratyakam-this term can be split as pratisakn. Alksam means any one of the
jnanemdriyas, viz tvak(skin), cadus(eyes)sritra(ears), ghima(nose) and jihva(tongue). The
above sense organs deals with-touchégpar looking (dsti), listening§ravaaam),
smell(vasana) and taste(ruci) respectively. It niey noted that mind(manas) is also
considered as an important one as it plays a givol@in getting the cognition (ffaam). In
other words, when the eyes are in contact withregtivith the mind being involved, a person
claims “I have seen this.” This is what is techhicdefined as indrigrdhasannikagajanyam,

jAianam pratyakam.
The same is the case with the rest of the iadriin English pratyadam is called perception.
Hutch: The eyes so blessed.

Sankara: Cognizable by any of the organs of sgmsegeivable, perceptible, sensible, and

present before the eyes.

OXD: AAppearence, manifestation, presence.
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2.4.v. UPAMANAM

Getting cognition of a thing through similarity‘igopamanam’- ‘upa’=near bye, ‘anam’ is to
measure. This is another prama which is contrasted with “pratygdm” in the present

context.

A person wants to have a glance at an animal cajadya’. While entering the forest he
enquired with the forester-how to identify a ‘gavyahe latter replied, “you know a cow?
The gavya is similar to a cow” Then the person rsniige forest, comes across an animal that
is similar to a cow and decided that it is the ‘gav In the present context, the author of the
work “Rajasckhara Caritra”, i.e ¥&salingan Pantulu meant that in order to enjoy the beauty
of Rukmii one should see her directly, that is ‘pragakuga’. Although English language
and philosophy there of have got péaas, so such derevatory meaning can be offered to

those terms.
Hutch: ?

2.4. w. ATTAPOGOTTUKUNNADI ADUG OTI KU MDA, KODALU POGOTTUNADI
KOTTA KU MDA.

This proverb stands to show that the mother-in-takes the brighter pot where as the
daughter-in-law the darker one. In other wards ftrener is for all the good, even if she

commits a mistake where as the latter is for all, lewen if she does something good.

Literally the proverb means ‘If an earthen pot fevét is good) is lost by mother-in-law the
pot is an already broken one and useless. Bueiséme is lost by daughter-in-law (even if it

is a broken one) it is a new one.

This tendency of the mother-in-law is, in fact ewhbed in a number of similar situations that
reflect the domination of mother’s in-law and timgustice meted out to the daughter’s-in-

law.

In the other culture such a scenario is seldom a#bhough one cannot rule out such content

completely as we here some stories especially thmoyal palace.

Hutch: The mother-in-law breaks the cracked pa,daughter-in-law the new?
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2.4. x LOKAMUL O NITUVANTIV ARU LEKUNNA PI MDI BOMMANU C ESI PITA
MIDA BETTINA, ADABI DDATANAMUNAKADIRADIRI PA DDADI.

In the universe, although a woman does not havergations, what so ever- even if a toy
made of flour is put on a low levelled table, it vl develop ego by taking the place of
husband'’s sister.

If we survey the relationship betweéa women, one is the wife of a person and
the other being sister of the same there would meediarmony and generally it is the sister

who is to blame.

Hutch: ‘How could the saying originate that “Evandough image will dance for joy on its

seat if called a husband'’s sister”?

2.4.y.ATMAPRADAK SINA

Literally it means selfatma) turn around in clockwise direction.(Praglakm)
Towards the end of any pooja one is supposed & aifhapradakina to deity.
Hutch: Turned around thrice.

Dict: ?

2.4. z. DIKKUMALINA

Literally it means ‘without direction’ whereas thaksyartha (secondary meaning) is

“without Godfather/protector/guardian’.

In other words, this phrase is often employedXpress disgust or hatred towards a

person or thing or situation.

Hutch: Disonsolate.

OXD: Helpless, wretched (a mildly abusive epithet.)
2.4. aa. RUDRAKSALU

The seeds of a tree called Rilda (elaeocarpus ganitrus), which are used in rasdde
perform ‘japa’.lt is mostly used bySaivaites.’” There are varities varies ekamukhi,

dwimukhi, pancamukhi...etc in Rudksa seeds.
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Of late, it is discovered that ru#tsas have got high medicinal values.

Since time immemorial, there has been the customeafing rudiksamala around the neck

in Indian tradition.

Hutch: Rudraksha seeds.

OXD: Seeds of the rudraksha tree, used as rosadsbe

2.4, ab. MUKKUPODUMU

In Sanskrit it is called ‘nasyam’- the powder irdththrough nose.

For a long time some people, especially Sansghivlars, got accustomed to the habit
of ‘nasyam’, which activates the mind and body isutonsidered bad for eye-sight-‘nasyam

pandit lakanam sad rucikaram gtradwayam asanam’.

Tobacco leaves are pounded to dust after friedgoei ghee, to make it pungent.

Lime of shell is added and the blend is calledyaas and the same is mild active.
Consumers claim that ‘nasyam’ refreshes the mindpaiavents dizziness.

Hutch: Snuff.

Sankara: Snuff.

OXD: Snuff.

2.4. ac. SANKALPAM

It means contemplation-having an idea of doing sbing- ‘sankalph karma manasam’-

says amaraiéa.

In every ritual there will be ‘sankalapaat the beginning. The person in question
would spell the place, year, month, tithi (dategy,dhis name along with &ya’ including
wife whereever applicable and then pledges to domaiicular karma-and this is called

‘sankalpam’.
2.4. ad. PDAV ADEPPUDU CEDDAV ADU KADU

A person who faces allegations would never be ydxtl.
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This proverb suggests the norm bring an allegadimh ‘hang the rat’ the norm suggests that
if at all one decides to take action against agerke should first bring some allegation or
the other against the person in question and tingn should take action. Otherwise, there

will be resistance or criticism against the action.

Both the telugu proverb and English norm insindbtg such a person facing action would

someday come out clean and he will be vindicated.

2.4. ae. ATTA LENI KODALU UTTAMUR ALU, KODALU L ENI ATTA
GUNAVANTUR ALU

Anywhere in the universe, a daughter-in-law notdcaby mother-in-law is good in conduct

and mother-in-law who is not associated with a téergin-law is good in behaviour.

The word ‘ekkdarnd’ in the above sentence suggests that the speakdy fbelieves and

concludes after a lot of experience, the fact &ed asserts the same.

The suggested meaning of the proverb in questitimaisindividually either mother-in-law or
daughter-in-law may be considered as well-behawedhe real colour will be out only when
either is in company with the other.

Hutch: The wife who has no mother-in-law will beogp and the woman who has no

daughter-in-law virtuous.

2.5. Translation of Chapter-3 from ‘Rajasekhara Chaitra’

Siddhanti's wife and Rukmii climbed the stairs walked along the streetsthi# temple,
turned right there and after walking some distaRakmini turned into a street on the eastern
side walked a few yards, stopped and cleared hiee wwice. With her the Siddhti wife
who was with her also stopped walking and askeddtall | go home then?”

“Yes Somidgvammagru you are compelled to take a long detour for akes.
“How long is the distance? | will go in a minute.”
“Okay, please go ahead.”

“We are poor people; please bestow your kindness ug.”
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“Definitely” said Rukmhi but stopped suddenly after taking four stepsjeédrback and said
‘Somidevammagru | forgot to tell you. When you go to the temjobethe evening, please

come to our house once.’

“Sure. | will come, shall I go now?” asked SoRudmma and walked away. Though
Siddhanti and his forefathers did not perform any saceifion Somigvamn®g’s side it was
not so. Her paternal grandfather performed saesfevery year for thirty four years and left
to enjoy the pleasures of heaven with Rambha aterotivine danseuses. Though
Somictvamn®’s father did not perform any sacrifice, he did nike to lose the name
acquired by spending a lot of money and nameddnsas Somaiulu and his daughter as
Somictvamma. Rukmii walked another furlong, turned south and entehedthird house

through the back door.

The house of Hasekaragru was one of the better looking houses of thasedi On both the
sides of the main entrance, there were two widd#qgehas called ‘arugus’. Within those two
platforms there was a sloping passage leadingeartain entrance of the door frames. At
about threshold level figurines of a lion sitting@ an elephant breaking open its skull were
carved. From the heads of the lion sup to thellémtel creepers bearing various fruits and
flowers, were carved on both sides. Above thatevearved two horses with their front limbs
raised as if they were about to jump. On auspicamcsisions, buntings of mango leaves were
tied to these horses’ limbs. In the centre of teprb of the main door were carved lotuses.
On either side of the lotuses were creepers withiowa leaves and flowers, with an
occasional bird depicted as sitting on those cmsefddere were strong cross bolts attached

to the main doors and creepers were depicted avéopoof these.

Upon crossing the doorway one would enter the foonirtyard called Civadi. There was a
big drain hole at the other end of the courtyatd iwhich the storm water would flow from
all directions when it rains. This was connectedatstreet canal through a small culvert
passing underneath the courtyard. On the northednsauthern sides of the rain hole there
were covered platforms called chavadis, facing eatbler. The southern chavadi was the
kacheri chavadi. In this, during occasions likeeogony of exchangingambilas during
marriages, when the invited relatives and villalglelss assemble on the platform and nautch
girls would entertain them. During other occasiarigen gentlemen come visiting or during
purana kilaksépa after lunch or when students come to leaf@sBkhara would sit in this

chavadi. There were two rooms on two sides of the soutlodiivadi. On the southern wall
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there were long narrow doors through which coldnaiuld be pushed for the comfort of the
assembled guests. Behind the doors was the Paneap behind that a small patch of
garden pleasing to the eyes with various flowewibg plants. There were paintings hung
on the three walls of the k&t chavadi depicting the ten avatis of Visnu; Gopikas raising
their hands and praying to Kinia who sat on top of a ponna tree along with théhek of
gopikas who went for a bath; Kgia felling two giant trees while trying to drag thielu” to
which he was tied by his mother to prevent him frstealing butter from other houses; other
such stories of Lord Kg¢ha; Shiva related paintings of Kamaswami killing Tarakasura,
Parvati killing Mahishasura and Shiva destroying Tripura; and other pagstidepicting
Vighnéswara, Saraswati, Gajalgtkmi, the four headed Brahma and so on. The northern
chavadi was plain and often closed. There were twthae old saddles hung in the northern
chavadi which are used whenj&ekaragru travelled to some other village or when other
gentlemen in the village asked for them. Howeves naw saddle was kept covered on the
floor near the western wall of the northern chavédine opens the door in theasfadi and
enters the northern panéppone would see a large well. Many neighbours dveater from
this well with the pulleys creating noise. On thestern side of the well two silos (called
gades) used to store grain were built separatelyowitiiouching any other structure. Near the
well was a small side door leading into the stré&bis was the door through which Rukiini
entered and through which neighbours come to dratemfrom the well. When neighboring
women came to visit, or when the women inside thesk wanted to go out wheij&ekara

was sitting on the k&dcavadi, this door was used.

There were four pillars on the four corners of toairtyard with the drain hole with jack

fruits carved on them. Across the main-streéstadi was the western chavadi with a door
way leading into the main house. One enters intmi@nior chavadi if one passes through the
doorway. On the southern side of thevali was the door leading to the bedroom of the
Rajasekara. Along the northern wall of his bedroom rmgnirom east to west, a four-poster
cot was mounted on four stones. All around thevea$ a mosquito net and a thin curtain.
Between the posters of the cot were lacqueredkatd bowls. On the top of the cot was a
hung parrot cage with wooden fruits and flowers.llgVaf the bedroom were painted with a
lime-based solution. Along the walls were hung hagg knit patiently by Rukmini and her

mother. Slightly above the hangings were parrotdeva cloth and hung by threads moving
beautifully whenever there was a breeze. Woodetveshavere fixed to the walls and on

these shelves, were arranged kondapalli dolls arkitchen-set made of lacquer called
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lakkapidatalu adding to the inner beauty to thearo®o the same walls were attached small
pictures of the Dé@vaftara etc. On the southern walls was a painting obdgon of ST
Rama. This is the first thing thataRs$ekara sees upon waking up every day; he looksyat an
other thing only after seeing this painting. Theras a large beautiful attiattached to the
room. In the attic, on the top of the southern ywa#re stored large wooden chests. Ordinary
clothes and Sanskrit books printed &vanagari script on Bealj papers were stored in the
chest. Along the western wall there was a largengtiwooden box with a big lock. Inside
this, in smaller locked boxes were kept jewelsg fulothes worn on festival days and money.
Whenever the fear of robbers was great during #nk dights Rjasekara would arrange his
bed to be laid on the mandasa box. There was aowayo the room of the southern side
leading to the back yard. If one takes that pate would come upon a large expanse of
chrysanthemum pleasing one’s eyes with the yellbthair flowers. To its left was a bower
of jasmine creepers. The present time was not ¢hsos for the jasmine flowers, but the

creepers were beautiful nonetheless with theirkéipargreen leaves.

In the interior chawdi in front of entrance to Rasekara’s bedroom there was a parrot cage
hung from a beam. The parrot in that used to repleatses like “who is that “, “the cat has
come, chase it away”, “vegetables ahoy! Green\legetables” in its naturally sweet voice.
To the same beam some distance away were hung bkeklamayaa which were in the
form of bundles of palm leaves manuscript. Eveay thorning Rukmii would take out the
parrot from the cage mount it on her hand and teaglmems like “¢€til6 vennamudda”.
Though it was not common for women to be educatethose days, Hasekara out of
affection personally taught Rukmiup to a stage where she could read and underataeg
book on her own. Since she was naturally brighth) wducation adding to it, she developed a
sense of what is right, what is not, at a fairlyymung age. Though jealous neighbours
remarked unfavourably amongst themselves aboutfdbe that Rjasekara taught his
daughter how to read and write, they did not dameinark openly as he was a rich man. Not
that they totally kept to themselves; they influethcan old man whom in @sekara
respected as a well wisher in relatives and mahedaiy in one of the assemblies: “My dear
Rajasekara! We do not have the custom of educating woriéhy are you educating
Rukmini?” Since Rjasekara knew the benefit of education and since thasenothing in the
traditional texts prohibiting women’s education,dasince he knew that all the respected
pativrataas of yore were educated, he did not sy o the old man’s words and instead

guoted a few sentences from traditional texts éoadsembly and sought their views. Though
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all the assembled men did not favour women’s educaince they were not used to oppose
Rajasekai’s views, they all extolled the virtues of educgtiwomen and Rasekara who

took steps to educate Rukmi

A few steps away from the parrot’s cage was ther dodhe western chamber which was
large enough to feed fifty Bhmins in one go. If we see the dining hall justdbefthe guests
arrived to eat, we would see low flat stools abibwée inches off the ground called peetas
ranged against the length of the walls with a gapbout one foot or moora. In front of the
peetas the floor would be cleaned and decoratdd avitangavalli/ rar@i which is a floral
pattern draw using rice flour. On the north eastade of the western chamber was a small
platform paved in stone which was the altar. O Weas a box called Bhuvaiwaram which
contains the utensils used for daily worship ars dhe idols. This was calledeiatarcana
pette, the box used to worship God. On top of the&s the copy of the fifth book of
Ramayaia called Sundarakdawhich Rajasekara would recite daily in nda After bathing
Rajasekara would sit on aifa in front of an altar, does panch@gand recite Rmayana.
Opposite the altar is the door which leads to &y, where there was a special bed for
basil trees, called tulasita cordoned with brick and mortal walls of fourfiee feet height.
Within the tulasi kta two varieties of basil calledrkha tulasi and Laymitulasi were grown
with devotion and diligence. Slightly away was eg&patch of basil and beyond that was
nityamalli plant (a species of jasmine) and neat there nandivardhana plants and curled
around the nandivardhana plants were creeperasuiak#’s - all of which used to provide
the flowers and leaves required for the daily wigrshf Rajasekara. Beyond these, grown
along the compound wall, were the marigolds, pogadthi plants and Candraka plants
tended to with affection by Rukmiand her younger sister. In the backyard attadioed
southern chamber, which was similar to the westeamber and served as the kitchen, was a

beautiful orchard of plantain treesaj&ekara would bathe everyday in this orchard.

Rukmini who bathed in Godavari and brought sacred rivatew poured that in the tulasi
kota, perambulated thrice around that in wet clothasd, later changed into silk dialothes.
She brought a small container of kumkuma and aerasith separate chambers for turmeric,
consecrated rice grains called askshataas andloize and cleaned the space in front of
tulasi kota by sprinkling water and wiping it witler bare hands, and then drew a rangavalli
containing lotuses and other details with rice ffJalecorating it with kumkuma and turmeric

here and there, while singing a song depictingstbey of Rimayaa.
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Meanwhile Rijasekara came back discussing various things withetlvdso came with him,
occasionally asking for repetition of words losttive creaking sounds made by their foot
wear. The party reachedijgsekara’s house, left their footwear in the chii\aitached to the
main door and sat on the carpet ind&acavadi leaning against the southern wall. Tired as
they were walking in the sun, they used their upg@ments to wipe off their perspiration
and fan themselves. Then NandigRavicarya adjusted flakes of hisamam painted with
tirumani with his left hand, squeezed his handsvég his hesitation to speak, and slowly
looking into Rijasekara’s face said “your Lordship is not favouratiigposed towards swami
now a days” with a smile; he stood up took out idega of ganaru (Oleander) flower from a
basket and handed it over with the words “pleasewsliour complete grace upon the

swami”.

Receiving the garland with devotion, “Is there amgtival of JaArdana swmi to be
performed in the near future?”, askegjd®ekara, Rghavicarya replied “within fifteen days
on the fourteenth day of the bright fortnight o tmonthmargasira and on the full moon day
we have the birth stars of tirumanglar and tiruppaa, during which we need special
celebrations. A month later Dhanutsa would start. During the thirty days of Dhanasa
we need to do nityotsava. During Saarikhi days, we need to perform the satfana
festival.Within the month Dhanus, on the twelfthydaf the dark fortnight of the month
Pushya we have the birth star of tondaradippbdir which requires a celebration grander

than the Lord’s festival.”
“Are the services of Babhbgam and nandaigam being performed?”

“The two rupees that your Lordship is sending evaonth is not proving sufficient for daily
Balabhogam as more devotees are coming. We are addinggea to the one rupee being sent
kindly by you for the sake of nakdipam and are performing it after a fashion. Howe\dy
not like the fact that somebody else should hagbae in the naadipam service. Sami
does not have any vehicle it would be nice if arn@orehicle is arranged for the adhyana
festival. Even if it is not possible in this yearsiibmit this to you, as it should be your

privilege only to provide this vehicle.”
“I heard that there were some disputes with sorvetdes recently”

Raghawacarya explained “the si@mi from the Dvaraka Tirumala finished hisafatu and the
swami from the Pentagulu worshipped the Lord and sat together. One ohtivas from the
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Tengal and the other was from Vadahal branch; cpresgly they argued whether there can

be a mark beneath the naamam.”

Rajasekara persisted “was the argument restricted tals®Y

“They did get physical but my younger brother iféered and stop them”
“How big is the estate of Jardanasvami?”

“It is said that there is seven Putlu. However fpedlu is being cultivated by the Bgamu

people. Remaining two putlu belongs to priestsraotdo the s\wmi.
“Then why did the troop of pleasure women not attére recent festival?”

They do not perform at all festivals since theysteying in Rjamatendravaram. It would be
very expensive and difficult for them to engageaat @nd come to perform at every minor
festival. They perform only during the marriagetifeed and the cart festival. At that time it is
customary to pay them rupees four from the swamosey as travel allowances.

Meanwhile, a gentleman of fair complexion abouttyhiyears old dressed in white came
familiarly into chavadi and swinging his hand stick instructed a porteey* Rimu take the
package inside, consult somebody and keep it irb&tFoom ofSri Rajasekara.” Then he
made space for himself amongst those who sat oohidéneadi and pushed forward and made
to sit on the carpet nearest tajddekara as if he were a very close associate. Though
Rajasekara did not recollect ever seeing the face ofnéwe person, he thought it would be
improper if the gentleman is not received proparyg so he half rose from his seat, showed a
place to sit with his hand and moved back a bithstd the guest would be comfortable; then
he enquired about the well being of the stranger the stranger is relative back home but
desisted from asking the question “who are you8'ha thought it might be perceived as a
fault. Then the stranger rolled his tobacco boRaghawacarya, discarded the pinch, inhaled
it through his nose and turned towardga®ekara and said “it looks likedsekaragru has

forgotten me.”
“No, no,” said Rijasekara smiling broadly.

The new comer persisted: “You have still not placedproperly. You saw me ten years back
in Rajahmundry in the house ofiRantirthi garu. My name is ¥maiaju Bhairavanarthy.
We are all close relatives. The son-in-law of tlaemal aunt of your mother is himself the

60



son of the once removed aunt of my uncle. Recentiybrother 8mbayya stayed with you
for about a month; he has been extolling your habpi all the time since then. He also
showed me the new clothes you gave him. Lookirthatt one of our relatives expressed his
happiness that you are in so great a situation.

Listening to the words of Bhairavamhy, one old man who was sleeping inside, rose and

came into the chadg and asked Bhairavairthy, “When did you come?”
“Who is it, oho Mr. Praada Rao. Sir when did you come here?” asked Bhaimastay.

“Have been staying for two months” said Rdesrao “I came to visit #asekara as he is a
relative but got stuck here due to his insisteheg k stay back. iasekara is indeed the best

among our relatives,” saying thus the old man satrd

Raghawcarya asked the old man “Grandfather in what way yare related to

Rajasekaragru?”

“You heard how our man Bhairavanthy is related to Basekara, right?” said Pragarao
“the brother in law of the maternal uncle of Bhaaairthy is the step brother of the mother
in law of my daughter.”

While the men are discussing in thezddi, a woman from inside the house called outdwic
or thrice “Seeta! Seeta!” theraghavaachaarya relayed the message saying “Seetgouna
have been called from inside the house.” Upon d@hsgtven year old girl of fair complexion,
dressed in a long skirt called parikini who wasyplg a game of dice with girls of her age in
the Pancagl near the well, responded and came running vighdice in her right hand and a
toy in her left hand and went towards the kitch@word She was the second daughter of

Rajasekhara
Standing outside the kitchen Seetamma enquiredHenpivhy did you call me?”
“Tell your father that the food is ready and thatdan go and bathe”, repliedaMkyamba.

Manikyamba was the wife of #asekara. Though she was not as intelligent as Ruikmaor
educated, she had an incomparable prowess ingimgndne household and in cooking. In
form, she resembled Ruknmi her face showed her age and she was a shaderdadn
Rukmini. Though she was thirty years old, she looked muaimger.
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Then Sta came back running intaivadi, announced “father, the cooking is done. Mother
said that you could go to your bath”, and went bcker game of dice in the Panamear

the well.

“Prasida Rao gru please go to the well if you have to bathe; Bhainurthy gaaru will you
go to Godavari or will you bathe at the well?” sRifjasekara.

“Since today is Monday of the montrakika | shall go to Godavari” said Bhairavarthy.
Then all the assembled gentlemen got up and tamkelérom Rjasekara and went home.
Rajasekara also walked towards the western chambereohtiuse. Mnikyamba who was
extracting sandal wood paste, then, walked towdods leading to the backyard with her toe
rings making a sound, stood near the threshold with foot inside and with another foot
outside the Panchalpand said in a loud voice holding on to the dé@ame: Rukmi your
father has come to bathe; quickly go and help hiith ihe water.” Having heard that
Rukmini who was gathering flowers for pooja responded guogtkly came in holding a
copper plate full of nityamalli flowers and baghves, placed it on the altar and rushed to the
kitchen yard to help her father with the watearkyamba gathered the sandal wood paste
into a small brass cup and placed it near the stodi called peeta on the altar along with a
cup holding consecrated rice called akshata, abdxaof vibhooti. At the same time a
widow of about forty years came in wearing wet loést and covering her head with the same
clothes, took some ash from the stove smeared Iteorforehead, and kept madi water into
small vessels near the peeta latéjasekara finished bathing, wiped his hair dry, tied tips

of his hair, wore the madi cloth dried for him, satthe peeta on the altar, and sipped water
thrice. Then he took some viiltth powdered it in his left hand, sprinkled someaeavdo make

it wet and then applied that with the index fingend middle finger and ring finger on his
forehead, shoulders and throughout his chest; beempened the lock of the box called
Bhuvareswaram and took out the icons and stones, placad th a plate and started his

pooja. Meanwhile others also bathed and came irsahdn the fba arranged along the wall.

Once all the guests sat down to eagnMyamba changed from madi clothes to ordinary
clothes and sat in the bedroom. Rolling betel lsaj&Rolling betel leaves” refers to
preparation of taambula which consists of cleatimggleaves, cutting the stem and removing
the spine which runs down middle of the leave, ypgl a trace of lime, rolling the leaves
into a cone, placing betel nuts, cinnamon and varmher herbs or extracts in it and finally

closing the cone by tucking the leaves in.] Meaeviome body at the main door called out
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loudly “Rajasekara garu” and repeated the call some twenty timesvery loud voice. By
the time Minikyamba responded as “coming, coming” and rea¢hedmain door, the door
was banged loudly and repeatedly. When she opéeedioors she saw a tall dark man filling
the entire doorway whose cheeks were painted, byixdure of perspiration and ashes
applied to his forehead, ear rings were hanging dikings, face was wrinkled due to old age,
gray hair was showing through the upper garmentlii® a turban and who was carrying a
dry stick on his right shoulder from which were gumn the back side a bundle of deer skin
fattened by used is and a seating mat made of darbha grass witlenbtindle; and a
small copper pot and a bag made of plant fibresherfront side. Once the door was open,

that man walked straight to the western chamberstoat! in front of Rjasekaragru.
“Sastrulugiru to which village do you belong to?” askegj@®ekara, the stranger replied:

“I belong to Kanur agraharam, our family name is Bulusu and my name &apa
Somayajulu. Your fame has spread all over the world.His world lives such as yours alone
are purposeful as you would feed mangiBnins and felicitate them by giving them money;
what is the point of life of an useless man like?fhe

“Since today is a Monday of the montharkka, would you fast till night?” asked

Rajasekara,.“No | cannot fast as | have grown old.”

“Somayajulugaru seems to have been in the hot sun for a long please go quickly to the

well and bathe with a few buckets of water! Foolesg served,” said fasekara.

“You all please go ahead with your meal” replie@r@yajulu.” | have one request, though. |
need Swahastakamu (that is food cooked by one’s own hands).olfi gan kindly arrange

for a stove cleaned with cow dung and a few ingnewdi | shall bathe and cook my own
food.”

“We do not have a spare stove; you must kindly ysri

“I have a principle that | don’'t consume food codkgy women. Men cook food in your

home, isn’t it?”

“The daughter of my mother’s sister cooked the fasmld Rajasekara. “In fact it is women

who cook in our house.”
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“Alas! Cried SSmayajulu, “How could | consume food cooked not only Wwgmen but by a
niyogi at that? Kindly arrange for a vessel to beunted with rice and water; | shall do the

remaining.”
“It would not be possible today. You may go to sartteer place this once.” Saidijgsekara

Somayajulu thought for a while and said: “I know that finothe beginning your tradition is
the highest one. Your grandfather performed mateg;riyour father verily knew Bhmay. |
should not really mind eating in your house but Becomes known that | deviated from my
principle 1 would be pressurised to do so at offlaces. So, kindly keep it a secret that | ate
here. Since today is a Monday of montiirtika, | shall go to Godavari, bathe and come back

in a minute. Please continue serving the food.

Then Rrayya Smayajulu kept his deer skin bundle and plant fibre baghe middle of the
house, went to Godavari, bathed and returned. Afbening back, he opened the deer skin
bundle in the &vadi took out the darbha mat, sat on it, and sarteditating while counting,
using a rosary made of Ra#lsas. While he was mediating PidaRao reminded him that he
was on medication and needed to eat early; siitHers came from the dining hall to the
cavadi and reminded that food has been served and gedting cold. Unmindful of these
reminders, Smayajulu continued his meditation for about two gadiyamsty eight minutes)
and then came and sat in front of his leaf. Thererydody consecrated the food by

performing pakecana and started eating their food.

While eating Rjasekara enquired “I cannot see the man who came Rajahmundry with a
Subhakka. Where is he sitting?”

“Sir! Sir!” replied Venkayya, “| am sitting here bimd SSmayajulugaru in the corner”.

“This food is divine. Who needs food cooked by Nald&hma, if one has this kind of food”,
Said Somayajulu.

“‘Somayajulu garu! Ridgegaurd served yesterday in the kthouvas not tasty” said

venkayya in support.
“Which choultry!” enquired the Basekara.

“Yesterday in a Bjamahendravaram, a Vaisya fed many people on tbasam of his house
warming. Bolli grayya cooked the food. Therér8ayajulugaru and | sat in the pankti.”
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In this way everybody ate their food discussingou#s matters and washed their hands in the
backyard attached to the dining hall. They walkadkbbelching loudly and rubbing their
stomachs with their hands and sat in a chavasina§ajulugaru came with the intent of
staying for a few days but keeping in mind the @sation at lunch time, left after taking

tambala without even asking for the customary felicatiwith some money.
2.6. Cultural terms in Chapter-3 of ‘Rajasekhara Charita’
2.6. a. BHOGAMU

In the vedic religion it is believed that one attaheaven if one performs sacrifice on
the basis of injunctions like “Swargako yajeta’(the one desirous of heaven should
scarifice). In heaven one does not have hungeteepsr sorrow. There are a category of
divine beings called Apsarasas who entertain gadstlfose who stay in heaven. Rambha is
supposed to be the most beautiful amongst thosaragas. The authors tone is critical of
this belief/ practice as he says thatridevamma’s grandfather secured a chance to enjoy the
pleasure of Rambha’s company by sacrificing tHiotyr animals. Brahmsadja to which the

author belonged to did not approve of such aniraaliices.
Hutch: Dancing woman.

Sankara: Enjoyment; the money paid to a prostitute.
OXD: Prostitutes.

2.6. b. NAUTCH

“Nautch” word is derived from the Hindi word “naicmeaning “dance”. Women
referred euphemistically referred to as dancingsgare usually prostitutes. One of the
entertainments provided by the host in a majortraléon was a troop of dancing girls. These
women would usually sing and dance and flirt with guests quite openly. This practice was

prevalent till the end of nineteenth century.
Hutch: Dancing woman.
Sankara: Enjoyment; the money paid to a prostitute.

OXD: Prostitutes.
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2.6. c. ®MID EVAMMA

Amongst sacrifices there are a class of sacrifeked $mayagas which are very
elaborate and involve a huge expenditure. A perglon has performed such a sacrifice is
called a $mayaji/Somayajulu and his wife is referred to asnflevamma. Other similar
titles include Cayanulu, &ulu and Somapeethi. In later times this titlesavaesed as a part
of the name or as a family or as the name itseijapeyi is such a title (one who has
performed the ¥apeya sacrifice) being used as a family name.hln fgresent incident
Somayajulu and $midévamma were used as given names as a way of remiegiee fact
that their forefathers performed sacrifices whicswonsidered very prestigious.

2.6.d. FIFTY BRAHMINS

Dimensions would be of the order of thikgt by twenty feet or 35/15 — in present day
a hall of such dimensions would be sufficient teddifty persons in one go.

2.6. e. MAMI DIT ORANALU

Bunting of mango leaves — During festivals, it isstomary in Telugu country to
decorate every doorway in the house with buntirfgaango leaves. These are removed only
after the leaves go dry in about ten days. Thergkeaves give a festive look to the house.
The practice is so prevalent that the mere mermfatecorative tongams (bunting) indicates

that a festival is going on in the house.

Hutch: Mango leaves.

OXD: Festoon of mango leaves strung across anrexgra
2.6. f. TAMBULAM

Rrefers to betel nut leaves in which fruits ancebatits are kept. The combination of
betel nut leaves with a trace of time, and betdk ns usually taken after meals to aid
digestion. Another use is that any major agreemesypecially an engagement to marry is

marked by presenting anibila along with new clothes, flowers and sweets.
Hutch: Betel-and-leaf.

Sankara: Betel leaves and areca nuts.
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OXD: Betel leaves and areca nuts.
2.6. g. FIRST THING RAJASEKHARA SEES

It is a general belief that if one sees an auspgiface or thing in the morning the
day would pass nicely. Cats, widows etc were belleto bring bad luck. Therefore having
done a portrait of God as the first thing to sderafvaking up is supposed to ward off any
bad luck.

2.6. h. PATIVRATA

Literally means one who follows her husband. Ak great women extolled in the
Puanas and Epics are Pativaat

Hutch: Virtues women.
OXD: Chaste and virtuous wife.
2.6. i. SN\ANAMU

Even today it is quite common for men to bathepen, in villages. Usually there is
a designated place for bathing where an arrangermentade to ensure that the bath water
flows into trees. Plantain trees absorb a lot adewand are preferred as a bathing spot.

Dict: Bath
2.6.j. SWAMI

To a devoted person, the construct of a humarglstiowing grace on swami sounds
like blasphemy. However in current context swanfen® to the legal person, who is the
particular God, possessing wealth like ornamentslands. In other words it is the temple
administration upon which #asekara is being requested to show his grace by ohgnat

money etc.
2.6. k. RURNIMA

In the lunar month there are thirty tithis. Thikitis the duration in which the moon
travels an angular distance of thirty degrees watipect to the sun. So in every lunar month
there are thirty tithis. Each tithi referred to @adunar day or simply the day. The period
during which the moon waxes is called the brightright or white fortnight. The fifteenth
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day is the full moon day; thereafter the moon waihesvhat is known as the dark fortnight.

The last day of fortnight is the no moon day or meaon day.
Hutch: The full moon.

Sankara: The day of full moon.

OXD: Full moonday.

2.6. 1. DHANURMASA

Most of the people in Telugu country follow the &urcalendar usually, but there are
exceptions especially amongst Mavas. The solar calendar is preferred in Tamil spegkin
country wherein the month lasts from Saamitr to Samk&inti. Samkénti is the time when
sun enters a new zodiac sign. January fourteentihach day the sun enters the zodiac sign
makara (Capricorn) is called Makara Saantr The solar month ending with Makara
samkénti is called the month Dhanus (Sagittarius) naraftdr the zodiac sign. This solar
month is believed to be dear tosWu and special services are performed in all tesnpfe
Visnu. The lunar month concurrent, at least partleth \lhanurnmsa is pgya, which also
Nandi Raghawacarya refers to.

Hutch: Sagittarius.
Sankara: The solar month during which the sun aesupe sign of Saggitarius.

OXD: Name of the solar month (December-January)nwthe sun is in the sign of
Sagitarius.

2.6. m. S\PATU

Sapatu is a word commonly used in Tamil for a meal @nsuming a meal.
Vaishnavaas have by and large migrated from Taouhtry to the Telugu-speaking part.
While their language use in public is now fully dgli, the language they use in kitchen
retains a high component of Tamil wordap&u is one such; as is thairsadam for curd rice

and “more” for buttermilk.
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2.6.n. TENGAL

There are two sect of \&iavas the southern sect called Tengal and northern sect
called Vadagal, who have some differences in netiedoctrine and costumes. For instance
the southerners believe that the relation betweath &d man is as per the maarjala kishora
nyaya that is the maxim of cat and kitten, wherein G®delieved to take care of these
devotees like a cat would its kitten. The northesndelieve in Markata kisha nyaya, the
maxim of monkey and its cup; As per this it is ¢ogént upon the devotee to be attached to
God as a monkey cub, which would hold on to itshentIn terms of costume there is a
small difference in the way they paint theimmams.

Hutch: Tengali.
Dict: ?
2.6. 0. MANISI

In Telugu original the actual word used is statwegrahamu.” Here the secondary meaning
called Laksanika should be understood because a living manatde a statue. However by
using the word statue which is used for inanimiéienkesses of a living thing, the author is
indicating that though the man is a living being,if as good as inanimate because he does
not show concern for others or otherwise act invdized manner. This technique is not

easily replicated in English.
Dict: Man
2.6. p.SASTRULU

Dress and possessions of the man indicate thavadsea B&hmin. Usually such
people are expected to master one or in other aeiesnich as astrology, medicine or
grammar.Sastri is somebody who has mastered a sastra (sgjesaastrulu is the plural of

sastri. The plural is used as a mark of respect.
Hutch: Sastri.
OXD: Person who is learned in the Sastras.

2.6. . AGRAHARAM
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Is a name given to a village where whose populatarsists mainly of Bihmins.
Hutch:Karuragrahara.

Sankara: A Street or village inhabited byBmnins.

2.6. 1. SWAHASTAPAKAM

Agreat importance is attached to the purity oddfahat one consumes.Therefore
Brahmins who followed a strict regimen of personalifyugmadi) and performance of rites
were very careful to ensure that the food consulmethem was cooked by somebody who
followed a similar regimen. Outside their homesicsi it was not possible to ascertain the
purity of the cook, they insisted on cooking theiwn food. This practice was called

Swabhastajkam — literally cooking by one’s own hands.
Hutch: Food cooked by own hand.

OXD: The custom of eating only food cooked by one’s
2.6.s. STRPAKAMU

Women cooks had to pass an extra test of purity.odly did they have to follow the
regimen of mdi etc, but they had to be married by the onsetutiiepty. Again, since this was

difficult to ascertain, Bthmins following a strict regimen ate only food cedkby men.
Hutch: Cooked by woman
2.6. t. NIYOGI

In this particular region two sub sects ofalBmins are to be found Vaidikas
(Somayajulu is one) and Niyogis gj@sekara, Bhairaviirthy etc). Though both the sects
followed the same texts and ritual practices inteimy amongst them was frowned upon.
Usually, they were at loggerheads. Vaidikas betietwat Niyogis compromised more in the
matter of dress and costumes. &¢is who were usually employed in the court or othee
were more in tune with the world considered thedikas to be backward and uncivilized in
their dress and costumes. Many VaidikalBnins used to refuse to eat food cooked or served

by Niyogis.
Hutch: Niyogi.
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Sankara: Name of certain sect of seculahBrins.
OXD: Name of a Brahman sect.
2.6. u. ATTESARU

The method of cooking rice is that one measurécefwas mixed with more than two
measures of water and when the water came to dheoilessel would be taken off the stove
and most of the water would be drained and coltbatea separated vessel. Poor people
would consume this rice gruel called ganji. Othexsuld use it to stiffen their clothes
(referred to as applying starch to clothes); marmguld simply throw away this water
Somayajulu requested that dgasekara should arrange for somebody to clean the mioe it
with water and heat on the stove till it came tood. There after @mayajulu himself would
drain the water and continue cooking till restlod tvater evaporated. This is the last state of
cooking and would take only a short while but itukb mean that food was ‘cooked’ by

somayajulu himself.
Hutch: A little rice and water.
2.6. v. VADDANA

Serving in a formal dinner such as the presentwae an elaborate affair. First the
leaves were purified with the ghee then the varmugses such as lentils, curries, chutneys,
soup, sweets, snacks, accompaniments such as papeds, salt and rice were served,
usually in that order. Thereafter one more rounguwification by ghee called abhigaryam
was carried out. After the serving was completetradl guests would pray to god, offer the
food symbolically to the God in one’s self and tlsart eating simultaneously. Since ten or
more courses were to be served initially and simatgody would start eating till serving was

complete, 8mayajulu wanted to finish his ablutions while the foeds being served.
Hutch: Serving food.
2.6. w. VISTARI

Usually food was served in leaves of plantain ,treémond or palasa. In
Dhavakswaram, plantain leaves are widely available (infexcthe backyard of fasekara’s
house itself).
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Hutch: Leafen plates.
2.6. x. PARSECANA

Is a Sanskrit word meaning “Sprinkling waterralind”. Parécana consists of first
sprinkling water on the food reciting a mantra,nttsgpping water and then sprinkling water
around the food in clock wise direction recitingotdrer mantra and finally eating five
morsels of food as a symbolic offering to the gathwn one’s own self.

Hutch: Aqua lustralis.

Sankara: The rite of sanctifying food by sprinkliwgter round it.

OXD: Ceremony of sanctifying food at a meal by skling water around.
2.6. y.SUBHAL EKHA

Lliterally means- “A letter bringing good tidingsThis is usually printed to inform
one’s friends and relatives of an auspicious octasiuch as house warming or marriage.
Poor people who find it difficult to perform essahtceremonies like marriage would print
Subhakkhas or visit rich persons with tieubhatkha. The intent is to seek financial help to

perform the marriage.

Hutch: News-letter.

Sankara: A note or letter conveying a happy orybgews.
OXD: Invitation card.

2.6. z. NLLAK AVADI

In the earlier days when there waspiped water, many families would fetch
water for their cooking needs from a river or alwglite a distance away. This would be
necessitated usually because the water in one’swesihwas hard and therefore unfit for
cooking or one lived in such a small house thdtas no well. This was especially true of
large towns like Rjahamakndravaram. There a system of water bearers evolkdse
water bearers were @rmins who were not educated and therefore unat#anang a living.

They would fetch water form an appropriate sousiagia kavadi while maintaining madi. A
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kavadi is - a "bangy" or yoke, carried by men, likattused by milk maids in England.
(C.P.BROWN)

Hutch: ?
Sankara: The pole or piece of bamboo usedZoadi.
2.6. aa. NUVVULU

nuvvulu- tila in Sanskrit, sesame/gingili in Englidt is hot in nature, used to correct gout
and skin related problems, increases appetitecesdoutput of urine, gives strength to body,
heals the wounds, increases blood and sperm, gmdwes the condition of the vocal chords.
Sometimes it may spoil the throat, but helps inntaning the menstrual cycle. Sesame oil is
strongly recommend iAyurveda to make the teeth stronger- one has te i sesame oil

regularly in the morning and now-a-days peopleitadiil pulling’.
Hutch:?

OXD: Gingelly, Sesamum.

2.6. ab. NALABHIMAP AKAM

The Puranic characters Nala andiBa were famous for their cooking prowess.
These two noble men resorted to cooking during icdiff phases of their life.
Nalabhmapmkamu meaning food cooked by Nala orilBa came to stand for tasty food

cooked by men, which was considered to be tastear food cooked by women.
Hutch: Cooking is capital of Nala and atma.

Dict: ?

2.6. ac. PANKTI

Means a row. Since people were seated in rows veateng food, the expression
Saha - pankti klanamu (meaning “dinner/ formal meal in the samw’ydias come to mean
that one has eaten in the same batch as the ®thisrindicated equality in status because the
batch starts together and ends their meals togeihmdy persons of equal status were seated

and fed in same batch.

Hutch: Row.
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Sankara: A row, line, range, a series.

OXD: Line, row, series.
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CHAPTER-3

Terms from the 4" -7 chapters of Rajasekhara Charitra
3.0 Introducton

In this chapter, cultural terms from th& #o 7" chapters are selected from ‘Rajasekhara
Charitra’ and analysed. Proverbs, food items arn@roterms which are rooted in Telugu
culture are also located from the above said cismethe selected work i.e. Rajasekhara
Charitra.

3.1. Terms from the 4" chapter of Rajasekhara Charitra
3.1. a. BALLAMIDA

Though Rjasekara said it is on table, the table referred te e on the altar in the
western chamber (theija room) or in the same place where god was wopghipgn the
house. Such was the respect that people had fdkcsbdtnus Mahbharata, seen as secular
literature by the modern people was viewed, andgtils viewed, on a par with sacred
literature like Upanishads. One may also note ttatBhagavadda” seen by some as one of

the most sacred books of the Hindus, is actuagligiraof the Mahbharata.
Hutch: On the table.
3.1. b. CINIGINA SALUV A

Though the shawl was torfastrigiru concealed the tears within the folds. The shaml be
worn as a wrap around the shoulder or by foldingtd a strip of about six inches width and
wearing the strip over the left shoulder or as daga around the neck. Since it is the month
of October or November one could have expected tonmvear it wrapped around his
shoulder. BuSastrigaru folded the shawl to conceal the holes in theviha question might
arise as to why he must wear a shawl at all. Tlssvanis that the shawl is an indication of
his scholarship. Scholars used to wear shawls pofttheir normal garment. Even today it is
customary for scholars to be felicitated with slawlhe author, by mentioning the torn
condition of the shawl is indicating the povertySastrigaru.
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The worn state of the earrings also indicates tnerty of Sastrigaru. Together the torn
shawl and worn earrings also reflect the desireéSasttrigaru in particular and people in
general, to hold on to symbols of status long afitey lost the capacity to afford such
symbols. In fact, the story ofaid$ekhara is also about his refusal to let go of thpgings of
his importance and insistence on spending beyaomaniians to maintain the symbols of his

status.
Hutch: Torn shawl.
3.1.c. RAJA PUSTAKAMU

Many rich men were not equipped to read such bobks. author wants to make a
point that Rjasekaragru was well versed and was more than capable afingaand
explaining Malabharata himself. Further, his act of appointings®igaru to do something
which he could do himself also shows the tenderd@ag@sekara to show off his status.

3.1. d. PUSTAKAMU VIPPU

Books were “untied” as they were a bundle of paaves tied together.
Hutch: Open the book.

3.1. e. PADYAMULU/DHY ANASL OKALU

It is customary to pay obeisance to one’s gurucfied; Gaapati, the lord of obstacles;
Saraswati the goddess of learning; one’s favougad etc, the author and commentators
before reading the actual text. Sometimes the abees are simple phrases like...Sri
Gurubhy nam& Mahaganadhipataye nanig sarswat nanigrai. The practice of reciting

dhyana sbka is another mark of beginning of reading bookmadsdian culture.
Hutch: Slolks.
3.1. f. LENIVI KONNIYU

While explaining texts the paittika was required to often go beyond what was writtethe
text. A good paumika would ensure that only those aspects whichnateclear to listeners
are explained. Often these digressions could enchang as the showcase of the jaaikas
knowledge and less as in explanation of the telke @&uthor is criticizing this tendency of
explicators.
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Hutch?
3.1. g. PUSTAKAMU PUDAKA TIPPUCU

Everything associated with books was given a vergartant place. The name of the small
folding table, one foot high on which books are tképy reading is called \&gapthamu-
literally the seat of v@sa. Vyasa is held to be organiser of thédés, and the author of the
Mahabharata, eighteen Pamés and eighteen Upapmas and the Brahmasas. Even today
Hindus feel bad if they touch paper with their fewt otherwise hesitate to use paper

inappropriately because Sarswati is held to resigmper.
Hutch: Opening the volume.
3.1. h. SWASTI PRAAABHYAH

Just like any session of reading starts with pryar session also ends with prayer that
everybody should be happy. Two similar words areduto refer to these end of session
prayer “manglm and swasti”; both mean good or well being, whighwished for the

listeners and humanity in general.

Swasti pragbhyay. Text segments are referred to using the first owdhree words. Here
Svasti pragbhyah refers to the verses starting with the two words.

Hutch: Svastyi praja bhyaha.
3.1.i. SATRAMULU

Satras are very long sacrifices which last daysttogye Sararadhana is the feeding of
Brahmins. Usally a saanadhana would be done after any major event in ohiss For
instance, if one makes a trip to Kaasi, one is etgqueto perform a saradhana after

returning. This particular sairadhana is calleddsisanaradhana.
Hutch: ?
3.1.j.ANJANEYUDIKI GU DI

One question might arise here as to why one maongleeis being built where there is

already one Jandanaswmi temple. While there could be many reasons, tareemportant.
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1. Jarardanasv@mi temple is an existing temple. One would get nfaree, if one builds
a new temple rather than repair or expand an agidemple. It is believed that a
constructor of a temple would get the sixth partabbfpuayam accruing from the
activities in a temple such as poojasmams and annadams.

2. The existing temple is on the top of a hill andréfiere not very convenient for
devotees. A temple constructed at the foot of tile(There is where the “Rna
padas” are) would be more convenient.

3. The Vaidilas persuaded #asekaragru to build a temple, andafgsekara himself
belonged to smarta, a section ofaldnais who give equal importance to Siva and
Vishnu as the supreme principle of the world. Thetarian differences also could
have occasioned the construction of a temple cledrby snartas.

Hutch: Anjaneya temple.

3.1. k. DARIDRYAD EVATA

Hindus believe that there are two goddesses ofrpoaad wealth. The goddess of
poverty (diridryackvata) is the elder one and the goddess of wealkgh(ini) is the younger

one. Sometimes the goddess of poverty is alsoregféo as Jsthadevi, the elder one.
Hutch: Property became angry.
3.1. . SAMBHAVANA

Etymologically means felicitation by showing respda practice it is measured in
rupees given in fees. In this instance the referaacdo fees given to the priests who got

Rukmini’s marriage performed.
Hutch: ?
3.1. m. DWADASAM ASIKAVRATAM

It literally means a vow which lasts twelve monthghe reference is to the
arrangement amongsamiaws that was solemnised in the presence @hdh. They agreed
that Draupadi shall stay in the house of each @fitre brothers for one year by turns. During
this period no other brother is supposed to emterhbuse, where Draupadi was staying. In
case any brother violated the arrangement andeszhtee house where Draupadi was staying

then the violator was required to spend twelve meatvay from the capital performing good
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deeds, visiting sacred places etc. During the gehat Draupadi was staying with Yusiiia
(Dharmagju) a Bmhmin approach Arjuna complaining that thieves stbis cow and
requested Arjuna to recover this stolen propertyjua wanted to use his weapons to
acomplish his task but the weapons were storeldemouse where Yudhhira and Draupadi
were staying. Arjuna violated the arrangement ideorto recover the stolen wealth of a
Brahmin. However, having violated the arrangement bseoved the twelve month vow of
performing good deeds visiting sacred places etahé fifth asvasa of the first canto of
Telugu Malabharata the cited poem is the first one. In this catht® visit of Arjuna to
Dwaraka after finishing his twelve months vow is désed. It is during this visit that he
married Subhadra, sister of Krishna. There are taboe fifty poems from this poem to the
end of the first canto in this chapter. TiRastrigaru explained so many poems from early
afternoon to dusk, a period of about three andlfahoairs indicates that many other poems

were summarily explained or skipped overdagtrigaru.
Hutch: Monthly vow religiously performed.
3.1. n.URAKE VACINA PAD ARTAMANDALI RUCI ADHIKAMU

It is the nature of most of the beings that if tlggy something free that would have double
the taste even if really it is not up to the mdrkre will be more taste, of course in a dish that

is obtained free of cost.

In the present context people, all of them psyangpused to throng Rajasekhara’s

house and enjoy the dished even if there were nogigply cooked.
Hutch: Is not a dish obtained gratis always thadsis
3.1. 0. GUMMADIK AYA

gummali kaya- kishmanda in Sanskrit, Pumpkin or squash gourd in EnglinGurbita

maxima in Latin.

It is of two types, white gourd melon and ash coddugourd, Sanskrittdshmandaki or

bruhatphala.

The first one has to be taken when it is ripe anshareases a strength, sperm etc, kills
diseases related to bile, piles, thirst, heat, egioan of stomach. It would have delayed
digestion and causes gout. The dry ginger is orteeoéntidotes.
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A tender pumpkin causes gout, increases biliousreatnd Kills appetite. This is not good for

people with a weak body.

On the other hand the other type of pumpkin clélaesurinary track, gives cooling effect,
checks fever and produces good blood; it is alsodgor liver and stomach and easily
digested.

Hutch: Pumpkin.
3.2. Terms from Chapter- 5 of ‘Rajasekhara Charirtd
3.2. a. PRAMANAVACANAMU

Pranana is a valid means of knowledge. Different phildsep accept different number
of prantnas. Three are accepted as valid means of knowleg@dl brthodox schools. They

are:

1. Pratyaka — perception
2. Anumana - inference

3. Sabda — testimony of the truthful persons.

Eg: We observe that fire burns and that water isl.cdere the means of knowledge is
perception or prathyak. We observe smoke and infer the presence oftfiiejs an example

of knowledge through inference or amima. When somebody says there are fruits at the
river bank, we go to riverbank, to get those frukiere neither perception nor inference in
instrumental in our knowledge of there being friuatsthe river bank. Here our means of
knowledge is verbal testimony éabdagptavakya.) It is valid as long as the testifier speaks
the truth. Traditionals, within verbal testimonyedic sentences are accorded the higher
preference and are call8dutiprarana, which is beyond perception and inference. The i
class of texts called smiti text which describe or interprete dharma. Thagecalled smruthi
praminas. Sentences from authoritative text books aresifled under the same head. One
such verse has been called piaavacana.

Hutch: ?

Dict: ?
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3.2. b. TENE
tene- madhu in Sanskrit, honey in English.
It has to be consumed after processing and natwrform.

Some people said that this is the only ingredierthe universe that directly gets mixed with
blood. Honey is recommended Ayurveda as an anapa (to be taken after along with a

medicine) in most of the cases.

Honey maintains the equilibrium of that trinity ledimours, viz, &ta, pitta and kapha. It also
keeps the heat of the body but not good for commold and fever. Honey helps in
maintaining the spirit of the mind and due to i$ hature it checks obesity effectively.

Ayurveda clearly says that the body should be netib@ stout nor too lean- atisthialam

natisaiksmam(Syrita-sanhita).
Hutch: Honey.
Dict: Honey.
3.2.c. JYOTISAM
Jyotisam or Ashtrology has got three sections-

1. Muharta skhandha, that deals with finding out the atieps and inauspicious time
of the day for the performance of rites.
2. Hora skandha oralakabtaga is useful in preparing horoscopes, giving piezhs,
deciding compatibility of bride and groom etc.
3. Saidhintaskandha is useful in the preparation of AlmaoadPafichngam that is
essential for both Mulrta and dtaka by tracking the regular transic of planets etc
A scholar of Jyotlsam who can compute and prepare an Almonic is call8didanti.
Hutch: Astrologer

Ajaikapacca vispaca punarvaswadhghika!
Mrgagrsamca vittaca savittara phalgun |
Jyestaca viswabyamca nakatraikye vinasyati |1

Ekorasau prudhagiecottamam @nipidanami|
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In Indian society, marriage has got a significarae unlike the scene in other culture. The
marriage should facilitate attaining high standastishe Purshardhas, viz, Dharma, Ardha,
Kama, Moksa. The first three involve both wife and husbanarehas the last one is a case of

separate individuals.

It is against this background that a strict procedis followed before finalizing the

compatibility between horoscopes of the bride amdiglgroom.

The present context is about effecting a marrlzgeeen the bride and bridegroom who are
born in the same nakshatra. Janma nakshatra isfdhe parameters employed to decide the

compatibility for marriage.

Here the Sidhanthi having taken up the horoscopeke son of Bpiraju and daughter of

Rajasekara, viz, 8a and recommends marriage between the two.
Rajasekara objects for this stating the bad behaviodnaces of the sun of #iraju.
Rajasekara rakes up his daughter's marriage with hisieepSankarayya.

Then Sindbnti explains- | studied your nephew’s horoscope,doaibt, it is good in all

aspects but the janma nakra is a kruttika, which is the same as the bitke

Siddanti cotes the authority from disa sastram- Rirvabladra, Dhanishta, Punarvasu,
Kritika, Mrigasesa, Chitha, Hasta, Uttara, ébhta, Brvasada and Uttaasada- if both the

bride and groom are born in any one of these Nakshthen the marriage should not be
affected as it will destroy the couple. Moreovebdath are born in the same rasi with different

naksatras then it will be good for marriage.

Therefore the marriage betwegankarayya andi®& who are born in same nalkra, that is

krithika should not be performed.

Further SidaAnti recommends the horoscope ddpBaju’s son which is the best vis-a-vis
Sita’s. He explains there is relation between kenugathi and Trikonadhipathi. No relation
with the lots of third, sixth, eleventh and eightbuses. Sidinti codes fronSastram.

If the Krithikadhipati’'s and Trikaadhipathi’s have got mutual relation and or not cartad
with the lots of others, they will be highly ocpocis.
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In Jyotisyam first, fourth, seventh and tenth houses aned&tndras where as, third, fifth

and ninth houses of both the groups are considerngdauspicious.

Now Rajasekara visits on Sidimti to have a careful glance at the horoscope®f3ta again.
Then Sid@anti, having realized that his proposal shall notfhgtful, stared into sky's and
asked Rjasekara as to which leg of Krittikaitd was born in. Second le§ankarayy’s is
first leg yes it is compatibility- marriage of bedind groom who are born in the same leg of
same nakshatra would end up in death. Althoughm#igatra of the couple is the same but

the legs are different then marriage will be auspis.

When the Rjasekara enquires about the nauta for marriage in the same year Sidtn
responds Mgha, Phlguna, Vaisakha, Jfa months are auspicious as p@stra so
maghantsa is good on Tuesday, tht is B&panchami Ravi is in Kumbhalagna. That

muharta is divine. Here is the authority-

If Ravi is in any one of n¥a, wsabha, midhuna, kumbha, ¥aika and makara rasi’'s then it
will be very auspicious for the marriage. If heoiber rasi’'s one should never perform the

marriage.
Hutch: ?

3.3Terms from Chapter — 6 of ‘Rajasekhara Charitra’

3.3.a. DAKSASMRTI

Whenever any statement or fact needed authenticatioalidation the practice was
to quote a Vedic sentence if available or a semtednom an authoritative book. Here,
siddhanti quoted the sentence from Ezenruthi to explain over grown nails.

Hutch: Daksha-smriti.
Dict: ?
3.3. b. VEDAMTAVACAN ALU

What occurs at the end of theeda is called ¥danta. \édanta teaches the
permanence of soul, that it is not affected byhbamd death. Birth and death apply only to
the physical body. This is often remembered wheteath occurs in the house. Also, to
console the person effected, elders will say that present tragedy is the result of the earlier

bad karma of Rukmi that she has to accept as such and try to perdsrmuch as good
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karma as possible from now onwards so that shénaa@ a happier life in her next birth. It is
also customary to recite tk@panishad and Garudapgam in a house during the mourning
period. Kahopankad describes Naciketa’s conversation with the godeath and how he

obtained knowledge of Bthman. Garudapanam is a vast text dealing with many things.
Normally the portions dealing with various punistmsein hell for sins committed on earth

are recited.
Hutch: Scripture texts.

Sankara: The last of the six Darsanas of Hinduwphbiphy, based upon the major

Upanishads.

3.3. c. DISSAKUNAM

It is considered an ill omen to see widows or suchicky people by andhile going
on anauspicious task. Widowhood is considered as prbaf the woman concerned is
unlucky and that her bad luck will rub off on otheas well. We use the word “luck” in
English but the original Telugu word actually treates as “unseen”(agdam). In other words
one’s papa and pya are what are unseen. Therefore whatever hapgpengerson good or
bad is not a question of luck; it is a result, tfiafi past karma. There is no word for “luck” in

Telugu.

Therefore difficulties like widowhood are not ramadout are brought upon oneself due to the
agency of the person concerned. This is the reas@ssociation with and seeing widows etc
is specially avoided during major events like neagd. When all the persons concerned
accept the karma siddhanta and appreciate it fillly effort is towards doing as much good
karma as possible. When this appreciation is lagkpeople talk loosely about widows etc as
papishti (sinner) and durasgtavantuglu(unlucky;literally the one who possesses “bad/
unseen”,papa or demerit i.e.) often to their f&ged the widows also feel wronged since they
do not see their agency in the unfortunate evemtg to their widowhood.
Three levels viz,

1.Katha- some of the key observations and evermd ttebe understood at multiple levels. At
the surface level to appreciate the story propemg must understand the custom which is

being referred to.
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Eg: In the incident where Rukmini is told that heisband has died, the author describes the
difficulties a widow would have to face; one of m@s during the time of festivals and
auspicious events. At the surface level we needntterstand that festivals and auspicious
events are the times of plenty and merry. Thisviggn all the relatives and friends get to see
each other, eat, talk, sing, dance and make marrg. way, life is enjoyed during these
events. A widow is given a limited opportunity tarpcipate in the festivities. This social
exclusion hurts badly and is accentuated by thedgoue others are having. This is the
surface level understanding.

2. The next layer of understanding must be to ajaie the custom properly and to know
where it has gone wrong, so that appropriate redamay be effected. In this case one could
trace the custom as a means of preventing promiscbehaviour and to keep otherwise
radical behaviour under check. In the absence ofilyabonds, the chances for such
behaviour may be seen to be higher.

The moment one has a functional family, the pressierted by those bonds keeps the social
behaviour in check. If this is the reason for tustom then what is necessary or what is
possible is not only suppression of widows. Prowgdfamily bonds would be an equally
effective solution. These reformers advocated widemarriage rather than a situation of
free for all.

3.This is the deeper level of understanding ofréeson for the custom and the need for, or
possibility of reforms. An attempt would be madertdfore to bring out the deeper level
understanding of certain customs.

Hutch: Frightful piece

Dict: ?

3.3. d. ANUPANAM

Anupanam means that which is drunk afterwards; Agurveda different medicines are
supposed to be taken with different aimgs. In the present case the herbs have been made
into a powder (@rna). This powder is supposed to be mixed withpirescribed anuma i.e
honey in this case. If the medicine is in the fasfma gdika (tablet) or lehya(paste) then
anupna is consumed after the medicine is taken.

Hutch: As a vehicle.

OXD: Vehicle, i.e, liquid or other substance addedhe active ingredient to give bulk to

medicine or make it palatable.
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3.3. e. PATHYAM
Pathyam is the diet recommended for a patient. veda is a holistic system of
medicine and prescribes food items to be eateio twetavoided along with medicines and

anugna.

Hutch: Diet.
Oxd: Diet.

3.3. f. MUDUPU

Mudupu means a small cloth sack. Whatever is preanis god is taken out and tied
in a piece of cloth and kept separately. This @tbffered in the hundi after the objective is

accomplished.

Hutch: ?

Sankara: Bundle of money, jewels, or the like.
Oxd: Folding.

3.3. 9. JU'TUKU CIVARA MUDI

As per Indian tradition hair should not be worndedy either men or women. It is only in
extreme circumstances that people like DraupadiGamdikya take a vow not to tie their hair.
Therefore after washing one’s hair though one wdildel to leave it open to dry fast, it is
customary to tie the hair into small knot at the ¢ad.

3.3. h. BILLAGOCI

Gochi means loin cloth. Billagri refers to that part of a dhoti which is wornveeen the legs
like a gochi and looks as if a badge has beenhathcThis effect occurs when the Zardosi
work on the boarder of @k is atleast three inches or more. The cost ohatidwould
increase with width of the border. Thus it wouldvéaaken an expensive dhoti for the

Billagoci to be seen.
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3.3.i. PATTUSNANAM

Certain occasions are considered especially pioes$fective for accrual of merit (pyam).
Sankanti (the time when the sun moves from one zodign $0 other) and eclipses are
considered very effective for accrualsof merit.ddothese days the devotees perform charity
(Danakarma) and do japa. During eclipses one takesaa bath at the beginning of the
eclipse and does japa throughout the duration efettlipse. At the end of the eclipse they
perform one more head bath. The first bath is dafatusrinam and last bath is called
vidupu sanam.

3.3.j. JRNAMUK ANI

During eclipse nothing is cooked or eaten. Nongberble food items like milk, curd and
pickle, are tightly covered and a blade of gradked@arbha is kept on the top of the cover
to ward off the ill effects of eclipse.

3.3. k. GRAHANAM VALANA ANGA H INULAINA PILLALU PU TTUDURU
The effect of eclipse is considered so bad thabsuxge to an eclipse would damage the child
growing in a womb. In fact a cleft lip is called ggahaam-morri literally eclipse-

deformation. This belief is held even today.

3.3. |. BAUDDHAVAADAM

Bauddhaadam is a catch-all phrase which refers to any bdter argument opposed to what
is said in the ¥das and Dharmistras. According to orthodox schools sabdapraathat is
using \eda and sastras as means of knowing somethingagedso only when the object is
beyond perception and cannot be inferred. For aganis believed that heaven exists. Now
this can neither be seen nor inferred. However taviaadi refusing sabdaprana will
guestion as to why &addha karma should be performed for the departets smd even
mockingly suggests that if the power of mantras tedwe food to a departed soul, travellers
must stop, carrying food and must start dependimdood sent to them by the power of
mantras. Another name of this argumentuskataraka. The orthodox people believe that

resoning is allowed only to the extent it is nopoged to ¥da.

3.3. m. NIRGAMANAM
Nirgamanam is also called nirghyam. It meansrigaut”. It refers to a suitcasebox or such

item which is carried out of the house and lefthe neighbour’s house to complete the ritual
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of starting one’s journey at the appointed hourrdality the journey actually commences
whenever it is most practical and nirgamanam iy ardevice to comply with the muhoortam
decided for beginning a journey.

3.3. n.SAKUNAM

In adition to fixing a good muinta for commencing ones journey one would also look
for omens. A cat, a single male nogec Brahmin, a widow etc, are bad omens. The

married woman is a good omen.

3.4. Terms from Chapter — 7 of ‘Rajasekhara Charirg’

3.4. a. BHISAYANAM

Bhusayanam means sleeping on the ground. It is coresidas inauspicious if a
person dies on a cot. Therefore a person in deates is made lie on ground.

Hutch: ?
3.4. b. IDHI ARUGU

If a person dies in an inauspicious star, the plabere the person died has to be closed.
Therefore if a person who is about to die is laids@le the house or in such a room which

can be closed.
3.4. c.SAVAMU M (_)YADANIKI EVVARU R ALEDU

The help desired by other@mins is for Behmin males whose father passed away, required
to carry the dead body to the cremation ground.ceSinobody was coming forward
Rajasekhara has to seek out the nahBiin vissanna. To add insult to injury he had td@o

the pleasure district to engage vissanna.
3.4.d. VIDHYUKTAMU

Vidhyuktamu means that what has been said (uktamjidhi. Vidhi means a vidhi vaakya
that is an injunctive sentence. Thus the phrassrgdb all the injunctions applicable in the

given situation.

3.4. f. SAMCAYANAM
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Samcayanam means collecting together. It refersottecting together the bones of the

cremated body. After due samskaras these are tallécto pot and mixed in water bodies.

3.4. g. APARAKARMA

Karma means a rite used. Without an adjectiveférseto those Vedic rites which

propitiate gods. Aparakarma refers to rites whiabpjiiate the departed souls.
3.4. h. OKAMTARAGATUR ALU

Lokantaragatuglu means one who has attained the gati to a diftem®rld, viz, heaven or
hell. It is customary to use words like divangataiaaning they have the gati leading to diva
that is heaven. Further the expression “May hera#ta uttama gati” is the expression used in
Telugu in a situation where English speakers wadg “may his soul rest in peace”.
Accordingly to the Indian beliefs the soul doeseit i.e., it is subjected to cycle of death and
births.

3.4.i. MASIKAMU
The monthly rite performed for the departed soulrdythe first year after the death
3.4.j.SROTRIYULU

Those who follow sruti (vedas) are calledtsyas. The intended meaning is that the practice
of whatever has been laid down in thed¥s. For instance for a long time it has been said
that a srotriya does not wear a shiredd is called sruti (that which is heard) becaugs it
learn orally from one’s teacher. Other works likee tMataBharata are called smruti
(remembered) because they are written by rushis Wwiaw the \éda, based on their

remembrance of the dharma taught on tada/
Hutch: ?

3.4. k. VIDHAVANU MODATI S ARI CUDARADU

The "sighting” of a new widow is a regulated aiffalf a married woman with husband alive
does not see the widow within the first ten dayerathe husband’s death, then there are
restrictions on when the widow can be seen. Faamte Tuesdays are prohibited, as are
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afternoons, evenings and nights (i.e after meadlsis is another example of hardships of a

widow.

3.4. 1. ATTESARU
Rice is cooked after so that it may be served Hus is the respect accorded to the head of a

household and important people likgj@®ekara...(They are not served cold food).

3.4. m. CINTAPAMDU

Chintapandu- tintrini in Sanskrit, Tamarind in English, Tamarindus balin Latin.

The new tamarind is good as a laxative and killst gahile increasing phlegm and as such

not to be consumed by patients.

The tamarind, that is one year old acts againsdisiases caused by the trinity of humours,

increases sperm count, strengthens heart, gooddoperating patients.
Excessive consumption would cause cough and afépteen, heart, digestive system etc.

In south India the decoction of tamarind, seasongld other ingredients such as pepper,
cumin seeds, asafoetida, mustard seeds, chilleess atonsumed with rice regularly and is

considered as having so many medical values.
3.4. n. \EPA PUVVU
vépa puvvu- nimbi in Sanskrit, flowers of neem in ksiy flowers of margsa in Latin.

The flowers of neem are useful against phlegm, wsommnd symptoms of bilious nature. It

also activates the taste buds and checks gout.
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CHAPTER-4
COMPARISION WITH HUTCHINSON TRANSLATION

4.0. Introduction

In this chapter, the cultural terms from the selhslation i.e first three chapters and the terms
selected from chpter 4 to 7 of Rajasekhara Chareacompared with the translation of

Hucthinson’s ‘Fortune Wheel;a Tale of Hindu Domeiife’.
4.1. COMPARISION WITH HUTCHINSON TRANSLATION
4.1. a. UTSAVAVIGRAHALU

Hutch: Processional Images.

However Hutchinson'’s translation gives the coraidéthe original. But for a person who is
not familiar with the Indian tradition, especiatlye one surrounding the temple customs, it is
difficult to understand as to what isitavirat and what are Utsavavigrah. Therefore some

explanation of the background of the phrase Utsgvakalu is very much required.
4.1. b. TAPASSU
Hutch: Penance.

Here, like most of the other translators Hutchinsdso gives the term ‘Penance’, as
translation of ‘Tapassu’. Also some English-Telagul other dictionaries also give the same
word. Rather, if one goes to the meaning of thedw@enance’ on Oxford and other
dictionaries it means a punishment for a sin. Tioeeeback translation has failed. It may not
be surprising to note that most of the translasstranslate the term ‘Tapass’ as ‘Penance’
but this is not correct for the said reasons.

Such facts assert the need for a deep understantlihg part of the translator. And
the responsibilities are burden is increased mizhifocases of cultures such as Indian.

Different kinds of Tapass @¢ika, siraka and Mnasika) are described in Bhagavtg

4.1. c. (EVAT AVESAMU
91



Hutch: Devine inspiration.

In Indian tradition it is believed that sometimegaaticular @vata (God or Goddess)
charges herself/himself into the body of the dex@ted as a result the latter loses control on
self and being controlled by theciata behaves in a different manner. Then the deviste
said to have God &atavésam.

The translation offered by Hutchinson for this terma the ‘Divine-inspiration’ is not faithful
to do original as the intended meaning, which ikucal specific, is not conveyed and a
totally different meaning is denoted.

4.1. d. BHAKTI/HARIBHAKTI
Hutch: Devotion.

The term ‘Devotion’ offered by Hutchinson for therrh Bhakti is generally accepted and

used by many ranslators.

Rather without proper elaboration the complete seof the term ‘Bhakti’ cannot be
understood. In Indian tradition there are four pamas and the last one, i.edksa is the
most important aspect. There are three paths steghesthe traditional works to achieve the

goal, noksa.

Bhakti, karma and ginam are the three instruments suggested &san The fact is that it is
finally jianam that is directly useful in attaining the gdgthakti and Karma are two devices

that are useful for ordinary seekars odkga and they help in attainingajiam, gradually.

In Bhagavadia all these aspects are thoroughly discussedhendaime are there in popular

works like Rimayaaam, Blaratam, Blagavatam and other Panés.

Therefore it is suggested that by offering the wadedotion for Bhakti it is of great help to
the reader of translation if the concept is elatearavith authoritative quotes from traditional

treatises.
4.1. e. HARIBHAKTULU/HARI D ASU

Hutch: Praise service of Vishnu.
The rendering offered by Hutchinson seems to béeading as the hidden traditional

meaning is not clearly brought out.
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According to Indian tradition, Hari is consideresl the deity who can offer dksa. Since
time immemorial, there has been a stage-art caledkatha where there will be a
congregation of devotees, preferably during thdéiezgpart of the night, and a person who
himself is a staunch devotee of Hari and who isabhgh with follower with different stories
of Hari that are there in Bgavatam etc, narrates one of the stories with mcénd

intermittent songs coupled with the rhythmic soofhtivo wooden pieces held in the palm.
4.1. f. DWVADASORDWAPUNDRAMU

Hutch: On the twelve perpendicular marks, and fimge their lutes to the braying of

cymbols.

The twelve vertical marks are indication of thetglénat is being worshiped by a Hats or
any other person. A Shiva Bhakta would have hotelomarking where as a Haribhakta
would have vertical markings. The markings can ki Woly dust which is white, or with

different powders having different colours.

Hutchinson, for this part, did not into the detailsbackground of such markings, which are
essential for a person of a different culture, bumply said “the twelve perpendicular

marks”.
4.1. g. NAVANITACORA, RADHIK ALOL A, GOPIKALOLA...

Hutch: ‘O butter thief! ‘O ejoyer of the shephersies! ‘O lover of Rdhika! ‘O shephered

boy'....

The words used to address Srikrishna have goteaf kignificance from the point of view of
Bhagavatapuina, wherein the stories revolve around Srikrishnde THutchinson’s
translation does not provide the background of eaehof the words. Rather a person who is
not familiar with Indian culture in general and#@javatapuinam in particular, may consider
Srikrishna, the great God as a lay man belonginthéolower strata involved in theft and

other similar crimes.

Therefore such renderings are not only misleadungallso generate an ill feeling and poor
interest in reading the translation of great works.
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4.1. h. MIRIY ALU
Hutch: Pepper-Corns and lumps of Sugar.

A translation by Hutchinson does not lead one tdeustand as to what is the medical
significance of pepper and jaggery, separatelyamdbined as it is described in Ayurveda.
The translation, instead of choosing a word likgggry (bellam) has referred an expression
like ‘lumps of sugar’, which has got no relevancel &e did this for reasons best known to
him.

There, is also a gulf of difference in the meditwealues of jaggery and sugar and in

most of the cases the former is considered as gdatter medicinal values than the latter.

On the other hand, pepper, for that matter, woatter different effects depending

on its fruition.

It is the translator’'s job to explaimethidden meaning that is there behind certain
customs that have been prevalent in a particullureu So that the reader of the translator
will not be put to any loss of information, for wehihe is naturally entitled.

4.1.i. PULIYOGARAMU
Hutch: Sour rice

The translator’s job becomes difficult when he emters cultural terms, especially the food
items. The problem becomes more complicated whenhais to translate the food items of
Indian culture, which are embedded with medicirales registered in Ayurvedic treatises,
it can be suggested that while dealing with suctmgethe translator should provide with an
explanation regarding the ingredients and preparadf the food stuff.

The present one is a case in point, wherein thestator took the term ‘Puliyogaramu’ very
lightly and did not bother about the difficulty tha going to be faced by reader. Hutchinson,
it seems, has done a word to word translation @fcdmpound-‘puli’ is sour and ‘yogiramu’
is rice. But the fact is that hot rice (Some tinmeay not be hot) is mixed with turmeric,
tamarind/lemon juice and seasoned after addingfsaltaste. This stuff has got a lot of

medicinal values and cannot be considered on witlaiany other preparation of such food.
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4.1. j. DADHYODANAMU
Hutch: Rice and Curd.

Hutchinson’s translation as rice and curd for tentis totally unacceptable and shows his

lack of understanding of the popular food preparatiof south India, such as this.
4.1. k. PRASADAM
Hutch: Oblations.

The term oblation offered by Hutchinson for Pidesm does not render the original meaning
of the term. Anything that is offered to God, esplg in holy fire, is called oblation (havis).
Whereas Prasadam is some stuff that is offereddd &d later distributed among the

devotees for consumption.
4.1.1. JANDEMU

Hutch: Sacred thread.

The term is very much culture-centric, i.e, notrsee any other culture than India.
Hutchinson, instead of offering a translation lik&acred thread’ which, can hardly be
understood by the reader of another culture. Thezehe should have offered some

explanation regarding the background of the temdganu.
4.1. m. DHOVATI

Hutch: A watery-reddish tint.

It is difficult to understand as to what Hutchinsoeant by the translation as a cloth can be,
being a general term, anything; i.e need not necdsde a Dlovati that is in question. He

should have offered some explanation for this calgpecific term.

4.1. n. DARBHAMUDI

Hutch: Darbha
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Hutchinson should have explained the significarfd@arbha grass, which is considered holy

and not to be used in certain ceremonies.
4.1. o. PRABHURATNAMULU
Hutch: A very jewel of the Lord.

As per the context it means a great donor. Litgrialneans a gem among the lords. Here the
term prabhu (Lord) is used to denote the generasitiRajasekhara in offering different
things that are required by the have-nots. Hutdmisstranslation is out of context and

misleading- A very jewel of the Lord.
4.1. p. NAVAGRAHAJAPAMU

Hutch: Prayer to the nine planets.

Hutchinson translation has ‘Prayer to the nine @igineads one to nowhere. The term is at
once loaded with cultural meaning and for a persom a different culture it is simply
impossible to understand the concept without pregxglanation so we can safely say that

Hutchinson failed in his job.
4.1. 9. VARIJIYAMU

Hutch: To ascertain what time was unlucky.

Literally it means to be avoided and here it iRada Sabdha’ in the sense of inauspicious
time.

The term ‘varjyam’ literally means ‘to be given ys used in Paaogam to denote that a
particular period is inauspicious and thereforeiteoshould be attempted during that time.
Hutchinson to ascertain what time was unlucky.

In fact, the term ‘varjyam’ does not mean unlucRwgther the purport may be that the time is
not good as per astrological computation. Hutchistranslation does not clearly express as
to whether ‘varjyam’ is unlucky for one or all. A®r Jyotishyam it is unlucky for one and

all.
4.1.r. MUHURTAM

Hutch: To fix an hour for journey.
Hutchinson’s translation lacks clarity and does aetote the original meaning of the term
‘muhoortam’.
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As has already been explained ‘muhoorta’ is ayferght minute period which is auspicious
for taking up any rite. So Hutchinson should hagaeyfor a different translation and offered

the astrological background of the term in footsaad endnotes.
4.1. s. LAGNAM

According to jyotisham the rise of a house of zodimasinam udayah lagnam) is called
lagnam that particular period is auspicious fornages etc.
Hutchinson: To determine a period for wedding.

The foreign translator did not bother to expldie significance of the loaded term
‘lagnam’, which is very important and the chieftfacin terms of wedding. May be he does

not have the background of jyotishyam and therefaet for a layman’s translation.
4.1.t. MAILA

Hutch: Defilement
It seems that Hutchinson did not go deep into théual significance of the termsauca
which is loaded with meaning. Certain conditionshsas birth or death of a human being,
monthly menstrual periods ladied etc causes unésdirio the person in question and others
are supposed to keep aloof from such a personragdse of any contact the other person
also gets @aucam and has to take both for relief.

On other hand defilement means making somethinly dnd doesnot denote the

above said cultural background of the term. So areot welcome Hutchinson’s translation.
4.1. u. ROHINI
Hutch: The fourth and similar lunar mansions.

As has been explained Rohini, the forth star rss@ered to be inauspicious. So that

to thwart any undesired result people go for natkkakhanthi.

In Hutchison’s translation the aspect is not emelirectly denoted. In all such cases it
can be recommended that translation should offeresexplanatory notes for the benefit of

the reader of the English rendering.
4.1.v. BALLIPATU
Hutch: The fall of lizards and other reptiles.
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Hutchinson’s word translation of Ballipatu, i.e Ifalf lizards and other reptiles does not
convey the cultural backround of the concept. Sacfall on some parts of the body is
auspicious and on others it is considered inausysciThis is quite surprising for an English
reader without the cultural knowledge of Indianistc

Therefore Hutchinson must have given some accotinthe loaded cultural term

about which many people of India are very serious.
4.1. w. BHUTAVAIDYAM
Hutch: Witchcraft

As has alredy been explained above, Bhootavaidismara kind of treatment by

speciliast to chase away the evil spirits/ghogimfthe person they have enterd.

On the otherhand, the term given by Hutchinsontraasslation of Bhootavaidyam is
not at all faithful. Witchcraft is a kind of magice called by different names, such as
prayogam, chetabadi, kshudramu,..etc, is a progbgdh is entrusted to a practioner of such

a process inorder to take revenge against the esjrsometimes even relatives.
Therefore Hutchinson’s translation cannot be aizt#e.

4.1. x. VAYUBHAK SANAM

Hutch: One who subsisted on air and did Penance.

The translation of ayubhalsanam offerd by Hutchinson is correct to some extent.

Then there is the problem with the word Penana@nasguivalent of Tapassu.

In most of the English translation of Indian laaire, by both indigenious as well as
foreign scholars, there has been the practiceanglating Tapass as penance.

But the back translation of Penance is not TagassPayascittam, which means to
repent a bad or sinister dead, i.e committed.

On the other hand Taga in Indian philosophy is a heavely loaded termsiraply

impossible to translate into a single word/term.

In yoga philosophy Tapais used to denote ‘patience against opposite’paush as
hot and cold, confort and misery, health and illtheatc.
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Further ‘Tap&$’ is also used to denote performance of certainasr@leading an

ascetic life).
4.1.y. PANCAGNI
Hutch: Five fires.

The translation ‘five fires’ offered by Hutclsion for the term ‘paragni’ does not take the
reader anywhere. Such culture specific terms shbelgrovided with an explanation either
as foot notes or endnotes, without which a persanging to the other culture shall not be
in a position to understand what these ‘“five firesgan.

It is difficult to say as to wheather the transtafrom the west, Mr.Hutchinson had

digested the complicated cultural customs of India.
4.1. z. AJULU
Hutch: Bangles

Apparently, Hutchinson did not, for the reasongdsknown to him, even attempt the
term which has got a lot of cultural significanaspecially for a married women. The
bangles are one of the five things that are esdefar a married woman to be called a
‘muttaiduva’ in telugu and sumangali in SanskriicB a woman is considered to be highly
auspicious and preferred in different householdi@sas spiritual activities.

The reader, who follows Hutchinson’s translatioitl Wwe loosing a lot of cultural
information associated with the bangles.

4.1. aa. AGICEMBU
Hutch: Coper mug

The translation offered by Hutchinson may be cltsé¢he container in question, in their
culture. Rather there is a hidden meaning behiedqtralifier raagi (copper) as one should,

from the point of view of health and hygine useopper pot regularly.

For this it would have been better, had Hutchinadded some notes explaining the

significance of using a copper potAryurvedic tradition.
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4.1. ab. GHUNAKSARANY AYAM
Hutch: A literal freak of Nature.

In this translation Hutchinson offered ‘A literafreak of nature’ for
Ghuwaksaranyyam. Obviously Hutchinson;s words do not denoteviigy meaning that is
there behind this norm. No doubt, the incidentréak but not every freak incident in nature
can be refered to by the loaded term rather; tskorild be eating of wood or paper by a
termite and eaten portion should reflect the shafpa letter then only the term is used.

Therefore a simple explanation has to be offeredhi® benefit of the reader.
4.1. ac. MADIBATTALU
Hutch: Wash cloths.

Apparently this is a term that is very difficult tmderstand for people of other cultures. Even

in India, this Telugu term is used only across Anadlwhere Telugu is spoken).

The significance of the aspect can be explainettims of health and hygine also.
But a devotee is not supposed to approach the pfagership or get involved in any activity

of spiritual value, without being madi.
4.1. ad. KALLAPU
Hutch:Sprinkl cow dung water.

Again this term is also related to health and hggiThe water mixed with cow dung
or turmeric act as a deterrent of bacteria andcisgbat may try to enter the premises, where
people live, bathe and dine. This concept folloesriorm ‘prevention is better than cure’.

4.1. ae. MAILA NILLU
Hutch: Dirty water.

The translation of Hutchinson i.e, Dirty water tdaila is totally baseless. The term
refers to the question of purity and impurity. Dwgrithe birth and death of a closely related
person people get impurity for somedays. This iBeda‘asowcha’ or ‘maila’ such a
significant and serious aspect of Indian traditt@mnot be denoted by translations such as

that of Hutchinson.
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4.1. af. VEDANTA
Hutch: Book knowledge.

Vedanta which literally means ‘the end ofeda’ refers to the Upanishats which advocate

jnanam that directly leads to Bksha’.
There is one calledddanta daganam that preacheSalam.

Therefore the terse word requires some explan&tioa clear understanding of the reader.
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CHAPTER-5

CONCLUSIONS

So, by and large, in the light of the survey carmoait in terms of translation studies,
selecting some portions of the first novel of Telugz, Rajasekhara Charitra, it can be
concluded that translation of a work i.e rich irltete requires a deep understanding of the

culture of the source language and the target Eggu

The problem will be much more complicated when es@e from a different culture

ventures upon the task of rendering a text sudRegagekhara Charitra.

It may be noted that mere understanding of a ailtloes not quality a person to do
justice to his job of translation, rather digestitigg culture in question, along with the

nuances of the same.

Hutchinson’s rendering is one such example of pihablem. Some of the important
conclusions and observations drawn basing on nearel work i.e. Problems of Translation
from Telugu to English with special reference tgaiekhra Charitra are mentioned here

under:
PRAMANAVACANAMU

Pranana is a valid means of knowledge. Different phildsep accept different number
of prantnas. Three are accepted as valid means of knowleg@dl brthodox schools. They

are:
1.Pratyaka — perception
2.Anumana — inference
3Sabda — testimony of the truthful persons.

Eg: We observe that fire burns and that water isl.cdere the means of knowledge is
perception or prathyak. We observe smoke and infer the presence oftfiigjs an example

of knowledge through inference or amima. When somebody says there are fruits at the
river bank, we go to riverbank, to get those fruligere neither perception nor inference in
instrumental in our knowledge of there being friuatsthe river bank. Here our means of

knowledge is verbal testimony éabdagptavakya.) It is valid as long as the testifier speaks
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the truth. Traditionals, within verbal testimonyedic sentences are accorded the higher
preference and are call8dutipranana, which is beyond perception and inference. Thew i
class of texts called smiti text which describe or interprete dharma. Thagecalled smruthi
praminas. Sentences from authoritative text books aresifled under the same head. One
such verse has been called piaavacana.

Hutch: ?

Dict: ?

DUSSAKUNAM

It is considered an ill omen to see widows or suchicky people by anghile going
on anauspicious task. Widowhood is considered as prbaf the woman concerned is
unlucky and that her bad luck will rub off on otheas well. We use the word “luck” in
English but the original Telugu word actually treates as “unseen”(agdam). In other words
one’s papa and pya are what are unseen. Therefore whatever hapgpengerson good or
bad is not a question of luck; it is a result, tfiafi past karma. There is no word for “luck” in
Telugu.
Therefore difficulties like widowhood are not ramadout are brought upon oneself due to the
agency of the person concerned. This is the reas@ssociation with and seeing widows etc
is specially avoided during major events like neagd. When all the persons concerned
accept the karma siddhanta and appreciate it fillly effort is towards doing as much good
karma as possible. When this appreciation is lagkpeople talk loosely about widows etc as
papishti (sinner) and durasgtavantuglu(unlucky;literally the one who possesses “bad/
unseen”,papa or demerit i.e.) often to their f&ged the widows also feel wronged since they
do not see their agency in the unfortunate evemtg to their widowhood.

Three levels viz,
1.Katha- some of the key observations and everd teebe understood at multiple levels. At
the surface level to appreciate the story propemg must understand the custom which is
being referred to.
Eg: In the incident where Rukmini is told that heisband has died, the author describes the
difficulties a widow would have to face; one of m@s during the time of festivals and
auspicious events. At the surface level we needntterstand that festivals and auspicious
events are the times of plenty and merry. Thisviggn all the relatives and friends get to see

each other, eat, talk, sing, dance and make marrg. way, life is enjoyed during these
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events. A widow is given a limited opportunity tarpcipate in the festivities. This social
exclusion hurts badly and is accentuated by thedgoue others are having. This is the
surface level understanding.

2. The next layer of understanding must be to aypgie the custom properly and to know
where it has gone wrong, so that appropriate redamay be effected. In this case one could
trace the custom as a means of preventing promiscbehaviour and to keep otherwise
radical behaviour under check. In the absence ofilyabonds, the chances for such
behaviour may be seen to be higher.

The moment one has a functional family, the presswerted by those bonds keeps the social
behaviour in check. If this is the reason for tustom then what is necessary or what is
possible is not only suppression of widows. Prowgdfamily bonds would be an equally
effective solution. These reformers advocated widemarriage rather than a situation of
free for all.

3.This is the deeper level of understanding ofrdeson for the custom and the need for, or
possibility of reforms. An attempt would be madertdfore to bring out the deeper level
understanding of certain customs.

Hutch: Frightful piece

Dict: ?

CINTAPAMDU

Cintapandu- tintrini in Sanskrit, Tamarind in English, Tamarindus ta&din Latin.

The new tamarind is good as a laxative and killst gahile increasing phlegm and as such
not to be consumed by patients.

The tamarind, that is one year old acts againsdisiases caused by the trinity of humours,

increases sperm count, strengthens heart, gooddoperating patients.
Excessive consumption would cause cough and afpttéen, heart, digestive system etc.

In south India the decoction of tamarind, season#ld other ingredients such as pepper,
cumin seeds, asafoetida, mustard seeds, chilleess etonsumed with rice regularly and is

considered as having so many medical values.
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TAPASSU
Hutch: Penance.

Here, like most of the other translators Hutchinsdso gives the term ‘Penance’, as
translation of ‘Tapassu’. Also some English-Telagul other dictionaries also give the same
word. Rather, if one goes to the meaning of thedwdtenance’ on Oxford and other
dictionaries it means a punishment for a sin. Tioeeeback translation has failed. It may not
be surprising to note that most of the translajusttranslate the term ‘Tapass’ as ‘Penance’
but this is not correct for the said reasons.

Such facts assert the need for a deep understantlihg part of the translator. And
the responsibilities are burden is increased mizhifocases of cultures such as Indian.

Different kinds of Tapass @¢ika, siraka and Mnasika) are described in Bhagavtig
HARIBHAJANA AND BHAKTI

Rather a survey of Indian literature vouches tof#toe that the term bhakti is pregnant with

meaning and it is better to adapt the term ratinem try for a rendering.

The first hymn R.K) of Rgveda, that is ‘Agnimle purohitam’ (I praise agni who is a

priest)...etc suggests that Bhakti has been thece §me immemorial.

The term bhakti is formed from the root bhaj= semy(to serve), by adding the suffix-

striyam ktin- Rnini saitram-3-3-94.

Here are some definitions of bhakti from variousrses. $andilya maharshi- defines Bhaki

thus- & paf anurakth ESware (sitram2) - exclusive love irsWara is called &abhakti.

Narada compiled the following ara (Narada bhakti s&tram25)- @ tu karma jéna

yogyebhyad api adhikatas- this bhakti is greater than karmagnp@ and yoga.
Sandilya devides bhakti into two Pafprimary) and Gaul (secondary).

Narada devides bhakti into threaykka (related to body), acika (related to speech).and

manasika (related to mind)

In (Padma Puamna) and Skanda Para (Prabhsa khada chapter107) another three types of
bhakti is added to the above three-loukiki (redate mundane things), Vaidiki (related to
Vedas) andAdhyatmiki (spiritual). Again Vaidiki is of two types @uto Sinkhya and Yoga.
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In Bhagavatamatfipurana (7-5-23) nine kinds of bhakti is mentioned-

sravaiam Krtanam vishoh smaraam @dasevanam

archanam vandananmagyam sakhyaratmanivedanam

To listen to the stories of Vishnu, to praise Harithink about him, serving his feet, worship,

saluting, service, friendship and surrender.
Bhagavadga (9-26) also discusses the concept of bhakti.

patram pgpam phalan toyam y me bhaktg prayachati

tadaham bhaktyupaiam a@nami prayaitmana.

Sri Krishna tells Arjuna “I shall happily accept a leafflower or fruit or even water that is

offered with devotion by anybody”

Hutch: Devotion.

Sankara: A divine service or worship accompanieti wiusic.

OXD: Worship accompanied by music, chanting or pray

MIRIY ALU

Sanskrit-maicha, English-Pepper (black and white), Latin-pijgaram.

According to Ayurveda raw pepper causes phlegm whereas the driedwould kill the
same.Further pepper (mostly the black one) is dfill@ith many virtues of basic
medicinalvalues and as such it is regularly consiymeostly in mixed form, by the people
acrossindian subcontinent. It is also used for oadin caused byata (gout). The powder
or decoction of pepper and dry ging&uarghi) is very useful for the patients suffering from
common cold, fever and cough.
In Ayurveda it is mentioned that pepper is hot in retdilutes phlegm, and evaporates the
water in the body, purifies the blood, increasgsetite, prevents heart diseases, tuberculosis,
piles, diabetes and increases the count in therspiaalso causes increase in memory power
and digestive power.

“bala pranaprad prokta yuvat pranadharini

praulha kabti vrddhatvan vrddha maraaanmadiset”

Too young a girl would increase the longevity, aryg girl would help in maintaining the
106



longevity and an elderly girl would cause earlynagiwhile too elder a girl would cause
earlydeath.

Therefore it cannot be said that a thing or inggrtiivould have the same virtues for all the
time.

Ayurveda also explains that pepper is not good ffgpeple suffering from anaemia, heart
diseases, heat in the body etc. Such people maygrablems of throat, heart and liver. The

antidotes are ghee (clarified butter), honey etc.

MUHURTAM
Literally it means “an auspicious time of fortygéit minutes of duration”.

It is of two types- Sumudintam(auspicious)

-Durmantam(inauspicious)

The siddhnthi after complex calculations and study of throfvthe planetary transits
would fix the ‘Sumulartas and Durmuiirtas’ and records in a ‘R@&amgam’ every year. A
Pancamganm is an authority as a reference book for followthg regular position of time,
planets, stars etc.

MAILA

Maila also called @&auca- means unclean state. It refers to the maypeniod following

death of somebody near. The uncleanness referi@d toore mental than physical. Different
mourning periods are prescribed for different reés. For instance in many communities,
twelve or thirteen days of mourning is prescribediinmediate family (parents/spouses and
children) ten days for near (Brother and male amusif the gotra and their families) three
days for women of the family married into other fa@s, one and half day for those twice
removed by marriage and one for other relativeg &kact mourning period is complicated
and elders or Siddhti compute the mourning period based on custom @ededence.
Determining the mourning period is important beeadsring that period the effected family
does not mingle with others, does not celebratef@stvals, does not go to temples, does not

perform any auspicious things, or otherwise invalvany transactions.
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DHANURMASA

Most of the people in Telugu country follow the &urcalendar usually, but there are
exceptions especially amongst Mavas. The solar calendar is preferred in Tamil spegkin
country wherein the month lasts from Saamitr to Samk&inti. Samkanti is the time when
sun enters a new zodiac sign. January fourteentihach day the sun enters the zodiac sign
makara (Capricorn) is called Makara Saamtr The solar month ending with Makara
samkénti is called the month Dhanus (Sagittarius) naraftdr the zodiac sign. This solar
month is believed to be dear tosWu and special services are performed in all tempfe
Visnu. The lunar month concurrent, at least partleth \lhanurnmisa is pgya, which also

Nandi Raghawacarya refers to.
Hutch: Sagittarius.
Sankara: The solar month during which the sun aesupe sign of Saggitarius.

OXD: Name of the solar month (December-January)wthe sun is in the sign of

Sagitarius.
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Appendix — | Source text

Telugu text from “Rajasekhara Charitra”

Appendix — Il Translated text

Translation text from Hutchinson “A tale of Hindu D omestic Life”

113



DRE éo@aé
€500

Ceepd 556@5500

N X & Lo)§58@o:‘00

$8Y RS -Bero by ¥an- RS g BEy c’o’&ru
e L&*é:“bﬁma’) E‘m'@spc:cm'vti: mﬁq &v&wcw

‘Eumcfﬁ 28 BO8 n.:w’c@ Suleohd, n“iwas..,zﬁﬁnw-
@gdﬁwﬁa HOR D‘SSJ%‘CSSS::eJ S 8% Bordd P&k,

&) vhe Bt sty Sharting  BE) &S Bhy
HS TF), N E AT ST a¥8Dnod  alndy ¥ oY
o enorded HewoXdodc I 2SSSHHEH ?‘RSED\‘:S a"méﬁa
6555 58 ar X SHsd a’:ga’meoa}& Fenih BH%C Fodsd
Swof  oB¥ ) God Eng. ﬁagﬁ“ 00 Ko L&vcgéaa
Bowlo )k k)00 NoBH, »AD R5g Exehy
Syfomes® SnHon Had FEIK 208 adhABh, e Dty
H¥Ethe BodHd &0 3@:63 DAD B8 & Te)Bobodd =e
a:ﬁw&@*?ﬁ&cﬂ wecd s oo, Ienld "’33656"?3& ¥ Swe
Holc (pofrnsnedd, (SFETERHESH S0 HHTIN =6l

L orapl $8(¥> 008 ol Sodhorred a5y S0 ,1
aof.ﬁammv 283D @Y $ahDRed  GAEE. (Kol FEE eedem.
cfn mc;k’in‘c&: b:uh EHIEs cweP BAdBy I B L&Ee8d.
&5665.351‘..‘;3 US‘L{OQ 5‘5cboa‘tﬁ lémce.: o %’O oo Lwt",v
Kebsamd oo sy g I3 Be8% wogwee K.

=B .maacm NeoomBy Ty §.m° it 8ol APELemid.
2. Rord0 B¥o gD mw*'[_ti,g ¥ o8’ Bgoa. 535y

O h tOLT L%‘Qﬂ"na Wdo:‘oog‘ L8, ﬁ“a")gﬁﬁ'&cﬁ)w&

1 i



g4 5sure ) $WSveH SeahSed Ao moo SHoA ofe
oSy Hosd FHoX InododH, & SHARS :S"eaaeaag
:.’j:.’jgmené):& ée:éa&aimbéﬁoc‘ﬁa ééé;ﬁn&)% SR8 RJ'&)E’JCSBS):&)(
redothih EX SoSin ihodNod Sek AL LT ERELT
Erdlos nifyd 8:&)%58‘9 $0o¥8od DhKwome ;S
Bomw K80, &5 o8 W &Endod achmdd ahiEd
B, IHOYKY et  Hdrod Tof Todnpiooc Sy«
ressihy 888, Dod, b¥YKoK FnBerdmd #Sd0H
B, vod¥osSc 8 Xobd¥ miHhdod wHd BKE
i 950y AN Eriodod 80D Aoiss V'Y
Fosmr wrhoiddh FESn Sond Ipfomd  $OIN0WH
a_a‘gﬁ%‘&ﬂ: 56;55&) Bagra 83 SHATENT L S £
Erdsnoons Bokh BHedH 0 BIKS De HIo0 XOh
pRgn moBS'  or SS¥AS. Aol Ens YuowdEns
oy e TroFEE SIS WEy0 7)) aboB.!

g D88 Ho¥ i) SHowsd T ans, 893
dobory )8! NodahohtBe emihed Bodah Doy Som( 8
Svoth, @ TS o8& @RS FIVAES by FOA
g, S3eHBH8c  Aodtiod 3‘35’5!3‘@'2533 Sea¥oil
53?&")6“( a¥ ) 0 Vrdiow Yhed ). © PStee
s&tﬁs’&_uiﬁa ol THHS :ﬁﬁaﬁaoﬁnc, BOEHeX ;3_3@'15
Pgnodh  Kyhiew mordod ooy  Pdb
Hodoi, @ P3Ssne Jowdd B 2dST Aoddos o
0¥ 3% KOS GoSYDE 0F) Jerodh Tw¥p8 R
At RS DoBBodrr dITad Dess Hrdk

1. dé¥EoKo Bobeored 0K | X8Y oo $438 ogoe e
B985y, &) DILSED B 08 | DCohodSyS bIacKe K5 Wedo
83 asdos. 1874 ef'ath Xod z):ia'sgn ErES Em (DGl
Rod. 18786" ades $\80 3HILNE Fomitore Aokd od.

2



|58 0% odhchothd, & EEH IJX  KmEy P =)
piheore SEIBFH0XD 28 avghod, Ader 8 IS ¥
ool A Dod drochiptnd Ay  drHdodd.
(FeEnE 508 o BEHE T D) K Sok. wolh &
rrthyod Fod Hen q;;-dg S eog S '305;)?6&363 S5y
2080 Dfed BIyHB. woHE® by Ky oYK
¥ )8 0B, BoSEESe FHNSH FeHEP) S
2 aredfahl) o 358 HEE A8S08" K% ¥
2848 HOwHTD, uw gD I oIS 8% TETID
39?\0& ot anpomd vl AeHod aBe::Sao& oSrvLa*tféw
S8 SrEosos $ugy ' Sodic iyER 590
AR dfon 85&3*563%55:0 Bomod =8 nacge» dﬁage:cmtj'b an)y
S0FHo s, am§iﬁ%~£& Ewgediisines T 3?3?68‘53
d’nﬁaeﬁo&g %ﬂs&: IS ¥ ) SKS0s Sothod, R & 0%y
A58 rrED cvod Ads Bwen B8V aNH o BoBSEersre
KSo%E RESY BE  reibibodh w18y DS DA Ko Hregdsn
BE SGrarHon Heds BOSEW S (BH DD Heew 56}35&&&
8 & (88, &*Ciﬁgb..eaés’ RO Ko, H
Ln)s'b’:inr‘( Hhihgen & & LirHoom 85@@056353&» an ey
FondH SEESSH YA DT VAL O¥) ), SHI)E moHHey
S S 28 0 ¥ o3 N¥edn 5‘5313&‘1 moﬁb’&;oﬁag‘ﬁaxﬁa
t&a;’)&&’);’meaﬁ‘ ﬁs?&angma’)% -S:ﬁn&c SSBIahSoss

1. Jen) BeB & 2N, s pwl wHoe, Hdons
SHS sErw, b 53k e @Y LdSdbe Fod8,
hY8¥0cKo Bothamd 'wod’, a‘m,\- A copper coin worth
cither three or four pies, QX3D® A oY, T8 Lmy-
A coin worth four pies, ¥ § Swy- t copper coin worth
thres pies, a quarter anna ¥ . &. |88 3w - 6o
2hotnda God.



Phsno KT o o e TSN TE A5E° 38
YrBonss ¥odlomHibosd, HriSonlic |wedd's
aai'g;’a%'s:}a B A Sea BofwEE Wy 8. =D
TN BNy D Kobed rdE¢ Khenth o | TEzHI
PEsstc Bhod SHPMHodH. © DJoFdH e
osdb K WES Fher FBoNED A ¥HIneHow
DOD oK. & Jor JXEIIHH Sz o ininK
& S8 KrgnHonsd gl dboBd. o ¥y gediEn
of® HES YXFsnen Sotd JoTowoSEY WD darde
So HhoSah HHFES5E $B0HS.

($8 Il Dok DXSredboth Svemotdi
DS deEITE T8 $OBeS sthhHodhd.  HOEHe
Hodprde EYIvod  HOoNHER, t:ﬁ*’ogcﬁ"sgséog;ibex’w
D 0SB FE T Snond SysoXSned Erdidodar
BomBen Rwewih, DXETC EH oy 88 “XERES "
‘Faree” ‘ocdedle” ‘Ao’ ot sHined
RETEEoN Hos Pomid DEy By -Mod¥or T oXthdlen
Sty Dbckies Bep e, ek FHod EHEboes
mribodd. v By Do  H FHTo¥dkc  w~d
R85 0@ soanohed TeTEhnh HFoad DViad
IR0V Huok, Bofdodok. TXeITTE  Seadbrr
EHod® :S"a’éé&: Biioey SEHYHow Bodkh S Jswdste
Sl IHEH _r‘\::rozﬁ:’mh)c& Feubohboh foH. a8 & 8
eSS0 & B 1% BencAd bdslabeth smEsn $08
a%hen 008 o ey I Fu3TahSHe® dhod
SEHEKIE Ssnod Sod.

FoBiy (FH5A DTS Dogh I SYA0
é"oc‘ﬂ‘bc&"s'é&_ 5&3%&&:‘:&;@&&_ NABODSST, 53&53&&9 S.xe(g;m
Bord BoHse EhinoKe HinSHerdhhod Ao T o8,

4



vore i ﬁhcﬁﬁ_«‘g Todon drfod dab DEwD, HE
Sdpsvoc  KHD) S*&ESQ&SSA ko wof Khihs A
33&_60&5355_&&.% S T8 %oﬁ:ﬁ%}ﬁ),
& B85S HoBoDMod  Tosvwches 0D K05
SaRow 85y BB NS Ho8® 08 Swd KDL
Hsoe Do eTFLS Wi Sofonisyth Yook
DR Heod) DerdSEwoons Hhen BOT Ky oS BRTA
85008 Soybr Dok SIEEe FE\W Sandeodh. @
Sond SYESoMSH Krthyos  ¥EERAOSaree DK AR
TR TS A drote mikied Syddiie SYQ,
D% whod, 39e SF¥utrEc e R 0D ches )
SirdoHH Mo S K8defen Fentish 0¥ yahoth
%'\)emﬁ)éol SH K asnen, SO 5@5&3&3256?63?5& 3&3&:&33}
ﬁ:‘odg%eaéwm 33&633?&5@:6: ;SL&e@ccS{ogw:é) wgoaﬁc 2N
Beobe moditofomes  Hb Bogss B DEEHLE o
Duondd BHihe Lmz:“;’yooans*&o peath Hod Kpod 77
cn R’SLEGESABSSSJJ Bahihosnd.

e é&géﬁ*dé&)?\’)% Hdohsn® :‘\"Smﬁéﬁmﬁg\ﬁ 1'6%36"8
DO By v HodI THIEIvw  Jod ¥y,
@ju‘;im:mncﬁ F8Q PoBy &@vvaémaﬁ’a&cz"mdc o Fofc
559 |E°88° & J88 Bndsmd  BE0dol  Edve
Dy B aBD Afd RoTEHS SX . sl dr
TP T FSOCSEBQOESBSB 5% Deedd ¥ W Snohod
e S0 O"SJ'DLWB’JCK)QJJ 59y D"?’mé\:l‘ﬁ'il_eﬁsﬁzo?é Sn08 AED
T Sl DAER, Fogdd B8, §) exdiogdad SU )5

I, “& 3o d* DasHm Bo8d oom, 332553&;3'53 é"&§?5?&§3
Bover BB ¢ ¥mY wiryed "h DS ely 'y
(B o Rab¥e £8Ko 5ihrd L8¥0cio Sctwermd ar $5%  Jad
2-553&5;.




DT, Bg¥ Lrbrysore K3e8's SotnodH HHoyed
SOASBS el FNSaAED Bowod b DHBohd.
8 83388 HbLoEN &b HEVSner T DowDHH B
TrASy  EFEES W g (STEENG
AgEBod Edy o ¥HED asifypd andhod Bibe So®H),
TR EHXEE)  SHmESnd KH¥ K8 osve SonB B
d8e KodXo¥Sedh dmoch Jofsvoshdh A'Eed $¥sn
Icahbdhey 563&5338‘( EH BHDHOKRS nhosd hesdd
D H Do,

i Pod SLasniS dndySSh Sodrdsn Seth
[Frés wghod ohXyd.  SEEEn BT pgss s
SSorrEc KBACKHoBR. BR,andyadyE TR ST
50 SpBothidamy . §olf bac&&imd DrSines BANOE
U3 Tedd@Y). EODE)S §) e DgFERgbme
diroch ). 8 SRS Yo . 8"’0 Doy oacitsé'ain
63)353,_ A Read S&ErdInascson :”5:6)1‘53 wﬁmgo o>
AR il (988, AR5 Rofresn BEyHL 8. & T
IS 936565333553?536:(53?& ﬁ&aé:&o&ad:&ﬁéﬁim‘ﬁﬁ
SelibdTodHont ooadd RwidKekh.u 8§ 8L Koo @t
DBSe B Esnen ¥b@Aahei) D, FrSsnoh Sobked
DB Brthy 1B % “SHTEA” 6 Eo¥d chodH. b B
oY (Ery oo, SrfHoih odo $Hoknd AwdRInse
EH@ENE ), 8 FoBHosd chmSdiHed Lmﬁ:mﬁ% £
Dofshgen |HBAIKLM @k Bhah KibdhSoochoh Lod R
o Atho To¥ (Thp0y TPitohes HrmEus AR
BrX3totH.

2T ASnS  Krdgihsonod (D) Sopomic
KoShd ndodom  Sirod HymKSwed normd ND &
$tn |Sefoc Hodibods. Bgﬁhca Ke¥ 308 Eo¥o &y

G



of 38 JSH T Sopve o IEesbodih.
Shoridrat Smbn HruKng'd Bhge HoXed &'a
TR SOEBL Yook, IHE “Jorip ¥8xs” “s'$AB
¥8arR" D Koder TEER, Sk  Foftthe oad
S5H00%H088; Pde wflom malvoddt BLRESD,
F%on ol £5% 85 Tosneo ShHHoss;! uajda
Pah¥ B SuKe @Y 3 QCS DHdhHh woBw e D
BDEHTOS® D LA Tow TE@Ro oipd™D, Aoud8 (rribyd
BHend K&ar’{vﬁ“?& &650269’0 30y @&b_OOQBﬂ oﬁ:é"ab&;&nm
coégfmn‘ ﬁ&g‘?\);ﬂﬁ)\), 55&':?"&35;(6 S‘ﬁia?ﬁ r’(m&ao&a 2‘35)3
X5t Bomd® I B&JS‘FSA 63;53&@55’@ Fafolz farh iy Iﬁ&
FHHoBH. wabS Sabidhy Kensd Josdysy  wokid;
R AN ﬁs‘)b%&tﬁgé F¥TERID, InKSn  HoK¥Hhond
EH6sh $oBnobis) e chofh. i, dr Snp HndbSsS
NEexode HBjoREWy (B Kol Finoh  Sr @Byt
B30 eETBS. ¥8Ymyoh Bedd, YK oTnirob
T S‘gn‘?& o, HHSH Drodon IrHad ¥R Hod
&HAD FSAWMDH) 8, vy T8 Ao DHed
§'50. $oKoibe Fol S TwEd RHKD Sheare
08 For o8 (Hord Sohed ohX)s; BHodsy YSo
ahotdE R, EBHDAHLYH Kb hy) HATS b
WEHORD oredsh do’aam& OoX 8 B, 6563)0510&@ Fod
atuHor Bodd $D) ¥ 88508 B8 nin 35’30@ B89, wdhd
a&‘ma'ﬁmﬁacﬁa 3R ;’mm@mﬁs BrRDNE Ln‘;&m»
&' Kammm R Htd ef) 48 50y, «dbdd =06 b 1 3Te!
Js’aagb:w ¥ YSoree BAS Soorgden o %&aoeﬁoc £ Pow

1, we:u) L8088 drop 2o88m KL 858 tusqsa«- ﬁ‘sm-s-'m
o' @l oo'ia,:‘ 4@y 8 mm:?mot’nm Qe e dd |'S~§Jm By el
0'5:.\\ a“‘inmfﬁ



W, ‘085 D8R ‘D Sapdatod’ ehibc S SBod
AbALo S Hrethihode.

wlyth o Fpthhrrd “R)E‘O@ﬁ“&‘“! DH wedd 88
SooHod S° B $)KLG b $rARA78%! D ovod iieﬁtl
“&geodﬁwﬁ: LB S%ome Hplore .ﬁm‘&&r’{m‘?"

R)tg"oé———“afa’m 080, S SUNITEGESES D Ko
Edn Hasored aboydo; Q) SHnoaBooI S Sy I
9y ars Ko Lﬁ?‘.ﬁﬁé&éﬁ:&m FH Lméoéﬁmﬁ‘ Doy B
Sotimd 8D THS. & (rhde INCK) PRgERTES,
@U‘gaﬁ 5"36@351)33553, $5 So © §m&3€0 by Lﬁ"éﬁ)&iﬁ&&‘)ﬁ
DaboBRarHrd HOES wH"  ed oHrgred  Sox
B8R, “Hddn 8 Mnade Snofe HB TaAHSORED el ™
orulpdhdrd Ssosn Moo Jofrdes Hodl™

@ Srho PEEHNS $rdodd SofSsw A %
7 “‘0othH $oBrDVB? L Koxd D > B KB
b [esed Sod@l HY HoXwin =8 cHodh RNoSKOA
i PR, BAED Dok, )% AN DY HI D Dosse
de Svoroon 8D TiSodimdin pir! =0 dodm 85, 48

1. paTethin 3*1_6 ﬂ}LémeS‘ No¥ieKo Hothmred mdn‘ﬁ‘\’)
h3¥0oXormd 53_5.!3‘3&'& 5253_5" 'ﬁ.}%}}i{)a&&g"n XS dnd, "@%}‘J
BEFE 8 sy E HEY, "ol Jorddd Froalsdvand Kol
a;iﬁo&v 0y 88 S&f}'ﬁag aéz,_ﬁ PR &m*scﬁm& TS BRn"
6 BEmED Andy KB Nyah SOEE%. Ho 9 - 1992 L Fwo.

8



ﬁ%é%d&aﬁ ond ¥ redSure K& othiHdy Ared
Y TR B8 HERGS ool o !

68 500 SHadsn Sﬁgoﬂ?ﬁay& 85 Iol¥gsnd
DD DOY, wodED dTo8md g‘us&gmusa ArahEnrme
E¥D Erd o O,

olyh TaIHETS HEHS 28) 8 Lod'hod
3% How o BoFlEHy TIoKos  $SEDSD ‘derodmin!
i) Al Boﬁébﬁ&m‘?ﬂﬁﬁr (RSoE §?6ce.>5¢n D) .
FoBsn Ay Py 772

8d HEAS TE3 Agrodrrd  Ardn¥ A¥gSss ™D
208¢ KoBrd* ol Seahrd “dige  eirSodoms

. 8% o8m3S boYderedy Mr8y Hebormd b3
561_65' a4 235‘36:.

“Sr edro al D Shend. ©¥) &3 w8 ermodelh
ok Hribed Kyirdsand HoBH. Er el "&&ﬁmg S o
o SHntd Bgrth Hodosnd'd EoS%d $¥ dmboon chinl
25%35\), ety Hhrd 5:5‘5:3‘5:&"530 moindt &S‘SK 55’3&.‘& 08
Ghon % SO0 B EE 8,

waErive oo dhsnt ?5m&§':'3 ﬂgmum}ﬁca wolhs K8

o 35’ ir o o bl $od £ it 180 oa

Ao H8EEKH S8 E‘co’s'e:waﬁ LN mé&..D (Samoon L7

5ﬁ‘§t~$5:n B eefBEsng EAS-8 SHBT LTS Kg 055-5;)!33 Qc‘.f
2l DEEHERS.”

2ES e, IaB | S ¥udn

—Jbw §, 9 - 1982 Iy Ewo.

2, "4 poly ¥oBg 580 oo ¢f-80 Lwed shisgd
¥n. Jod® SESyHE Sabgss Bud B, 85 dhcss. 28g08
g SONKS B g Qe Spdhir &8 B Hgd eS8 3 G
=R ool BHRHHeA8."

—mbgch HO En Bok8 2o

YT Lﬁﬁ&'mc, D6 11,



38 2e:d foibivamH. PR, wASe WYY Ivad
Hed E5wmsdn. oisssd o 85y m o, JoHd
3% S0080 & S ABE  SY NS addy 3@0&8&@&:&
088" $rEHodd Pirdridomdd ‘DSodsnd DY %
SHo850" H¥M S0 BobSehNSda, adred Ihavdc mE
odchy & PuTothhmrd3 S s"i"; Y S 363
P Eearabe maéﬁaasﬂ@;s DTS 500 Difed
DB wahi $HBd0D  adironhay . w03
oot oA mesod 653?5;‘533 BasBord SETond 38
SN 3 8% S8 %5 e ! od%,

o - “rgmde! D dearabs ADES> So¥eb
54 X5, 83, oIodnd) u pekd &-bmm 3 NBy
5%, He8 Toord drardber Towdih SHod Jgd derdod
¥8%., BN (rHHE’ eirlrdermddE) —" ud Dl
So¥c ard @I S DoHHoB. Kma‘oamfs 3&?6&_533
HIrHdore oo FoBloreg!  AhyrSt  S8EIDE
Lﬁ.ﬁém&aﬁs Bzﬁa‘y‘ﬁﬂ S IR Ared, core B (%
o I ey g Sorme S8,

635‘3?{56353355063&, ii:gnwés:oo rSinodhodHH Hew
dgrod Buh AB¥, WS ovod? SOy 3Ys 2Syad R,
Laoﬁma:i»?ﬁ& Swmtfsﬂw DEHATR, L§”‘§e&¢: Hod s’éao
S0 J8L8s H0EdY, a0 ¥ES TYobode B
HHEroBIEVF, DY uwoﬁvg'“&i)da F s Ho0Ed
TR, Vet oKy o DD B, Talie c&wb’ﬁyﬁa
NE S BhyDd 2R Bor &HE ¥ ocah 334 B8
5B dhoHd, rluoda B wmja& Do ol ok
SuSDS' BOAEUSBIN)®, ay KK S0 ISTE 18
S‘o&.:ﬁaj&a CEbioty d’noﬁawm éz‘b $85* “&n T3
8% %, Ssbm‘g& «‘G“Liﬁﬁnboﬁodn ﬁ)nc’.’;';S) fi?ﬁ&:ﬁj adrod

10



EoeoS' eKSBIHH  DTod AN oESEHED. I
gD SHP 0Tk, ARodr H S Mowio
30y dgrodred SHAEDG.  giosodd coa"»dﬁ‘.ﬁnuo‘.{)o aus,
e df 4 b&?&dﬁﬁ‘ Jo gy st @rawﬁa’a‘

D33r begEined voled (= oy Hd ord®
Do S0)Fedy Wb Sk, BEy JPeEsere $HIN
) SoRpthosd. i mgﬁ'é.:o 3»5%:6@8 Sosend,
FHBS0m 0 Doty Sed sodnih K Byibodrs
dcde? Aped TS B o BESreHseost O 68
PEgEn 7Y o BEiiesd sHKM. eld Y8 £38

L 0238 Sodoir Holwalfd DEmoLE'H, BomeKod'i
gt L¥Te Edadoron.

“'36?&:3 - Kole, Sone - 00l te'éf;?c:c, ERd e S8 -
el Ko, D WEL-FE Sgafe, (Led DWD-LI ovfo”  qoegh.
rﬁ?&& ﬁ"%r@,o Ol o Kolrd,

wond gy o ‘' wG. ¥ a) TR Ggihekhad v ¥H
o PR F&gwcb‘rﬁo 887,

A2 - 5o By 02, A kind of lizard called by

e

naturalist Monitor from in chirping note ¢d &. &. (578
Bid - fﬂ:‘é% Dide o,

“& ol Sob FgTEHE, hiv ¢ e8f oo
ahethd, YHSSnw 288 ¥ PRdHRS Xd o &?‘3:‘5&: Ho
g&'lnn’ BRLS,

Dach S8 8 BdB K, S dS | B,
o Bl - 1982 S e,

S8 Inlarrd EB 8 24 Yoo Sk, dwd § Suodh ovi
T8 88 & CDae .

11



Qi Fensbre umcg?ﬁ» ahHih $OYER, wbydys g St
dbipre §Q) SaKSHey Dastbdic Ko A% ahodd

St GHIPHH] S ohosd,

oly oo TH46° HK s ]G ‘Bosow &Y
E&gﬁné& Kga"’tfﬂ) Do 598, vo88' aepdfrd
&g‘oawﬁa‘ios’c any (8%) “T, B ooy 53 gfgs
SNIE. 58 HSwe Léoﬁfca & Lri';’naﬁn?ﬁ 'ESS:S* ¥ B oA
SQy>dt! v8 andodor? Alroresi a¥hiiol (Sdb
o, S8Hrdad ATEHrc TOdchiok®.  wo|ds
HPAHE 2EOTESH BB TALHG”  wIIFET
DE8 cbodah ‘D¥E ‘TXSHy ‘il $SHg o
Soh%3" B SHos® WATDH,  Srbodhmd SKS0H
BES, SESSKS BirdSn HOBKge eEDBHod.
Srbe Sof Sy K04, cadpdchr v BoAd B
SrdE Tonsd (i SEyh, SomEd raodsd.

o8 dIrod chosnd’ 80 $o8° i s RN
LD oY) Deniigy $3g, DIHREYS ddber 8%80D
capthhmd Sesed Sk 20, ‘Eosrs 3ET S 28
TR 8 dte Howss. wd HSEEy mhodadd 35y
w0 Sopinod cwr $rd $0)38. 5153»3 35 Do [¥e°
Edn BrAEH ITER" od HXIE, (Bt anc
Fon 30 B, TruTeSHHmd 05)&@10&:5& o3
BONIEHSI BUA LEOerPc LHdDH,  HF 530@3;?
e, Tabfinln TahSHors, HoHIHn0 Sowhy
Besgodc S5y TDEHTHH von 5 choSch sEDd

12



DRAG TS BBFESned” VAV DD, o¥  AHEEID.
Hodar Sy §°, AN ). B Korr BHH? BRSO
b g Tl SEHEH]

adyh Tuipdehrd I05o¥@D ‘88 foRa
DY )% 50y Hi¥owrd HHIE BLYH TwKHH: D8 D
Hod BnofHe XS ;Sogcanii)g“&ﬁam&&. Hsholes
S0 80 B AR a0 Sdndod” edsrs &UR J08%
80 (SafreT' iy moon wHods. Tohd oK KO
dﬁofc‘f DOHEVTT G‘éa%‘dﬁmjéﬁf'ﬁ& SES Eohods.



Bod La’aéde@éaa

raieHuhmd ¥rdH® tﬁﬁ&zﬂ 0, B s éiﬁ&b-?ﬁééﬁ
Sg?ﬁsﬁn - 835 &)m;oama wﬁg&& #0AE Bogrde.
33#’;53 S8 cH08 3.0 | SHoX e -Bome iy (B
=t $9) 503’03:'113 Bﬁ:féa - 588 %'3_?553:3& e

Gwob.

TPadothchrd 25‘6&3&0655»8" e Ko SnoHE
FAS 85T Bw¥Hodd HoSYXKDHIS vy oHokd
cHodche ¥ Hfdbe I BOD R, oD
308 wgmin ¥y o Swodde  SbESo¥mive
¥y, o) ¢ sodHw |H8F0od HATHE'
FEY orthihdy oA Tomdsh &:Lssg’ wdoK, Teednd
e:g‘éa'ofnﬁmn SBenod, ;5&3865 rSs’&,cQCﬁT)g‘ﬁaiﬁ B3y ree
FoSoHE™d DRI Tomd DEEnGHE Hod Bowrd
Lollodahi) SHPIng 8% of 8D ArdHiesd®
2 BN HofSHTedn TE o ahéHodiono B4,
D noBdAE denHodB. 8D ouTahHrrd DE e
ot 535&55— et wd ﬂ‘oc&'dg&a‘n’n (UKo eef AN
20K B KX . @ polnd Sodr D EoXd HolSd
e8! 30 3%Hd B0 SNl Dodtnedd $dsr

14



Sore 5088, DOEH ynedrdHm 8D 8¥)yd
>%H. o0, BB >ISH SodShydh S Sy, @ Ho&t
&g ?l“oﬁﬁ'tfgéém&) By 'an‘ﬁ's}ﬁs BoE 5o, a%
votfend 3)3?.6_0 RT‘GCSS%X’)&&% ﬁnﬁs?ﬁ&w"ﬁ@" ﬁg&_aa“ﬁ
38 cord Fod JOHKST (659@0‘0(_65%)2:03& eSSt
2% BHD HeoSEBT' FOMKK) B, ey S %’f'a"nggs’m
Ko ool §508° TEIS% Slowred 3%, aX)¥
FroXb ot o $KBner B prRE’S, $8Snes §¥Goid
$08 SIS ardiomr S8R 288% SPod@rHhty o
B ) (SEEnTY ). AESZIT 08 Yoo (labbdd Kol
900D ﬁrﬁgﬁ_’@@ & 0855 ;‘Sgc‘o’% S dhdESw
. P, o éaé‘j@% ;an:’o;‘ée:é?‘s 3%368?_5?& i‘"ﬁ@a Qe
3 2% Smo 2P0 e HIHISno To¥ ). Hd Jony
Hydac ang)o&:?éﬁ‘ltﬁo e choXXoe Fod o EdJHo
B 30T BH TEHHL) 8. Tdhe? SHH ki S
KEirgahiiodc adSchrD Erdsnldtc Sochng, 85 oty
$HRoym THA BHTETAR  drDoandS  wBYS®
SoHHoHE. W ’3’555‘“1)05)0 aedS, §& D s oo
ol Thwad BDH-SKe8Y 8% SoreHodkh 3m,
Do HE"Hoo AoBd TPy 51 BHSD; T8
o wn0X PXgESE KB S HE Sy HHBRLY EILoHH;

1. 339 9olo Hohwrrds Bwbdde Dir, Swdd¥e D
e BDEPE K008,

“3 N BYindalss ﬁﬁaﬁﬂﬁi‘n Sohdh Hotrsidn B
BEpAo 3 Aemth Wodd Wolvy GRchoed! 5% Ve Ke®
B 8&'33&36_35 oﬁ)zﬁég olXED 3539"53:‘5:05!‘? % Buwire
29 ooy $BIE Gol). BENIE PEBoD KELHSIDTES,”

ﬁagc% $8 650 Tt vy,
Pl | SEed, Ho 308,
(ds%% pio | ¥mo 1984)

13



o0, Djusoree 2080o0sst 38 DI EY D
J'acSo'SsoacS:i»?ﬂ 3@3’@?&)0‘3}):6;‘&3 L’mam&ea;’mm E oBin
mﬂoi&umﬁ&a. u TESnSH e BEIE; e HANS

Pl Sa3E cwlve fofh  K0Koked’c BEY
3'?0550’533 Bodona .

abymHEK adTod SofSEine Sabdy Kob.
porel Sosic olShy DB, &333&:333 STERsn  doihd
e Hd WK Deocd BiyHH 8. HHP T
Does iy §0EN) 8odnbdh 2oy NS S8% o
By BEISHNN HolSed  EOA0HMOBK. Hokwore
dboKSwo 'ﬁ&ﬁﬁj 38 SHoXSure HoKH? 3‘533&3&‘:6 :59&5
wich, 3o drordbud, BHo So¥aiu®, DES
L DEADD, o JoddwErnded, ) Sogersd S Bensd
TR 053333653 $EoHmETRY 8, Ko¥mdnu® %‘ﬁo&g&’mm oo
Sobe rreenid oy 5@@& Sn0EHs Soo¥botbibHotib.
B ST D chfctEive DN T8 FOARE' 88 =R
AHdchssned $Ke Bo¥ FPgrroHe ss:»[_é:’m K erSHok
RS YauTe Kh’caﬁaa’n&&&.

R’J\:Aﬁﬂ?\) & ;‘Smwcfwm&ai: @6@5&5&)&@@ SHBAHD
dad, « E’m(dér‘(a SKBSowCSa &ﬁéeﬁ ﬁf‘obﬁﬂa’noc&?ﬁs Ao
m@oc:f:& fﬂ)ﬂom“cesa &R 8”8 KDALY m?&éméa 5<%,
Dedurr w8y Tuoddh omagﬁau rHHKe  SEDed
DE D)0 TN Hodkhe, wons Sody ?60’5?@ cimofo
sy snssi 5%5;;\333 P DISherd JoThod, AN PUR
FHREDDESDI HOIED A AT K8 wHE 1" vk
o OF LKO«‘;SEB::&S‘“K) Dzl wdd TFHHokhs,

edVEY ). DES Foe AT FD‘EFQ@'S ErE o AentHod
SteEt 33 23008 0% SHOISD Ko 8 Erthgd
So¥er ) SofSnem ohéa:z:{: Fianat %ﬁ)")wéﬁ :\W&Sw gagm

16



DEDHD, wdpEipd |SE&elne BOhiHoBH, @ ¥ed
3Dy Erodfen é,en 8% ondanoged ﬁ)ﬁ'gé"cag BHRG
ShBsnrr sy o¥)dond enthod @8 ¥y DLaIchib
HiSgEy TTE ) S0 BT abo HHRTHHoAS,
28 SyoKS HHSuml YRPA YES NS HEKDE)
SEhS, GBS XSy SOFLTD DA KD HBE
5 %H08%. BoKem ScbBHE s @m:ﬁa R¥Sgsre oo
SAS §% cofassiees MnSs SabSg8ah At
%) Bab HHHote Kbty AHIED 6%‘50:‘6@"‘.‘«’)& y¥o8

0% B ABHBHLYon By KL SHie 8 43D,
oirSe$Hals Jw Chovod HLELEHDHES. wiv $8
8o SrESns w“&eséé.ﬁnm, Léocb’ca:dé D&EDNOT wH &S0
SmecAS o T 8 BB wobdD Aﬁ:ﬁ:ﬁo 2o
B8R S8 o086, & Bewd Bi o HLA'HOS’ S5emo8
R)eﬁé‘ Aevihod Sojareh Bm:Ltscha:So Ssoaé“ﬁ) Dotk Thad S
SosH 182 GHE AU Dodor  eXibods. Hd
Falen A Sod ?De’gﬁ*c D% % G800 oﬁaowg‘fi}n{n:é&
s Tons EHY A EoisBac éwama D58 SAD0DARS).
an:&af{aogo KoXoed ;SVJ& SRy Trend Dy (Soff e T Hid
ShHXth So ¥l ododhd Hod dAXSIL  dedle
Behod® HIWDY 330&3@&35@?3: 36(&5&»5"% Denihiy 3%y
0| 8T8 Kodibyihodd. & Dond T thker SEDY Ehard
B550S mestme ArtoNKOAS S¥ PTG .%’,;)6‘5?53:6&
$EE' 3BT Ko dibmt LS BB gD |Es0sy
$o¥y rroSedH (HOy, 30 Dendind HADLS? RS Sodd
(B ASAY|Bh) ' HIGAKOID  H¥eo  Hrdhyos B
Ryt D) STETrgHEns’ (BB R i (B
FE08KyRY HEIhD FIST NS 85 rrodni |DoR T
FHiod Bahor ;idih, (B FoPed ISP v

2 17



Sahnd HETS° Y SEodh HE6 ovA dodree erdaid,
33 Kot $0)8 Sthed THIH ovA DR OKF) DB
affSrdo& sy S0, &CgOW(g SOy Shard L:"{:’Jvi:wts’:’m
paf  HERD (B BoHTR HedI GLUMTY- S
Sfcﬂ‘d,gé."ﬁ}‘l 3088 aﬁ‘gaoﬁ)vﬁ) 3S ¥ T Bodmre mokn
$rdc 8'DED  drdoihih SUTHeS' dosl SN, @
HDIS0ER Fnth¥c B SHgwo h IDHHiHSy &Y oS
KS oD TS68) 0F) rosold  dwe 00y A s
Etﬁnﬁac-ﬂﬁmmi’)c B amid 93.‘6&3535:60 BéE HARY ¥
B BB 00 8¢ nBRL E°0850" ‘% Tenrd HORW
G885’ 89, wofHes'c BHTHH KoS howiHoas.
of) 8 edBhS drhyod  EHHE) B KGRyl
oﬁgﬁﬂé;@n"étﬁa ¥t 5mgo§3t’mm :Jga:*o[_cio Rais
[oyb¥om TSk Ey The SKEEK) FAT BN,

Bf.)"): 88 ), %gaﬂnéw&ﬁ K SHoSan .3'5&.?3 ™
28, m&&g‘&,‘f)& WEXONE@E  DodHh ' B 3:‘5(9&&»@‘?&
&sésémm.‘»’);‘ B INNEN) AESE &' Musmanrdn! Al?
DBI¢ Ty S0¥% LasPderd."”

%8 8 —"s 8 BB Hardsn  po? K858 PHhaessm
LS |aﬁ'q3§' Sy aa"n&éﬁ‘@d Iroctind V580
ﬂ'wsa%ﬁm 3a% S0yT%."

agz’mgeﬁaﬁ——&& o 8o SPadin Bod Do
Kog?

G—"2¥  A¥IE T0? VoIS Do, Iy
BodS 0%y A8 FOEInS® Riy¥inre 380 Iy, gyt
oy dly¥sore Sy "

B b ¥ 3r dH BOES, Srath By ol
PErSr&ods 88 2oy 6. o8 Bomdlmd
NEBE o ESaais,”

18



H—" KEwsat "

P or! O BHHEST BKGK"—ud
et & ISHHBEKD’ aH et (S8 odand  Hedod
Efere 208 3G Dore “OKSH ST IHER 85
ey (. D BecHBH  Kee. 08 Dodaton Hwrdodk
8. odyd DK Ty opeBo oonds. wlyd
Soodaly e S‘a‘g‘ﬁa ¥ab% ?a‘&.iﬁ‘) 0"@936 2ohdre
[ Sy EScidI oy . bed HHTE d5188'%
B0 NS, Jodline Ko S8re Ay HHSE
Gononi{h JovZosd @Y, 88 FgK  XK).439¢ AKS
Hary (. INTIIFTY e AXEHo%H08 HeSod HHE
B8Ry th. & 5)3‘9395“'&",35-5«33 208 KK SHowe 'onkd. 308
Ker? HXIE"—ed  EHHETHod Sy acherBear
o8 SrRHF Sohe Kf&&d: B BeaH8® DD ke
MoBiinerd  KESKEEnE — “0XAE  Taghdadods?
8y Baber?” od Fodin MNP I & By,

d)———(t:ssﬁréam SHRHR% e ke HoXdon Ao
TP B BHTD) DY KBHSH. woriEc Kok 84
hTd. #HET? BB N HHNgeH 0¥ [Erlok
Sipye?”

“Enw—(bdiarj) mé)o{)) — ‘oS or! 03 ?T‘mga’m
B ) 0B. Horrh3E KHod 288 ab¥ds .\e?m!n, Sr 5080

L cooty 3 H8%th SHed Toa¥D, O 468 Lo
Tohdih Hohghon SHAHHED § DS gL @
c‘}*wé}: ?533)&3‘5(0 Scthenre ?03&556@5‘ |,

odd pfiey Sl (SEUsme,
e 11, 1982 $n &eo.

1874 850l Jo LIMSYD (PUod $odWE'I dobgodina,

Sohersth BHSgRER |

19



Lﬁ‘w;’mm Toth (088 %) oSS md ab¥) SGwo
Tnah 85nod,

H—Fo350 B DIr o &tdod—VPdEKry? Dardh
(PH0E DY ArroHeoKc? BOME O¥) AN wod Hg
oﬁ’naiéoéim\’:w——”

B—(Srt §g5080)) — ‘TF6. D SR SHIS
IH Kol JEOoBE RIS B ¥¥en? A8 ool
IrahBodS [ avodar IDH EhyodKeR? ASBR &
¥ $008rC #md drihidn HHOHY  DodBxmHhssh
80 afrahp 89y Patuen?”

H-—"0G%, eSS b HRH ?’.a'«g*o‘;{n'i)&
0¥y & oten!”

2—(508 HHA0D) — by | —edH
’éﬁ“‘g‘o‘in‘a’:') ¥y 8. 8y (Sels asKo woHRdre. I
S8y 8 i8S | Rscde, woH8® Iy HKY S
o) 5 al) WX sfd. TE ¥ 80HD

L "deloydyd! &'gbr. Godesdgcd Lol Komd s
@\’2.5) 85?\5& E’Juﬁé’oﬁ" &%‘0’5‘2&5&:&0?\3&53 aﬁawﬁﬁmdﬁﬁ) oery
Chp.oMBokboh, DHFTHotHED. Bﬁgmé?&md?ﬁ&)& &3
(BodDodhdh, HorXSiledBHEd)aiite SooXbidho..
Dothadh, Emo DKo HBHEE) Pefw Swddh o 2E5HF
oMot adl, Db gl DT 08 e pLYECY
B8y S0 odotdbdy, S $0,%8ed Tf &8 Lidbmon
SELLEL LR EILES 82 S PHESHETHonS SSHE @*gﬁnnﬂ
SoBid,

....Xn&wc‘&véﬁo&a& BE™D a“‘o’a 5(_6533035: 5g'otfnsisc&
oy SHe 30’36’:5:&‘3 Lo edgie 5:&@:’6@35: Lardrdodt
ofof ol o L¥HGde pEBHI"

P3ahSe Kl - Bukd RSy
st (S ey Goow 8, T- 1082 8 En| Kwe,

20



oh 8K T KLTY DB Do, oo ad)
Sodw e DESHAT 7 D THALSLES D3l D8
e B SR wbANTIr Bly.”

% — “EHsymrs  wdidy el S
>5a8° % :agroarvﬁ 2ETHMY R DX ISy S
&'og‘oan'ﬁ (R —"

o ‘o arTEE $0)PHbal Kok £58K5
B¢ wﬁséma’a Sy G e 3&?@83336:53 & Honad 3Dy
Lhoth. K&‘»bacis HBowdy LS, 0:6585 Sy
$Ry T &, HIBE DI D BoXB TDoSK” 6 IHY
B8R oD DOB Guthd Hod m) S5kt D HET BHHK) .

qof &' Aol Hugdod dFSens DB
ZooHdy o SoA oF) Jod FEflnedh oy Sowl
AT Hh SH¥ ¢ HBA a’iﬁ%b’ﬁnfﬁﬁﬁﬁ&w& 51‘53&35@% dﬁﬁea
mo§® Srbordid DY Dor N JWIKEH 30y Ky
gaég:’mea?&: HBod) i Hods 5‘%5&?5 888,
woffen T°¥) 8% $Srd¥How TESFSm Srird £HO%
A SDYRDBEN)  Hod Bhohdy JoTydhd 5EEDH
Ko7 oS o Soledor oy dwmnd IR
SrirdSodd ok Srhod ﬂ)#’a& Sxﬂ‘)ﬁﬁjﬁ Xrér
Dpehth. wdyth $wB)d chod amthio TUSET woh
S5 S50y ;’m&)b_haccs Lﬁméag‘?& “0. 1 So¥sm | ovd
"5:5,6;&:& DK Ty | dwy ol

Bog sy —"TAD HKBIYEHD o HET g tibothi,
3o B350 (208 SeRH)PR PSSR, Borreed)ah
SAON cnid.”

@gm“waa Kb 8™ eodd” el i
Tow 2pED ‘3! ad! e SvodMonE ek
Hen,”

21



phEe $nBHE F¥B DEo (IETHSH Lvohii,
S0y “¥8 K81 D Ko :lrde.‘cba 83z 7 Ay :‘xi)as“a
Sode CHHE drinrdhHogar HXI 0T SEH @ | HK
Qe 250?5&‘{0 Shisnds. el Do 8?6&?‘1‘
?\‘foodéﬁs’a_w@a“ g

TE—"ord TN, Ssn! 0% Sk edmd &%
g 80 Slaosysn pLoibF) 8. wodwHod Hidoul
$$1351835° o B0 Tanes KOY0D TdyH. =
DS B |SBTEH PRIV TEALaHoK.”

RYATWATLN :605:‘535533&; Sahd Ko ¥ A ToN YA
K)o DG BLEHb-— “edrd (p88ahd)Th 3y A3
FH 0, EXHE* ©EBY w¥id WDyo'—

TE—"hmy | D wdrd Srxd A we 28
IR Dy K. dase

TR—"og AS % BOH®. §5 JuTY ST
Dy B S SowTe 80 owoll |rD abodain a8, voiy
&', onodt s¥ods N Ao '8, D8 wowbE, v
BihSeth Shod)ah  Bahibowhl. elyd cord Kbdbe
(7885 B0 8 e SenHE0it 59y X0D Soko BHoBEY,
TEHEBob cHHAbY) Y Bh Buder D, EHTE DY
Bd AMEDE ¥ FB0 B8) o DeHER @iy 1B,
$08 §FlaXsinss SOABELY Yo, 8 S 8oare B0
8048 AESHDOHY B S Fd SngpETSH Kb TATRW.
Thotbiboth. S HAIS SreedS ESKw? o8
dbofel Fraiinm vond Sdod, oEmal SH) HDE A
QST o Shard Tny S8 59588 o8 Bosckhln

1, 58558 86| 8: ¥So8" tror T s Htacn dr808° B'x0
¥gro MBSO,

22



o, SEHTH) AT RBdys Bowdd'Hs, e
RTHN) w8PDY, 8 SISHT w2 JEE Sird Kwdd
Shibohih; d TAKS dta% Teyend E[yDHKw 7
¥R A IHRH ToXh DT FEkoe NG 8By,

B8 —"o Srrel £y Bhyod%od HIHI AP
83y res Haporre

Th—"udrg! DGk D EIred B KK N &
SoK%H Bhainc B0aHP. 208X FALH w¥ms yE
“&)K)J:Eﬁda. Ko dhod dg:»?én"ayc‘sa S e 80, “agcédin
Jdn88n TR, o S8 G 7 o B, Se
Srec SOK WD Lep SR By T) $OwHe” 80
B, s8AS Sroo®h Srex Toyd "o Srd BHG Bé_y
tlim‘&s:w"o&& £ D, oo B5E ArIHS) “5}1&5
o8 Erard T 60 B0, wD Mnode ADUREH S KD,
ez aﬁcl ol Eay;  Ceorchn” 053?6‘)_ ard&HSrsd, 3%
PRI SOE  Tod KosEEine Hoboh wHEH
9%y L8%HoK Sl S JBSEH 86k 6.

TH—"ud TAE8 s Ao, §88e T AE
58 (S 8%og! an¥y TR wdor 7

T Deherd owﬁ_jaa&)a 0% 7 > DS
SOBre @Bﬁcﬁnnﬁg‘ﬁj& ST, DB EES A
S8 —BI% Kby Sor—uds TondS)Bhes Hrdh

1, E%Cfcl_eﬁsﬂﬁg‘ Krdy Borit ,%v‘ita;as“;_ Liryom, B0 6%3
Fodst, Sr&s 43353 r’iﬂg‘eu‘ﬁ); ¢ Seh S &G BY; vond
58‘6&5& & o E‘e:mbLCn' o B0 o Eoer EX bb; s
Srie Kohd (eHEX) 8k i PRELE Sae o3&
¥d © 8, HIT LS, 8 DU LD Wi 5 $D0 Fold
Bodb-ud drodl 5508 HirY HEKDe o SHE  Blab
Ak aw.

23



Frihendh KRS Lo By e 353‘5»‘3_5 BRihamy &y el
bg ADodcK) By SBchH B, aF) drb THSTO. IR
dhiéy % gy & o & v Ho Ay rr 8% B8XD B
0 B8R0 BLK”.

Al YEiSeEt BSododd 8RS —— dod
g eBd bedasagy, eHDgEss §a580550—
u¥) PDE Hnd3 HUST "

go6? adsy SAPSHDE) oD Fod ¥
50y Boend'd Diby eacSD B Srbe HoXast Edyo
Kb 7 &ifo K H> DS wdhe) 8 SHonEBH.
203 Jy BSePHE o, DS Hanolivy H8 vy NS
3H8 Koo ﬁﬂa?ﬁ&)&: $08° H¥e ;S»Rizcr‘{nﬁoa“c)_?&".'

1, S:hoornd ED00% ‘WS’ ¢l (BHEEE THEY
B'a:&:i:& 8% ﬂ%‘ﬁééd&w Bér PB4 HTeRE A9 S
Soh ey Kbl S‘Ka_&n_ngm' 8PS aHPHoooy P H S
B5KS%, o 88 36 Ted Tokhibo IyTe Bk, &I
Bl 2688 KA Iy oo B, Bgms 80 &7 ISy
»0doshIn B g 64D vd D BE° € fodoa AN I
o, B8 dr 8w SfT%s0 INEP)H JsTed ARG
@Srie B0A L) S Bhaid, Aordss 38 SETH 03
DHE ) $Kir why JHH)d B B4 g0 :.S)% 32; JodA
0. bo S8 $EyedyHh M5 293" UHEAY vob Ehyre
8D oy T8 wotrkd Hh) PRI B Yo Bl
B8 naag’ga‘a B o 53'36155365 &26'3 Ko Sr8ed®
Srowrh ¥Xod, D5y $abss? HE D w-é et A b o8
airtmaor Kby 3068  Aloger 3e) Aysadd bbb
BTy D DY Fywoond 5t 8fy vda,”

DU DKo §DoDY iy 52459 8 oros! awded | B5H
o o Hyen. Yo& S¥onlod (Koo’ DTYOcKo Hodden
™OR Kn8y |oKr HPeSothe HEgTrabergTs ar (BB
Bol) opvHlons. Hcdhoms b HErgdl, SHowd Houd
SEySenodd Dovire.



oD FaddTHio 8% WG 880 i s ek
Son¥erdd odbmds, SeirdEms) 050 §&) Bwik
I oy ol o 8ol DS BHBY oA HHhHd.
Sr PoinE H%) 8o 85 5nE" alylh H5 irof e B, v ¥
SHoddh, Fn Bk B, W) 55 0E80 Fhalro
8% enBR o&é HeadoTren’ 6l BarHnSbin, 308 X8
&% 50%6,? Lt Avhen KendH, CPoRdn rd sy ok 5
8 Do Srdh e o8 SEieiontd DB BSybe
GETVENR

'@ﬁﬁ)&—m&nz‘{)éwme&ncﬂ SESE A “usyoroe!
BN K0S ) SV &BS&GS*Q& N3EHHol! i edrd )
$X) FobId THH. ifed oH KHo. BHod HF 3.
48 DX S"BS ool Jo¥dy EB! & pH |pHN
Xod Rors08® HA5 mrHokisd &%) 8" 0d Soso Jgac

B0¥ K — “oeehE®) asEY windod wardgin By
&R Ssoed. 5?&5&“0@.5365026) Bgﬂ‘oz_ﬁa %" 6l
A BoiHibs) 8.

-a:i;ﬁ)é‘“:m u Sraod® s 50 “Fogod 50y o
NonBEHmy! go8 VDY Babidw) $0 i Sobdom.
SRS TISBH" ud IKr D) $00H8R 008 wendhs
BETD Kol $HBIHK) 8.

ulyd DV)S S0\¥08° atsadhos |Dratsere
8 BHSHN) HS®EB DY HXEH  Bow DA,
“s'oéfaiﬁé. & DY Lg‘éﬁ' 30530:5)8"@&33*, HEN? 3P edSa
Rbodhrroy KHE Jo TnGad™ FEne S A DKW
N ey &X Iy «h.”

25



s0d—"“D&) B Yorrd Hwydhs Th BT, Peoit
Bho Sefibwsrd Tabibam dh. BEEr! D HAV8 D o
aFvlch o D) K, dedEo!

BE-— ot S0y Eah? KoSH GRS ). STges
Hondh SHd HASYHe $K 8@00“&.&9@ 8K ? $83
e indod IRNEE BT Pl S0l atoSod-

olyh (BH.S Awidd) HBIB—DEEy! DG
Sy BATR $erssy BOY DS KM 5. D Thowk o)
LS E ) SowiSee? eag)% B8 Sonder? HITPor =SB KK
BNy SRSyl e TETPonXID? HAVE Do B
ol SHaed, D% 08 KKBoh%? 38 ArsRen,  Srdk,
D5 (PRI oordsy% ¥BYSadol 3D $Hwd) I e
S5 '?aé 'R 8% AndH. Absnm TR 30) TR DK
FK D anodS Hrdhibok. QI EL SpSoky &7 D KK
Boydd bcééﬁfng Sthard iy Ko orcdieio.

DE—RY SHPTE)  mEHARY, TI0dS & oK
hiken BB K%, HKHSB $r85108  mtnio S 80
ChEh. et SKeo DED 585y, 58 Indbenros

L sos Pl mpatmson iroy S-domd hybds g6t
Qg (.o ‘o8 Fablvecnd S&od 5 Bt o
ahath TEES. m&:&ﬁsa‘é’a Bodl oBRBEEY B 3?’5 ﬂafw&m
'3 2XYEBN ., ool ﬁ#go gedl %ol ¥ yaivdf [ stoe 3¢ :Sffaa
Dokt B Fobulh SESIFSLILD Ged Hhw B8Kcnon £
>Erod 56&5‘5%0&%5&35& ¥ F0ched P hHsopans®
oarodn Suw FHNED coelhod mEBSR 8oy 355
BHE08 HFSTGo 2687 SHegeas." )

WS, Sl SESnm,
Do 87, 1082 o Xwo.

26



¥} B¥ oS Y OLENIH B o &mm&a &%
5:5,"&' DB > HKASo8 Dereo—

g - o)tfﬁ)é ﬁb' 332 BDAHE wm&?&: B A%E %,
e Dod SnoHER B@Q ;ﬁs)zﬁ)é&a

88 Soriodends D) SwoHER  IHET wcvwdd
“b., @*E‘&%‘a;ﬁ)& BoRT Dy a%}dm&_&” S e sin om
Do @ndiegl Sore K& st D" "eao‘ﬁgn‘& c‘a’wéa&
INKEBred H2Hes' Snirdd Lrerdd” “Hoily B4
S50 HKIT Spirdhse I “Sﬁé’ﬁ)&& T oo 3)95?53&'
SHA" ‘K nsod 33&55)&9’3 ¥X8 83" wd SHo@d@ &%
Swe 3 el DD, coaogﬁo S& N4, amgﬁod?ﬂ) B¢
KD S $D80K Srtr%Sihb K088y o DYHBD
SHHS 1 o) 8% T8 g Prdeior Soprhods
cntd DX oHSnen H¥He w“‘*g:?be;::‘\’n, 531&*.::55:::\3 dam&?:ﬁn
o, DKo HTESRS DEBEY &5y HEDdb
Sod .

eiphh HAT88 BirHolds (TS DowoKSud
ofER, Ao AEE8 TN,  HEEDET O%y cboKSG
X8 evudod 3D, XKd TE5ES 5
203K HyiBore mHdoY, AT codBd HrEass
So¥sre (Hsdod, oD BWEH) Thlvedd 08 Lod
$8c K, KM@ Hobd FHH A'rEss’ Tu Sk Hob
>OHIad ¥Hoh Jow KISy TR Awdod dnd,
Al 8 k) Dol (priyench iy HANTD.

FrEymuh — “Ghniprde | Sofoysn BEEe
Ay S Baod.”

%8 —'3%H deoy SHER0BE'

27



[ —Bmyd? Singdy BodiSy AKGMAB6; (0B
BoA Aevthod) wifHXse Babod, T er—mrordhen—Srdar-
Ao -grthy WK SHKA. Kty

08— ¥ FosisBae ?

| —Po¥oysn BhWod’ el THsvmed 8ol
S0l 83 Botbirevm Jodhd Do DEHT6E" o
T TED Do BLBoHL HrEEY  SbB Fosd
§'586° 900 Ay F06%%E) T To e
ﬁr&&;@w‘:& 5%505505 _33%5 '63%»?5&3363 Ea)Ld)ﬁi)@‘) Both
%y 08%% 28y oD, BAOSTAN BosSSsY 208" Ko
) HTAY KN 0o oD By Swped, B
TS w3 b E0HoE - [S58ns - el
(piye-8e8c | SHor - fosSoiy 8- T $de8%%g08d -
¥OhA- | SEHT - moardy L8880 BGSwod - wiy§
SEErR M oIS - PV % osEyd-!
S4mahd - ¥E8)5 -2 irR-EE5 - oo - moth
?6'5-&':@5555[_6 DK BELEwS e e Dgpoe UG
-&35585‘-@5:'%6’5 &)eacﬁno‘iac‘ﬁeﬁgﬁ’sc'gd)éagggo -~ @pol

ﬁ‘&b)&g_a’)a’»;ﬁvos’a'ﬁqg - Saedsremen éﬂgj&’m Fabod.

688, Seadbre A sy Sahisrsms 8 .QWQ
608 THut B8, JHdH ST TrrdE
W K)ol Ty DT G008 Sohus Moy T

1, 1858 & ?5:356.}50 PFch 8 wowad, DBNDcKr Bohooms
X848 XSZ%Q.

eaiptidme Sypofo 2 Hoko Sodd oo 8N D58
LLLLT B E¥cwd. = $LEE B0 (60 0%y ovd) D&
O 8nE" Sb¥gancs B Soderwth.

28



Eashod.  odyd  Jofoysn Bad (i doy
DI BHoE STEE B IROT DH. wo¥iy 58, 8
mggg"of{a@’“ BodkdER, 18ainm VEE ndBHER A&
Sof el SrSohed B ydd) HodreEd w~d  IAUSD
neperBed, T HNES RS Hohd Fesed 88 6 S
28D, Bohiresn 3887 by Bowwe B BAER.
Bo&uiben BOG'AESE aw DG) WwolHER, ah B 53
B0tHED, ¢88S wber wadndWh FA5ond D HE® BEy
DoBADH DLED & Bes¥on ED DL DABE) NEodITa
S & g KyHeSuss 58 00tendBd.

29



B S (588 o S

584 oaa@mcﬁ‘so‘*:gea-—-ﬁaﬁ'- Sgiﬁsin—-—ﬂ'm'émd:.‘ﬁ:.’v&
S0y §3a E‘S:ﬁﬁaclﬁi&aotﬁbmmaéﬁﬁiﬁﬁwwﬁsﬁ'@'
DY B WEE8Scth,

QTIPS gl B4 dch aoberBed AArSsoBE
he D%oss  deochivoed Béﬁ&m A, u¥) dHok
H8T8 So¥%d) BEAL KN, STo¥drs Towd Sy
Hhed Erth)3H KoHE'R8 Togdder D8 devhod Iy
BBA Yothirenes Do SRS, © Ma‘ Szrodred ey
&, Denibod eﬁwémpf Footom? D 3HE 884 50T,

58 —Ho08, Tndssyrer! » Fefow N Ho
887 onoBs IV Sol S0yNK ?

ToH—dosibn? D 35S,
| 58 — ‘Tonios’

; Th—bSwoBsn; Srdd KohdhodEa% Hod.

_ d:éé_——‘wa'ﬁm? 3?@60&' 80 RN KD Hie

38 808 VDIl 35) ST o, Frco

Poly dooctin S8 I SSyk B TFL Sorgahid
BB\ sor?

@*Da—meaﬁw'gsﬁn PO hS! STy 3% 3 aaaﬁém‘?

D Wndssy SKa%8, AzoBrt PR, Wbl ncﬁm

0 cﬁ)ayﬁa:‘& Sy 388 ¥, s

30



3808508 w08 S ik o GREGSET
%‘ﬁcﬁ: TR&T ed devdhied o&aﬁ:ni%?a Boificts )
E&_GB 5";;;:_3).‘6 Sarcthdhods a'em’ﬁ L':“a’)ea DD déﬁ
%68 Yowrphed® Hifhe HHE0IE DS, @*5)3355;’%
SGJL& oﬁg&o Bahy FPonds, 60@ Shod® S 855 0Hi5 23
BodrBoHEE) Wi )bhim &Sy Ay DG SnBRamfow &S
RErHs%H Vhairarodaly; &»5;»3& ﬁfaé)ﬁa’):b& chY
PR Tadine TR, cﬁ.@)&zﬂdm moc‘:ﬁ@“’ Srenmremn  SEQ;
o¥) Aol U&msore BOR, o JoHs® Both Ky Soe
8 D8 T i owey EELEGIS

o e B ormd e m s'zaoaéﬁods’éi" 2é).0 Koy
3&):6& o) Koy S % Bocsa La%.e:?ﬁ: Bocﬁo T3y whibde
5’9:@ @ Both vhbohh HEgH Sosore 68&0&25"3@ 823
sy 6. @ J4S KEnS Rnoa’s*wogb' 0y 8. m**‘&d AT TA )
5Be%H KESmes AR Sodd doddn Kryed o
Borah nde ?30533:53?63‘&3: DLS:’mIm Wb a8,
AHDY ) ofolH & hoHivodn¥). 35 Ko el
£ ﬁ"‘&i)c’{:mg Seak 3’3@5&12& rabod Ko of 3X).wb
So8) 8. &1 Ty ok Scnre Botkh (38 ).0% 5@&%}2&3@
ba 393 swoddmivy wd S0 % Kn¥ Sy Skarme

L

L " cated S0 8% S8 calohams HYPSES ovots
Dothre S hbﬁ'ﬁc{?ﬁ'ﬁ: 3

&30‘&'\ S35 ~ EY g Kiy;

S | FuYeado:

Yo 8, 1982 8 & Kmo,

2T (Br¥orr geoSs8 ey D8 o0 Dol doXtrns

P ©d wigy (evydgrdred w@»oa‘zﬁ, L o0 158,

Bod (1896\ c:.'-:)‘;. d;)a")ﬁ‘ o)ﬁwﬂ"i'{) L ST o m‘gdﬁ zfd@fﬂ" L
Lm;«_?f"ﬁiﬁ A8 R ZSQI}?SE:] Miﬁm"‘&’)t&a

31



EAboihi. & Hessow s“’{g'é HE Hldvestd Sedorde
FEwsoen Ko, Fetne Bolld Shdbos A&
0 D $DHH B  LHIY gwed thedne Sk
ﬂLelﬁémﬁwﬁ OirRod DPe Ko &cﬁj@;‘“\) ) oD Sodn
o So%) 8 Pt $hH S defo D803
24H%) . 2 Fidod wodhond Koo Sohwd
Joud Bard ¥ AHond HRjed Hoaed ahdy A
Higin w8 %08 32)8 U3 T8 dhodd.
e wSd BHHre %gé‘aocﬁa o588 chods, ;Sg';’m Eolah
Sdyd wod Jpedodah B8 hwg%’aoéaé’“c of DEwSa
1808 Hod Ersn Kol BETRE FHH. v Hokhd HIFH
3956 Sied F656 wSTR 58 Gt Soth TEH)0
B ©otdh Sde%d ¥3dmSa. ST Derifichochodh Broay®
oino%H HDNE noddPerd DEHHHgeedH HELR Krdyodre,
o Sy Bde, abHibothb. all SHobines’
8 Sy ird SDNSyES, Dorgiy Thahond &%
78 Hore soE I 2thORSyRG, IHpgodeiiudy I
HE S0\Bdyehid ralntich o S0, @ TEal
Both |58, 0% 3otk b KoP. v 88 SLu3H AEH
THiolS 88y 0 Seohwod, RISy Bodk Sl THe
o8y HecdirBdind %908 wopdHohBH. v Jenhotd
3%¥ Jotf s, R Y Sen DEwocnd, o) o8
JBe b an 08) T8 chodh. v I8 Hrddh
Rigo%%H dond 3ol Scod Dok ) Hoseo Jab
pd 8D vt SriEyows &wLﬁIﬂaS‘S', 3’9)3‘:33(&0
Ala¥e Swlo 3TRS5Y) 6 ol Krdyod a8
EL LR (B8 08K $0i) i, By en FoADKoLHE o 49
Eod K88 @ DdFITow Boc Ko 80N,
SHedcn NS K0 Sydbomse  Shsnend, &&6%‘3&

32



PO sufBHK) o, YD SHITHHD  Shoih
9H8) Lo, IHeck 1 53Y GosEEnd 3&@&;&&@}& Y
5% HopodSuoond  Dodvesd, D cm‘;awfiucw, BB, He
e,;-g%ﬂ zﬂé’é:)d)&sam(‘ﬁm DS OMTRED SBER Sodvend Alde
Swo¥doidihothd. & BEHHE). wBs ¥ dhod, ©d
EHHr Srabmd dhodhih. & w368 Joddmeh 0@
Heed 33’33&&53 C&%@“‘*éﬂh’ﬁdt&&&dﬁ%ﬁ&&n ore Ty \’52331
85333850 Ei“ﬁro:ﬁtf&"me:é’u( zz‘i"sa’g)?ézﬁjxéac‘iia '?oﬁf?"ms‘fn;‘pg B
Fondc Senihre 38 ééoiﬁﬁﬁscfam &330’?@?1’(@@335)0&‘?0‘6:
LS'“ S55°9 ﬁa‘uLn‘ﬁnac ¥ Icoded wHass t:.oéﬁm oY 1Al
gl S {Sea a:baua& cilvothoi, & dé ﬂ*m%?é FonHdd
o.mf.:&@ Soarddtne Tondetyd ci‘acf"'ﬂ 263&.35 ol B
E5inid. @ Srddoy SohAolen ﬁmc‘é&ﬁ) Tahihor D&
Tevrdosth Soo Nib) SP5ER ThHtons. v $rod S5
398 oodgse DevsBad B Both, SADD WY ($Fg¥
Swrec KBodesé i) D, Srad Svssnre Hasios ﬁﬂsimﬁgﬁ'
Bo¥ e ai¥) O, godH Sy HHA SN o eI,
Ak HOTE S0y by SN THiDot.  Hdah
353?:3‘3&'3‘“‘; %o %%&DLES%&.EJ?&GC& @@ AR i’m&iﬂiﬁi}
Sy, ralesrrd 80 6as Sy soing
SOt FwH0s Br HohKHRD @ TS Sibyihe
StHHoH%.

EU0KothdH wod  (HY ok SSectem 388
e Hofde w20 DEE ThGre Dok By
A6 GH08 DG SADMKy WIS o) B, & By SN
508 F'3ard oS8 B 5AhoiH%. © EsS She
39K DSy BoEE oy 8. elogEiy %608 R vt
SHethreds whoradt Lm;ssomm Ko& & EEHRN
THHESD rhyhos SEHLH BobBE BN vdbiye

3 39



DS o e Bred  Jobedab¥)s.  Howssh
B SHBIHD TohHh  S3chmd ¥ 8. Hosd
Doffno® $HHS oF). HAN Sahy STved 2dBw
Hothsh. Hodal Q&g e:é'b_ T TOV &@gbaﬁnﬁu No¥e

80 Go¥8 | Jorkhibolhd.  AdoH Sty 3&305)&:&
aodH. APge T HOEH 58 Babs &@um s ?3&3 085
Agboihen SADON d HoBH.  © ﬁga&ooii)os{u Fo35
Mchre K:gﬁw&n 8 Snod? LEN’Q& Sbad mdd DoXd
Sure ¥Senibotede. AMEH DY Dher £8 RS BYS
mghmﬁ Tl S ipetd of ) bialh X8 Loord &l
Sore £0BH. Agdoder FEEIKOY Erieyinn Wk
vand Sbdnen O%)D IoHwAHE) D. SLeBAESH B osne
0 S0 ES SAD0B@AHE) A, AT Taiathhmed
a@aaé §43 10, wlo DAY SHIPH e, K88
HODA  BOESHoNN mgérﬂé’op) Erdywd cboBH. HodEni
BHSET SLHAE THOEH  KEHoshE Sodre =54
Bhe el dbd)d. e Pod Sl $80HES%
3o SKEOLS' worrreAEive M [ ab@BS
e Tadhdhrd Sof) )8 ¥ Shed Fchwd  wodi.
K88 SEHBA'EELS DEH0SE ¥y Klersn Johma
ShodHh., @ HoXHsw 6‘:33:6:5& O%), w%%‘i:'ibmé’“ 5K
0% HoHKASmos?  KBoWHE S dend a)dw;So 8"5'&_;513;63
aothid, da o %Ho8° FoKo Hahi &)'ésiéim‘* Hodh
85y Tadhwhmd 8 Ho88 DR Juh  Sowoss
TR S0, SHolHnsHs w84 2By KEHoTHD
DS SLnBTHN KOTEENE FHEEWEY Yoih, w
Hp S 8‘&6* L@ﬁ@oaﬁ &y3 Dw‘e:éafm?S Fhod%ha
63»5\‘.3 mf‘)r'd SvisostS 3&)&96’“?& ?3@'%5355& Fads
%0BH. TR 3D (B)S ﬂ‘oB‘a’m S8 Sns aﬁagcéh’@a

34



408N SR aheoHiond iy HhyolETtonds
ﬁﬁai) poBHoddHid HIHYSr Hodsh.

TeaFoshhrd JEEX0 dnold mEASt ool
Sen¥ Somd ¥ Lﬁuva{c{{dam& ooBiH.,  wos? Dy
Deo¥ B ‘s’ oD’ 3953 v T’ ‘SrEow
Sudrd’ EFed Sobodh Se Hids astféwa Do
5055, @ Srosnts HB808 SrEdes Tirchndy S
vond Bk P H¥Sw (BH)F | Tl Kbd Awod.
'3)"853?63 ﬁ)Ld'SérD 535&5% Den¥d SoadSuHotdd 3«'35)(63'% o
£ “dog 3% g Bwdorec Ko HEgsnoi SanS s
Qg JHyHotkhh. & eoirdl Seibhm .‘“ SIAR AR
P8 BETanssh, vz dpsHhird 6{4 N4~ o¢d
553)5&)365({3“3 6388 (5 ¢ & @:’6’553350 e.—s:‘éga‘w%“nﬂm 8%
:65533 GREAS VI 1 §Ken?<>?50626w§: AWgH T, wd

Séﬁ‘ﬁﬁn 383 B@Dr‘{e: EHHT DEErE RS Srhion ALY
55083 aosrain ¥ DRE S0k g‘:ﬁm:& o8 oindld.?
Sod DB SHP Byl D WBranBE  AHATEHXKe
T s OB HT0TN T eTpdihed 0% 9L
Foi Inanc wws  FPERoSED'. vl @ & o

1, a8’ BRIl BrKeg Jrded
RITYH e !:mea u:.ncie'
%08 DDHa é“méc{\'&m
du&éag" 1‘:6:; 328 Fasn
3 oo N0 miol gened Do g§ Srrgen LS B
SO0,
2. § Lag Bg Hothwmds T ¥hIe 33 Bore Sy
TS @ g n:S:Snﬁ‘ h3¥o Ko (187’) Ci:ﬁ"-& m:’i‘m&'\) S &g,
g%, £ y0d auva &5:1[15 Ty $edidS wdﬁ.‘é s Saamﬁ"’
PE TG, Sn 858 38803 YEET Joo BegBeni Lok e,ﬁ);L
ssLa:s:a 83 HHH™o Hod awmw@ agrm

35



Gy ol k. DA o dpdhchreg  AYSing’
%088 G¥die Jwod e (#dbod, wiNEs
woed $5E% rdhyodahodmr “wabarl HS ovod @&
F9oiH 80D SoSerchsndd. K B8 Jo $8208
&9 u2HoS, Traipdhirrd HEgEed e Jedodd
(- Ta AP eI & D¢ & 7 SutoHd S hoohed ahols
Goa, sy 8 SEvode 35‘550&3&&1‘3 ahvodhbdiy
ASAS S DLSoSN © sﬁagﬁn wggiuwé) m&gmﬁaﬁ%‘ @
DRganginil YhErosom AR {y8 w¥gHnob 2AY
HRrah HED KBS LR TO $8RD. TS HIHE'
& afyahi) FSAoward chowid TaBpthhme B
b BOAE 2yh RS 5380 Klure Fwab By Boww
Saso w s § dorgergiiy So¥ KeabdSy sond
orfmen KoFd TXB 898 Dy JH)HE) othRTow T
PthArrdd Twodd.

Den¥fond Hui) ool mabmior A0S SHerd
5880k wedind) 8. SESHone drosiow B wdHod
(e Faiine Tahokc S0k, go¥c AoBi
AHIG Fledsive B FSom 30y GrOEDLe KB
S BBES FoHRtEo FHHNE hbod hibold Snodes
08508 UK S mormbodki,  SEHSB Sy
Srel A¥F A8 DNKH  Sokh. e abBHbond
"HERNE B BIwES e PorirdHolh B
BB othd. ¢ DBDER puTatiaomd HAs A8gEG
o dheTal @&Lwﬁrc:ﬁw:i» Bo8E  oddn  Rbedk

36



cood.’ wwlptaied ) Sioddsay dostoseess
Doty FIER Eridteod i:f*’éfﬁm"i).,aéiﬁji&a DodGract FHT 0,
ook Z&mmu N B BHER Ardel TN ¥
DESEDEC FUHivE ¥y g maﬁ&m@% @y e:e‘?““” F
Hohsts Id wadondBHide BES Sodd dood. w
2us%e @124& Hondh ¥y otk Um%ﬁ:m@{’a Hound
Hoi, & DdHieus CoBdy Srdind Holidinh, wle
R Bihd BN, o VNIHR) So8ILEH T MSILTE)
?%ﬁé&mw’& oo Ee i brrad K)@gaﬂwm 35@?(53:3&033 B3
S EHos SHErDHyHoTH. 8D BHE) o BZo D%
:30:53?55)§3§& wod 13&3&5) J""r\dmoaamm aao@js%oé@
Btk PR RN X)&rom S0%d.  HEHB808%e88
m&%b@@@ﬁ)ﬁ& Sobowoll FEEGe XKW Bw  Ho¥od’
Dodcahod 8 SohIre Dok, TaFsdhetrrd Sy
Sokh © 53 el ySdy dahbs,

BHE BhyS TEYS Hfd T NSTd 50y Aoss
ol Towmd'c BDYS DYy HodFuE 5% By, 6
a)iw:‘i”’ﬁ :'Sa%n& St Lﬁd&mﬁ»wﬁ& D85 e 5&&&
$KO Dtond Yead™D Gl F88% Hotad 0dsdah oL 3@&‘“
HEED 0HPH BaHgRLoAdnG Ko Ko vDIhS wén
F050), Hod'us® Sofahl) swodNay b by €8
396‘ &;Lﬁﬁnﬁﬁ &oﬁag@ho&ﬁ" a&'&:inw oo ﬁoaﬁ

I, 8% wr&redd KBod b'c!&’r'}*ﬁa m&wm&) m‘g% z‘S&Ldﬂ'
i (TS

“D&H SErSwrld § droos 1400 TEbodalh ¥ -
651».33&': Bhofy T4 HTENS  HorBod¥ard, bl :ﬁu’.{

ZO RN B uoatia U"n:oﬂe.: 63»53 e “Y‘Qm‘m@:oi&m?& adSr 88,
mca.“u !‘55[_!5 88 oo,
&8 Lﬁs‘am. & 10, 1082 X &xo,

37



Do [Snboi Bipih S Sl HED  HoRhHE S
5598 Soofloibibe Mrthyos, B Bl d’ Do
‘ooBr oK in ' DB HHodH.

& SSHT oeBpdhired Job iﬁaﬁa‘aﬂﬁg‘; BT
AHag SwEydonid ¥H%Es eimBliye &Y ISy
o8 X&A Dowd Sraod HBe SHHH awpysic Kod
cxotld SNy, IETLeH 4360 D SEEYT S0y ¥I
D588 T8 Koutdn B Hrdokmc wind  Sind
A SO Do iSod $AD $DyE wXO¥Fwds Biys
S a’»féo‘ﬁzﬁngs WBRTHWMe  HDods,  wdydk Sob
CHTTHh Phive 8%Hd T w B8 ILHTBS® §&
£ D0 SoHEHd radphhmrd vk snd)
DAY, 'ALEad s Breddu §03 BN 8,
S 5 e" ed awl Qm?ﬂé) 8¢ 50 ool eaéaﬁ‘?
DF) KFSFTosrsn  Ad Baa‘gc YA Exv5a:a»a
o‘soe&tmﬁaﬁrg Xir¥ Spo¥ssd’ e IXahnstic wen®Hih
Derr S DnSohoB.

L @m FHHT mirchuo ""eaﬁaﬁ&céﬁé" e @*ﬁdso
PabEd dorirs Um;:uma w328 38030 | PEedid o lmielPor
Se880 eBrgsd™ al)‘b" &ahis. o.)"T‘E)—fa_S'o FRELE -5 % Hedvan st
$8cfwasd. ming m%aodwo cEnd TE eIy ng
oo q‘éai) & e SDJﬁd - moddaq &9@@ ¥o. e8¥%%m. 5‘?63&8‘
=Dl oiraiwed® 83 23y L9 EDY Q'ea?ﬁua :3*&»;3@%23‘&0»

" abX) S 888 Bared

dhath B8 {_5?5’.9’5)5?3

8 Joérm B g2 B

§3%eo grigriny” e ofyonih ELR Jehhedniy Koy

o o o L‘“‘fdffjﬁ)@&ﬁ& CPar 0D TRG ust.ﬁ\ 6;?’5‘ Ke
Taed 88 5 8o Y arb,

38



caipddhrd §88° min Y, ‘ar 5 HF e

gaﬁ‘og?b 08 adKSods S GRS
wf) cHBAL,
" PH—O0D%H aSvest Erla8 HE SRS,
DT h SEHIT BHHoXdirrgding ) d, By
g40 ¥ ) 8&?6&{_&5533&5 SHNHK D ey D'@ﬁ.{sﬁa
Sinen sdKFod A, © JvaSEees® SHoyHE S
#H) & 8 JodSSveds gl AF IS SEned  Bosod
DRG0 BSOS SIS shASoH D, SSEE
g wiof  oydiPh SofATT Adeid  BUNXK En
$5aaﬁa§&&. & SREHN Eﬁo@a o‘i:aéﬁ;’;»%é&:&a AT
ahXsEH.!

ora—RgEn% Al oSt Somddind
L\’éfﬁaa’mr‘i” 28&KHWMS = ?

oH—EH% (58 rdSnth SahBomods Bokh Urer
Sheni rodtK Enssi TOHH D, adydh %’géw%;’mrv
Sipyidar) 8. Sotrdhse 1fof  SH Sondchy Godoise’

1, 868 &o Bo B 8cho3, we&d Trgde addHoH 3|A

3@0&1}05" & él_b”&e.w adddo m[um‘oﬁc Bﬁ)ﬁaoﬁww‘n&

BEPLED Gra ot ":1&3*:5'53‘ NS P ih a‘cﬁém.a
Ko BRmdD Sabi sa[e'a‘ 5582,

85Iy ey s B33 BESEG %, BPemiba
DF & FHA K008 Phres wﬁnﬁdmmrg Bolrth, FuES
!57‘3&1 dac At 5‘&&-‘3 e8D worckys B &Ssmea'\d'om 355
Bro 5 et m:smiﬁé"d’: Foat8lt8 chrret wdm D& ::;(_5
TR, FPo M 88D ot eD:’mbz

o ld (Ses8 rordbmo ddfed) ﬁﬁA"J"D;L BIgaH J 6\5::
Godrlh. oo B0 HEglrdoe 343 Broed® u'é"‘
Fyres adbaron,

39



HeGnE Gredronis HOy g8 pGEFR sy &,
2o Somddtnst ﬁmﬁﬁ‘m&&” TSI N A @‘émﬁc&i’
Emaﬁ 78 seieldue GEY Ty, ‘3“”2 3
cﬁ»oﬁm‘* '3»;& oﬁnfigcﬁ'ﬁgiﬁaﬁmﬁﬁ Bod b Rothie Sodud,
o8 owe Ghedlc rrEHont MeSaB 8% B3 Spiy 46 230,
Swothir 329 Iahods JoHd Fouddh  Hodily a.d
H3D T3,

T30y Sredbing® i‘ﬂ&‘fmsﬁ“ et
mw&wdéan

P H-—mrgle SBHHoMod S ?.’P&%Zxa Frrindd
§5108 coogaw; Dobard o8 FoddT S DBV
[ Db B0y Erdhyw &, FLE" FEH TfTrrdhih a8
SESBH XS, TODLoE  DE Sy St
&rmﬂnﬁw am?m&&

e‘awmﬁﬁ Srted 300 onsm 7

O RS Herd AoBn Row Hoo §¥0adumrd sl
.fm‘.i:ﬁ' %% @ ES;Smécm:éo @%S&S»E%g Do HPRN.

o8 sS85 aﬁ'd?ﬁﬁv&mawﬂ '§§5*L5.§in Ronodyinisy 37

mm-—mﬁdw&u Seie  Sw¥y Sobdied,  wouiie
55’*[;5510 @Kﬁnwa@f taolﬁ 8OO A 880 Bolal b
oty o8 Hodmd Jedd wk.]

oa-—30%) 20A% Jud dbSSins® FALE
¥dd.
o —ar ¥Ry oﬁ»&f)ﬁﬁnvﬁ"?& oo, ma:ﬁ:'ﬁm@
S Sndd RSy & K5HY DudSodipe Ig N Gt
TASH 6 ofv (Fordi. a¥). T Krgw  AXSvest
.t &5*'5_?:5‘ Hrei&eX,
HAT e Srab $hokdr’ ©9
24D odhre Asn a¥)8,

40



«Eﬁ’eﬁ{ﬂ%‘éﬁ?é}mw{@ SvBin S8%.  wivh 6 o 88 (Se8
Fadh  (EHeEnd Hod  wond Hrdrabes SeE Dyl
AR e N

a0l 8” BT DB)a Sosdysive Schinde THI
wad Hyibd Byohm KD ©0888° K8y TRy K
ABoihid, Swode §F Brdoreh m@@;imcéa?&s 3_@}%«:55{
BEwE™R Jbd, BEBE” Dod wEASTAE TS $AISDY
pdfyo D@8, ‘b8! cdre! Sve FY508 AR RFow
SWSBR ¥ ADD oo Tptheshrrdh Hehotkh X668 @8 v i
He0arAl  DodHod, &0&&:6&@*& Soddd Lé%‘“ﬁ:é"&ﬁ)
SHHosEny 3y od® ﬁaﬁcﬁ)m?‘{um&z:‘iagﬁ T oo
Bohbrd  Sncle davHiucs: K o8, aipdhu
e i S il 68D Bd Break & Monss "’é)%ﬁ
HOHgBoss I SHvdh  Hovgl JahgTond  wihodEd,
ofsn B0 Schichdd Donged wiH Fodn  IDER
®8A S0, “onotiSE Sofwm® Gmdore Hyor 1T oHd
B¥'o |57 Soid Hb ‘DBEER apsAR 8y S TEr
@B Hofonodh Sr&Rods. u;’zn):w S &5
ToSoprasd rhirodholor & godd o8 Hrdhdw
e HHTD, P IEHE;  SoH reId (FF
SpBB HKSn 50y oralpdhchrdSofc 888 “oraTndhuh
s 3%, &mﬂﬁb‘w&iéggau&" v,

ra— B BH” 6D TuASnBo¥c wesnnDS.

Lg‘g-—m&og:& TRDe) 5’55})&3&. ot &y <Y
4"603)6‘365:3&: |Sos8 U‘aﬁ;'ﬁneﬁ%&f&mﬁ* tr‘éﬁm_@r?&oeﬁ‘
e A, B TSove 8 585 8N, HNH0LeaBn

L oadpthzamsd SKE: 4 HErth, cakire dBse da
Ko,

[

41



e oHHosn, b $0rrd DY St e DIrRmae
Fedr T8 o DS DY DK, W) I eymd
PonihyrPd N owob SoskSnwod HAE SHd Dk
208 frEEeR MGG oDy SO0, ILEHEH b
UK phoH S HHOY HiTH. IV D B
poHHod TEGH Mok  chibErohions gas*’ Simy 68
DY SrS0LBHEWS Kowir,

@ Frow D §50K66% nokT V) En¥ Kb
rab S5t BASYy kb Bt 8 D By SoymE?”

BE—3TE | Srgoidro ? hth Dedhodd
Dy ¥ ,)cma’)&s ?

[Br—Tok SrdsooXod ond) &3 abay.
2050 TaTpdld  andI'THd S0y ondd  wolodinih
Spen BE)TE ol b0 A% AT, HI pohHed’ oa
Bt oSridg Y (ea?& éﬁiﬁaoam.)

ehHh—odmrdr ! D% oadetichr  Sdod
pothipen ?

Lé?ﬁma‘o‘ﬁgeéa Srad 20y D)oo ? : DD
DG SHed T NEr B Gred $58 Sy,

& | S naoa:“qeaam aadur‘fn‘.i:ocim‘ G 0564
& Kogins® ‘Al del! bl Bodk Hrch  bevipen
HRIEN A wBp TR D008, “6:9333“&03.5" &35‘&*@-"
ud 200 %o ChyYey Bothef® Denibiham & el T,

I; 'Eﬂwﬁg‘ﬁ“@ Hem Sadbpse &y SHr TN ‘Bed ¥ E

RSy BB, B 8L Eivoms m"ﬁnénwam BoibE % a‘nﬁ‘)

253 Y d wr ¥ i, S fi’ﬂw}ﬂ.} Yo m i T8 Bor 04
dheBira.”

R)‘gctis $e H, RSE XS,

St | S¥Umin, o T - 1957 § ) o,

42



odyth o3 JorIG S cmih Shibesirind K3
DI otk Sodd\gine o Ko mHIwad b0
5088 ¥ HATBE® JoFIah K¥god dEHTas
K Aol DESEH oD $3y 33’80 TWe Johs
SH)KBe Ko KEHS TSA6%0s DAl Sy
IHRE wRHED B, v X8 TaTeHhrd BogS
HXe 3. vl B2 0y S0k 8503 Denihod.
S8 —e¥m! oS 20dTH?
Srédwgon—od) a8 SobondEd, o ¥Xa¥g
BHy$D Sy,
Sredsrgon e IRGHGITD Y. b 8 A8 Bird
How¥ 0DKedAh, DSy JRadbe  msfland, Ky
¥ySgsvod u¥). Dtnbdbod, 8 S Dafobachothsd AHS
Sridinoni (S8 Yob. trdses moSeth BY B 36 10
SofHreR XSy FoBse MHHOTS IHwycs Eo¥
am?a KenHreid K@i, v S0Byd ""woﬁoc‘.i Schinge
géa Erd sy Dol Kk 0:‘6&@%&’)63 c.xmo::ia:ﬁ:
‘wodhy AE H¥ec aBAGDAC 2HRHTR By,
el Sot wonlsd! el cuclﬂ;mc‘éﬁ GRS
D% 8" wd Ty, DBYS okl KSgorthson Koo d
8¢ F .
L TE— Erdrde | D% AmSis SahdEEe
lrmB Briwse STobd; B il 6!‘3“6? Rior$d8 Jyuo? g¥
:asnw»g;% by & Pasasor!
BE—p P Hmdin K8 Fe8e3 3985,
@chﬁ erc‘S ﬁm&moodw?& 89, oradpthhrrd cmdS
RO PHAED b o:oocé& % 38)6. W&'ﬁm&)(ﬁﬁm‘&?ﬁ)
HEDHB08E DL HKne. 63 o 3¥HE Ko @cm DBy,
Srdsgon B’néﬂotiw ﬁwﬁéqﬁ"g D Hi3od 63“’&?5&13@ T uwi)

43



Fsre K45 Wod Bods wo Sol3e*SH Bd, Leded’
weBnodind »ipd™d dwded el mreabyredd dy Sk
HE 5%&“&; 3RS Hy ﬁw"@mﬁﬁ%” wd W I™6.
besds D9, BSmERc arATOhd) B8 “Syin b”
8D 408 ol TAMETSaing® AEHD G s
HoRETIoodH 50y BHT FHHDXEBY Soireds 1Y iy
Sotomot) FEE*E §G%. Srdwgon YoibAR) 08’ foor
X rip3a* ST ATBDBH ASY) B9Reart
S %) beadKeac BYI. 843 8%50%08 Sovddchodh
TS DH REB 26D KPS Shob Becd 3 BcBbos
R0y SrINED, Ped®d ardd TTHLB S D
R, S08Bowe S°8F° HAMS) BY) dodnSNoBs:
Loy Tatpdhchmd Py Ik wrlp HHHEY e
83000, edyredtS DHloh XS 50y, IHIBH
Snolfes HT) bl Krdidod aSHSEy dd, e
“Doth Poddn 8% M’g@*cﬁ&& B0 oﬁoﬁuiﬁaﬁns&s Ef&%&’aﬁm
S8y K818 St (FHE'DH THLDH Dudved  Lofnss
Ay 8% Tpes B3y, HIVE o¥sy 88 YNHSeodh
o) RSB0 57)508° 8 HoSiver FeH aﬁmﬁbﬁ
08 EoboBH, g086* 88,8 ol A Ksdd 39,
Afo TH05% bvodid« KrHibods.

FiuSinss oSodSodoted §508 BN Shars
Srdegon H8 4D $8DE0Y I0ENy SEKKAE® SHisos
oo HibodH. 2088 DBwHEE “oadedhies
mérl" 62 beod denhrr Tosn TWess 638 e
DR, “58‘353‘3"53 F50%08  JentHch z‘msﬁsvsgg;,
5&36‘35@3, Bodt g ol Sosn K:éém} 8w B,
LI 3@,} goahK8ah éo’:ﬁ:ﬁﬁgéﬂg, TASTN 85533&0??“{ ﬁgtﬁ
Ard B KD EHAT S0 Bgﬁoﬁa B9o oo

44



moﬁ-sowﬂ Sohlo S SXdwASnd, woX
5@:&)5‘( 0y 985 nbo SoHidod ¥Swi 8wy Ke
Sodid, 8% N 5'35‘5633 D %y c:‘a’c")ro?ﬁﬁué :rén'c
K S’aﬁ'&é@ﬁmﬁ’u mo@mﬁo DpHos H8 PHessn
Debre SN GyaedSH (BATES Kbwd cASSDSH 8
Hohahe Ko cﬁ:o&ag‘;iiéﬁ) Ko 2633) T HiKond K)Lf‘(o‘ﬁ" 88
oenodEn THHSS Dol aboB, S davaed
e PASE BR e SEHBod ISP X80 8'%a
o aedhrd 3HHT i,

ora— i Jeorrd! & Batnd?

T G—3rd eXrd| K5, & oo D% oD
& % '§>E§'dﬁg dctrmen. N 5_9 aﬁ'&‘sw‘sc‘fﬁaw:ﬂ&},
BO%0d (Eiyme Sof ahl) o u&:ﬁi& RoprdR oS
Erdd FEEaf s D, D o) 30 (BBoHK?

ora—5 8 MKy W U’Lamvcg %0380?

B s qoc‘.fs:svcd Sonrei, gly thodBi,

o‘amﬁ)‘:&.oﬁwmw Bof@AStpay &, ebond
FAE S KB Keo FeorHTS o iy TATRY0l, SLK B
HRy &

VH— Falow oS08, > T HID
k) B, S By SISy PEBH. Tovg Poddn AHcH
o8 %Y ek SHPeS vHBRESe A s> 85D
Y Sn TN IESH.

oce—38 Pongdh. B Sabdd S PSR
TRED,

Vo § LS HHYTED Do, D avos
ot Fahardh HHHTY !

oa—Sr IS0 H3r B Sob TA%8. % cvod
Bythis &8 Sob Tcath.

45



FH—odrg! § D ool IAATE S Ky
- ?3%) 93 0hH? o3 :&Eﬁtﬁ ?Qom’s ) S0y Bof
AT

OB DR éodﬁﬁaﬁdcﬁ). g ek g 39 D% ). 8
Kook Dedbo Tadhiss.

DiH—(FoB0D S05rR00) B BecrdiSH. B
WS BSod %aa.moLﬁm“oﬁuéw-—- » 8 Bost “G&mm,
Y oSoL&rvda ERTRS Leoméﬁii D owody e F¥go8yn
SHrrd An¥ e SCadin IVEE) DIy ok g
NS Dafhndht. I ¥ & Sladdn 328 rodh o

Sidaskom Hogs8%. 88 Phodsy K58 Aoseiston

AR5 %a_éﬁnﬂw 56&5?& god &’ 38 w0,

©d "3}601533 T Scraren 535-3‘@?553::& alepfetateviV
Blon@8 A'orgodc Sfan Amy¥ain Fb XYy, KT ANBK
S48 (S0t ead e ATUATSE Rt AN Hrihyod,
A Sopindtc dondrdy §'%o HoLlrosH |85y ¥ e
LrE0 addd »EoboB. |SFETH HoBohar )
FolEdhbd, SGodchS) dbi)Ind, Srded S0
F'Ho end §ho DT molec AV DD bl e
éﬂﬁﬂa Heosrdh deodave Deodre, Thcirrey ok KAch
ol Ess od BOSY) JKdImodne HrdhidodH.  uily
BoXendh SO hSEoen Bd Siulsniah e 80,

ca—Tab o SEinhod HEdy AHTD $0y9
5593‘5& 308’0&)3 8B, =¥ ) de fmd}zﬁ:ﬁ‘&f&)?

303’—@35:3 wdﬁg gof"  Vhdemeorrsd 3%
SR 5&5: Sy f,

FH—r ¥Sn dgdere KX 5. AN Knoves Sobs
¥ BoHE?

46



So¥ — P Safrerenrede! DXy é@i:&nﬁ‘ S085 hEdh
cno¥ HAarr B HSod!

P8 ) B85 ?

A%y, Uﬁeafn"f)"oLﬁaﬁfﬁibﬁs S EhHdonods Ky
B3 S0k So¥8 yo 2OAKA. 570 DI KT SobTdarh.
0¥, 4 THhohwerrrdhsHh JHn oF 330_%&.3 Sb&bﬁ“&;ﬁm.

& (SetSurr 8§ ¥ordnm Moo e Fiuedsy
3D apofwd LEHBBFTEE® Dher. FHHTI By
S oo DR D S0y PEEE C Krthyodd. Viboireeorrs
BhInBe Tk S50 00X (FocHPAD FOHH  Fhal
BiohSns 2888 [HloKHnh of Dol HIBTBYE HorS
SE HKXED Bourd Toareing wHER ¥E.

47



wﬁaé L&’aédmé&:

Hoe pelbh—oralpchmd HO—uSE DSHed
Anldhy S8k — 2 &Hith Srdinir 8 Ff —— dend
dhh Kb,

Taipbhdrd §ialss 28 S&os ¥y H 5w
80, worroi» IED ¥IoEASE X0y Kriy0ds.
BB SN D rSHiEKY DEHDHyw Sapth S0y EAL
ﬁeﬁnoﬁ‘c?’m&;}od %088, iy TaTptihr oy
dmere!’ 00 20OXS'ER ‘edhy’ ©d 508 &'50%08 S8
diress SosdyEdie JavhKe Dwd ITEYR Sy
DB VoS, vk oripthdhrd Hkg) Hudy; A
585 S8 Bk KoBYWHoHh HAY domh KD
ROMD i DXy avcdh HHAE'I Bob a8 R%. © 30y
53*5%‘509::50 P58, &mepéwgéwﬁxgé_ JXdn Dody
DEBeD SrBof | Dbl wolKS' Sn\EHyh S5
TSy 8 mOYY By T(Es TG MoBdy OsSdum
2088, 6&30[.6:3’2:& QERPHITD, 53?&“?& &0d%H. [edo
porrdh Sntherdh, BHod TlocbolsEiHs  smlurs,
51‘53!3'1)5 HoSX0HHN dhvoXES5ns 403%.

ra—Hpiyme! wokdderd b Sergny Lo
Faiials $Hvd odn?

1. ﬂﬁ;&g 3§. B Epur Gaird,

48



Ho-—o 8 WOl KDY, & 855 ov BTPis
$08 Hed §lassn Bt BNy Ko,

o —8850 mgﬁhtéﬁ wdBYe w8, BRTD  Hdy
0 Jeorrdd 30y it o,

c‘SoL&o‘ﬁ"g (s e | 0¥y we o G508 38 5By
S0 ARE'Q 80y BoiABb 8Dy, SESE Dol K50 DB
i so BpBHE, SrSsaH0s SHYEE) S8 Kol A
o med BASSH Sob' 6l A, % HEOSD, mm‘jm
s SO \0am 8D By o886 Sdsore D DE 5D
Xnode BT &K 08, 8086 rhjmd  Haodud
AT i amsmm:a;a;c :socsesaess&m pOrrEsn & 3%
6B 3%l $hH 650 of) s’.‘écmcia&:ql ol oo AT
BHo Sporrhidod S0y REE Krth 0B, TraTndhr i
%béﬁga&uaﬁag& 8 srodnNod ac‘.S oanns’;Sniﬁa’ 2280 508
So¥ Ho8HJT 95331) 3 )oiddy ﬁ‘o);) ﬁ‘dé:’mw o,
WolhdH KDY, w w‘m‘)m k’:zﬁu‘):iw&?& cama’m;& YA
KR BT RcH0A8.

"ty & 3 208 aroRiginre SDyTBHos?

7§ —ro¥% SnHTEiogdbin 30y Hofonard.
$hth 85740 BBy, IBWE DEDHBHINE' AoBw
SrirdSodd Sddlodre Dt TS5l HEe S $HR B0y
. WSSt Srinthe FoBliroy Honld, EKousBi-
Pob! Ky piynginl IS Dy,

mmar'&easa‘m oaragaﬁzo?& K)ajrﬁz ‘HoXsn JHKod
S0 5% eS‘&zcw 5% D 20y ¥ nnﬁm.’ﬁsa’m TEobod
S HiHoKm mﬁa‘jvoc&g‘a o 58Sy ¥HSeahons &%
2, ‘womddEd W8 HXoa%h' Inderrare HEHed

1. pl8in,



L%?,g-‘;")z'mi&, i & | D BSTeENeES TRE Buerm
Ko mgé@f@m&, D DT ?’.Seiga’moﬁa L sk e
508 $63%. & 8% B pdy ey KEASSY 4D 28
X SnsH A8, wlhh gEeRKY Ss% 3@@26 R SnNodd

“oal¥ dy ME [ Fen §8)080 s5%cK 3R K>
8 5528 53 HFALLE Scen Mo

EHBredl Sy BB K BEchac BD g o
ol Bogrding o £ Vel o8 $He!”

ud B Ja3, esfébn‘.ia m_ﬁ_&‘j’m édgénﬁ'ﬂ

H¥)D T, B T A Koyod BHwer B
?Sg'&n 35) o DD, vy BIyidE) sosns? oy
i eag i @:{:é’mﬁwg&_ iy 8 S0 K8ohd) HAEES
A8 oED |BGyH0BS. 88 WD Y 40858 Sn%)
Dol Lﬁe‘» 3 HED ‘!’.aéé'é:a WHHodre o Lﬁsuif&:
Sotn§lEH e ? arghosd TADW Ard z'ﬁaocia'é.' aHR
cﬁge.a Hfyd sadckBons ¥ TEodd BN,
@ Sad& Xoh&® 3180 DAASRE 0y ITvwm,
‘agihom dKebod T )HodRored 2t ) En o¥Aak,
Edym SrSsd arsdida 835 MrS BE. 3%
ibrr) S ) ¥ I0S08 2D Ehyen DardER S
?5&?.:’“3,.0’533& 3%, & Sedinr Soadih SIS
SnABS0HE 88 it oINS &Hod “;\’;&ﬁ

X e e
La’iﬁ‘dﬁgs" Anloree fo T D 200 @50 wodH o
o ™

17 qfq

TR BpNHTS  cnnidd N8lalh  zolPw  Neodsd
$¥imen KEDTansh SorSysiem Sisls s §Y) e
85k & wolhSel SOLoVTD oaTadhimd  LuE
508 A 8 LrSden PEBIRH HBinst so,

50



Ipolold Hod 8ITHDH S WHeHTD  wfv
Srisin® SEahBoHE. sihol DEGHGHH LE0S
oot THHHY T EIHHUEHTE cwody Sot8gsure Hcfd
5D Pobhih Jokh $KS0aE5 ool Favtve Tah
H0&%H%. =% I @‘“Léﬁwa'éma- DN T e B e,
> $0)85yAe  dodSotend LTH) MM BuSedadd
Bonod 8T8 DIySEdbemBHidodhth. u¥) Dd¥ETion
$%, doof srEdfoandh, S5y IKSVanksH &ei =0
Soty HOZBED BBIHH BHYDH— 8T SDYY B
B0B5yHD HD RN DoKX T ol aohiHen
L2 3%535;’)3650 §od Imhm & mé&:mg"azﬁ)ag‘.’\) e d¥es¥c
Seotore Syihe S5HI0  KodarTsh woddkhod by
Bk m&am@)&‘)bs’w Do IDyEs BT £
S8 KS¥ adhs Egaﬂdﬁo &L&mﬁ‘ %088, w8 &)Le‘ﬁ
i SSoed® TEEEH DI APy & BEt ansy
PoXHY 53‘16 VYOI 550&& ?3005:3&‘3?55 55, e.-oga
S8 Fi vofeni catphhmred $oFonst e
Sl “m’g%fa’nm;ﬁ;:éa KOA0D draHd  Xododc  Rafihe
o SrdhS anByd SSESH Fipsive 8 (58T aboAs
Boihihohth. AFGIDH cirsH oopyiore Xy I KR
Yo rmEerec Bh) DSYHC S5 THowdS adyd dey
ibodo&;-—esﬂim‘(ﬁ HBoBA Srdde N8R wdh  JadHond
AR ool nilabin TahibohS. Sode [y
@ HORS Dardedn 30 PITHJ0, ENNAHNSy 3
F3E Hdcify, edn chadom DAL HA, S| Ssves BEroed
Koo TowoBY DAk, Bdy cirahSsy S85r80%8'd B
Lo, e IEEon  Tredaddhnrionod ov( e
Santhre eSS S oo Pogdilied Siled suy
ﬂ“ﬁgm?& pbHibothd. Iedmod ol T ¥ &l

!

51



divoXTdne wders SHhiHod Fiy, PAE B8, Somiby
BodeadA TEKDAS $8her tralphHehmd 80) SHeddud %
BER Sophdmr Sroodd) $HH oof He HaEDlonid
Srood Q6,3 Jo%H JFowod FHitodt. rHBRE
30¢ eaaod:ﬁn E¥ L’ﬁ)deaac‘f K)ééowémaﬁ’“ TE DI
Borodh Aoy esdne Bah AyowoHE'R, TaSEH S Hod
Somiby Bhyod Taledhdhrd THdd A EIIH G
S0 ouIdbdSH HA¥Bod wEobod T Bodd v
%08 SDTHHoBH. PR BV Ko D IH).8 $¥T ol
SO B0 Towod AHKHORA AP FHRS  SrEse
rod S prgSoHooms. ¥ @3“553311‘( 88 mEY S
3 oo 30‘5335&‘315)?5&063:‘5, ¥5858  8dabo
o KNS S0y OS50S (pObE) S SohoHodo e O
SeS chnbnt  Ghe¥).rdm AUHITE Ko NobHor. &
DoXal BHATD WBLCSSZ:?;‘SES oﬁ:&’gﬁﬁj&a ;’3{'.)13 Tende
Ho8& TR e, TXgEsE aRSd Kyl S 3RS
83 o Lmﬁ%od;ﬁ@ﬁﬁ) FKrthibod. 53%55 Darfrsng®
RS Dozrsd R)DJf}?J O e B oreds sirﬂ.‘égaimsgbczﬁc
ol amea Do H AN TS ;’ag* EHHHORRTD  HedEnE
8 oS hnchd Kenrdthokdd.

TaTpHihrddod rHdssTd  Jend 88y & wa&t
39 oo IrsYabyct, mrorobmdi 8o Swangen. « .wgﬁ&ﬁ"
PINSE Ay T TnhErmd Bihed; Calpbrd &'y
VAR - SR L T 8038; R aird  a¥). HIrH
Sri s XD pody TR0, 8 HHES  Sayd ;’a&cﬂa&’usdx
Flneniy 9; s8R BH Fo¥dahg, s8d IS HoSE e
e¥inod  §0 Powdohs, vl O¥) HBHdahy D
Bribmionons RBATR. w8 8D dodin Hob
Sochkd i‘SgdoLcSaea éfgsﬁé‘a?\} 0B, m‘dgﬁsmc‘é éo"é&

3&



rIrsSady  Taledhimd PabEI Tods dmisy
ATIOe] o D58 Dosk TWE Ty SosE¥ive
&% 35:35)"@0 Kol K%, €48 '3‘@5533?5&55)‘3 Bot
BosS ¥sne S ED Honkd. w8 bah ¥ S0 ¥e
HomSNo¥H FKBs, T Arssahy FnEdhoda W8).0
Bancth; w88 oadpthchrd 380 %3588 oaly
Hubred  Sobchh  I8Podhh sh. 08 P
B0z dadPosn. Cadphuhrd Sod 85 cnoss
Ao odbion How | EJgo  Hodur TES
4"05& DoBEY ¥Xsn SSBESA. $8%n 8088 SHmd
Eﬁogc‘{geaﬁn@’“ HR) DI AL LooX8D RodAr¢ FPen
Brdidl  S350ES  88ddr caieditred Sof of
Bhod’ Sl Krd Jobe BREW Dy B 8%0sah
4 SS¥ABABOB DeiBare ok o Hindtved Snsgiven
A Todrotodh Hedn Foddh. wd T oBeaid
warsEohy TaTedhird ooobi oo, Wl D&
By Bk 8By ég 80y & S550owhibc wowde Br!)cfn
dchgs oiHERHodn, S E:Ba)"))@a“d) Sy SosED

$5% vraTphhred ﬁ‘&:&ﬁ)&g‘&ﬁoéﬁ S%Saaadai atﬁ:&
Toud EH>E ATk Bk S Koo m&ro:ﬁg
Rw¥arcth TeaTpHchre u‘ﬁﬁm s’a:ﬁ:ﬁmrs‘ %080008, wohH
™ RiSE B0y wdrdSahy &X) mded é’&nm%w@“
D FEoTRTER  hrdSolid Swolest & Brod
E¥nssH 30w, ofem Boo%H K5 Soddd Bohsd
S¥esty, 8363 I ATD Kbt BE Kok
i DLED o Sobd  8HHDH0BH, @ Fesd IS
Foby & RO SEEnd Jen Q‘LK_Efé& 5%y 0t
ﬂa‘ijm AR cmg:-mg ¥ Lrva’nﬁnﬁ'3 Lﬁég§3’m?‘i‘
Y T rHEodH. BEd EEBLn podl podd

53



NO&N &Y S8BT N & &)E{_J;)L&t‘ﬁ‘)g‘&’)& FEA[S s
DloHHosHth. & DB AEEAhy BH SRR B,
™, 8%Hod¥ 28 b ATESSS Sy TothboB.

Bofd rE@ S pordbnird Jndb ‘é(ﬂéﬂ%ﬁnﬁc
ESTETD oyod® Fariiih SIS sHbise
St BATR DSmr g Howt SANNEB $Bowbodi.
288 DXl wd SHHooNANolS i) Swe
;S:rvl_e’fém TRoDS rrrchHesiioe & Beawibre oo In& hirs
ool SHyH.  EHRgHd aaa_) Tadpthchred S50
Den T I an EF 053521.@?53 303 R""Z‘S)J& 836530653(‘6&0&3%
8 ouedn Ho denld =& Sydsore IdAck, ey
Schrdh Srstodhy YLD > thiHothbohok 3).35&_0
Doy Koodh KOEDH, olch OF) EX5E" 85 58
KOED, wlAS m&;ﬁ;:.‘é: Bods a0 BewcKSHod 386"{8§
J0pHodH., eSar da’::&:&* BOKSFHwen, HKol| FSgSom
3305&:?{);:‘.‘{)?0 OV S :&Lc‘.iﬁf"fox‘isﬁwm Dodhen
Fof o, adre¥ el 88 «w‘.ﬁm:ﬁ"“c A anmSne
oo avmdrde G073 655065)?6 e Fpthm 3
ol ﬁl‘én&ﬁ'“c'&o& 0‘53;;\:593(“) Smchde  Srarchs Sk
Ay A8 ave TSRS DSHIBRS. Bok POV Sner
($o8 Tor e s 8 5&»&‘&_ mﬁoL& el mo&é&oﬁf 53!)8
0 0880&S, es“é’n :‘C&‘Eﬁa S83e drdrcter w88 F3%..
@ $oX8 BOASSER  oowip s BESruSEBGT
o dbaiar 8 onoti@ton whoXSsn FAED SEhSers
ohSp 85,3569&?6“)&) BeAah, SUNAERSL AS R PN

DpdSsse TonsesNEaai ) cr&dodo. U*aa'ﬁmciu;ﬁ
™8 15l BSHOTAHSoRS AHSY ¥ Doy SEEEREATAESS
E850 DTRHN KXy 0HB O ahen 8 BEOAS FFe

54



B S3kes DRSSO oalethdmrsst  pekrt
Grdysn BEyRSB.

s¥auth dord Xacho (5388 Shed oadpthih
wd EBoE8E% w8t Kndhibos oy Bocthn’s
&'&&5‘5 X8 56‘5%3’)&3 ¥ ) God &563?6353&5&3 CSKEWQ:Q
#%ed demivold, SHAS &ﬁ:&&svo:fz Dihyes baﬁ" orEs A
5008 TBAGSER0 et SEHE Srirthihods. oyt
306! ourHAcs o hothih B 8K TF we DD
Rk ¥ Sen¥ Oﬁ'f)ﬁb’hﬁ?ﬁc 95'3:5)853 &9&55 3332(:5:1);‘605
ArRodErd Devkond "aafmé NS §Hsord  De¥ent
H%)8; PrgEy ForHihK) &; hﬁa?&"‘mﬁ‘ TEITES Dy
£'9 gasoxnm-ﬁ. dsastAd B HE0E 9% 8
Erdrec BR)EED DO, @ Srder DD o (H5BE
6‘&6’“5‘0& HeniHE AT o ?bm‘wéﬁt ?’mtﬁzﬁood(aéﬁ B &5
OéceS‘*aw NG &o‘iusémﬁ% 88y o &«ﬁ:g:ﬁn:ﬂo 5% Host
$0iHEN Sodryen S8Ton rosnd Ard (B8, sEgEni
FocHED B4 85 BB Dasgn FuE' DAV DBW
wdym Desd 5% 50003 darr 3)2;_:1@355»@( EohER
808 IHTR T DIonBNTD ‘oA gngo Bowg!
Lﬁef}ﬁw chg' oHRS08, ‘D T ). B Sodwd; ¥
g%0¢ E'0arid; a¥) D cAATY; b =& So8, 5{@‘
udr, DErewS' BEreosond |§78)-0DEDT §;  wh
e S s’grvcﬁa AERWE %L&'na’mn‘ﬂ 351‘&)‘.&5‘1&.
whosof Svodr HXBS0Y Sor ool Idr  HX
foB Agsn, whz ob o) 0 ed HHF oo
oXpiooth  E ). B’r'o'"a‘:g YT 6&05:‘6&333 oo
oK D¥DFSore HobErd $oXd Xr&rod ‘D8 HXod
o Bood; BHXord s¥gn KB RN 8. D I
plfk) 80 Bhy E8).F | BhoKinSes &t HIHED

55



NoNd choddin FOIED, Hiys Kk DoKX ony
> 8 fed AN 8. &8 VKR BthdrSinds dre
Foanc BHHBHITY &h; WD TP SiS Jodiivod? Ny
IBHEHH oo’ v Bd) KodSD I S¥ID by
IHJrEEns’ HoWE |FSpidh I sy,
HEIE ' KOX Yy Do) SHE (T EHE Denka
By S8R Slcdh. B8 Habec afXrKed Ko oo wol
Srlimc 85 HTXSSG 30D Ho¥I ey,
R oo DIHYED aheoyd Sk 6508 SR,

36



0NN L@éda@éw

56&:&’&. ey Lﬁoﬁlfg‘ﬁm S Qo'ﬂo'.’m&’zr Lﬁ&g —
E&sxﬁm& féé&bmawgaﬁ"g{h a&;#ﬁﬁ:a——-&é&ﬂ é."a;ﬁ’a_
sHond e

Wy abdching radatichme 88 88y osash
reyoddfsedre dTrod D) ir%es 08 RuE'hos
BEISSnoF % 8d S%) X SADONED TOmYin
THOG0E min e IHEH FATD  Seshded e
3 RESBH K88 oEimd (H0E 0Ky By, e
FoXondofd Hondc Ad Swomd IHESH L&S’ayﬁ) RS0EC
Hn SRS,

U'wm?ago&n‘&v! &% 3 Sowod sy m'rﬁéﬁ&a?

&g‘o———ﬁé’bﬁl FENOD Srle :SJOLBLBSKS agba ot
8 KNG @SR S DS SHsresn Kﬁcmﬁaﬁa&i&ﬁ.

Ho|BBKE mdover EX TndS oIS AED
TR ealphahmiS s molSgases  ebHEKBNe
A mosnsHod ?6&»?6&53%53 Bl & SHHe KS onod
NS PeelHahsed dErodt KHod §ike v ¥ HBads
Py, N8 N5)00RBEe VodFoh Ko uFvkrdsn BN
DB,

T —rhove §Sr i ;Sg:)mdm SHHES - 80
BED DBty . o fSyd SHSonds  BHoK0b)

57



B%X SoDodmc! =L DS L.Bgh. B Foydes,

Al 14 T.ihem:‘ég'& 7
?ats‘o-——g'.b 3)5&13?3 FEY L TrdT. 3R 8 dshoe
GLES a,sgavesms«aa =K SEn EyBY, HX JES Koy
§€)§S'5§L633~——
%’* 0 & §§r‘f5&1 Qat“iﬁ ub’m&ﬁﬁ'b B!
onaa’ﬁf?tfo’ﬁ .‘DE‘%’S s08t 88 qae.:nf(h
‘éga‘a 4 oY ¥ £893; Ds¥ga:
AERN naacﬁf\"sjgz‘a"ééoo 3bgSon
—oR PHInE" SonlgEsy BYietoth Yogithed
B BoXNoBHE IHywb Ay O, v Tirid ed¥in
r‘ﬁﬁ‘&_@fﬁnm By & —woiHE* éop&gﬁ@g [_as“w-aﬁa doua
&5 *amﬁm&& g8huond &bas, 58, NS, Shal
3%He5%8 Sowoddy F&H—
f. 'EOLCSLégsea a.:e‘ﬁo‘.ﬁmlaca:oés’) SEDByEo
aﬁgdﬁé{:g'*g‘) @5"33&%55‘(:&5‘31:
—ed T SeCNsdh 280 abSySSosdh. S8,y
DoY 3%@% Crdind%Hd 8 7 Hdb mmﬂoé& D@88 3o
28 DoBHAHT BLEBwHHB? & b DD DRy &

AR08,

- rhover 5 EH%SH osenao:ﬁsiéo o BE::J
Mé?\’)gj&a 85 THHSS Ay Dm&ﬁd&) > 38 Zas’ Iﬁu.a
ScwosE ) &, o BomiS B g i Ly DOy ¥Fo¥dangs h
F hoBSERD  dFgEnd  MAdre dé&)rﬁ.‘:ﬁ!‘&ffa
chsa A HPTAD HAMEO AW RE 38w & -:MS
dfsém 32859 s’e:wsvo?ma Bayb’ao&i:& By 53"' ¥c§60‘£5
a:man&:boaﬁxcsac J&Lﬁﬁwc RPN ;oogaiéa;‘cc:fo bv
S804, W, SEfDD Db DIREIS FEE il

385,

58



ey AFod gl Seddind YSoree BN Sef s
P50 055D EoBin Durr¥inSo¥c and  ohdsrdoef
‘B8 adliiy ¥ydw K| 85w Sap G 850 T wh
Lﬁ%&.oai&.

cra—BLBAH o,

dgro—¥odBahed |D5D B, 0%, whiross
R o) 8—

Ec‘ju ﬁ)gﬁﬁéaﬁﬁ& Dards | et |

Bong* 3T ?SS@ DY arE HEeSHem

—od rginied SfEs Bor LesElr
5%y 8; B8N B8 ASILDy Dy Jokod.

oo — &8 ;‘60356{35&3&365 Do8Y ool Bnidwe €
DSy 87

bg‘o‘w—fti ﬁﬁwa"gﬁ J 7 '@gu‘éiﬁa‘a‘ ’53,25\ L&’Sm‘:u
oHLT SrHIrd HBrodes B E. o Jodd oKy
sy Snareh 8 Rofer)dho Sy wh, & Swiv Jn o
SHowbd— ?_fu wal ahX Soged :Saaﬁm% X8 83

Sops¥Ly KX:*_«SJ;?SSU‘%'QS ¥ o S

TH) Lﬁﬁrmﬁﬁﬁﬁm

e &3 T aeny diy¥Sumw Sy ?

Dpro—&H FerESn S8 Auy¥iores ) 8. ek
D BAYH B oA aﬁvﬁﬁ:@(&a. pdh Sronod  (KESud
WS E* 3T Barcth, I8 Jihgoofend Bon m&"mmc
B8N | Ko 800t cHFEIHN AT DTG, ¥
Kechaitnm wo HdHoBod E'504Dy FXTH Y8k,
e KDodoh »08 gpiure HB) 8.

o B8 HoyiyH ARy K w8, B
(PG BB $od. Behgen E¥wEHh, T Fdhbis
8 %Ky a.

59



B ABE  SodbjoSorer! edah HH oy
8 S| E50 BT Hh, & B8 FoSHE” SogEsermd
off Sy Oy &b’wg&m:& SHedsn HaAd k.

ra—Xdrdond e D 8D TE).  Sovgabhiy
Sogreti Sn ;’m cwotdd  BobBNE RS msaaaix&:& DI
Zon? Tend B8ZnodHol md FOEME B8 Sy odhd
SobB N8y O onmyodHEHT) S,

ocH—eSiglone AATAEBEH. o¥d sThae
4. 56 HOOKH Sy,

&g‘oﬂ-—-—w&?&gd “n)"&géwm)ﬁg Fold  Bdyidsm) O,
SFSerder Alrarod® IJwSoded 5% Do

TR~ @B&ﬁﬁn& da:&&tﬁzéo oA EEAoD
vorrddy Baie? e¥dSyEyh (wimmeS mEsY
Sow dabhibay . & :)5363) B Dol I8 SIDoY )&
%Hod 56)&2&?

ca—odomd! 398 ¥SgabStEshe (¥Hhsw
658y 7

e —8:% dﬁﬁ)Lﬁﬁ’méabodfcr? ééf)ﬁﬁma ERVGEANY;
B @53‘5:'»?65:36“ Soodard  cibvdyEan L;’aﬁgs’éaam
I Ldﬁgfmﬁfs 80A%8. AT DB TRy ESwh
H%) 8. sdyd KoSEFHonds. T Lomod — & HoXd
58 HI0TbOES0, Doyinrod sy HF) 00N BH
GBS FEY AWrELT K.

ra— ot Jo¥dyin  Srbdhes srarabe A
2. & SIS TS rEBe  dadeso Smwaiocméa
KHY Sradrarabe S ond 8. awﬁ:sm::s oagt
0872 uﬁa:ﬁ:

mﬁz-—-{3§5», QDT weriONd 33K8S.

60



ooy — O igen? 8 oA $87 gSure 3 K coottd
H58°050Y NP HeAGE IV DAEEBRoeen? | TBH-
$%) 8. Josore Bw)—-dmrodrrdr! % Bodisome oIy
SES0S Fo¥Baby @E¥Sn HATETE wrntod; ARLER
A RAT A ToES afndy DdEo vdbmgm@m% Y8 o a*é
ESn MrbSsHyd.

&goammgﬁn. a EdnSol $oB%sn B&.
e —e Hons, CERNTES adiTion SHhard 88 Bwods.

e Bh) doad SO Mololed &5 oaaocS.%
FPon8. TradpHchmrd $Pasindd Jon EHHTS éap}dé
cihmTthy o8 TAD JobBEB) cmode Lea;'ﬂ%’ Y
D Snd oradpdHhre o8l JEETS s Jahib.
5538‘ BR800 i, &a)aa’)a&é'o 0 Sob3F R)&&%Q
5% $y8Sodoh dEgh BHTHBES w6 §6° vaiphge
CEAD DEO VLY, cWobR oD D gind Jrentd Do
cEdh IFH SHowhid; JKEIE  Soch Hoes K
Srthyh, BSVDEIE & EDAbD SED ABHKS S0y
SREAK  (DAHd) Keed Bolohodk. & (SedSyrec AW,
BSsnen  whXar Jodd? aamvgsﬁh'si)mwaéc ngeﬁ"ﬁssw
ShbodBB. ‘u hHEEKE anibed By e Rive
%08 FoTod aHeosdy (38 Kybrndh |A8) Sdlts A

cfood 8.

Br HBL 50 S EA DT 6536‘3:5;5»:6& Seco
Lacﬁuéaén ua&om 2HHHoBH. e Aldveod 88
HoSah Sookdod ol THHdH SFHIT)e HEes AL
Sdfm Ko sASSed woflod Bcﬁ&geﬂo g‘a’mﬁa PG
&oLﬁmmiﬁa K&d&)ﬁw:ﬁ»n"n Ko 65523 mb:&w&?ﬁ:ﬁ& afofnisin:\14

61



BADoDS, By ¥rdoth RIHS Roog® DRy e
K oB50e% 20D A8 SrddSoded s DS HH yX0os'sH
FYnsoodh K80, v @ Sodoh SHhHdH 30D of
opne Both, BB NEOS W Svoreihy A 3HEY
3ren oD NHBoY ¢« wrilHoBR. 8 FE ISR adahmde
ErgEnd 368 D)8 Soud Jowd KN Srabes AWye
PSS &%) drondaiXEsnEtH KOHEHKEa's
;’qa:’)ao‘iugm Erd LS50S SQWQL&& &gae& 2AJ/T O NS
~SABABNSD 0¥ Sosahos Lﬁéxﬁ)o&&. ea&';a:):dga
aparHen ég&é‘ ?&i‘fas’)ﬁ)LKﬁvtﬁnﬁ 88)0BER &g
udlc FoFAASDY  TEINH Srcth HX&minody  Honad
A Kot HodowoSEMS, ToSoii) w¥ofemH $acs
Hod bS8’ gD Aboibodrr FESnMSe Arthys)
D HerdH BB THod® Buyw Ehoos MDD
REHDH $HH Blobon Tonoih Ao ovd Ten Ik
088, © Tod' FEX0IH KB |ZrSod  Sofo
Pod  Hdfgo L8 ool ¥dyersh D SHHHB
Erooiinenrr ¥8sn Ny 088, sode S D Rnge
BE5NS ot dndSurm denswd, HBo wsc Haw 3
TV T¥B aledrRH. HFodd Tu) WesSFEI 5080
By DEHDG ool SrEod L@‘lﬁg‘.‘&ﬁa 3%
Wrd¥ abe Spod S0y §) 00 I Bcwod iy g
o afifySiotodh m DFEWEH Ted kol $50
400448,

esa")jdi: e 3 ﬁﬁa@ﬁb’mﬂ“ﬁ@ﬁ“vw, ér?ﬂéi 9
48 S0 B TEFErHHT) HOH) Derrd)D Tesch, a8
Hadod@ Hob 39 sdBwKe X0 IgET 0% D
oo, ) 10838 88 Sob¥ abed  aborfsny By

62



sodcbosEnd  XOA0D, =¥y choBohenid, DoHmese
KRS (TEgTES Jah H8Tow Ehy KB Hodch,
nopdhatc e §FS(BJC§§QTK)J“N"& HoXdod rahXe fﬁf‘és’a 5‘53’3
3¢ ABodS® Aghminrme |peiod, £HySD Kiyirde
w8 EEoRc o85FSn 8R0S Xofkdwd %‘gg
oSode Boh,  XE030y 208 Y chhhBod
Neniod FESwE0E eeiHHoBK. & BYSnEt Srord e
o 85 $¥o mhied Syk dwshio KL
GHoo¥BoS B Il JodwlandsH,  adHe
onody 8o %6@55‘*63?&)&305)0& D obsns B%Q;stj&mﬁ,
Lrvfsa;iné‘ 2BRA S EroadETEgieg  (reHdise
.ég;ﬁnmﬁa w&cﬁﬂ{aiﬁﬁx&mﬂ EWeits ) BHTAEDS  Hod
abol, Hod SoH  FOowE™ Sy Srdth. sil D
ol B gain [5R 8553«5)?33! D%ED ﬁ)’“ﬁgﬁ ot mind
3p &8 R Ao, a“é:;{bgaa;ix'mﬁ «Yig’tﬁoLéSJRl( wbieRnom
By ok wolo| dirEyd%N) RoKHSEy SokdX,
HyoreSSH Bo0TE o S InKSndng ) B st
sy 0 CeooipBeat  wrDBesBoRKTTY, By Besth, FEXD
EyhSEBS ol Mosats S tsﬂngciﬁ'ago@ol_eﬂﬁmm Eoiorr
$8owod e aHhs 8% Sosnes® d8kne I0A0HED
SRS oty $FMod DRONER Gn¥TsE IH0Kod
ardoHih oy 385D DG HB e F58HE Svod 30RoD
2 DKol ’3&:38‘9 8ol HoBodEH Lﬁee!)iﬁ:‘)
ey 85 Borne HE Tahih HED8. & Sos abEAS
§%3 H&ed E0ath, HASTolfewiy &8 S5 achwdd, ey
$n A% Ehow  PEHKeTR0ASD) Kot snedt 383 Koisd
HPatnoh Dof dboR¥ b o, B - TSRS |58 30
shothaben DenHED dheatid Sy DFuroMHuh K

63



Sy KSges'! DEOBHib, b eBw) WoDHBLER Jergy
o prEy e B SEES e DEHD Stkne T4
Bée.ang‘ﬂ 53&53‘83 e Tutetd) R’)gf\oaﬁa 553630'5:"@&3& 8 e
%5, SoddhE,. IMesY g ITib, oF ) & IHY 08
ool SrEEH08 noluXomd IHIH 008 A BN
KDL Kolh8 b TIwEE K Htvofur Ho88° Lol
creo pdSEredd $%%HHhoadh HYD orlesny st
20iHiH0d8. w8¥oth aoSodh coulmE Koyodhindeid
Fow Sodd rard 3@6’3@@ ardor n&iHodd. w\h
o wXHdAD BuES Jeol0iSDy BHoodc KAAS b
o 50 Iwdd mOHET FodRY Howrr Hod HEe
Kooating® . (od80d arah, 8 mg Shibods,
& Sedsor  E0E obfyRest TEG Sedegond

1. ko Eralivd K¥qw oo 8Sydh (885 Bovioa8
Hodd. Doie brdvgdhasytd i EHES e KSte
Erddo (EXo Epor ol &,

“Eyra SBE Fubes TEoSS SE6  Shdw  Dos
chormy & KSE Bodds 388 ﬁz}‘}a‘ shidhidh Sbhoo DXA
Do wdKE dnth. w38 TRy, Kgoows ma‘laﬁs*—fﬂ SRR
DKy B, B Bond odran 18 u!b_a 2o 50, Bowdr 12
20 aanan KiSger, oacﬁ 18 Kdaen 4" &8 "i‘r-dc'as‘fsﬂ‘ o Hab
A el Kr By bu‘ﬁ"gﬁ:c&"ﬂ‘d: (T,

S 88.
Bz L) Bol LIl (1941)

"5&6506‘ bé: -4 Lu@"ﬁcﬂ" {)&a_ﬁ:m&ﬁf'ﬁ By by
BeXo wscif) $a d'@" > DHRD I mga:odféa aoamaﬁ'cm
rﬁfr&z?uc&“-ﬁa odrd | SEHHE  DedAcand &Qﬁdﬁm“&
K:S.gm:-’w 28 o & D Do, B.*.m: Hatfvted A¥q0 0 Gl & “m&as
SXrndam -ﬁ)ca.ﬁ) ﬁﬁwﬂa Ohm.')ufrt‘{dﬂ" 3 5@.‘5)3 SN ﬁ'h‘-’nﬁw\:ﬁ;"
g dm Ln“‘aoa‘&

0 4T; (355 wASe B, S, (1582)

64



and) oD TOE Hod R EH0&Son argdnd
23R8 @RE AR Do Hoddviven H¥ec 3D
ahodes &5;63'303})(65:& %’;5§'Ba’aﬁn Q0BR.  wodd Srdsgon
H00A dirodh wESed  mendodh., Hfid D
BetH HHER BHY JwboBHh. 58, ATah BDSIE
5%y T SnBHSAD AenDodd,  © Kivabing®  Ieed’
FTH¥H0d HHADETRE ToalfAD) eHo DL Hwk I
LBOBRSJ. 8 e8 FHEHYD KBNS EE  Dowdlee rwihe
BHKrrd SEyY gt oo, 6B ST $8508cm 30y
FoX P Khbgon Sapd)sn RO, R o Fof B
S 06°3 divod D ToXd IEHWorH.  whyd
By Defodmd (58 Shctind SxolfosSodkyom
“dod Hrdohd JoBlc Fowd,

65



e & 3 L:Sécﬁeaéoo

ﬁ*;&:& Trondath s SazLS&!*m BHE db&—«-iﬁﬁ & DX
Topd o § S Bwﬂa-—-—éﬁé&rﬁ &Ky mﬁuéa—-—-ﬁﬁa
ctﬁﬁafﬁeamsahc Stoto—ird 3 cfg:‘m_mam' 2¥g
god ﬁ“:m&? ?Sdfaﬁstdr‘i&

SNW@H (FE el raTabehrd SodmEt
dATHH DO AhBHDEC Krthibodahodar dgrod $¥8%
Kl S8 [miyendc AAEABDY ohGHME T D) @
#88o@a%. T8 8T ) FBF (DI BHDH JuE,
Sochdh K AH)% BodEd Sha™he Sodd A
KoNHS " DT KobSeme KrSHn) ar 9K FE%
Npdplid o8y Sdirwend dads RSID oaBadchms
Aol  $8R8T ~ "D Do EI Jo; DY SnS0he

I, hdvsexs 8088 Sahrgwme) 0By ?651&6'0 &oBA. rodt
6D eBESvE e EEhEoze.

1872 § Gnd® 8080 &eaﬁ’s Bomyfhg08 g (SeF
Pyt Y8¥0eKo aaém@_ a“w*’ E5% 803585 o Xrd
?;5'53 H8od Tyvorr :agdﬁ ifﬁg_oﬂ” 'foﬁ“a_aﬁ'\& wo&&nm&:

"@E’&_&mﬁ Aoy $rd BHIER & GufT¥ DAD A
%0)0. @ (@Eye GrA B3pD Kol HiAowad; ok D% Datfigs
V)N B8 P8 B, z‘{g’ﬁn:&, F{BQ’Q& B8,
08 be Moy S8R, Do B_Ef&‘fnﬁ: ad, s ol ETREES ﬂg,
S e BBy H25H5 £, % B35 FahoEsiarr Hodd
o, Kewan (B RAERE; 25:05365&'\), Swadid AL l_ﬁ*'cﬁa‘dw{o
o PEBHD > IFH TOHD Wy K &aljﬁﬁwdﬁﬁaﬁ R, by
Svocpotmd NS BIowi®, I oE) G geb HodP
o %’gd:ﬁacﬂn, > 88 R mgméuéts N8 Hod adv
Sriidn BREEN Bb“)éa, Edﬁfﬁ&?o_yﬁ"m o Bed Lnﬁ@cB?&‘"

E'o‘go‘f: #6085, I8 S,
D6 B8; 1982 | Ko

66



fodsoXnod Hod 8;’3-:68;&»@ Shmow KSore (Kol d;
56 633 BEm¥G0h AEEhon Dadbo vars; D6 B
Fordlosd; A08e afvfoined”® Pad SHHe A
2508 BhYoD owdTH; D% oo HodSKsns Hod
2SI S0h  Ag¥oed a8 ©d & I Bok
8%Ene Hoddh DBASENSH 6B Hosdh A
¥y RSB 8D SO Esud B, ‘$08° DI
% SKR Y8 SISO 88D AN Bodses
BowEH6B HHH &0 I Sodasnd BBYH.  wdyd
HOrHlen 88 Hod béagg‘.‘in?& RPo8 g DK% o
e Touishdom Bh)cde 55 Losoo IP FE>ID
adudiiven |DarINd ;’agoﬂﬁ RSB SKHT %ok 883%.
wdyth AToB HGB 500 Pows KK Bdy edEE By
Socdfhidd (2*0oBH. S'UR Herdim 85 by Husve
S (Fo 28D 0, wevaSodc and ). AABoD |36,
D@ 3 3800 ANLIrF 0ol VoudsHy a¥) a8
$ihyeaiivod o BET 08 88 e cwey rtdtd' 8D
'13*‘3:')5:. aod&? aipdHchred ﬁnml_a’m‘ﬁs SHonSotHs
RoBeoKDd S°308¢ S'omd. XU$E Aol  HBrHIw
395 Bh)o0 cwibyh S EX3 rEHdab, Horgdy o S
Sofsn NS wwY EHW/?E fob w¥y ASH
soffeads  dFSor HodSoch Ik B, ‘G50 Hod
S oTsw &oﬁg&béjcia 8hopah!  ed §%3%: &g’oaéﬁ
€508 Flon SYETNE" Dagin  AATRSDY ¢ide
§0Y (S Kybdedc ASwmd HEElind Deodhe
3B, © v rdjm &S Hod (Fesied AoBss
0§ﬁa$§uo‘.§n:§&)~5&%ﬁ§)3&, w¥y o Koy ATGe B%BR
SH aa IEdgdnre @S Do >0H BYENR IhY,
2% DE'RE 5D, ulyth radetihmd 88 ahoXd

67



SED Fasdy Soodwre wdod, drdch 30y EHHS
Sl rHjodh 508 DD dhbosESnd TOS oD
iR GHAAS. m:@‘jw 853 H¥ ) 8%y $6%0d
o8’ DchexnhBY  GnE £YTID) Dahigind ST e’
SPapBRN By & IIr Do ¥l adodibodN, edydo
Sendd  SHIre S0y Dby 5’@35&»6*( 520, Sovs
WS HOKES3% BT BBAD D, 0Sy8Y ), K o
SoSend Beyd Esrohoond. Taipdhrdd v¥h
i 0,83 S8 KD $HA, 8 28, Poud ¥5
Q8D HoBF 8§ B8 SH)E0  Asp¥es® SHigie suc
83)5  oSoch¥d  Sadr® oD,  AHTITHD
&?086“:& By, dgoddh el Sopderdsed’
Sodhesk  SOE0%  TRw Nodt MM28. &y, 6L
S%85yd Arodch m@ab  SRgsere XDy SoX
o IrrdPA  ratabhchmriny  olvhdd® 38k
S0 wiBFHE $XreSiss. sl ocadethehrod
5:;’»&5’5): :;;gom ¥on Swofre TahSons Sodhd ¢
DOREE) Somd, SHp% mlmdh $9)06° dadgss
Habred 308 e SRSV =@ 2D B DD
BOBoNS Aok drod owod 53 Aatie BdBoHs
) o ERTHAHIHTE ADLIE® HoXTsnd 44K D
EIXORD, Dty Fiadis 38 ectowdd Seds $8%
Eivod® drrodak HOrHim 50y cadethckmd cue
B88, wodH SND owobiXe LomedBens B8) K
doindd. ForiHleh Mok S Arod EEES £
Sl G AE" IS 308 shoDt TFon¥y LAY
Bt $048° dirokBes Jot B0 Nad S8R BOATHH0ES.
wo¥ dgrod B0y g rkJens® FESreBh) Ho
30y D2 BoX o KrirdHitond, 5088 oredbd

68



8 S8y 880& e 85508 Fodkd 3008, mamm‘_)eas ERSE
23% 838 omdyd STBKD ByWon KAk RHER
m:sifﬁ "&3&50 w&og‘?ﬂ HATS £ RYADIIS 55K
;Satf:::’)q), “obe M:}dams& TEAET Kod HED (Korpes®
TEy S 3D, D eHFNBno ) 3MS oo S4
2H% BY 58 83 ‘aafush’ oHd B TodHH3I
gﬁs&m ;SJJ"&E‘?S adXBY, oaTpBHHrrosor e d’m§
805‘:‘\5533 BERR dHERD. e rolned® S‘odiané) AY S0
6,30) 5He3Rn% 88 AT Snw 8. mez'éaa&)fso‘ma HEr Sk
508 on Sn¥ Bg"‘“ﬂém %89 ‘;’Sfjl) wﬁaﬁa. eaé;::;"
DAK SN So¥end e HihoXm é:ﬁr?&ﬁn@ﬁ SV A
e dod  oho 5"3’&.3333.’56_53 653653)&5 oHErD éé&_?s
St :Sngej_a:aia wagaﬁ&, o doh 35553133'&_ %’E'ﬂft‘f
o eASH So¥ b.?\bcﬁg S5 B oADK D Bi51%D
3y, o ¥, & 5 84 %gh@*(ﬁg AY Hutho  En¥
o Fni 58D i S0 S S¥foc mondc 8 ¥5 THa'3
RN cHholSeadH ard, AN |Sotifhod Moot HoHHdo
0, S8 K& 0 H HIEE o e Dergdnnd oo ¥
50938 (80X Hod, SIS T $9y M B3 0 Todd
cm?doaﬁa rogaiz’mm KIDHHE oo Boﬁﬂﬁm M
Jgwds Boeodd Ton b L6HKST eSSyt
cs':’xﬁ‘ﬁém: Knthibod a~ibibodd. voKeni Entad™d Fani
6&6"5 516'3‘”@3& Sn¥ )% && %‘0@3‘5& @Jmﬁmﬁ‘b Fotef 2
¥ErySsn 30A0D AW ¥ ¥ S ol Hrher b
o dpdhimd 3083,%. wohs TG i T SruHisyes
R £ HEESnes® ‘ofodds’ wd [ ReoBR.
8 PATSD ﬁm"@fm?ﬁ o?ogv&ﬁ&) ﬁgés’;\nm*éogdoﬁ&&mm
TmbiHoah. SHEHK) 86t ¥ o0y DB e3P
K588 o¥D BEyEESH E5) DADK>SeSm® S

69



Lﬁarﬁﬁ)ﬁ& Sriihoon $H Lo vv";’\__is% ¥ &9, arSa-
OIS 30&35‘9’90 RS ™. ol w¥) d R"n&i&
08" ‘D@ SHOAE Tox; wdpd IHE D) CER
AN NoBoSrAl. AESD) sibod onddyh Dogrecsh
Bodky 386° aEY S 32Y devSdaEd B )%, voh
D Sodends  IAS5B008mm R wED Jdreeh 85y ek
G¥ch ED AW owodd,  RobHF) SHH T etk
ok o @ Sedlrrd S0 @ SHIHS 4 Hooree
Boyowiyd absASSyh, © TEdmd Lottt Jodh e
R snTtahhe o & S5  JenXKe bge M g
DS wLDWTEIRD, $A dbAchodch  FoX Dl
BomHH A yohdn TOTR.  Sabdnl Scpsnd =D 1)
DExne SBAKD ath 5 WSCHRAED: By DhiHbd
E0Y80808, $7dle rraTathehrsd TarS Erd' Al
2w ‘Db ReFowd HKEnE DI HREASTN
Tond SHPHH Bh)oBE'RY TN,  wh D8 8
Bodah 80 ISyFsore «THERINS =R
S Bad TEdE oapHehrd =R fwd Dod
Er8in FofoddN. =k TH ATCHI Sy
Ao F'@H. Ikl Agrod wdje BIF  Sdgure
BOYSS D JYeA DG L@m»é:?&rﬁ) vl Eiwd DG
36y DRWE BeodbiSton ¥ PASH ¥y ?\)63&
aHe FE5nE ‘o0 KEH” wd oﬁ).ﬁb’&“é;’m Sy re E?a’
THudE ¢ o al ﬁ‘(ﬁ"’g |~h e uag a@ﬁ*c BT
$8y%. TaIDHEPE THB AEI% SATAI NIy
T 0% TS PASHE Sul) H 2oHTD X8 Kord DOy
38, O DB DANHS S0y Fwd8 8 sATSHS
Bomlc A%, wBah K0SHS8 PATESBI A 0 ISy
NI S3568%. v BASSONW S agEnEnd® e gsnen

70



L@&ﬁ& ﬂ)@%‘dﬁoﬁ 90T HSBE oSBT, $&
o8 ol THENS g AssnlyeS PR E @Rt
Sy Elwdod iy HEY Snen "'m')eaimm K?ﬁm&oﬁgm
Saho¥on PooddgoEn, & |Bedsor 83 Ho¥ |Se
$5088 vH9 vods H¥wYgind HpdoHyon S SYHK
P radedchr odd Y 85dHondH ¥&Bd
e Eraraho 8, Sn 08, go88 SlanX S 5
7% et Aroday @AY KidgrKomenrre $oidE R,

el Senruh a‘ﬁnLﬂ‘gébA’) ESHaed &5&@ Bkl -
B H8HBod Jos8 Arthibol FoeXd Bh)S Kt
A a8t 3@35“6:333. 80K DX DDA and  de
Db 9 PonSomhsson rdoihihod. & HHAHINS
Nemsd éoﬁég&ﬁw SohhKe Bu¥ D) aeeeh &%508 $
288% nbosrdl Bol@d3D &&S ImXSudosc and
Y DS oy, w0ID H4E SoXd DB BOATKLED
RSN 355@’3‘3353. &g Sadrﬁd&?) AN ooy Eokemih
§'50%08 SHRHED S0y Mmcdd aHBAB, edyae DF)

e (NG (K5 o KESEPE  Dhd DK
ByRoeame s ;iod Sihyid (§'5E Ay sy BRg
HE  SEDTc E{t’msﬁwdga’miﬁé oSSy Sodiddly
SreddySsined o8 A8 AroRdRACH B0, @ St
35&8463 cwobidRy  wSofedh &Y b.%*&ﬁ oo
Gh8y8. @ ofFos¥ SR A0 A8 B¥)  Talpdch
reHX ﬁ‘&ﬁagw&-‘& 30y e¥mowid ORI Deo Beohe
DobodB.  wIyds, g8%) nfeckmd =0S'mdy @bl
I Nseer  Bowod Frod HifKEve HITIIAL. s
'R), Aoy #8AS Sl woddHer Mo HEH8

71



125000 Bdnolh DXdShon UK Eea (R GADB
™R, wohX &8 §r B 2@ | BHBE 0F) S85E'T e B
dnol Y8 80D, Soterims e%’ase?faf%"é’ idal 2
38N Bh) ceabd BRYIAED H0dER SbyERD.

0% BY 58t 588%e childe HESHH  Gocd
TX) S S5 SKmOonSS By Yool HRESHS.
I85 5 &m&ﬁ%ﬁnﬁ& OVIAT T 6@50&503 23
3%’56)&@*0& 63381)531’}33[__6533336'8 SodAdhE)  E5  EHHE
S Tir T Fsind SHTsosTionS SrETo 8
4% SoMdAod Brbmendd wHesdd SHre sl

BEnHH. FoRiPr o EHH0d dobdddonst Eéﬁﬁ Sredy
abosfed Fiedtnm Jowk D Kby 8 HHHo
JohHH. HBTwIS Hodwd s’&né'sé’bo‘ﬁgs’ 2oHBY Sy
wtF KWEa%n. Icbe? Hrh Ponkerd S3¥S00T B
radsverEl, =00 9551)51)533&3@?63?1“ Do, 8%
%Q_ﬁbmg @@56*3 SKS0H doosdsm 65'0‘&)3335%2)@,
D) Sydfoded Flahod 5 [_%E‘aaénﬁ'a R¥rSnre
BoBTRHE dad 5D 1 avol DY@ K HoXd
R ¥ 8 PiAoha¥oD Srisdes raekdH  Hod
&, mobKo K onigab, kﬁﬁwégdﬁa 580
TR H&; H8owc BEred, 83w B oy thisy
AT N PESHKErE ciodd; Ny ginoabowd
SeaHos’ oSBT NN SHTREDiare, X BX
568 S B58 Db DELD DY HE KLY drdo
K&, & TEHHIST DE8" oo Srod 206%  Frose
58 Kga’é}'sdsﬁnm Hothiy; NAZE W' b DY

72



M&@S&zﬁ W S Blare- 30880 sk Hod
Q&ﬁh

1} &6&:05&» gy el Kﬁ?ﬁ&?‘fﬁ& @ §JRedsn
SUAS B Bnbees S48 o pdtn wRevk: KBE 08
Bmaaé ooy R)Lts‘ki*b'ﬁmn 5 HXIon FRoH Ké@m
FRG. oSt B ek 306 gl S g 55'@'
HETH. @D 858%08 nolhrord SeBhh o 8 BoXdd
I FHTS) wBedH. EHAE) 843 bwaa‘éaadac&am&
233 H3ER | PHETE).F moKSn aXSakgH HOHOD Sow
Trdond. wdh d)géeﬁ JHEy Ho¥SodE  KrhiHod
DAHTow SwTY A dordod oD EE  ATASwre
TN/ SV Ty, D BH). Sltvoded, ISz
B %) 52k BoLd EXAREVHHTE sgodn THses®
ARodKENAk Bd) T &y | KoFSwHos—

T oy Hftec Bwr 28l Son !
DN oddds KyEES rihhomrgiabo !
80Ky %’uvéa;’JLé Ko e 655‘3@ ?Dg\im&s“!
w%ﬁgﬁﬁadau‘ﬁ‘} SEoe %6&3501 T ¥ GhEu-

1 "EHPE B8 ¥X) 6280 He3S = Sl ard¥ odh>&
K8 w0 -aﬁ&ga*;’r-ﬁnﬁw Gow o:e:‘-’:B .‘SQ‘ LT m')cmh’:vﬂfm ?
bR 335;&55&'51 Bos® | 2H3* 200 ;Swafnwamﬁa a0 an& B
ERckod § § FonTdi) & o § LX) & 8% u:.ia“"wcs'cfﬁn
o BL3L 2502EN SRy ;ime:: 5?&1&&53& v:)'{)am s
Hot ...L1p0ralinn ﬁcmeﬁ 89 o %o Bip ﬁ‘ﬁ)‘uu&?&;&
od § HRgET weLt(.r"i:n, @, @?6&3::«-:&- ?J’-io‘ﬁag‘.mga':ﬁm
S @563:3‘5' T SR wa‘.a‘som, § DX LHaHE
Bybab DEBEsn WK ¥ 88508 o SH eﬂ;dh DE¥ ek«
'-’lﬂ :S?E Lda‘uoﬂ‘d)

173



o TEinh =80, BbodSedS IHHe IE FAYS
D (sromod  HBYB  Sodlc . @ Hrrghy &
$3 ocatpbhdred $HPendd  Bdyod  FHg¥
SYsrSsn SobNolN, wSuh B0y SHIeH Wik
dowon  Tuioe Hod, BB aHOIRLES S
frod Soih Tude R Bh), R, Kdps,
230, P, Kod, I8 I B EHorrsSd DEgsnd
280D, |$8 B Bokh STrgebiver X0y Bowird b
S0% S280 PHHoks. e HHAL ¥ Fol
RBeRESYE EoDodRE. wd Shard o o Sostofe Ind
ooukNHS wgd HHS PURD. wdydh JHR 00D
BaEMoYSH A PoNBIHD avrfae, BB Doy K%
worairo £08° afivdlo K38 ©d 3D awe ag¥ 358
SE $508 B0 F0ed pvediteeHeed TED Bayd. =3
S8R Srbvddo ol é;ﬁa&%:ﬁm 0¥ )8 Lr‘s“;'né:uﬁ%ﬁaz‘)&
S8 3 Hgde BOI0Y, oo e B fredd 58 8D 22008~
odch Tow Eed D BYHD By, Hek prhodt
%838 5@3%’5653) AN EUEARREENSY 508, ©¥d
Bl $roBed Hothey DTYore ok wly By
S ‘oohsS SESTRE’ i) Go¥ ) r‘SPLﬁ;SnIé ¥ ¥
RN vo¥mine K& loboddh, o SSacd
DEgsn eIBRIY Senidiy B oXg¥n Dohy, HXA8 [¥Hues
B8 Bhy00 APoSSosH Debod  wolrirroribots
D ¥R Bpind Srdbod, SHfe a8 IJHgod
ovQoere $¥ch  Bobd Py Dod oFTHIVE  Towed
BoDoBn. 8 o EE noded gl §rodan éa%q&’m&;fm

74



S8R, oF He¥ Y80c88 pib.!

& &% Srdwgon  oYdirderdordh ook
KB dhec ngeaaaﬁa’:w 39 Doyy S BobBLED i
B I Esvod  SwodHae  weEd J¥)EBED  achendd
Fr T@ 5B o Beatorrd Eesy %68 A3
cHEHEHEan B?g:&a. & K)&&mgﬁ Sy Sred Srdsgon
Srdindns Dk AEDIE 88 eI nondy FEed o
085 DINBID wdbold, AT S 8%) Sr08 B,
Sow 1'56‘)3“&?6&) éﬁacia‘)dacﬁarvs’ (Y &:é&eﬁb}t& [ e
88 501080, @D ERGngse BT FREDNAmC
)0, 8w JoKHen 85’)33635363 Srefgonciy Ky dine
rd BHSPAL. & dbdEsn rod Todidiys o Sro
8 FHOYoSSoASA Noyod owodsc Sond. B HER
opihen Soud'Kh Sl i), Srd RSy Hic
AHée A¥e whibodHh. aer I ESE 5:»&:»&5%}» SEuh S
SrDH IN@BS IBE7eR dirdrbe D u‘{&'-o;'it XOA

1, DEY88E"  ¥3% aw) BNEyH o8 F&gd Hood
hdvoo Ko &30&:‘581_65‘ Lﬁt&eﬁ&ﬁa?é, 3 dhge 3 ered, EE"E_::.;
Seangdy K8y LIIERE &l v mpdres BT,

"acf},& B lgui Bwd FHpud Lo ol S & )
FEEEDS R DES HolhBekD KM e Ddndy $EH.
¥88nd'n 8§ Srofiney Hi0oHTan YergBtdad G Y
DHERBSondd.

—H% P KBH) L40DIN SBE I cned HRBIS
2 il Bohiobigas Mol ddodch T8 HoHoBybedNdah
Koo+ Sob¥y)mddsh 3 Sptoihd o%H BrEmdd 3 Sgin Bk
£By%. HEedss 3 EgHeSolR dhdvages TOALA."

boch $0(8, Ho 80 - (BEH oKy, TES §:Hso (1682}

75



4 . e SueTYDFSE oToNE By Ernidd)
Fo) B 88 A¥en Iahihod.

aecagaoaf‘tﬁé TE fm&m§3&a 33535 B 508! HKe
30y 4 Donifrd Erded ARBBH D By, B od
38 Dera o &%508 égmﬂ}oaa £, wotHSol H&d
ok e HXSEBD. aFTEE wlmE) omdh I b
orgEt  alamFod, e | DB Itve  Fhah,
HE B Edwo Lﬁwﬁcﬁgé Bl Seontonahod g5y
ronoihih ¥0y, Srdrgon FHIDAALSpE Ao 575y
of SAAbY) mirho $EES WD BSRIH  3uy
A5SnE TABEpRdHos S0y EnY eLYKHE  FES
SAch OKHEY DB P Bdy ¥ ehdny,
awdy AR J0d BHHE BY SoX TS XRH Ty ok
ErarahHiH e P, (P Srdegon d\g&ﬁg
BE hehsh DBHTR abotdBos rvb’g:éaﬁ;’oééd;. &8 BRZnS
Dmydy eI $0y Fo¥ DY (then aafowd  dhBcbodcf
&S 53‘5585&83) %Ry, FofHENy EXH VP &TATERA
-Sg (Bo®) §78)  SLI0S JEgdn IS BHHIND B
8 (Seddh TRERD Srdegon | )T ¥5 IK08* Y
TR EHHX DR, A TSI Db 8";31@8 ohEre
B§%H 088, wose HOTH e S0y aw T D) AT
20800 Hchyind :Sdeaﬁ‘garﬂﬁﬁl L;Sagﬁ&, 0 e K&
afe | THIVE SOy S8 dblod wANE Kok [S00f
»§* 38 rooond HhHH HOEE éﬁdﬁé&?ﬁﬁam DY 8
Howk § YRS TEEI A o ) $50dd SN

76



DOHETATD BoHSE! WKHodh TR DI,
583 A 550 Jowod BAwsE® o BipSthine Anhihod
B8 JwXS0d% S8 ood HEH  HoBTE Soew Lamm;p
S%Hgo AchDod, ¥y Deddddd A oY AT
ABSnes 2800, Hodadd HirEEn }S’Slﬁé’ Sn 3
Yerddne S, Hode cmogﬁ‘a dpooSends aARTD
e “Lé*q" “La“:vo" es8) 'a'ag Aoy’ hakysne o
Boibih, BBV BEsn HHYTD SuTonllom HE
AN 32y “a% 8 o‘.ﬁan")&g})mc Eﬁ:f" 5HY BEI D%, @besT
B5R08 82y nSsurre wribidd) o HhS 5O FBS
32350y BS (SeSom oo $)P0HAm DI, BgE
%5 Bead 50y B0l S, SRR SDE
Aa5ITRE B HHEH. voSa 235 PHler
%R BASTIrord o DS 30D $0)IMSh  §H08C
Aadton 3 8 dordion Sabad &ifes ¥y st B
FOrdim gotlc FDKH. GYHB AEOKIRD  DHawdhS
pOIRINTSH  HHTH I6ch0BH. Hevard  DECHIHI
Do Hard)n S0y HRHAD IBKO  IwodK  HAE,
aSaa’:*ﬁ)oLe‘iai»Se‘Sm'Rl ol oo 3 %’*dgﬁm PEACD, o
eHE S5808ch EYR SEu R BINI@Y), o8t
T dsrde (£ 8 S5500, opodse DI Do
Jodah, DX Mwwd, ewsrlo aldwy | EES, S
Den, Bohol e 5)&55.’:: é’“?_a’) o ¥4 ;’:?‘)3533?63 &g;&::
donod) TodH| §*EEN ¥ ATHcHEnE® $0s0D coih
%0 cadedhahrdd’c a0, cadptdhre oEest:
BYgEn @K S0 crATY BHHD Hodd:  wdd
o b Yy KobeonE SHod F0y KO8 wpoddSied
F0cAod, viyTd DBH A BEndEnERo, Bc&g@ﬁ&aﬁaﬁ‘
K8 ¥tk S 0%) B0 DY aPoHE® H&BA KehiSodFY

17



o DY I8 SHoEsndH udod BKyouSSn 38, X8
AL Srovh ;’»0@?65&3& t'.‘)'g &E&sﬁ >So%c Aag
FEHy ¥ BY), v §508 Aadlond shard Ke8e)
&'5o KAHILTD KBcHRPos Jvdd SAy Dowd ¥
38, @ Lr"\'ﬁ'ﬂé}:?ﬁé) Lm&ﬁc':fw?\’)& srosnét R’)a&o;fr‘ ;’no[_ifﬁn
$000%y 8, @l abd & 35E%H §'wdis »Xddb,

& dndEy 82 DASTrAD RO DED m&ocﬁaéﬁgm wodod
S S5 $0)05ah, B ool FEEPYENS | a&rAod
%8 Il cﬁngo‘iﬁaﬁﬁ S nHsrd Hbdny aSsere Fhwd
EABEY— “b0-Bo-po-|HATV0-IE -JTLH | ol it
%’6?5%19"5@_;’:&0‘@1&5:-5%0-55-%5&3" S I 11
TS I e TWrSoboBR. ok Irees Ho S
%8 00mES 88 K86 Hos B¥ HDHBHIY Heb BFE T
H¥y b DYy DXy Beyen DR@ARD; 6 ik I DETw)
BB, i Lz’.)s‘cfa’mm SEKACH NS Bepep aﬁcmﬁm‘iﬁ%
[EERS Ehard | Kdn SHofSord 33 AASyD
B2 an A8t KO BEEIAC BY) PGS (%,
K6 on cholfd $HE SHHeH AR Herddw
3P0, © Hofd 85D DSafd  |FHFDir
HHS  2a)SED B KIS ToSTRK. Sthaed
TP TEEESG TATHE § (38,0 soaddb

NGRS B Xy oo BodS )6 Ay ErBSS

1. “a% Ho 8 D >80 &PSK)o“fn TP ond K 5mg3 o 6"2’
by | HHi Qmboid RD Kibon Fb FEEDEL Do HBAY
SHondd-" wd FEond §5% EugBa8 EB D58 Symomdy
5868 ﬁ:gcﬁ:i’:'&@{i‘ Ho|8 Bo|zro Trdw adboDird hdvecKo

36 56 - ($6D pKd, Lrove s (SH6s - 1983
t At

78



Hpidorend SHyderr adoe KdhwXo o |SofRy
38 aboBSnDH 3, © FXTHH HHIDEKR XG a0l

ol 3DGHawd rdch TEUD IH.  Far T Ry
| BEEne doEeddbonifon T rlaNd.rd  rikjek
S¥Gomrd  SQ@PODTY  Brh SBFm drardbed
adoxrd) edyd. ’Pf@ﬁv@b‘“i_a &«;63&33*6 “3_\3:263 85)3?653
gohE® 3 R, ﬁ‘ﬁ)&t}“"a"}n"}. ;fir-Liﬂﬁa) 3H3§ 3%,
D Fo¥ed 2003 oSS §hoc K
zl‘a?ﬁ‘la’:‘?cia Seod [T KOGT ) {ng&gﬁx JEsnre

1. "85 SHo Simedint B85 U080 @A Sogssasion
fras Ison D SHodh IEHH \GeHrd BIE mwéte
:’nog‘mudﬁw& FPosLesd $hndHsLs” ol el 8oF
Doy Hgod n):s"'a_e:a o"‘w a;lv'"gcmn e HE¥ daie .aaannas& B”E&Pﬁ"
E5t SoPBAS af Slrgelis €6 fre 8%S Kymmosn &goﬁ
%6 86 saou-a‘u S8 00K > 85D FEEIVo: A% IrAED BB
54 @ SavoLaéac‘.‘ia w5500, @ @‘S DEAD 2258 ¥8 5:8%3
HoE™d B Bgo Bonsifdo mgﬁrﬁauﬁé"’ o*r:i: Yotbenn.

"wgi g BoPaHaY ahird  SodTE (| gnd Y
ag G Erdvcrs 3‘!’&_&{3‘3 BobhAWBD. ¥IFg :’arl_a BT
3hiodm, o cuipt 5&1_&'5::3‘5053 w's:s;‘izﬁ 2" ey ;ogdf)
$586°, 1) 55. (B orrdn 1982

79



Do BRATS o DB 2850 (B Kg, |5
pb8%c Aof Ho¥) & dod 2R AoBdn oy &»
Sore TS oVaH K830 4% BoSar BBETHwod &
AN 93?553&5"553‘635 Lﬁa‘dcz’(g}, Rt Sedre fod Hrls
Do 53500 .’Di’og‘?ﬁe‘b f{mf;)ﬁ* pPgodH F¥yar wed
@ TR S3Hollod HOrHler Tewddd BIyH. ey
A50%H 3037 Both Furh Do 3o N8 ahotnE e
2050008, zﬁﬁnd:@ga H38 b SRR :iwﬁat’.nsaacbaei
Bmﬁ&aﬁga -35333:660 PR%. Wl STy oe¥) SesfHsdy 50
¥hymarow cird ﬁ)‘{’)ﬁ‘ca& A5y 600 Hodh S3y%.
2R DI0E SSHNc mPiwodhuBE D ¥ SRR
mwoaéﬁaoiﬁzﬁwtb’;ﬁw o sbI0TE,. & RNfodady  Hod
Tronk Shad edch TH03C Flan 2b WSoKwdD o
Lore 3HTD TEOT®S. )

ma-’éy&c&miﬁ &53‘&6&'8& Lﬁﬁ‘oﬁa’)aét& Sagst
Rt Al SHTETInen  wdbomid, ©ID B
chin FADE  BND00d, wiE et Kozow (@A
Shrlsnrre Srd ¥y Sy T STon Wchins® maed !
&gt 5355‘.553)302{:0 AWy o T wd DR, e
HodFonTd ‘4% 8’ 8l T, @ Houd Yo FFE2D
‘e Ay BoXd DtaBos 5 craTafichred St &
[ Go8° St £'3098™ oHAAD. woHd $8h ‘KoK s
SEH  ISBrHonsH e BB P inA Soes?
5‘3533&565 AT worrd%HrHid STy A o EOAK
S’ 38,38 B8Ra, o Folrmdiomdy ardX
TRE HIELD Wb Dy D5B0BaT i IErosy vore
Endd ¥6d0 ArKes® Kob 6 H58100 dhs o3
S, $8 %% DSgidy BN 55300350 ;530(_65336330@2;_
IV Wedn P dsfohdc HXEH avo¥d  FDoLBERG:,

o bgy

ox

80



WRSyte S0608 Ld  wordsud Hefc Kook
oalshabrold mhh Kt 363 Sy, an), ;m
THeED) sorrdSddbBHd ekt 8 v HoXad o8
Edndgsnre $HoYSBEY B3%. TaTeHbhmrd o (S8
Kldpsore HOBEINAR  HEraindd I8 S Y S0 B
G20 3@3(5& i DESue AR Lm*&oz'.)a. W&)awa
@ 8 0A b8 Kyihie B ESdch, TasDde Ho¥
X HKSRce Bh) SXDho dImgdinAomds d worr
EE5% Ad e MY SeKSed oS IHRD
SR

v womEsn3 X HowowEEBRH Y58
Sedod Lﬂg‘égwa" PEY oo TEwE chFad
posnd  aVedhdiird o %’5&.‘.6(:5))( (5&5‘%5:‘%3
endy w&&qﬁc&aodw, ¥ BoR oo dpcrraiuge

I & Yorps St Bo88)706° oaHsd oD \EE KLed
'Ea’:bnﬂ' *Hou‘.Ss:o& L-:S'to Sethos nodu'}:&@"b'on' [T 8‘&#6"
noﬂ'b’c oo &30 Qﬁ":ﬁﬁ b &rrio L;Pange SoBaN, g.ﬁ
Syoavs (ory, 65& HaRBE ma&dm_eﬁ" Mbgoaﬂ‘g@_&ﬁ
Sord o Aﬁ&moﬁ'omﬁa el porels 308° xo8loirds 4
Bxoanih) BY¥ DEKS SNLG (Sw¥o Hotbardh & Liako
(=S, "o adnd 388 S poo 1878, (Bovorrs bodh I5{ 8
"' Syorolio 1991, 1902 eS80k Boded.

i 5‘§3‘ TH weorr 408 dhers ol :‘6&0@&0{\'\3&6
&by af 9% edbaddirs. e anaﬁ‘ A worrto U
5:01_811'{61 o) Srdfg’ B4 e‘m‘dﬁﬁ:m dcéaroa;a-tﬁs b’nzwd@
o8 a@ua‘s ae-oa SmLifrr&“e’cia g"a"., of aon'do BhgioRE
FAES- B Yo a.lf Xa&' d8gh dg, Qoﬁ‘ &uﬁr"mn‘&:}n\u W
;fs'& vor & D588 eﬁoolﬁo@ T Bebrgod E‘&J ~Rerrlo -Som
Moo, rafhfire afo vdngl 8 nordo Borr Sy b
o B o B L.:di’: m?!a Srah it abeds,”

B 185, & Aogon: & (1967)

6 81



B3¢ 0BT S Ky KOASL Sop  OF) Sedelc K8
mesifih Y BADL worrdSnd Bl e SoAABIY
GBA Sy 6&35 EHrd TR Bosd ¥ -G 58
T Fedhbhrd Sribhbod o %aya@*‘ 32 5"05'&@0&5&)%
Q¥ F56% IME a8 Todsn R o QJE.JJS*O’JS'SC&N
BothBge D& sorrdinth IHEBDS. oK oo
Bpthehred Hdod ofrd Soafon, &% cvobXe somd
Sl 3080 0L Gh¥sure morrSind BABGED =R
BEASE00 JHENI. v Fhar 3 ASon
a3 @vgté So¥8od cmotyKe morrdsnd Boddc Hoy
¥ Sard HE.; DoHDoBTRH. 68 cﬁr@&%edénn‘ ove
wthchoredh 85 owotao SKed JoldarEowt S50
(FRH3D ¥ B S 58 cnotihi i K$ird DewK«
Boff FrpginK B oAGHEE ARTD $0y8. e Joo
Agfomd Hod b Hrod Taladdrd  ddHestd
PG Tod HeENTD wabSH F908 Flon ISKKeS
Al HYo SHSSH8E BoA AHsns® $rH%odSH; b
¥ J0H5mo8 rbhdh ¥Swthdodsh, 3535:) BOR %8
TR, 28¥eH 2IBY Hob B, o6 THAS Fodhe HIF)
Srdfod ARSH LT FTEIN, 25 Sfav >
RSNy 338 ho8¥o A dhoSalh som¥sy BEdd,
$&)6%0 bi¥eh 3p Hovdoi &K 88 AV DL

afvodSodhidabc Bh), SrdEo A Fhow FTy. wduh
$55r0¥e Sow 32y &b IHH oBolhs, catphchrd
58 83 afvod, B oA LeHTASG)H Fon HihzoH
wodld.  THH Mofchodadh I8 DY) EH wEd #ESH
RS Dol BUYSIBOTS drlh Tosesk Ston
dAr HHTR S¥esdy o =8 230, « Bo'A mor®

82



Fdn B Srdfer FEES0HN mtor H¥o I8, 6
I EHon G AN Se  J0chod  orainddhred
Bty BB riSE5 88 A%t worrdnd Jodch B
PR BOD sy S Snol. Soflvre 588 55@53353
BBE B ind oSS caipdHfre $o8thod e
o @AV A0 T, B eSS b ko
PEHTD DTS F[vecothod Hatued Sw@EBS.

83



o & N GRS

o Teththred AEEEN—HoyD; DFnE — ool Re
Lﬁ;ﬁg{; —_ mm;’m'ﬁ*o@;ﬁ& (BT —— |{&es c’?.r"";}b'ﬁﬁ.

PSgE B B nechosh—
fn w&a"ga?a‘ggéﬁg Ang m&*:‘(géxﬁv&eagﬁ I
e:ﬁ\&ﬁm_éf Lﬁﬁoﬁﬁu‘.ﬁ 35&5&"’55‘ 8% '6.)‘83’355 I

gorgheth S5 arseTod HreHd 90 SEKSes
wHHIH% Grre SorKgiy K0A oeTadrd oKy
o A% S030. e:&ﬁ%m@ Sfr o c&éﬁ)@/ﬁ RN
dhyth TIShoiore KbE, w¥d £Y oS syl
358 Bood HEgKHon apdd  HIBHEID dPoBBATA.
2 B SoHEHTE) 887 DELKrED Tod  Sep¥Hon
$orrc XDBOYBH, adydh SHSE5B dH1LH KNS B
Donild KoY, LSE% 28D NojSH&H So HES TK %
5038 $8 TeHoodews BoDor FEID W0DY,  ©dd
S0 SPoon BRHSASTE S ;A8 waskd oo
Tothrrd domd dfedoddmd Snd¥ TiyRTy  Sas’
BEONs 308'3 BEH, &5 B oA WK 50y ovs
A 88 SPuXsn Dinihode. woHRE K588 Dol DEaeck
¥ o8 LoShowihoHT R -oHNdSE  DodHokh
DachoBah Dy Hosodtar B Ay Kog'iSsibod
B8%H. & G Sweh  FES  Bod S8 wEod

. 84



i) 8. el motvKo. ¥ FUrHed HHIDS
W'@ﬂ}&(&aﬁ"& ﬁl‘éwé 3:‘5)3:5:0&6 wodd el
Kysdodie  TH N Son  pdESedd
é;ﬁﬁaqaaﬁ:.’ st Fo¥wodn  a®Kae  Joddodr
Aotfo moXHEndhond T doldh  mbed Ehend
Pefgorrr  Sred@®RBy%. afyd IhE ¥
oﬁlﬂﬂoﬂﬁmj& G1n$3Y S8, a’»émy&:e& 53 genX (B
x}ii%ﬁwéﬁ)mcdon, BBy S8Eg%N) Sre e X Darc
Sons 5OEEs A58 Rty EBGES S
piHeare wIrSine S8 Tab SPolioBh. ! HHhHe
38 5)2?&_585339;63_ dowoihhs® wéLﬁgﬁm& DODVSE Soel
A8 BHK? w8 (T SESHeRED S
HX) %, 8 JoK8 THBe (Kot Fow 5‘%&5@@65}:96":
5§>&_5 '33:5.\)25 Sodadeols Ké.ng‘f':’»&‘o ua‘yé& @na’) by
e §§3‘3f&< mo:os‘gﬁa quﬁmg“ (93 BoiHiHoBR. ©l &bl
Sl 6'%58* Jomhis ol HengY o Eivob
rASoB iy Do SHEVoDHH | g@ft‘ﬁv&m &3’“5&3?6'%}
dan¥onsh DU (FES Shod, DESEKIRSeS Ked
Tpgioed - oo Iorol LKO&S;S:JED 3800 By
E8En FRENEC HHYR &‘qﬁt‘ﬁbﬁ)?ﬁa;& wm?mda{eiw&

oah

1;, §5 odrd NPl §5mE oo  H5%Ko §'Ko
gya d0Ky Sled’ €D St wdy (KSom hIEKs SohKen)
3 8o DAY delo ¥ wergdy, 56«‘53" :!!30568@!3' (S Do, -

“Ehmd  KyrSpdhive A fon P Sothw Tnpine
i odirog EERCEEST L1 nmﬁoﬁanmﬁ LT alywa;%ma
Sigb & a'e.a‘ .aars;aa 28 Tol vy, ea:h&ﬁ;ea BioHd Fed
@orrdD Sméea’n :J[_l'db’:m: Bhdng.”

T 10. LSO':S) mESs; IeX8 S, 1983,

83



Shytsn X D 08 K38 Dbyt SHermdhd Dok, Jod
CERK e K dfidodd; avinl i dodHelit u&gﬁm&%
s &Y. aHSEBIE Vs ot (FrROBIRS. TR i
Boapsh Iasays b o:{udgaiaﬁifoﬁa Sodrs surme
8% - oboBin

ol) SHHNE'Y Doy B> dHK BENR,
mbég cooyoft ST SHAELE'E dRimE% B8,
RO HNHK CEEHR Soedl  Ydobho FpED &%
1.5 &s&&_ﬁn fyh ARy 2WeddB s"éafrhcai Jod®
i S0y taTethhret DT S0, $0 Al e
Sy DOATNGIOY) ok (DNt ENedod N R
&0 oBBEN Ty B4 SotymiFymore 6 B
Rk, 8. Ll SIS 1y SR80SR Bytrdd
f Sobd Sobip ¥ SHed DOHHE D B Ky oaiE
FRDBE 2% B0 TodNS  SoSBHNKG)  aodidas
S DTS Segdme XXadR%, udd Qﬁroe‘igﬂﬂﬁ"a_ Al
ARANSD DnBerdd- BHT etk BRohdS', Lw'&&mﬁ-
SEPTinn wsH. SySohs? w3l (Bod Se¥rear
D |riadns W S8, u OXSn SEES HoddeEd
Yo T8 Toybodds; s 9808 AAdlay A%
|3% b_n“n S BB By Go¥ol hisn 288, SR

Lﬁ*g:ﬁ"w‘é Shod - 6"3!066&&)0' 06&3?& o 3¥sn
3%.‘5&(.&9’ Notshid) sfodends dHdd® ¥y dhe.
5)0&3:-3'(& @"&'ls‘eﬁ’m Holch FH [Sahdy Snen TR,
B 335y, (T et FEWK SRV TR S
e ma“ﬂnﬁ;c&ﬁ% L AN 3y EET'e SR o
hisiche DY) & SETD $oX8d Bendare w¥ch B ine
e¥olod Hdctren Gddies YSSG Fe PIyED
Bo5%. B JHY WroiSEG iy mos’ o gy

86



bﬁzé_ﬂwﬁ‘ SSdomonrZae MBS K388 0ARKyth  woibid
wd Dodierd® 888 S¥ivechollBl  Shodhdy
Arhsniabe Bydfar 30y (ErE0D%SH 0F Ather THyheh
RS woddhhdh |DEyeesodh  SSErSEYrr
:&5&«3. ﬁﬁ)é‘ﬁdeﬁﬁ':& Y Yo cwr GISE cﬁ)ﬁsﬁﬁ?&
FEIELHTE HEDE SodkhbBoR  [pEARETRNT so8y
Pigodod HADHD? © oK% YSDHoBhod ¥SwibiBse
oXed Sokhadn oondd, SPEHTR  D¥e  SHyKHyEe
ndHd  PHHRED TRy 8. Shwed  dihg Y dwre
Boifobin Fudocnd ahBEyE) o) dh #dAKD.!

SoBtas8  oaTadHhndd HHofon nodhiHod
Sofre Sibyb $eR3R8; 266 KEwARHH Sirdsy drddtn
ordHnd [BcH) othih 208Y £DATD SrtrdodSy s
SopKisore BothSwrd Srbod'y S0 NN, G0y
Snab SrtrdSHBYD nHed A Sl iy
80 KScwentd 380l :'JrLéﬁ'éﬁn Bohd 8 Srbod
B0E5H358° ISTAS. Ty ¥ye WKoSloekh HodHHS
Sveots Tlow dindy anSint (fob Srdid; et iy

L %% d¥es! fided rihed Fadiab oy,
¥idoos p¥Rsn F2H A, ansshed K JolsASLm m;a,
S6utHAse el mdHe SHBE e Jvasy Leiﬁ
Hyo 2o OKE2 00X KD)Dy SRS, dHED| Ho¥ Irane
D8 . l_u'.“s-&sawﬂ'{) HI¥ g moﬁb.deicﬁcﬁnaﬁ Brodsy”

n:.gdﬁ SO 8, | BEH sy, Ho 103

& DEoHR) Kndy ATIERE Srar Bokoird  Bgwrod'd
%y Seos (356 1880) , FSgs dtckgde (S6onb 1880)
B § wghor (HHlord,

87



o g ipties Sindss KA rdsie p0ASY; S XD
S0 &'635“512» Bird SthKof. Go¥ss  BESHSse® nde
Mod%D. TraledEhrsdH woHEbad SN Son
X5 oving i) Yysndgor SPkm  HOATE S G
B Ko ofd H5%et &% dddond B8 SSoolod
cﬁ)}«ﬁ&ﬁ‘aa‘?ﬁ ) S¥roddbodar, a0 ?ng;sms:m
FrH5E0E FaXw PHod DB DEISY) wHS
A% DXy drdobday ¥R Bh)y 8-VRAE HoKS
KDAoHH $018; e Bphhrmdd  BHE 35305)&5:)?& e e
mé‘aéogﬁ):) 30333"50(95"&&&@‘5 CCOQ)J)& D H8A&RRK
5D DoBoBAAY; wassHesc ardy DY) DO e ¥y
0 085t S8 Tratpdehm® D8 %Hs S
Hd) Syt |F08% ) carchidh 83 iSmodatc RS
o ﬁ“’ﬂéﬂ)?ﬁ LTHEHED - Sie n"n?\ig_w&e?‘c gay X8g
IndenDP0  Hibeokos Ags K5 B 89 K)Sr)oéo
Wi :sa,)as mvarcfdo‘.{)g, aajmaa:& B3t BAEHED
0 DO Swoerd B E B0, @ $oX8 55@60&63 o
TS Bk 5{5’):606535 Tlovh) d’mgaﬁm Do dhih
Kre E‘fbcooa’aéﬁo“m eeipdn TSR BRPH.  Haiyeg
Soda oﬁﬁfgééo&ce& S 5ndt S RSyt Y0 & dEsy
(S drodah ahEREC K¥y  ABNEKS 8 cwoBsiS on
HED u‘& s OXREY By swysYH0BY) ae:?bé;oaic
425, Crlnbmt SEHPY BEhBEoAd. T K
%6 B8l sfomatrsShodar duDE D HEER oL
Fow B0 Xmsﬁa"gomw, ml_m.r-&aagén‘n’» T InHeh
w8 ¥ oy ordtnim 8red S BI8T SHrd w
oBA & S| $Hond Hoyly SrAESEES Sogd 280
08, &dhl @b Srtsh BTN IPELHH  wrorade
S 00 B Hesd  KBod II8oX ofH%H TodX KB

8%



o880 niHoldA eI, 956_053?553& 3¢ Dse
oHOTHE Dy oH0BYEHY HHKIT Searem HoF'H
JUgESorre Fayid S0)S 2 8y Aulorec reded 50
RO K58 Dlon oHRARSD Son &ﬁreﬁaaew an)y Drdinst
8808, B TaTphicrd cnotld Sihyh EHEE) K,
A8 FHinfelH Mofw SHiEHodd =D IFdydHond
ity HEHHTI b cny TEByHo Kl 0B,
Tof S Byhn  HHHes® Voddbol  Fwnibeigd
KOAGHORE Tradopdhcirrd Kyoddyth (88 Ao
G A yuiore HoddH,  wowl THB abold M;e  Swob
$85;. R SolSsnire o’mmeﬁs‘ $0 Shwd Do Ko
.‘&F&w&oé‘ 2ob SoodBE o B ma’nétfa’m KOA oivalEid
08 Sre) Arctiviboqdid. WD H50e T58 oS
Do BEE [y Kdemom Lgéﬁ@oﬁamaé*m eag
iR SR DOHY  dirdoh S8hed’s  Dod choBH
R andyth BEHET S8 oI AE)GSere T Lo
K% anewd E¥SuKe =88'% Bbesd @aﬁ?ﬁm‘gmm
) 0tH Y on cxifodS Ty End dHESEH e K
SoHodls dodakod mEoDoBH. Hybseds DHHHg
é&a@ B’Dﬂa’:ég:mﬁ o2 B e armas SIS/ e
O Soree XenX SodoBdh. Sodddsdc aXdirddbod
o8B0y 8 Modmt  Keor¥ Towi S ergin s’
?65;5&0653?5 e Foodbothim Sy  Sodfon  Hid
oS Soree Eondidolh. @ olodorr, Sl 0
g8 e dowoy  FPHHd XX HE LR T oD%
L#Laoi'na ondy TEAVC weddEHnY Erhohhdh = %8
288 Sreatnrdrohododin $58y0%8 V%8s §) Yo¥ormdy
HEPHE 2D @08 Hos TOTowoBEHN  BABD

89



S0y oo SorSed” Dofcliod owg¥ bk KXo
65%, Hostate Slons  Sriesoud S8 SHhnood
rd So%it s S%Eed’ Joddhed  dbe
B% S St W olie AUSHE |pasRS'ed
H¥o  odSins Ay  Sobo¥ed  H¥miHondd.
Do KSwa¥olS%, JeHTIE mndin § THTD
SrHAAD  Hdded S SNBND sdbS Ay
cwoF R, Mol Fowd viHrg DES FTow  cwol®
u‘ggﬁbcd Sonthdols Srirdiod niHeoin)se, ?f'ﬁa&
?6035365» ¥l ;’)éﬁ'c?’m& é’&a&i&m&, Khparcid
o abgBn  BLE0S DB KD HH8%  HE G
PRy, 6 SedSorr iy el w8 ook
Yoo &rirches® womdvedysd AByER%. wHdE
ks a8 0d o %g& Shnds 85 abdsn TorsendsH

1 SogRudaine § H8ogmio e MgirediB)s Aok
Lodibod Hi¥doe Sode Ryab 886" Ajeor SPovd,

Ty LKShed'd Mdya%ea8 @) ¥ Eoodlgirgiiomd
Egfes ey B 8o K $0)80. & dirb Yodte Bl
8% oo B|0Tekh and BEEnNoX oo BN (B Botbes
) SoBENEE DSeend w0 DTS’ BETNO.mwL.OR
03000V BrBEPTgIvodied w8 avcf BSgHNH LiHnE
Ehchs =3 3540 oo FH DuSKrAERch, TWe ahi sgods
By Rotbardd abyDE,

G 141, Lﬁﬁﬁb e,
K8 BorJoo-—-1830

90



ondirdy S TErSSed  Hopitod, e ﬁ*&.od
QPorsind add85)8 Hoddh ceTpdhed H¥%E%
oS 8 SYYSBR] oBB., © FI6Y cudyd DESure eode
i) 0thRE So8'hod, TaTpKhihrd Shwmonderr Xom
T R0 DRBH 0% D yowod Toraeind Yo dueind
BISKS) G¥ SHory So¥efc |BarEings i Y
28 “@82’)&&5%@*'@5" oH chothhBE 8%ew BHodc
piHED S THIV D" BHeBE e Shokod
&9@@5 Lﬁcﬁmﬁ% endargnodh Hredny S oo daber
(THH octerdemn® nodTY wAR 088 B,  md
Beotoe HAS ot BoR) ot Ao GGl Sod  owodced
%%, gotl GwE Hod Aorsd HPSLIeDd  Abod¥E)
A5y dbmded B3AX = w8,

podd Bdyod LK YPod (Dare  HEwdee Yo
oD %D wod8 JohBeds S50  JasSehIND
radadrrd  Doodren é"oéﬁé’"ﬁng?sb)cciéa Srfsgon
808Ny wolodB HY Sbodh  whe Do  Qodbs
HSTEw0sE Mrdc Sl A DY K8t K0T,
2086° J¥) $odd o» E4 S Elwd who D had %03
ody; 8odE adpdhihrd S0y crenden  Tndo
=09 pol8 o8 Aodod =t BT GdTED AN W
S0y® DErdon wod b YoboBH. @ Bek 8 %o
%08 £ o¥ Ve wradpduhred 9o wol iy
Dy %), S 28) 8% cnth %I Hbe |y ° Ssnes
B Sn%c nBREHED $0)8, wod8' Loy wef (Sok

91



0038 Ehen FnodmdY Hvdsrgondic &) Sribommdsy,
84 w0l DR, ShTERBoD DEA FirHord vods®
3808w AR, Su a'm?@mogﬁ* 38)008% $e&

A UERT R 2088°0% wo¥ o8 Sordl Hrddodk
6% Sos Srd WABS. oaiethuh v Bod' ol b
zﬁaﬁgﬁo Sradwgon &8 eoro Fons Fng 8L T @m
3¢ Do HHEW SiHyed Eﬁns’ﬁnm a‘wrﬁﬁ&oﬁamemg:ﬁu
T2, & 8% HotSveH wodrtbond KJod, 2o0%
0088® F8yon, Tadelhrd EindSond Srdsgon
30y 2088% Xr&HH0TDH. nod=R &»géﬁé}aﬁﬁ;}éﬁ:ﬁoo&ﬁm
FoBsy SHKASEE0d% wlodol noing'H DHEE %
FThid S¥gkn  Dabidd)  of D Dy w0dD oK
PEoD0BGH. wolerthid R IH¥F $%HwHE . DEIhas
2 comihred ahX) B Pised® Sr g 180 Fody
% KSw@edR, 40 pdbodedH S, ovw
"sa:c‘.fscctiw& S0l DifyEvod AR % D oons 6%&,5
PHos’s HeddSne =00 80D, dT¥ies® I
LEOT ot Sodod P20 | predES o
D hdNpEc K0ahnt TS | SIETRAHNS drobe HR%
fj*é%:; HiHid SHHHE)  wodmh W RS Erdhod,
20850k rrXodTol  UOSHFING  we¥lalc &%)
DdSron Koisar S5 edhg (rETrmses
DACBD HEyENTySc Oy wodE'D DBHC FAowd
Sonre JED@DG. wobdls Do (FHSHD L
5085, go88% A Ba@BH, Fof REBE Tadplignrt

92



(80%¢ B35 88 mod EHeritiy &d ¥SmdB. blyh
5&'06&'@&56 'aL&?.r':@m& of 0odmdR 8BS a8,
YWehak, oTRKATY. =0 2D eOh LS 3oy
GBSy 0§80y AwEy Swesk Srdd  HOGY
(3 b_m&o&aﬁg} DHKD. B E)O’S)e‘f&éaaﬁ)td IV0L
(208 BA. drdbSe wol(8'S ESys0y ¥ TexnE”
I8 wiE8 AXwAwoBN. wlijfofmd &R
oSy § HIReA0D Both KAckeH wodAE0LE' Dot
3530 fls eXCAN0. s D SnED
25 2080 8‘35’53%86" GE 53:& SHed ¥ &N
FEodS ABSPHoHodH. sl HEBSLSed vod ¥ HHD
P RFR SRR pdgdellor  Abyd  DES
5gos =T 2ol YT W'EedS ok $Ty%. 8 oF¥F
DKen NoXnoNy oy d JoXDoNKo S ,'Egavdf:asa 08y 0
$082008. wokd phoXH myy T &%) Ak aEac
3% SendSEnB 8 PR e of@aR. wod6' 38, 30ySaed
Bipdy S Wriveth BETowd =2 k) ae 8 So¥EHS
IS Lo EOAhOHSD. wobdard DindSodamuh KSHY e
Tphehred THAGEnTE 208D ek Nhyidod v,
Bpimyegin IHYE BEH Jod BN 3Ty, b
$A0%h 3y Do dEGeT vanTroESEsn 30 PO
ook ™R wodsry ?\BCSDQS‘S) D EohEMBoHs o8 Bok
airfidve cadpdhahmrd. d38od HIrdHES Tk 8
raite) LN a8, wﬁsdoéﬁ'e&a:ﬁ) ;‘i)oﬂ?&LcS@'a odd, s*’cg.)g

wod déj&.mtmﬁ'ém:& i’soﬁuﬂ?ﬂ?s;v&as‘d).,@‘oé'%@ S0

93



3y Seye ES DSt mSASY oK) »3SE 3676%
S 3ins, catedhhrd Srb  dawdss’sd S50Ka8%

2oy ol O aa;s%, ®i) D TRDoDHER
o Se s SO S’?D'?Jgné"ﬁ)o‘ﬁm& on Lﬁ!‘?ﬁ‘w?ﬁ ez
£% (8 THoHs, © 8X8n pabeBuBEd  AY)owoHEN
#Fossom §8 & DofHindD SHTT) 6 Bhy ooy
sipoRiore $H10% mEnDHHd dHARS. aels  BNNE ).
B 85 pHH A DB %St AK®AS iy
By dESorrddy AV S Srodgedadore @d) aobd
SR S0)6 JoX 8  Xm B B  ocaipdHehrs
03, tazijéod’aﬁeéé 20850 K)%ﬂé‘d 2oz Dy
B b % IS (FH56850ad 85 wod
Shgodl HodDd DAL EH FEERD By FHH

$5  DESH  FodNH ThoHfd  2BvHd oS8
GARMN. SUSHX ;S:'éa"df?\m‘}é Dde SrbHIowdd 2040
Ty onidER SN Kbl B.ﬁjﬁﬁmdﬁ?&: Kodins 5,
BAS 863 pivHod Sirddy cadedhchrd 3063 D
20HZN8. Lg‘fn‘ HoKh  Dlonderid @mgém Stadnen
vl Sthard WUTE GG KDEH, @ o8 Hod
Ay pHKGY, DrdHvofed XM on o
388080 Bo¥ K Swvodre HGHAY F55E HATDEDy
SHARE KOE28¢ wod e EKesrv 3% KHard S50
S0l b Bhy Srdegon WEBITH  SEHded
08 HATATIon Y A8 JRods  abfg¥on dhdpe
BWEBID. Ho88 Mips, 0 AT LrSe X Sob

94



DLy d o o $800 talabdlred I Py
£BHS D, ol Fladi vl SHad Hrchen
s 5ol Hedl B,

cudatdhrd §£9) 885w THe s go8
FheT alvodd. a¥arch SESe ARGHESK o il
Wi Misch 856y 05 gosn®  Srabitd 543
Fad w0 AlmE ERECH %“(}'Eﬁﬁn?ﬂ& o 88 e
HA0. HdR¥arcch §'80K EXLESD %‘Q_éa’mcﬁé}c Son
ghfo T rddo Sosc ardy Sroaehid¥  boXdn
§§“§ﬁ‘m o368 dohbak w8 ol god a):.)m.“m
L&ﬁgf‘{?&mcﬂm AnBeore Ko X855 08, gof ¥ e
om $00( 00 Fohion womb8'c ardidn OjroAdd
dinl) P% PoKShh Pive J0EIVE T
@), UL oace 5'30&5:?6%5:&;}«5’3 Léﬁsi{&cm Dol
Erldn K B0ANE Hof  HhHIT ool nES o
ARIOSN Bdysch, slar (Seflr SHiHd ILE D)
D ahdbodure  FoSAPAE KKy Lud¥ Iy
807 XriHck, Hint nored K8'  Doblore SsAdd
By% Fh  hoed® ADOTIHuch, wEmrmKs EES
Bes D) 056X I, Caindehr  PEAEHD ¥
ﬁ&e:ﬁa $e88iS wom;’s 0SB0 achded FoKEHD
BHHS o 0'.’0§&_6 TEA B (S08 PEKEHY o¥ )
‘3&&5} HoAodN wHTHY RSN r‘i’gs Reedsn Doy
Sif) ¥y (SRS oD SWSET B YoKEEY

eadton Rﬂg‘.\’)én FonodS Tehd and 5&1}5. maaiz"f:vo@
g, HF) rond calpbdhrd SHedn SHodd

aoH% a’:geae“ 5034 2dHoBN S8S56%03% Sgueer
Hwothd? $rE8850 &:gw&cﬁnh’&_ 663&& 08805 AL

95



mm’: majdﬁgmﬁﬁﬁﬁa DeaHond L&’)mﬁ iy Toddeld
Ko Sobodih. & Ganindl—JgEaA amam G wes
Sthes HoKE et 3&9‘3 DEOFRGEE 583k diby
3‘&\53?6& é’)m;’mbo:ﬁ: ng‘&wa 28 0 AUSEZ0RC
m"LeSaow $088. 6‘ou Ei*dﬁ:&bdin NS THoh
Sof Hodosold AooHe™D So% A5y o e
g Ry Sspoh denre $088." Damveﬁ:ﬁ) EV%e omﬁ%c
ey B)fpeing® TESyHD 3@@0&5» (58 Ry
B cw i 5555‘3_5)533?& 596*3 ?5?5) &60&8’ oo
PO YD m’f‘.ﬁﬁ‘ 6;&»0&) éSs* ??cob’wa T K iSosa.
SR amsomuoing PR s’b#’yfmcﬁns’ o, S"ﬁc‘&
s’ciou.ge:a:& S U‘E’Xmeé"{» udg:ﬁwﬁ% '%"La‘fo ?ao&
chooBRorrd m'mgdoe%n BET 90l %) Sos :S‘a’wjﬁaéa
Nodohod . H¥EHE B3I 5’5}&5 DA R Srdd,
) S BRI o 0SY S8 F DR DY RS ek Bas™d
BHHH aﬁﬁw&mgea ﬁ‘ﬁﬁ‘ocﬁxﬁmda Ide? m‘c:oa‘i oX
&51‘&_63:&:&» Jabisd) B, wifry IModaintos aﬁ:rbl_iian
550 3&065::6&{5’“ B Laa‘i ¥ moq*b'sﬁm 3R
$Hard KoSenss S5 $aS%y D00 3854 Kamﬂaé,c Bekiy
080T 3.8, 5)0*855:6: Bchtbods. Da dMdHEes wrb
Lm;’) 85 Good Erchihonsdme .\‘bm&& DS dRahsodoh
o S Bows 5&&??3 ¥iwdkhibodd, dens DEBE ESd
%034 @J‘saa)L&wg‘s’ 0885 K800 woﬁgéamﬁ Herd S,
o8 DX ne s-oatfainododas’cm Fofold 3ty Y oo

1, awzﬁo‘w h’ﬁrc‘wvd’i 8 9.5 & AT ¥y 8¢
= ¥ oo 44 oJc‘.S ¥ind) ESedBekone o 285 4 ::H%’*\c‘ﬁ S
ok 8] Bore eh’,i, B BYgREN) S u RS ERR-
RSNG| S oy b'éa’aaﬁ'o,

96



abioen ¥Boibiboad; ¥8odiNmd Towd EHarl $Sden. B¥
PhosS doethied b mBSsSrad  BE- R
alpbhhmd §'8 DoXSnofitrd ardiDlyd® Boodk
Sven SIouodS & Se¥son AHTdpyodiodHt wh
aolS3 AvodSimy D Bofawodd. e¥ i g iy
SHADIPHH oo FDHB%08s; w8 o EBRoDS DiSgake
gafy Sg0mEsnt 5N HHHeS &5 So8' LEINGY
Somin PHTHOT LT S8SH) HodHred Fr0s)Ben,
By |58 SREnNH% B honkS 8 hbthihosB.

o¥) 8 § SDSed Dol radpthihrd o8 3Bas
|Scirsdondmd, &o;ﬁ:‘fgu'aﬁea& Noddd o S
poFos DYDY Ikre RIS AdyERe. Fom
pinf WrTRgrdh SKe Srihaive I vogrd  Krdy
(KSadn D%, adooSendh Aersast Sty ¥Sn  FN
85 d%0H  Symin dib\Hodd; Eofe Deaginf et
R K uddoe D [y me SSordisied oS
dobihold! Polem TosHew SmoXSod Irdiik

('R

1 "4 2ok o abiro 8808 Mre dilm duge
EHK EraBASD dbfde, Igo Ny BAmdied DYcSnsX v
olyar HESEL FoBN&Er dhoBDH. IS PEveskiv vy ¥
roaks 00N onaigTER ¥§ (T Bche $he HOMGO
AyEion ar o PErood I¥wbe bo Sdrdin o
DS bas. Do 89, dodhifod,.

(585 K%, 88 Bohhc—I0i%

7 97



DIHIFND ¥ ol WS EIAS; o060 3D
Al HRTHod rHgEne ads hE% SHoc ity on
‘."no[_&z’mcaa’» ahothihodd; oD IDNXKvardH Ko
posuolh 88 5 %pos® ég:’ms‘*a ém‘gsﬁnmoﬁﬁ 83550
Shelof rREnoth Srhadne Hoddh Hbeksne Db

$H080; JothSh el Sr-fveod ;IS BY¥HKED
dafihodd; SHPSHY) dev D8 S0 5Dde oK I
soni boo HYWEHER Fod Fw 584 0% Ktﬁwﬁ“’c*ﬁg
WS EH Ko DEesesd afrgrRofd;  HATED Mo ¥
3 BoHd B D) =8 oo DOy S0 8535 K0
508 BHhdore Ao Yo Edyoncd NS alsy
dahihods. (KFnrosnd SFidedted DTN Sok
XD Gold Toen Hinthen A Xkndd 85 Swoos® sl
DGR BLH dAiiom $H8y0d  vye Aok
Hhokd; |Kie Dkt e 328 Lty FearbE
Bh) rime @Hw &5 abo Sdabod mw‘ﬁﬁcﬁéﬁ.}ag‘a
Iredd WS Aoibod So¥oyinds By  Swihe
&’ng?& @véﬂwg?ﬁs 28 HS phod [Saroihods. 353'-0"5
TS o Calpdehrd  a® Sy 388w,
Fond B G AdhwSoled Hrded  GHod
Lﬁf’mea DhohHon HEyd Sodhed® ey Bch X0
G020, o SPIPGHG I Hreles
&L&Soa r@adogéwn‘ Xy By ﬁﬁa@}&z)ﬁ?&. (o8

98



?gn :3*3“323")1‘1' Sudsddéy%ﬂ‘ Bﬁsr‘.ﬁaLﬁ“t
w@&aoma ."&3565336:53‘ Exidafens) 5‘55@535‘3‘3“

o &g‘oé%ﬁ’mﬁ fﬁé})&s,

gu st w‘éb_tf%god‘b 55%’9 53?5565’335
a0 Lirvesa&m’f QOLB‘ WS 353#5325?5*“--—

e Srdy dgod TEH® 58D, EAWES 68
PAY Iyl SHd Sohdh &3 KB PRS0 RS
ArdeSnd Dl S SDYFbold KIS0 &gy
KFody XadSmrd ooy Dodvddc XeXsddb,
Fodbio 3T | KPohih mfe Hoidss o
0Py HBHos'D dI}EJ@‘O‘S'aE’m@KS) 3DATHLE  HRSe
Fhoinein sod KFablykh Fobdl okr TOAE
d¢Bion hodHiah, Sy Nin Dby, Fos
L{("mea:’m aérgéamc&aﬁ) a’ml_s‘.fﬁ) E’}&M&&m‘&m Pt fataTori
oINS oesyind 33335053 KSadEBo c'fogtf.\
JeorHH SIS rfgio Hud | MoKXoRSed '30%5536?»
abaw Cvodidde (Ko SHAEE $Tv  ¥SedKol
$2a, o oo HF Sowor 83m b |KiwmoTng
3 S0dc A0l HBGNE BFsud X¥odd FHuh Gl
K83, el afurdSy o8o0d8. ¥ ) BHSy
dod%Hod® 35880 ey SEETouds, 9SS
W So¥dn 6. o¥ 8 B T8 e >EHhahe
30HBch. EHE DS Bewdotdd vHle  Wiyad
ﬁgmvﬁa DBHTD o e IDRURITE TESN ﬁ*gwdﬁsa Srho

99



08.! 1488 38) Bodhagelc KeoXSods Sod'isy 35y He
Go¥ DEDI oSSy K5 BHKDY, dogKol DeocKd
;i:rgw‘:&mm oaTpHhrrdd  piuddnec  adHded
oS WAS  dirdodsn Kodad éoaﬁ'g;ﬁnn‘ S EDodd.
go & (Pedrl sosn L NHoDROWHS Bgmv&a’» DD
) $niE Sowa, HE K Hand SHod  Soodm
A S5 RS0y dbvcdhiandd SobBdS0nH B5sney 280D
Do |HED FMassved 6B,

1. 8% 8o D88 Bdbey v 2 8o mo&S 30 SN
2H8 Both ¥Pod’ @ &'aa’.\é.ga'fﬂﬁl’sa’ﬁaﬁ w8y o (SReAcdd
d¥omrei, 5 Lhrol 1’3‘.}":&? H8¥9cKo :’030355@6“ adr
rE,

"Rpd&B ¥ Ko Uiyt TudB X i ymed D Sdg
DD FeBh 65 tHgnend® ®rd B B Irghknk
ENAEY dSybaly dhotdad AyeveiE™D Sychirysl &
Do Festh e HIJHKHOH 8218 wiae sons sues

TRl Sodthe ESn8' o $oedit ToadH &3

Grod SEYTIE “TEe! DY PYDS” 0o pyhh $80:050
(Bo808K% D REDLHA TWes Befothh.”

Dow 120, 19,1

38> A, o8 Soden—I1882.

100



FORTUNE'S WHEEL

CHAPTER I.

Dbinvenlagiri— Desoription of the Temple—Hajasekharn sitting in the
Rest-house on the Bank of the' Godaveri at Early Morning—The
Flatteries of the Astrologer and others whe resort there-—All o
together to the Feet of Eama to see the Syragi,

NEear Sii Nassakatryambalka, somewhere in the far East,
the Godaveri river has her birth in a lofty moantain,
Sparkling with the scintillations of her rings and
wristlets, she meanders along the valleys on the slopes
of Bhubhrudvara, her birthplace, and, tarrying a little,
glides from thence gently onward, filling the eyes of all
Leholders with delight. Then flaunting saucily with
sweet though indistinet utterances, she runs swilt as an
arrow, and, reachinr the michty trees, flouts the parent
roots to dally with their younger offspring. Again, she
plays hide-and-seek among the bulrushes ; then escapes
and journeys through Vidarbha and adjacent territories,
refreshing all, whether young or old, and furnishing so
abundant a supply of water for drinking and bathing
that the fault is theirs alone who, coming that way,
refuse to take it. She vivifies and renders fruitful the
crops and fruit-trees in every place where she sets her
foot ; adorns the whole land on either bank, as far as
her coolness extends, with soft green grass; provides
food for vast herds of cattle ; weleomes to her embrace
1
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the Varada, Manjira, Pinnaganga, and other rivers,
which hear her coming from afar and rush by many
roads to meet her, bearing as tribute fruits of the desert
and peacock plumes ; views [rom afar that white moun-
tain in the neizhbourhood of Rajahmundry which has
attained celebrity as the richest gem of the Telugu
country, and, betmying her depth the more as she
comes on and on seeking her husband, rushes melo-
diously along its base to pay her respects to Janar-
dana-swami* who dwells upon the summit, and
immediately stretching out from thence her hands (in
the form of two branches), gains the coveted boon and
coyly joins her lord.

T}}:ia mountain is not of great height; but, being
composed of white mica rock, is a veritable wonder to
behold. It is on account of these same rocks that it
bears the mame Dhavalagiri, or White Mountain. On
the south side are built stairs of black stone from the
base straight up to the brow of the hill. On either side
of these extend up the slope, in a line that delights the
eye, the dwellings of priests and other devotees of
Vishnu. These stairs ascended, there appears upon the
summit a small but beautiful temple of black stone.
Around this on three sides extends a wall of about the
height of a man. On the north side, however, instead
of the wall the horn of the mountain itself shoots up-
ward, and affording the walls a shelter at its base,
towers above them and peeps over the dome of the
temple itsell. Within this enclosure, to the north,
is a small cave. The ancients say that when of
old the princes of the house of Pandut lived as
hermits, they sat here and did penance. There was
in it at the time of our story a small stone image.

* An ¢pithet of Vishon, Swami iz a general term for objects of
W
L Thpa- prinees of the house of Pandu, Pandu was the half-brother of
Diritarashten, Having incorred a corse in consequence of killing a
stagn, he retived to the Himalayas, where he died. Here he had sons
born to him by his wives, the progeny of deities—Yudhishthira, Bhima,
Arjuna, Nakula, and Sahadeva.
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On the feast-days of this god, which throughout the
remainder of the year moulders without offering or ad-
oration, the priest brings it out, cleans it with tamarind-
water, and places a small lichted lamp in the divine
presence. Then, standing in the entrance of the cave,
he takes a penny a head from the erowds of people who
come on pilgrimage from the surrounding hamlets, goes
within and worships the god, and dismisses them with
the assurance that their ancestors have been blessed ¥
No sooner do the half-dozen nuptial days of Janar-
ana-swami come to an end than the priests place him
as nsual among the ropes of his car, and station the little
god as sentry over him. This minor deity, though
possessing neither salary nor means of daily subsistence,
moves not a foot, but steadfastly stands guard day and
night ; while the priests, through faith in him, live a
life free from anxiety or necessity for entering the
cave again until next year this rope business comes
round once more. Dut though irreligious man thus
fail to wait upon the god, the little four-footed beasts
that guard the mountain pay their pious homage con-
stantly to the deity; and until men return on feast-
days and commit so great a sin as to drive them out,
make their very bed at nizht before the god on the bare
floor of the cave,

Within the enclosure, on the eastern side, there stands
before Jonardana-swami a lofty standard. The tiny
bells upon its top for ever sway back and forth in the
breeze, and delight the ear with their sweet music, At
the base of the shaft, facing the god with joined hands,
stands an image of Anjaneyad To the north of this

* The Hindus practise ancestor-worship.  They believe that such
worship as that mentioned above accelerates the progress of the soul to
heaven, One of their poeta this satirizes the proctice ;

VI offerings of food ean salialy
:Htlllgr:.' 1Iupart¢|| sllirilu, wl::r uumﬂ_}l
Thie man who goes a journey, with provisions *
Mia friemds at home can fesd him with oblatisns.

t The chief of the deified monkeys, and an ally and spy of Tama.

—
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stone image and the standard iz a nuptial porch, On
the wedding-days of the god they seat the processional
images in this porch, and conduct the whole marriage
ceremony with the utmost pomp*

In each fortnight of the month,t on the night of the
eleventh day, oceurs the praise-service of Vishnu,
The Vaishnavas assume their rosaries of fulasi beads T
plaster on the twelve perpendicnlar marks§ and, fin-
gering their Iutes to the braying of cymbals and drums
and shouting with all their might the names of their
tutelary deit}ﬂ—-‘ O Butter Thief!" *O Enjoyer of the
Shepherdesses ! ‘0O Lover of Radhika!” ¢0O Shep.-
herd Doy ! || sing the exploits of Krishna, and chew
pepper-corns and lumps of sugar between whiles to relieve
their hoarse throats. With wagzing heads the devotees
put forth all their strength and play so hard that fre-
quently the drums and cymbals are broken. Tt often
happens, too, that one ortwo of the more pious fall into
a trance by divine inspiration, and lean back upon the
pillars behind for several minutes at a time, insensible.
To foreiguers who do not at all understand this sort
of devotion, their actions at such times seem hike the
antics of madmen; but as for the people who come
to see the show—the more the devotees yell with
distorted features, the greater saints they consider
them,

If anyone take the trouble to climb the mountain

* The marriage of the ipnl Hindu deities s celebmbed once 5
yoar. Idols are of two inwn—pimmmal or movalde, sud fixed
images.  The image of Anjaneya is an example of the latter,

Fach lunar month has two pelsbas, or periods of two weeks, Tl
first is called the sukfe or light, the secomd the Driskws or dork,
fortnight.

% The =aored basil {seymm panefwi), o plant worshipped by the
Hindus,

§ The twelve porpomddiculnr morks worn by Valshnavas.  Three
ench are drawn with wet ashes of cow-dung upon the forchend,
shoulders, and breast.

These names nre twenty-four in number, and are deawn from the
vhief Q'x'plnit.w of that jn]]j' gﬁﬁ, Hrishi:l’i, when inearnate. Hadhika
was hiz aunt, and a favenrite mistress during his residence among the
cowherds.  She was also wife of Ayaps Ghosha, the Nuneles,
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at mid-day and direct his gaze to the four quarters
of the heavens, he will behold a wveritable feast for
the eyes. Along the mountain-side the goats, erect
upon their llindficgs, nibble the foliage of the bushes,
while their vavi-coloured kids frolic nimbly before them,
To the ecast and south, among a ammin? heap of
thatched houwscs, towers aloft an occasional tiled roof, as
in derision of its meaner neighbours. To the north the
field-watchers shout ‘Ko! Kol from their clevated
perches, and whirl their rattles to frighten away the
numercus flocks of birds, Of these, many varietics
rise from the neighbouring groves into the sky, uttering
their sweet calls, and when opportunity atfords break
off the milky heads of unripe grain and light again
upon the branches of the trees to cat, Iere, too, the
herds of cattle in the meadows crop the blades of grass
between whiles, or wholly stop grazing and with their
calves stand listening, their cars erect, necks out-
stretched, and hearts melting at the songs of the shep-
herd boys who sing to the melodions accompaniment of
the pipe in the shade of the trees. On the west the
rays of the sun, falling upon the clear waters of the
parent Godaverd, produce diamond-glintings in all diree-
tions ; while many varieties of aguatic birds bob up and
down upon the surface like puif-balls as they skim
along the eddies catching fish,

On the bauk of the Godaveri, near the base of this
mountain, the Feet of Hama have come to light neatly
imprinted in a black stone slab. Everyone believes
these to be the prints of the very feet that trod the
path near this mountain, when of old Sri Ilama went to
the hermitage with Sita and Lakshmana. Pilgrims,
desirous of visiting the Feet of Rama, journey hither
even from distant conntries. Here, near Hama’s shrine,
they bathe in Mother Godaveri, climb the mountain
and offer fruit and alms to Janardane-sieami accord-
ing to their several ability, or if they have the means,
even make a feast to the pod, and go their way
again,
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Since they have made this & meritorions shrine, all,
without diflerence of creed of caste, receive the sour
rice, rice and curd, and other oblations offered to the
god, and apply them to their eyes and eat them on the
spot; and as it is a misdemeanour to wash off what
sticks to the hands, they paint the pillars and walls of
the temple with their palms as high as they can reach,
and then polish the I;:acll:s of their hands and their
cloths with what still remains.

For a short distance on the south and east of the
mountain extends a village, Formerly this village bore
the name of the hill itself; Lut at present they eall it
Dhavalesvaram. Just where the steps leave the hill,
on the lower side of the high-road, stands the Temple of
Sri Agastesvara-swami, The local legend says that
of old Agastyu crushed the pride of the Vindhya
Mountains, and, proceeding south, established thiz deity
here® Detween the temple and the hill there extends
from east to west, as far as the Godaveri, a broad high-
way. At the extremity of this stveet steps of black
stone are built down to the water’s edee; and near
the steps, to the east of the road, iz a building called a
rest-house. It was originally intended for foreign
Brahmans and other travellers to pass the nightin; but
finally came to be used only as a place of idle resort
for the leading men of the villaze, who were in the
habit of gathering there daily at morning and evening
to pass the time in gossip.

The sun on rising one morning decorated himsell as
usual with his rouge boffu,t and gilded the tree-tops
until he made them gleam as though they had blossomed
inty golden water. The birds with lond cries were
leaving their nests, and flying off in all directions in
quest of food. The shepherd boy (his lunch tied up in

* Agastyu is a cclebrated personage in Hindo legend.  Fle is fabled
to have raged the Vindhya Mountains, and to have dronk the ocean
dry.
T A distinctive easte-mark placed upon the foreliead by the Hindus
aftor bathing.
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# bundle) was driving his cattle to the green meadows ;
while behind, the girls, baskets in hand, raced one
another shouting, ‘The white cow's dung is minel’
or * The dun buffalo’'s dung is mine!" The farmers with
goad on shoulder were dnwug their ploughs respectively
afield, when a stout, middle-aged man, wearing his sacred
thread after the manner of a necklace and carrying a brass
drinking-vessel in his left hand, came wading to the bank
after having washed his feet and hands in the Goda-
veri. Rinsing his mouth and ejecting the water, he
arranged his sacred cord according to custom on the lelt
shoulder, and came and sat down in the rest-house
upon the bank. Here he proceeded to clean his teeth
with a bit of erabstick which he had brought along in his
drinking-cup when he came. His age was about forty.
Had it not been for the small-pox pits upon it, there
need have been no hesitation in pronouncing his face
handsome. As it was, it was not at all unworthy of the
blatant flatteries of those prophets who constantly
visited him. In stature he was somewhat short
and corpulent. His forchend was broad, leading be-
holders to think him a pandit* He had.on at the
time a cloth of a watery-reddish tint. A laced cloth,
newly washed, wound loosely about his head and hung
down a little waybehind., Execept a small pair of diamond
earrings in his ears, a gold ring in the form of a tuff of
wlarbha grass which, on the ring-finger of his right
Liand, testified to the fact that he was a striet formalist,
and two silver rings on the forefinger, there were no
ornaments whatever about his person. His name was
Rtajasekhara. DBy the time be had performed his facial
ablutions a number of the inhabitants of the villagze
came up. Saluting these a8 became their respoc-
tive rank, he motioned them with his hand to be
seated. Expressing their thanks profusely and begging

* A mon of eduention,

+ The darbhe (Foa cywosnroddes) is & saered rrass used in worshi
lenlumans who are steict in the observanee of the ritnal wear s gold rin.
in the form of & tuft of this grass,
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}zinﬂ to sit down first, they crowded the rest-house
ul

* Astrologer,” said Rajasekhara, opening the conversa-
tion, *you have entirely ceased visiting me of late. 1
suppose everybody is quite well at your house ¥

" Thank you, thank you,’ replied the astrologer; * by
your homour's favour we are all guite well.  What can
such people as we laclk while your honour (a very jewel
of the Lord !) is in the village ? You are capable of pro-
tecting any nmnber of families and supplying them with
food and elothing, Ttis simply through our good fortune
and the merit of our former existence,® that such bene-
factors as your honour deign to favour our village with
their presence.’ Then, turning to Rama-sastri, *Of
course it isn’t the proper thing for me to praise him
to his face; but, you must understand, Rajaseklara is
simply divine,’

linma-sastri signified his assent to this remark by a
low langh.  Is there, zaid he, * any doubt of that? Is
it necessary that you tell me this? It is only because
he is in the place that we are able to remain. Other-
wise, wouldn't it have been necessary long before this
for us to leave house and home and get off to foreion
lands ! Since his honour's father settled here this has
been something like a village ; but before that it had
neither “ a loeal habitation nor a name,”’

Thns whenever a good opportunity offered, he mixed
in a few of his own praises as a spice to those of the
astrologer, and that, too, without any attempt at hiding
his learning.

¢ Astrologer,” said Rajasekhara, inwardly well pleased,
but adroitly concealing his real feelings, * I heard the
other day that sizns of possession had shown them-
selves in your—second daughter, I think? Is she any
better ¥’

At this inquiry the astrologer's face betrayed con-

* Hinduism teaches that all good or bad fortune in this life is the

ruit of the merit or demerit of actions performed in & previous exist-
Ince*
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siderable anxiety. After a moment’s reflection he shook
his head, and replied: ‘T am having Josyula Kama-
vadhanulu exorcise hor;®* but so far it has had no
effect whatever. According to her horoscope, too, the
influence of Saturn is just now adverse to her. So, to
see what that will do, I'm having my younger brother
offer prayer to the nine planetst Dut not satisfied
with that even, I have myself been pursuing Kama-
vadhanulu, and importuning him to undertake the
repetition of the monfra to Hanuman the Five-
Faced,! and to perform a more efficacious exorcism,
telling him that if anything is needed for the success of
the rite, I'll give a few rupees, even though I have to
cateh some Hajasekhara or other, and carry him off nolens
volene to do it.  This is the only reason I have for not
calling of late ; otherwise, would I not have managed to
visit you by some means or other ¥

‘ Bastri,’ replied Rajasekhara, ‘ you need not hesitate
so far as the rupees are concerned. I'll give the
whole four if necessary. And even if it takes another
four you must look out for a good doctor.  In our village
Kamavadhanula "and glancing up at the sky he fell
to reflecting on something or other. The astrologer's
flattery was never lost upon Itajasekhara. It never took
hold in vain, being always sure to bring more or less of
a return in the shape of hanl cash,

Neither in Dhavalesvaram nor in the surrounding
villages was there another astrologer, DPeople were or
ever coming to his house to ask him to fix an hour
for a journey, or to ascertain what time was unlucky,
or what day was best for dividing and putting on a
new cloth ; what month was favourable for commencing
the building of a new house, or what day of the week

* 'Bf applying ashes of eowdung, held sacred by the Hindus,

t The five major planets, the sun and meon, and Kaehe and Kein
{the moon's ascending and desceniding nodes), are the nine grafes or
heavenly bodies thut appear to move.  Each is supposed to have good
oF owil nﬂaumu:uﬂ.

% Hanuman, the monkey-god, an ally and =py of Hama. His mantre
{incantation) must be repeated one hundred thowsand tnes,
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propitious for having a shave ; to beg him to determine
the period for a wedding, or name the star at the oecur-
rence of puberty. If they wished to know how long
the defilement must continue when distant relatives
died ; if they desired to ascertain how long it was neces-
sary to leave the house when anyone departed this life
under an evil star; if they wished to learn what propi-
tiatory rite was proper when a child was born in the
fourth and similar lunar mansions—it was indispensable
that they consult the astrologer. No matter what
farmer’s cattle strayed ; no matter in whose house any
article was missing; he would come without fail and
consult the astrologer, On all such occasions as these
he would spread sand on the ground in the street porch,
write certain tolismanic letters and numberz in it with
the straw of & broom, look up for a moment as in deep
reflection, and then dismiss the questioner with the
assurance that so and so had happened, or that the
affair would oceur in such and such a manner. He also
prognosticated the results of the fall of lizards and other
reptiles, and by anguries foretold the time when an
addition might be expected to the family. In short, in
all the villages of that vieinity no event, whether aus-
picious or inauspicions, came off without the adviee of
the astrologer. His forecasts most frequently turned
out to be sheer falsehood ; but sinee now and then some
things came true by mere coincidence, the people be-
ligved his word to be infallible,

One of the number then in the rest-house observing
nuietly that * byragis* were adepts at witcheraft,” Tiaja-
selhara turned to the astrologer and remarked : ‘ By the
way, a8 soon as you mentioned byragis it oceurred to
we that I heard a report that some byregi or other had
come to this place some ten days ago.  Shouldn't you
show the child to him? The medicinal roots and
empiries of the asecetics are well known to these
Gozainst No matter bow ineurable the disease may

* Religi icants—falirs,

. t mmﬂmfﬁf’m never marry, and who live in monas-
eries,
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be, they rid you of it in a trice’ No sooner had he
uttered these words than the whole rest-house was filled
with cries of * Good!" * True ! *He should certainly do
as you say! Let only a speaker be rich—even the
most senseless utterance is sure to be counted worthy
of applause.  So Hajasekhara, made bold by these
words, landed the byragi to the skies, even though he
himself had never seen him.

The astrologer dissembled on his features a pleasure
which he did not feel at heart, and smils! o bland
smile, * At your honour's mere word,” =aid he, joining
his hands with an appearanee of humility and fixing his
eyes on I{njn&ckh&ms face; ‘at your honour's mere
word our little one's tmuh]e is gone. It is certainly
through her good luck alone that this advice emanated
from my lord’s countenance. In accordance with your
lionour's kind permission I will proceed at once to the
byragi,” and he rose as though about to go. No sooner
did ajasekhara’s opinion "become somewhat generally
known, than the whole assembly was overwhelmed in
praises of the byrogi. He was, they asserted, a most
magnanimous man ; an eminent magician ; one who
subsisted on air and did penance in the burning heat
of summer in the midst of five fires. When a great
man votes another a good fellow, who will rise in
opposition?  what tongue will grope in search of
flatteries 1

Just then Rajasekhara looked towards the street and
remarked : ¢ Some women have come for water, and seeing
us here have modestly retreated a few steps and stand
looking aimlessly at one another. Come, let us all go
and see the byragi.

At this signal all arose, and proceeded together up the
street in the direction of the Feet of Rama.
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CHAI'TER II.

Foajnscklorn's 1|:r.|.!.;!|t.n,;1', Tiukming, comes to '|.nlh1:—mu:rilul'.i.u.-n of the
ﬂih'-.-r-hn.:lk—{?l:-nvumﬂiun betwoen Rukmini and the Astrologer's
Wife—="The Gossip of the Maids and Matronms who eone for Water—
A Pascheorga Reahmin comes and repeats Mantras—ukmini athes
and gowes Hoan,

Wies Hajasekhara and the group of townsfolk had
proceeded hall a dozen steps on their way, a lovely girl,
gathering her mantle deftly about her, and hanging her
head to conceal a face on whose features modesty and
shiyness vied with each other, came straight down the
steps with pretty ful movement. The silver anklets
upon her feet tinkled in unison with the music of her
toe-rings ; while the glittering silver belt abont her
waist and the golden and jet bracelets upon her wrists
were reflected in picturesque hues by the copper cup
that glinted in her right hand. Placing this enp at
the water's edge, she removed a lump of saffron stuck
on its rim and robbed a little upon her body, laid a
tiny packet of rouge she had brought wrapped up in a
leat on a stone for washing clothes, and waded knee-
deep into the stream. She was Dajasekhara’s eldest
daughter, Rukmini. Al me! The eyes so blessed as
actually to gaze npon her beauty were eyes indeed | At
that time among all the fair daoghters of Ind the women
of the Telugu land were unsurpassed in nutlinc,grn.ue, anil
blandishments, Among these, again, the women of the
Trahman easte were by far the most debonair, But at
the mere recollection of Rukmini's form all must Lesitate
to assert that these fair ones were in the least degree
beautiful. In truth, I know not how to deseribe her
beauty ; for if the choicest of those who were con-
fessedly handsome were selected and placed beside her,
she would certainly prove them but ugly wenches, Amnd
it is an insult, I ween, to the majesty of her prettiness
for me, unworthy in any scnse to jbe compared with
Kalidas and those other poets of old who possessed so
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divine an afllatus, to presume to paint her lofty beauty
in a tongue destitute of phrases fitted to express it, and
withont the ability to depict it even as faithfully as
existing phrases permit.  Yet when a worthy object is
found, 1t should not be abandoned without at least an
attempt at deseription. And so I had thonght, by com-
paring the symmetry of her limbs with some natural
abject, to suggest it, in a slight degree at least, to the
imagination of the readers of this book ; but again, when
T consider lier parts, I am ashamed even to utter that
object’s name. In a word, all who beleld her considered
that even the Four-faced Creator himself could nat fail
to nod his approval of her form (a literal frealk of
Natare!) and praize his own creative skill.  Ag resards
her complexion, gold had no colour in the world when
compared with it, Granting a bow to be blaclk, it may
be said that her eyebrows resembled it in aslight degree,
MMerely to see her eyes was to declare that Venus dwelt
therein,  But, had you examined the lineaments of her
face closely, they would have indicated slightly that
some fixed grief oceupied the throne of her heart. That
orief was not without cause ; some months before, her
]1u3ba.ml unfaithful, had c]nndestmcly gone oft to fumlnn
iarts.

: She was now fourteen years old, and, like fragrance
Joined to gold,* already voung womanhood lifted its
head and added lustre to the elegance of her person,
The white mantle, too, that she now had wrapped about
lier, gave o sort of grace, as blistered alum to gold.
What does not become beautifol when worn by the
fair?  She also wore a jewel in her nose, gold ear-rings
set with sapphires, finger-rings, a necklaee, a silver belt
about her waist, and on her feet tinkling anklets and
toe-rings. Various-coloured glass bangles and jet brace-
lets decked her wrists as a set-off to the rings.  Whether

* The Dvipade Probhe has o verse which says @ * Marvellons as
would be fragrmnee in gold.”  The Teluge poets frequently mention the
fam_-:,r that, were gﬂll:l endowed with [ragranes, it would be peH'mH.
indeed. ¢ Why should powder be perfumed and gold scentless ¥



Iy FORTUNE'S WHEEL,

these jewels added any beauty to her limbs, I know not;
but 'twas as plain as the palm of one’s hand that the
limbs gave additional charm to the jewels,

Deity, being impartial, grants perfection to no created
object, but leaves each defective. So he permitted one
flaw even in the beauty of Rukmini. If it may truly be
called such, her sole imperfection was a rather long
neck, Nevertheless, whenever Mistiserva-sastri came
for alms, he wounld benignly smile at sight of this same
neck, and read from his book of palmistry :

* A long-necked wench, the sages state,
Endows her house with riches great.”

Near by, standing in the water up to her middle and
mumbling a prayer, was a widow who now and then
lifted her head and poured out a libation to the sun
from her joined hands with an obeisance, while occa-
sionally she performed the triple revolution® Some
women who had just come placed their brass waterpots
in the stream, and, standing upon the stones near the
shore, beat out their clothes, interjecting an oecasional
word between the blows. Anold woman having washed
one half of her eloth with the other half tied about her,
put on the washed portion and proceeded to drub the
part that remained, Some middle-aged women, re-
moving their jackets and other garments to wash them,
wrapped about themselves on the spot the wet clothes
they had already beaten out, and displayed without shame
to the men who were walking on the bank or bathing in
the river, those parts of the body which it is proper to
keep coneealed. At a distance of some twenty yards
beyond, the servant-folk, occasionally lifting their hands
to frighten away the crows that, cawing, flocked aboutthe
grains of refuse boiled rice, were scouring the defiled cook-
ing utensils on the bank, Still higher up, some fishermen,
clad only in scanty breech-clothes, stood waist-deep in
the water, where, fastening the net-rope to the cord
about their middle, they gave the net a twirl with both

* A religious act indicative of the omnipresence of the Deity.
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hands and cast it well out into deep water, and then
drew it gently in again. Others rinsed the hauled nets
frequently in the stream until all the mud was gone,
and pulling them to the bank, opened them with a
shake that made the iron weights on their edges jingle
again, threw out the gravel and rubbish, and deftly
catching by the middle the little fish that here and
there leapt through the -meshes of the net, handed them
to the lads who stood ready, basket in hand, to receive
them. Half a dozen paces above that again, a lazy
fellow able to earn six annas a day, mounted upon a
small boat that lay in the stream and affixed to a hook
at the end of a string a lump of coagulated blood, ealled
a bait. Then standing erect he whirled the line with
all his might, with his right hand cast it into deep water,
and seated himself again, With undivided attention he
watches the line to ascertain when a fish bites; and,
whenever it shalkes, sturts to his feet and gently draws
in the poor fish which by ill-luck has swallowed and is
struggling with the hook ; but, fearful that the line may
break and his captive es-:apa, he lets it run out through
hiz right hand and then gradually winds it up as he
pulls it in again; and after the fish is played out, draws
it to the bank with the supreme happiness of a beggar
who has found a fortune. };311?. just as he gets it to the
bank the fish snaps the line and makes off ; while the
unfortunate angler, abandoning the coveted prize like
one who has lost his all, goes home empty-handed,
grieving the more that he has lost his two-auna hook
into the bargain. Near the same place some urchins on
the bank tie a thread to a bamboo twig, and impaling a
worm upon the hook fastened to the end of it, throw it
into the stream. Pulling this out with a jerk, they
seize the tiny fish and string them upon another cord,
shouting joyfully to one another the while, * Ho! I've
got ten suckers I' *Say, I've caught four sprats!” A
thievish kite, perched on a tree mear by lookin
suddenly swoops down upon the fish the boys
slung on the sling, and earries them off in his talons.
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An elderly matron, whose whole face was one great
boftw, removed from her shoulder a waterpot filled with
cloths, and earrying it in her hand to the place where
Rukmini stood, said respectiully, * What, dear! have
you condescended to bathe this morning ¥

*This is karftila Monday,* you ser. 'Tis the last
Monday of the month, and so 1 came to bathe in the
Godaveri because I must go with my mother to the
Temple of Siva at dusk,’

*Can you do without your meal until evening ¥

* What difference does it make for but one day 1 1'1l
manage somehow or other. Day before yesterday you said
your second little girl was ill—is she any better now ¥

‘T don't know that she’s any better. My husband
has been having her exorcized by Kamavadbannlo for
the past two days. We were kept awake last night
without a wink of sleep until daylight.’

*Ia she possessed, or what ¥

"Yes, dear—what shall T say 7 Her husband—but
there's no one near, is there ¥ she asked, looking about
her; then coming a little nearer she whispered cau-
tiously in the gi’s ear, * Her husband torments and
devours her! You know, don’t you ?—it isn’t two years
since har wedding came off.  Iler husband died just six
months after.  Fwver since then he has hannted her con.
tinually, appearing somatimes in her dreams, sometimes
when she iz alone at night.  The child told no one, but
kept the thing a secret out of modesty. TFor a mouth
past he has never laft her, but follows her day and
night wherever she goes, What the mischief it is, I
don't know : but for the last three days he has worried
and tormented her more than ever. During these three
idays the child has been all but gone. That's the whole
story ! Iszhe never—suppressing a =izl that burst from
her bosom and wiping away a tear with the edge of her
handkerchief, she pansed a moment—* is she never to be

* The full moon of the eighth lunar Hindn month—Oetolsr-
November., Tt i+ & festival in honour of Biva’s vietory over the
demon Tripurisura.
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happy with a husband ! Will she never live with him ¢
she faltered, beginning to cry aloud.

These words touched Ilukminis heart.  After a
moment’s agitation she made bold to say, * You're a
married woman,* vou shouldn't take on zo.  Dle quiet
—Dbe quiet, do. Does sickness leave mortals and attack
trees ¥

*Oh, miss, she cares for no kind of pleasure. While
in such a bad way as this she's satisfied if she lives and
has a cloth to put on.  But as long as our two old lives
last, and we have our health, she shall never want for
food wnd clothing, she said, ceasing to ery.

Itukmini pondered for a moment before replying.
* Sornidevama, your husband’s the abiest astrologer in
the village, isn't he ! "Twas not through ignorance that
he gave hiz danghter to one who lived out but half his
time !

*Yes, ves, cried the matron, interrupting her; * I know
what you're going to say. Dut who is the author of his
own deatiny ¥ While it is written that she's to be o
widow, who can save her? Teople marry when they
see that a horoscope is a good one; but they can't
endow the bridegroom with life that he hasn't got, can
they ¥

* Ah, perhaps in the horoscope your son-in-law is to
enjoy long life ¥

After o moment’s reflection the matron replied, *Long
life 7 Yes, it certainly is long life.  Terhaps you ask,
“Won't it turn out according to the horoscope ?” 1If
they fix the time properly and write the horoscope,
every single syllable in it will come true. Dat those
who don't know the science well can’t fix the time pro-
perly, and =0 moake a mess of it OQur people have
determined so many periods, you see.  Dut tell e, as
far as you know, whether it has turned out differently
anywhere else.

* Your hnsbhand himself fixed the time for the wedding

# A Telugu proverl says: ¢ When the good wife weeps, wealth refises
to stay at home"
2



13 FORTUNE'S WHEEL.

of Xannama's Butehama in our poreh; but when he
wrote the horoscope of her husband, too——

* Yes, sometimes it will happen to miss in that way.
They say that the corse of Parvati* is on astrology.
My husband is for ever saying so. Diut I hear the
soundl of toe-rings on the bank. Some one seems to be
coming. Let's drop the subject at this” and turning
aside she set her waterpot on the bank, and waded into
the stream to bathe,

In the meantime a number of honzewives and widows
descend the steps. Those in front, stooping down and
pulling up their silver anklets a litile as they approach
the water, place their waterpots on the bank and torn
back to tall with those near until the hindermost come
up. Women, you see, never have a better opportunity
to talk over their affairs at leisure than when they all
come together in one place for water. For this reason
it is that they usually dally a little and speak the few
words they have to say whenever they come to the
Tiver,

A short female of about thirty vears of aze made her
way to the front at that moment, and laying her finger
alonz the bridze of her nose, called out, * L say, Venkama!
It's reported that Seshama's man beat her last night
D'ye hear?

*Her husband's always beating her in that way, A
month azo he took a stick and beat her, and broke all
her bangles.

‘They say her husband don’t care much for her’
Then thrusting her finger into her cheek,+ she added, * Do
you know, woman, it's reported that he keeps a leman?

A baldheaded woman came up at that moment. ‘lt's
all very well, =aid she, gesticolating ; *but iz there
nothing crooked in her character as well? They say
her husband caught her the other day talking with

* The wife of Siva, and the Hindu Juno.

1 The first gestore is accompanied by an expressive cast of the eye,
and i5 used to give a hint, The second has s meaning somewhat
similar to that of thrusting the tongue into the cheek,
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Subbavadbani’s son.  It's no harm, of course, what the
husband does ; but the wife's conduct ought to be proper,
oughtn't it ¥’

“What of that ¥ said the short one  * But they do
say that poor Chinnama’s mother-in-law gives her such
a time of it as never was! And besides, when her
husband comes home, she makes up a lot of stuff of
some kind and tells him. On the strength of this he
beats her nearly to death every day.'

*Yes,' said a straw.complexioned girl of sixteen, the
tears streaming from her eyes; “wherever there’s a
mother-in-law alive that's the rule, If all the mothers-
in-law in the world were to die at once——'

*I henr, Seshama,” said the short one, *that your
mother-in-law gives you a hard time of it too. Is it
true ¥

"1 don't know either hard times or easy times. I'm
dying becanse I can’t stand it! T get up at daybreak
in the morning, sweep the whole house clean, scour the
dirty pots, draw all the water needed for the house,
wash the cloths, and do up all the work by the time
she rises. Late in the morning she turns out rubbing
her eyes, and begins scolding me because the ladle isn't
clean, or the litter in the veranda is just-as bad as
ever. Then until T mix the dung, stick it on the wall
in cakes, and stretch my wings and come to u late
Lreakfast, she kecps declaring the whole while she's
cooking, “ You're ready for your grub before there's
the least sign of daylight; but you won't put a hand to
the work, not you! It's a crime, you know, if one
speaks to one's husband by day; while at night alter
all have had dinuer I must shampoo mother-in-law's
feet ;* and by the time she gets to sleep and I go to lie
down, it's twelve o'clock. Lven after I do lie down T
keep starting up in my sleep to see if it is dawn, for
fear that mother-in-law will get mad if the work isn't
done in time, It makes no difference how I try, the

* A privilege of dutiful Hindu davghters-in-law.
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seoldings and beatings never fail ;' and she put up her
eloth and began to wipe away her tears.

“Shouldn't you do your everyday work so nicely as
not to make your mother-in-law angry? asked Ruk-
10ini.

* Alas, Ttukmini! you have no mother-in-law, and
g0 know nothing at all about the matter. No dif-
ference how much work I de, mother-in-law is never
pleased. When I sprinkle the cow-dung water on the
floor, if I spread it thick, * Now,” she goes on, * you've
made a sea of the whole house ; d'ye want me to slip
and meet my death ¥ If T spriokle it thin—" You
haven's sprinkled any cow-dung water at all —as
though there was a water famine!” she jeers If I
answer when she asks me anything, she snaps me up
and explodes with—*" You contradict what T say ¥" If
I keep quiet and don’t answer back, she demands—
“What's the reason you won't speak, you blockhead
Do what you will when she's about, it's a mistake,
If you yawn,it's a sin; if you say “ Narayana!"# it's
swearing, A few days ago the old cracked eartlien
waterpot that I've been using ever since I came to live
Lere four years ago, went to pieces—she's alusing me
yet because, she says, I broke a pot that was as new and
az solid as a stone !'

‘Did you never hear the proverb that says, * The
mother-in-law breaks the cracked pot, the daughter-in-
law the new "' asked the short one

- But what do you see now compared to what T had
to bear 7 You ought to have been around when my
elder brother's widowed sister was living! Since she
ilied last year of Amma Varu's disease +—Dbless the god-
dess’s heart !—I have at least rice to eat regularly three
times a day. When that girl was alive 1 didn't have
even that. 1 must speak what's so. No matter how
bl she goes on now, mother-in-law doesn't abuse me

* A commnomn meRie.
T Smallpox, supposed to be & wisitation from Amme Varu or Kali,
to whose maliyn influcaee all such diseases are attributed.
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because I eat my rice regularly, but because I don't
eat it
*1f there were no such people in the world,” said the
short one, *how could the saying originate that “ Kven
a dough image will dance for joy on its seat if called a
linsband's sister "7 ° # '
An old woman who had been making her prayer
while this was poing on, now approached and poured
out the water in her drinking-vessel muttering to herself,
‘ Have your eyes gone blind through the clatter of your
tongnes ¥ Don't even see that there are some who have
bathed over here! You don't care where you splash
the water! Some of your dirty water fell on poor
widowed me, who have just bathed, and here 1've got
to go and dip myself again till I'm like to die in the
cold! Wading into deep water she soused berself go-
splash several times, and came out easting angry glances
in the direction of the talkers, *The jades are so stuck
up they don’t recognise their betters. A daughter-in-
law hasn't a thousandth part as hard a time of it now
as in my day. No mother-in-law's nice; no bitter's
sweet,  The wife who has no mother-in-law will be
wood, and the woman who has no danghter-in-law,
virtuous, auywhere,’ she grambled to herself, as, dashing
the river water three times on the bank with her joined
hands, she proceeded a little distance, turned around
thrice,¥ and mounting the steps passed out of sight.
tAb, eried Seshama, looking around in terror, * I
suppose you women'll tell some one what 1've said.
[f my mother-in-law hears it she'll surely go and kill
me. [ never had much luck; but if she hears this,
"twill leave me altogether. O mother Venkama | "twould
be far better to fall into the Godaveri than to live
such a life as this!" and she began to weep bitterly.
fCome, replied Venkama, trying to comfort her, *be

* The position of the elder sisters of n family ia superior to that of
the brothers' wives, Thia saying indicates the delightful tyranny of
the former over the latter.

+ These are devotional acks,
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quiet ! You shouldnt say soch nasty things, The
fallen are not always bad.’

Tt's hialf an hour at least since I eamne to the river,
said the girl, drying her lears at this; “she'll kill me
to find out what I've been doing so long. I must go at
once ;' and filling her waterpot, she placed it on her
shoulder and walked to the bank.

Among those who just then reached the river was a
young woman of tweuty summers, Dointing to the
neck of another who stood near she said, * What, Kan-
thama! Have you just had this necklace new-made ?
What do you want of it? You're a poor unlucky lass,
and so your husband sets you off from hea:l to foot with
jewels ¥

“T'was only yesterday goldsmith Subbayya finished
it and brought it home. He'’s making four strings of
gold beads besides. Darama, I hear ‘that your man's
very kind to you—isn’t it so ¥

“What does it amount to, such kindness 7 He doesn't
have a ten-pagoda jewel made even onee a year for me
to wear, not he! I suppose the sin I committed in my
former existence is the reason that in this life I have
siech a

‘ Parama! cried another female standing by, “ you're

iving voursell needless sorrow. Do you ever want for
ood 7 Haven't you cloths enough ! While your hus-
band regards you as a queen, what's the difference if
you have no jewels 7 What’s the good of disconsolate
jewels after one's husband ceases to love one ? simply a
useless burden! See what a lot of jewelry Dangarama
of onr village has. Her whole body's covered with
it. I never even heard the name of some of them.
Buat as soon as the lamps are lighted off he goes, her
husband, and sits in a daneing woman's house, What
hnpplness has she? Your husband never passes the
street door after dark.’

*Oh, you're edueated and can teach us all the lip-
morals we need.  None ol the rest of us have such book
knowledge as you. DBut when everybody else puls on
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her jewelry for the occasion, I'm ashamed to go to a
party anywhere like a bare stick. 1 tell you, Jankama,
if you had such a poor man for a husband as mine !

'My good 'arama, don’t get angry. 1 meant no harm
by what I said ;" and filling her pot, she walked away.

The others also fill their pots with water, and pick
flaws in their neighbours as they walk home,

‘I say, Papuma, the pricst's wife, is wearing o quena
sver her temple,’

' Do see how gracelully the kevanam's* girl walks I’

‘I don't know what makes Bamamna the Brahinan's
wifc so proud, but she won't speak to o body at all.’

"They say that Pullama will talk with & man in
broad daylight.'

‘As sure us you live, Kannama's eye squints a
little I

! Sitama the Laranam's daughter haso’t a single
jewel!

What better sobjects for conversation than these
have uncultivated women who know not even the odour
of education? Save the quarrels of rival wives, the
avil ways of stepmothers, the unkindnesses of husbands,
and like matters, the women who were in the habic of
congregating there had, as a rule, nothing in the wide
world to talk aboat,

Just then a Brahman, who earried in his vight hand
an alwapac written on kadjen leaves,t and wore only
4 waist-cloth of soft reddizh tint—a sall folded npper
alotl: | was thrown over his shoulder—turned suddenly
and came down the steps, after standing for & moment
on the bank shading his eyes with his hand to see who

* The village clork,

+ Palm leaves prepared for writing upon,  The almanac liore men.
t:'rgnr:-;i 'il! the Hindu poackange, so called from its a[-gédl':.nlni_ﬁre
thisgys, viz the lunar day, the day of the week, the aign in which tha
moan §4, the eonjunction of the planets ehowing good and bad days,
aml thy horeacopes,

4+ The usnal dress of the Tologus consists of a lower eloth or girdle
and an upper cloth, lor which iu these Hoes of Faglish influence a

linen eoat is often substituted. To thess are added s turban of gold-
laged clath and lnced alwoes.
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were bathing in the Godaverd. Doth on his face and
body the lines of sacred ashes were broadly visible ; lLis
rosary of rudrakshe seeds,® ench as biz as a lemou,
shone again; and the soulf-box tucked in at his hip
swelled out like a small earbuncle.

‘Ttukmini, he called out, *make your bath., 1"
repeat some manfres,

*Oh, I haven't brought a single copper.’ + |

fNever wind the coppers. You can give them al
mid-day at the house '—stooping— make achamana ©
—Resha ! Narayana! Madha! Govinda !—turn your
face to the east—towards the sun.'

‘Must T bathe ¥ asked Ilukmini -

‘Tot me repeat the vaawfre,’ said he, taking his
snufl-box from his thich and removing the stopper.
Gently tapping the box twice upon the ground he sifted
a little of the snufl into his left hand, and, replacing the
stopper, stuck the box in the eloth at his side as usual.
Taking from his left hand a pinch of the snull as large
as he eould hold with his thumb and index-finger, he
drew it vigorously up both nostrils, then made a second
pinch of the remainder, holding it in his right hand
while he wiped the left on his cloth, rubbed his nose,
and proceeded as follows:

L0 O this auspiciowns ocension, in the vefgn of Male
Vishnu, on Monday the twelfth day of the davk holf of
the Kapttike month of the year Koloyolti, I, for the
irmprovenent {}f ay well-being, firmness of mind,
Longevity, health, and prosperity, bathe in the parvent
stream of the Godaver:, in India, the land of Bhavatu,
on Jombw-dvipa "—bathe three times.'

Not being in the habit of bathing frequently, Ilukmini
was afraid to go into deep water; so she sat down in the

* The seeds of the Elrocarpus ganitins, used for rosarics,

+ A few copper coins are usually given to such prieats by those in
whisu= heﬂ.ri:ng the_',' Fepeat the suaad rree

T This is o relighous act. It consists of sipping water three timea
before religions ceromonies or meals, repeating at the same time the
twenty-four praneipal nomes of Vishuw
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stream where ik was not deep enough to reach to the
arm—only to the kuee; and, letting down her hair,
poured water upon Ler head with her hands® The
Brahman, having repeated his mantras, went off saying
he would call for the money. Rukmini dried her hair
with the edge of her cloth and tied up her locks in its
end. Glancing towards the bank she saw ler father
coming in the distance ; and hurrying out she placed a
bottw on her forehead with the ronge she had laid on the
stone, threw water over the drinking-vessel once or twice
with her hands and went back a couple of steps into
the river to fill it, adjusted her cloth, and started for
home with the astrolozer’s wife, who, her washed cloths
upon her shoulder and the pot full of water on that
again, had all this time beer waiting for her,

CHATTEE IIL

Rukmini returns  Home—Description of the Dwelling—Iiajasckh-
ara returns and seats himself in his Ofce—Visit of Helatives—The
Devotee whe performs his own Menial Offices,

APTER mounting the steps together, the astrologer's wife
and Ilnkmini walked straight up the street as far as the
temple, where they turned into a side street and pro-
ceeded for a short distance, when llukmini, taking a
couple of steps into an alley, stopped, and turning round,
cently coughed twice. At this signal the astrologer's
wife also stopped and looked back, and asked: ‘Shall 1
stop, dear ¥

*Do, Somidevama ; T've made it necessary for you
to go.a long roundabout to your house.”

*How mauch of a roundabont? I'll walk it in a
minute.'

* Please mo now and come back again.'

* We're but poor folk—you must be kind tous, you know.’

# Men and wideows bathe by holding the ears and nose and ducking
themselves under,  Muorrie] women are prohibited from bathing in this
way., They must pour water over themaclves,
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“What does that matter | I"ease come,” said Rukming,
moving on a few steps, when she again ]mked back and
called out: * Oh, Somidevama! I forgot to tell you.
When I zo to the tewple in the evening, won't you
come too ¥

‘Certainly ; that T will replied Somidevama.

Although neither the astrologer nor his ancestors had
ever been in the habit of offering sacrifice, yet among
those on Somidevama's side of the hiouse, at least, there
were uot wanting some who Enrfnrmm‘l their duty in
this respect. It was an indubitable fact that her own
paternal grandfather had sacrificed,® and by virtue of
thirty-and-four saerificial animals offered at the rate of
one a year, had departed to the enjoyment of heavenly
bliss with the courtesans of Elysium. The father of
Somidevama did not himself saerifiee ; but being un-
willing to lose in any degree the good name earned by
his father at such expense, he gave to his son the name
Somayazuly, and to his daughter that of Somidevama.

When Rukmini had walked up the alley for a hundred
yards she turned to the south, and, after passing two
doors in that alley, entered the third house by the back
way.

Among the houses of the period that of Rajasekhara
was comsidered very handsome. On each side of the
street-door was an exteunsive picl.t Dietween these
pials lay the walk that led within. At the end of
this walk was the lion-portal, or fromt-door. Near
the threshold there were picturezquely carved on each
doorpost a lion erouching on the head of an elephant,
in the act of crushing the frontal lobes. From the
head-parts of these lions there was carved on each
side, az far as the ombrella-board,] a vine decked with
fruits and flowers. Upon the posts on either side were

* At the Lime af full moon in the month Sravana EJHI}'—AIJE‘UH-].
This is among the Hindus the great day of atenement. Sacrifices pes-
formed on this day obtain pardon for all the sins of the year.

1 A long, raised, veranda.lilee eeat of earth or brickwork.
%+ A carved board placed above the doorway.
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wooden korses, extending their Brefeel toward Lhe slreet
aa Lhougls alboul to legp Gowin upon the pagser-by, G
zalu-davs festoons o mange-leavesa are tied o the feet
of theae horass. VUpen the umbrella-loard, and diveclly
in the cemtre between the two lorses, wias carvaed a
lotua; wud oo ench abde of this o farae the peoneing
slecds, aabendod o vine, elad with pretsy leaves awdl
blossonis 0o othis at intervals werz painled parrots,
thieir claws resting upon Lhe vioe, in tie act of plercing
the froit with thelr beaks. Ewen the srzal nail-hends
on the stroet-deors were chiselled over wish o loind of
dower,

Trnmediately oo pussing the enbrunce wus a porch,
and opposice this & great cizrern,  Whan i rained, e
voof-water [rom all sides poured inla tlis eistera and
found its way joto the stresr through a deadu upder the
atrect, poreh, O the ol 20 aonthe sides of chis
eistern wore two cther porches facing cach cthern  OF
tlieae thiesouthern was the ofice-porel. During weddinga
aml other solerlainments e relalivies aod ehiel guests
invited to partalee of betzl-and-leal, satb heve iooa groap
wlilz musie and dancing weonb on helow,  Whew on
ollier veeasion: celebrities came Lo enll, vr wleo, after
the midduay mowal, some lime wog spent over the pu.
revites, F or when papils euwe o alwdy, Tjusekhaem was
in the babit of sitting here.  Adjoining the ends of this
poreh wore two roowsd ; and on the souch side was a line
of doublz doors in the wall, which, wicn opencd, ad-
wilted the eac] mountain breere to fan the perspinog
eompany. Deyond these door: extendeil oowoanida ; and
beyond thut amain a ling srea which (eagted the eyes
wish many wmmLhﬁ af lln.ﬂrm-r plancs,  Within, oo
the three walls ol Lhe porell just meolived, lorgs ode-
tures were hung on maild at the height of a man,  Dhe-
sides the Ten Inearnations, pictures of Krishia carrying
off the parmenta of the shepbenlesses and silling (e the

* Anclant bistories or ronznces intended o sappert o oreed o sect,

The perwsios poawerally roveivial as antaensic by the Hindaa are cuglibesn
I mwmnioer,
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branches of the cassia-tree while they supplicate himn
with wplifted hands; dragging away the mortar to
which he had been tied by his mother {or stealing butter,
thus sugzesting the felling of the wmaddi trees; and
other delineations of hizs many pranks; Saiva pictures
representing Wumara-swami killing Torakassara, Par-
vati slaying Mahisassura, and Siva destroying Tripura;
with o number of others of Ganesa, Sarasvati, Lakshmi,
and the Four-Faced Drahm, adorned the walls.®* The
porch on the north side was precisely similar, except
that it had but one door, and that frequently closed.
In this porch were always one or two old palanguins
hanging wp. On the fluor of the porch, close to the
wall, stood a new palanguin earefully covered, and
used only when Rajasekhara went to the suburbs, or
when persons of gquality asked the loan of it. Upon
passing through the deor of this porch into the north
veranda, a large well appeared in the arca. The wind-
lass over this well was for ever creaking under the
hands of neighboars who were constantly coming to
draw water. On the west side of the well, built apart
from the house, were two hutches for storing rice in the
husk. Near the well was a side door opening into the
street—the very door by which Itukmini had just before
entered. By the same entrance the neizhbours came
and went for water; and when, during the noon hour,
the women of the wvicinity eame in to chat, or when it
was necessary for the females of the houschold to go
out while Ilajasckhara was in his office, this door was
used.

The four sides of the cistern were flanked by fonr
pillars carved in imitation of jac-fruit. In the western
porch was a central inner door opposite that opening
into the street, and inmediately on passing this another
poreh appeared. This porch also had n door on its south
gide. Were we to pass this deor we would stand in

* The ten arvotoras or Incarnations of Vishnu, The paintings hore

mentionsl depict o few of his many esenpades, together with o munber
of ather subjects deawn from Hindu mythelogy.
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tnjasekhara’s bedchamber. There stood in this room,
from east to west along the north wall, a four-poster
bedstead, its feet resting in stone sockets. The bed
itself was draped with musquito curtains and fringe,
while between the posts were lacquered wooden salvers
and caskets. A parrot’s caze, ornamented with lacquered
fruits and flowers, hung inside the curtains. The walls
of the room were whitened with lime ; and along them
were arranged wall-bags—the fruit of Iukmini and her
mother’s diligence. A short distance above these wall-
bags pretty rag parrots, tied with thread to strings,
swayed in the wind, Kondapalli images and lacquered
vases arranzed upon a shelf resting oo great pins driven
into the wall, served as ornaments to the room.  To the
nails which supported the wall-bags were fastened small
pictures of the Ten Incarnations and other subjects ;
and on the south side hung a Coronation of Bri llama.
When Rajalisekhara aw oke from sleep his eyes would
rest upon this very object—and fall on another just
beyond, The room was ceiled above with a handzome
ceiling, Opposite the bedstead, along the south wall,
Eovadi-boxes® were arranged in a row on the lower shelf,
In these boxes were kept common, everyday clothes;
and tajasekhara’s Sanpskrit books written on Dengal
paper in the Nagari character.d Against the western
wall of this room stood a huge chest secured with a
strony lock, In the small loek-boxes which this chest
contained were kept the family jewels, valuables, cloths
for use on feast-days, and cash, When the nights
were dark, and there was much fear of thieves, Liajase-
Ekhara would spread his bed on top of this chest and
sleep there, To the south, between the chest and the
shelf loaded with bavadi-boxes, was a passage leading
into the area off this room. Oop entering the area
* The baeadi is o sort of yoke bome on the shoulder, and is one of
the moat cominon means of transport :]i IT! if.
+ Before the importation of the i article the only papar
obtainable in India was & coarse klnﬂ: made in Bengal.  The character

in which the Englsh usaally print Ssoskrit books is ll:'xllm:l s vanogari,
or the "clqgnnl..'
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through this passage a broad marigold bed feasted the
eyes with buds and new-blown flowers, At a little dis-
tance to the left of this again, a jasmine vine crept upon
a trellis; and, although not then in bloom (that being
the wrong season), charmed the sizht with a wealth of
green shioots,

In the poreh adjoining Liajasekhara's bedroom a
parrot’s eage was suspended from a beam, The parrot
it cuntained ejaculated continually in a volee of ureat
natural sweetness: *Who are they 7 Who are they 7' * The
cat's come ! beat her, beat her " * Greens here! Garden
greens " and other such expressions, A little further on
were hung by cords to the same beam the Ramayana
and other palm-leal books. When Liukmini rose trom
sleep at early dawn, she was in the daily habit of taking
the parrot from its cage, mounting it upon her hand, an
teaching it all such sayings as * In her hand a butter-pat.’

Although it was not a common practice at that time
to educate women, Ilajasekhara, out of love for his
daughter, had himself instructed Hukmini to such an
extent that she could understand a new book without
assistance from others. Being of good natural ability,
she derived great benefit from this instruction, and even
in her girlhood acquired wisdom and a knowledge of
right and wrong. Seeing him instrueting her, the neigh-
bours whispered in secret envy ; but, since lajasekhara
was & man ol wealth, they did not dare voice their
sentiments. Neither did they remain entirely guiet.
Gradually influencing a near relative of Rajasekhara’s, to
whom he showed mueh deference because of his station,
they induced him on a eertain occasion, when a large
company was present, to broach the subject. °Sir,’ said
he, *it certainly is not customary with us to educate
girls. Why, then, do you teach Rukmini to read?
Liajasekhara was a man who knew the benefits acerning
from education. He was also acquainted with the fact
that in no sastre is the instruction of women forbidden,
and that the virtuons women of olden times were per-
sons of education. Ile accordingly gave the question of
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the old man due attention, and eiting a few prool pas-
sares favourable to the education of females, asked the
opinion of the assembly. Those present were all men
who at heart hated the very term © Edueation of women;
but after they had once ascertained Lajasekhara's opinion
they were not in the habit of advancing anything in
opposition to it, so they Hattered him that the advantages
of such education were innumerable, and praised him
for instructing Rulkmini,

A few yards beyond the rope to which the parrot's
cage was suspended, opened the doorway to the western
apartment of the house, This room was large—spacions
enough to seat eighty brahmans at dinner. If viewed a
short time before dinner was announced, there mizht be
seen arranged along the two walls low stools at the dis-
tance of a cubit apart, and before the stools rows of
designs drawn in lines of flour. In the north-east
corner of this room was an altar built of plaster. Upon
this altar was a coffer, in which were kept the sala-
grams,* and other utensils used in the worship of the
goddess Dhuvesvara+ On this coffer was laid a
copy of the blessed Sundara Ramayana,] which lajase-
khara was always strict in using for the daily lesson.
After coming from his bath Ilajaseckhara would place
a ztool before the altar, and seating himself, recite from
the Itamayana and perform his five-fold pagjed On
passing out through the door opposite the altar, a
paddock was entered. There, built of brick and mortar,
stood a shapely tuwlosi fort,| some four feet in height
On this were cultivated with pious care a lakshmi and a
Erighno-tulasi, At a little distance further in the same

v.hf: spocies of ammonite worshipped by Vaishnavas as a type of
ishmu,

+ The goddess Lakshmi, the wife of Vishnu,

1 The ayana i3 the second great epio poem of the Himdus,
recording the advenmtures of Hamn., The hith cauto of the poem is
oalled the Sondar, or © Beautiful.

§ Puja, worship. .

Il A pedestal in the form of a foek, in which is grown the fulas
bush.
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paddock a fulusi plat, just beyond perennial jasmine
plants, and close to these a creeping vine trained upon
a broadleaved rosebay tree, aflorded Rajasekhara the
requisite leaves and tlowers for divine worship. Here,
too, arranged in rows along the wall, were marigolds
and lilies lovingly tended by Ilukmini and her sister.
Within the kitchen area, which joined hard to the
south side of the west room, plantain trees feasted
the eyes with their wealth of green foliage. Here, at
the very foot of these trees, llajasckhara was in the
habit of taking his daily bath.

As stated above, Rukmini, having come from her bath,
poured the water which she had brought from the
Godaverl in bher drinking vessel upon the fulasi plant,
then performed her devotions, and, after making the
triple revolution in her wet cloth, went inside and
changed that garment for a dry silk one. With a rouge
casket in one hand and in the other a box containing
in itz various eowpartments some grains of unbroken
rice, saffron, and rice flour, she came and sprinkled
water on the altar at the base of the {ulas: fort, cleaned
it with her hands, and, sitting down, drew with the rice
flour lotus designs and other curious convolutions,
prettily setting them off here and there with rouge and
snffron, and softly humming the while in dulcet tones
the * Fortune of the Island.'*

In the meantime Itajasekhara, conversing on various
topica with those who accompanied him, and now and
then asking again words lost in the noise of the many
pairs of creaking shoes, came with a number of others to
the house, where they, leaving theirshoes in the passage,
eutered one alter another and sat down in the office
upon coloured rugs, while Rajaselkhara himself sat leaning
arainst the south wall, fanning away with his upper cloth
the perspiration caused by the exhaustion consequent on
walking in the sun. At this juncture Nambi Raghava-
charya, pressing down the rising flakes of thick paste
upon his forehead with his left hand, fixed his gaze upon

* A somg deseriptive of Hama's adventures in the Tslond, ©.e. Ceylén.
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Rajasekhara's face, and rubbed his hands together with
@ bland smile as he said :

* At present your honour doesn't show quite so much
favour to Swami® as wsual." Then, rising, he drew out
from his cloth a wreath of oleander flowers, and remarked
as he obsequiously dropped thom into Iajaselcharn's
hand, *You must be very good to Swami

Receiving the gift with becoming reverence, Rajasek-
hara asked : .

“Are there ut present any feasts that should be
observed in honour of our Janardana-swami "

*In fifteen days,’ replied Raghavacharya, * there fall
the fourteenth day of the bright fortnight of the month
Margasira,t the full moon, and the holy stars of St.
Mangayalvar and St. 'apalvar in their order. - Special
feasts must then be observed, In a month’s time
Sagittarius will be in the ascendency. Throughout that
month Swami should have daily feasts ; and during the
Sembranti] the feast of the Recital$ must be observed.
In Sagittarius, too, the twelfth day after full moon, comes
the holy star of St, Tondara-dippodiyalvar|| On that
day we must have a bigger feast even than Swami's.’

* Does Swami have his breakfast and perpetual lamp
regularly every day ?'

*The two rupees your honour kindly donates are
insufficient for the breakfast. At present the swamis
are coming in greater numbers, Dut I keep the thing
running alter a fashion by adding another rupee to the
one your honour gives for the lamp—for T don’t want
anyone else to have a share in its benefits. Swami

* Used here as the local deity, The tern secame is also emploved
by the lower enstes in addressing superiors, and especially priests.

+ The ninth lunar meonth {December —January L

+ Snmbranti, the transit of the sun from one sign to anather,  Here
wsed in o special sense to indicnte the sun's passage from Sagittaries o
Cupericornus in January.  This is & pericd of universal rejoicing.

§ A Teast at which the Vedas are recited. .

|| Canonized disciples of Vishou, Of these alewrs, or eaints, there
gre twelve, They nre considered to have besn incarmations of the
attendants, arms, or insignia of Vishou,

uk
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has no caes whatever. Troa, there is the peana car®
but how full it will be to-morrow at the llecitall If
not remedied this year, it will corlainly fall to your ot
next, At any rate, T thought 1o well to drop the makter
in your ear beforehand, snd so I prefeeved this re-
ruest.”

‘They say that a faw days agoe the priests in the
temple quarrelled ameng themselvez sbout something
or other.

A priest froon Dhvarakati-rivmala was sitting dowo
after dinner, when another en o visit from Pentapardu
paid lis reapects to Bacchus and sat down too.  One of
thew was o Tengali and the other a Vadahali; so they
fell to bandying wornls as to whether the pada shonld
be placed beneath the stama or not'¢

tIMd it end 1o e worda ¥

* After o while they got their hands slightly mixed
up in it too; but wy brother and I stepped in and put
i stop to ib withouot letting it go any fuwther”

‘ Does our Janardana-swami own no land ¥

¢ Thers are said to be seven pictitest of land ; but a
watter of five puities gees to the danving women., The
two pudties that vemain, tog, belong to the priesis and
not Lo Swami.

‘Why, thers was no mnusic or depcing in Swami's
feast thet came off the other day)

! They|] Aon't eome 6o every frast They lve in Tlajah-
mundry, and i6's very difficull 1o hire bandies and come
down to all the trifling festivala, They come down
ouly on the day of the car festival during the wariage
of any Ewaml, Tt iz Lbe cuslow Lo give them g trifle of

* A representation of the poeve or cessn tre, enrricd in processhn
with an immage of Krishna perched in the branches surronnded Ty thee
rhrphenlesses, wlioee wloddees Toe bad 2 lodube

T Fade, o mark reprecentiog the foct of Vishow, womn by Lie
Sullewers an the bridga of the naae,  Neomeer, & trident-shaped wsck
wurn an the [oeehead.

T A pwive wquals aboal eighl, acres.

1 They,” the deneingowomen,  Mendy, a nollve ot dewn by
bullocks
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four rupees from Swami's substance for their daily
expense.”

At that moment a fair-complexioned benedict of some
thirty years of age, dressed in white clothes and making
his irom-shod stick ring again, walked familiarly I'mm
the hall into the porch, preceded by a cooly carrying
a bundle of cloths upon hiz head, and there stopping
said to the gooly

* You, Ramiga, take the bundle inside, call someone,
and leave it in Rajasekhara’s bedroom, d'ye hear ¥

Then thrusting everyone aside, he made his way
through the company and seated himself on the carpet
in front of Rajasekhara like one who had long known
lim intimately. Although Ilajasekhara had never so
much as seen his face before, yet, deeming it improper
to be impolite when a person of respectability came to
the house, he half rose, motioned him to be seated with
a graceful wave of the hand, and himself sliding back a
little way, made the stranger welcome by inquiring if
all were well at home; but, fearing that his visitor
might be offended should he ask who he was, he fell
silent. The person who had just arrived rolled his
snufTbox towards Raghavacharya, and taking possession
of that worthy’s box, threw away the pinch of snuff he
had just shaken into his pali, took a fresh pinch with
a most nonchalant air, sonffed up the half of it, and
turned, towards Rajasekhara with the remark :

*Rajasekhara seems to have forgotten me.”

‘By no means,” replied Ilajasekhara staring into his face.

‘Haven't recognized me yet. You saw me ten years
ago in Rajahmundry at Ramamurti's. I'm Vemarajah
Bhiravamurti,. We're all near relatives—the son-in-
law of your worthy mother’s aunt was actually the son
of my maternal uncle’s aunt one generation removed.
Not long ago my elder brother Sambayya spent a month
at your house, and after he came back kept going on
continually about the kindness you had shown him.
He opened his box and showed us the cloths, too, that
you gave him when he came away, When I saw them

J—2
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{ was filled with ecstasy at the thought that you, one
of our relatives, were in such a prosperous condition !'

An old fellow who was lying down in the next room,
happening to overhear this conversation, coughed and
came outb crying :

* Haloo, Bhiravamurti! When did you come ¥

‘Oh, ho! grandfather Prasadaravu! is it you? Pray
how many days is it since you honoured the place with
your presence ¥ queried Bhiravamurti.

‘I've been on the spot for the last two months. 1
came with the intention of merely paying our relative,
Iiajasekhbara, a short wisit. But I was unable to resist
his importunity, and so got caught here. Rajasekhara
iz the best of all our relatives, I want you to know,’ said
e as he seated himself,

¢ Grandfather,’ asked Itachavacharya, * what relation
is Ilajasekhara to you ¥

‘You just heard our relationship, didnt you? The

brother-in-law of hLis maternal uncle was step-brother
to my daughter's mother-in-law.'
- While this conversation was going on, a woman's
voice was heard calling several times, *Sita! Sita!” On
this Raghavacharya joined in with ‘Sitamal!’ and added,
‘your mother’s calling for something inside.’

A brown little miss of about seven who was playing
at cowries with other girls of her age in the veranda
next the well, clad in a simple skirt, and holding in her
left hand the cowries that she staked at play, and in
her right a bit of challe with which she kept tally, sang
out, ' Coming, coming! and ran through the porch
towards the door of the west room, making the bells
uponn her feet tinkle merrily, This little one was
Eajasekhara’s second daughter. Arrived there, Situ
stopped just outside and asked :

* Mother, what did you call me for ¥

“ Tell father dinner's ready, and that they may go and
bathe,’ replied Manikyamba.

Manikyamba was Rajasekhara's wife. Although
néither so inteiligent nor so well educated as Rukmini;
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she was yet umnatched for cleverness in the manage-
ment of her houschold affairs and in the culinary art.
In form she closely resembled her eldest daughter,
except that her countenance was somewhat maturer and
her complexion a shade darker. Althouzh at least
thirty-four years of age, to see from a distance she was
an exact counterpart of the yonnger woman,

At that moment Sita came running back into the
room calling out:

‘ Papa, mother says the dinner's ready, and that you're
to go and bathe,” and proceeded to the well veranda to
play at cowries as usual,

* Prasadaravu, perhaps you'll bathe. Come to the
well. Bhiravamurti, are you going to the Godaveri,
or will you bathe at the well? asked Ilajasekhara
rising,

* As this is fusrtlile Monday, I'll go to the Godaveri,
replied Bhiravamurti.

At this the whole assembly arose, took leave of
Rajasekhara, and proceeded to their several homes.
Itajasekhara himsell walked into the west room. Mani-
kyamba, who was inside grinding sandalwood on a
stone, passed over to the door of the western area amid
the jingle of toe-rings, and with one foot on this side the
threshold and the other in the veranda, stood with her
right hand upon the door frame and called out:

* Rukmini, your father's come to bathe; be quick and
get him some water.”

Ttukmini was engaged in cutting flowers for morn-
ing worship ; but on hearing this summons, she called
out, * Coming !" brought the jasmine flowers and fulasi
blossoms in a copper plate, hastily laid them upon the
altar, and went inte the kitchen area to hand her
futher the water. Manikyamba placed some unbroken
grains of sandal-wooded rice in brass cups, and taking
4 mirror and an ash-box from their niche, brought
them in and placed them beside the stool that stood
near the altar. At that moment there came from
within a widow of the age of forty, She had thrown
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over her head a wet cloth wrung out, the pendent end
of which served asa veil. Fixing a boftw on her fore-
head with ashes from the grate, she brought some clean
water in a pair of silver drinking-cups and placed it by
the stool.

When Rajasekhara had finished his bath, he let down
and smoothed out his jutfu* tied the end of it in a
knot, replaced his wet cloth (which had been spread out
to dry), and entering the room sat down on the stnol
before the altar, After performing the achamana, he
pinched off a little sacred azhes from the ball, wet it
in the water, and with the three fingers other than
the little finger and thumb, drew lines upon his fore-
head, shoulders, throat, stomach, and breast; then un-
locking the shrine, he placed the images and salagrans
upon a salver and began divine worship by repeating
some mmantfres. Dy this time all the others had come
from bathing, and seated themselves on the low stools
arranged along the wall.

When all who were to go to dinner had gone in,t
Manikyamba left the garden, and, shutting the middle
door after her, sat down in the bedroom to fold betel
and leaf! Just then, at the strect door, * Rajaselkhara !

tajasekhara!” were heard one after another a half-
dozen cries like the shouts of a rustic in the fields.
Manikyamba called out from within, " Coming ! l:cufning r
lut before she could reach the spot, there came a
fusilade of rousing thumps vpon the door as an ac-
companiment to the shouts. When at last she got
the door unbolted, there stood by the door-post a huge
black shape wearing an old, wrinkled face, the flat
cheeks whitened by sweat mingled with sacred ashes

& The quene warn by all Hindu men,

T L& the men, women alwayseating after the male members of the
family.

‘:.‘!::n after.dinner refection. The nut of the betel-palm {rrecn
cadechit) is rolled in the fresh green leaf of the piper-betel with o
miclicum of slaked lime, and mastieated. The preparation ia highly
arcmatic, and very slightly narectic.” Its use stalns the lips and tecth
a brizht red,



' There stood by the door-post o fage Wael shape weaving an obil,
wrirkled face " (p 33),
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thickly daubed upon the forehead; the earrings wagging;
a head of white hair peeping out through the folds of
an upper eloth in which it was wrapped ; shoulders sur-
mounted by a roll of black antelope-hide, swelled by
the darbla-grass mat that was wrapped about the
reddish tinted cloths within; and a shrivelled breast
adorned with a hempen bag and a spouted pot tied to
the fastening of the black hide and hanging down over
the right shoulder. Assocon as the door was opened,
this form stalked straight into the west room, and finally
stopped before Rajaselchara,

“ Sastri, what is the name of your village ¥ cried Laja-
sekhara,

“Ours is Kaniiragrahara,” replied the sastei. * Our
family name is Biilussu ; my name is Perayya Somaya-
zulu,  Your fame is world-wide. Whether you give
such abundant food to a dozen brahmans, or bestow
alms, yonrs is an existence useful to the world ; but
wh:il:t's the life of such a worthless fellow as I am good
for ¥ . :

“This is Larftibe Monday. Won't you stop till
night ¥

‘I'm an old man. 1 can't stop just now.’

* Somayazulu is fatigued ; please go to the well and
pour o few buckets of water over yourself. Dinner is
Jjust ready.’ '

‘Let your dinner proceed. I havea request to make.
I must have food cooked by my own hand. 1f you will
have a fireplace purified with a little cowdung®* and a
few things got ready, I'll bathe aud do my cooking.’

*There is only the one fireplace. You must oblige us
by jeining in our meal,

*I'm bound not to eat women's cooking. But perhaps
the persons who cook for your household are men ¥

* Cowdung is & univernal purifier among the Hindus, the eow being
regarded ns sacred. The floors of howses nre cleaned weekly with it ;
mixed with water, it is used daily on frout steps and before hD!I'-M‘H-;
ity nshes are employved in applying caste-marks, and in exorcisms ;
while the erwle article iteelf is one of other abominable ingredients
sdministered to penitent apostates,
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‘ My niece prepared the meal. In our house none
but women ever do the cooking.’

* Alas, to say nothing of women's cooking, how am I to
take food from a niyogi?* If you will have a little rice
and water put on the fire, I'll come and remove it

‘It isn't convenient to-day. You must condeszcend
to bestow yourself elsewhere this morning,” replied Raja-
selchara.

*Ah, I have it," eried Somayazulu reflecting & moment ;*
‘yours from the very beginning is an eminent ancestry.
What a pious man was your grandfather! and your
worthy father, too ! He was deeply learned in theology.
I have no objection to eating in your house, but if T say
that I've taken meals at one place, they’ll ask me to do
the same at another. So if I take my dinner here, you
must keep the matter a secret. This is karttike Monday,
30 I'll run down to the Godaveri and bathe and be back
in & minute, In the meantime please proceed with
your dinner;’ and Perayya Somavazulu placed his ante-
lope’s hide and hempen bag in the middle of the floor
and went off to his bath. When he returned he spread
the skin in the porch, unrolled his dosblig-orass mat
upon it, and sat down. Then thrusting his hand into
hizs bovine mask+ he began telling his rudealksho
rosary and repeating his orisons with shat eyes. Sesing
him huorry like a glutton and an eater of opinm, those
who were seated within before the leafen plates,? per-
ceiving that the rice and curry (which was already served)
was growing cold, cama apnd called him repeatedly ;
wherenpon Somayazuln quickly laid aside his taciturnity
and took his place before a platter, Then all sprinkled
the agia lustralis § and proceeded to take their meal.

# An inferior class of Brabmans—secular Frahmans,

+ An lmitatlon eow's face carried by such yomis,

+ Prahmwans seldom or never cat off metal dishes, Farthenwaro
they regard as an sbomination, Beals are eaten off plates formed
of & number of leaves neatly stitched tomether with fine prass or bambos
splints. These are thrown away after meals.

§ Holy water sprinkled about the plates with the repetition of maafros
to ennctify the food,
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‘I see nothing of Venkayya the waterman who
brought the news-letter from Rajahmundry,’ said Raja-
sekhara ; ¢ where is he sitting ¥

‘Here I am, sir, called out Venkayya ; * behind
Somayazulu, at the corner plate.

*This cooking is eapital,” remurked Somayazulu ; ¢ that
of Nala and Bhima # is nowhere alongside of it

fSomayazuly,’ remarked Venkayya slyly; ‘the ou-
cumbert you cooked in the rest-house vesterday wasn't
nearly so tasty as this, was it

“ What rest-house U asked Somayazalu, starting,

“In Hajhamundry, yesterday,' coutinued Venkayya,
disregarding the question, ‘a merchant had a louse-
warming and gave a dinner to the DBrahmans. Holli
Perayya did the cooking. There, too, Somayazulu and
I sat in the very same row.'

Thus familiarly conversing among themselves they
took their dinner, and, after washing their hands in the
area off the west room, came into the porch belching
and stroking their paunches, where they seated them-
selves. Though Somayazulu had really come with the
intention of remaining several days, on the strength of
what had occurred at dinner he now felt disinclined to
stay, anidl at once partook of betel-nud-leaf and weut
his way without even =0 much ns asking a gratuity.

CHAUITER 1V,

Reading the Puranaz—The Estate of Hajascklinrn—His Brother-in-
law Damodarayya's History—The Story of his friend Namaynnamurt:
—Fuortune-Telllng.

Arrer dining Rajasekhara had a nap, and, taking some
betel-and-leaf, came and zat down in his office. Already
a number of the leading villagers had come in and
seated themselves in positions befitting their rank, On
Itajasekhara calling out ‘ Subrahmanya ! a voice from

* Famous cooks of old.
t Brahmans are forbidden the wse of eucumbers,
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within immediately replied *Sir! and a fair lad of
fourteen came out and stood before him. He was
Rajasekhara’s only son, Two years after Sita was
born another boy had come; but this child was fairy-
struck within ten days after his birth* and died.
After that Manikyamba bore no more children. Subrah-
manya's face was unquestionably handsome, except that
upou the forehead there was a somewhat ugly scar where
lie had been burnt with a stick of saffron for convulsions
when but three years old+ His eyes were large, his
forehead lofty, his locks flowing and black, On
Ins wrists were gold bracelets; in his ears a pair of
carrings set with diamonds; while a ring of fine gold-
work, studded with emeralds, glittered on his ring-
finger.

‘gglubmhman}m, what's the reason you didn’t come
to dinner at noon along with the others ¥ asked Ra-
Jjaselchara,

‘I thought that as this was kartiibe Monday I ought
to fast until the evening meal.’

*The First Book § lies just inside on the table; bring
it here, and go call the sastrd.

Subrahmanya brought the book and handed it to his
father in accordance with the command, and then
passed iuto the walk and down the steps. Here, catch-
ing sight of a black form approaching in the distance,
he called out, * Hurey up!" and returning informed
them that the sustri was coming, and took his seat
after placing the book in the middle of the porch before
the company. At that moment up came the sastri
Limsell, and took a seat with the others. He had an
old torn shawl folded and thrown over his shoulder,
while there dangled from lis ears a pair of earrings

. * The pericd of ceremonial uncleanness, when both mother and child
are considered to ba in epecial danger from malign influences,

t Beanding iz much resorted to by che Hindus. No child escapes
[LI The stomach is branded for colic, the head for eonvulsions, head-
ache, ete,

1 The Maha Bharata (the great epic of the Hindus) is divided into
--igiltm books The first is here moant.
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that here and there, through the wearing away of the
oold, showed the lac inside. Hajasekhara wos himself a
classical scholar; but it was counted very respectable
in those days to have any eelebrated book read and
expounded for one by another pandit. Hence their
waiting for the susfri before cominencing the volume.

* Pray, why are you so late in coming to-day 7" asked
Rajasekhara.

‘I came and looked in once before,’ replied the
sstri ; *but asz they said you were not up, and I had
some business to transact with another leading man, I
told them I would be back again by the time you
were out, and went away. A liitle delay took place in
talking with him. You must overlook it. Master Su-
brahmanya, open the book.'

Opening the volume, Subrahmnnﬁ began to read the
poem in praise of Ganesa® of ‘the trunk, the single
tusk, and the pot-belly ;" and when that was completed
the sasti himself took hold and read the * With Joined
hands will T supplicate,” and other prayers to Sarasvati,
various hymns in praize of Vyasza 4 ‘refuloent-bodied
as the lofty clond of blue; and a number of others,
Subrahmanya now found the place where he had left off
the previous day, and read, in that part of the book
where Arjuna goes to Dvarakanagara, the stanza :

f My monthly vow religiously perlormed —
Broad Ganga with her saered sister streams,
The Himalayas prand, sand kindred peaks,
¥int chief thy lotus feet, a:]urad—m:m
My former sins are Bed, (0 Achyuta !

The sust® entoning this began to explain its mean-
ing, quoting in addition some things that were and
some_that were not in the poem. While he was making
these explanations Subrahmanya took hold of the bit of
stick which was tied to the cord of the book T and
began twirling it about in hi,s hand. Obaserving this

* Thi clephant-god, with whose paise every service is begun.
T The page who s supyosed to have written £he Madn Hh:uura:
+ The leaves of & palm-leaf book are strung ujx ma cord.
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the swstei started, laid his finger along his nose, and
demanded, * Is 1t proper to treat the Pook in that way
when you're reading it 7 Then he proceeded to tell
those who were near a story to the effect that Vyasa
actually sat upon the volume; and in reply to a ques-
tion on the subject asked by some one in the company,
he went on to say that unless Vyasa was actually
passing by he never came into mind; and that he
was then passing that very way, soaring into the
heavens in his glorious chariot. And looking towards
the sky, he shut his eyes and made obeisance thrice.
In this way they concluded the First Book by twilight,
and, bringing their reading to a close for that day,
repeated the * Svasti praje bhyaka ' * and other slokus,
and went to their respective homes,

Itelatives who were so far removed as the fortieth
cousinship—some, too, for whom it was simply useless
to refer to genealogical trees —bethought themselves of
their relationship to Rajasekhara, and out of pure love
for him kept constantly coming to his house with the
modest intention of paying their respects and taking an
immediate departure—only to remain for months at a
time, sponging, and securing as prizes for themselves
clothing and other articles. Leading men of the town
and acquaintances, too, praised the capital cooking done
in Rajasekhara’s house, and dined there at least fifteen
days of each month. Puffed up by their flatteries, Ra-
jasekhara laid himself out to win their applause by
Pmpuing rich pastries, rice served with millk, and
similar dainty dishes for them whenever they came.
Even though the rice was not sufficiently boiled, or the
sour sauce not hot, or the dhal+ not browned, no one
ever said that the food was not nice. Is mot a dish
obtained gratis always the most tasty ? Some relatives
when they departed would borrow a little money ; and,
though up to that time they had been in the habit of

# ¢ For the people, blessing ' A sfola is a passage of classic

Sanakrit,
1 A kind of pulee,
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coming and going frequently, never alterwards could
find leisure to return and wipe out the debt. He was
a tich man, and everybody was his friend, DBut the
Goddess of Iiches wholly prevented him from perceiving
whether even one of his host of followers was a true
friend or not. These excellent friends, while seeking to
rejoice Majasekhara’s heart with their praises and to
afford him the happiness of Paradise in this world, as
far as they themseclves were concerned consented to
receive the money and jewels, the garments and palan-
quins, which he lavished wpon them, simply for the
sake of his regard. DBegzars without number came
daily to relate the intricate tales of their miseries, who
invariably finished up by asking him to bestow upon
them a gratuity of some sort, All the representations
of such people as these he believed to be simple truth,
and never refused them aid. Brahmans got away with
his money by representing that they were going to
make a wedding for a son, or to conduet an wpana-
yana ;* or that they were going to offer sacrifices in
person, or to build chowlfries and feast friends.
Then there were frequently niewiches of an evening at
Tiajasekhara’s house, and presentations of the * Rape of
the Amaranth ' and other plays for the amusement of
friends, Iogues, too, brought their unsaleable rings
and other articles, and by persuading Rajasekhara that
no other good fellow but he knew the value of the
stones set in them sufficiently well to buy to advantage,
sold their very words for a high rate, even though they
did not get much for the goods. Through the influence
of the priestly clique of the place, Ilajasekhara had
determined to found a temple (one of the Seven Sun-
tanast) and had commenced a pagoda to Anjaneya in
the vicinity of the shrine called Rama’s Feet, with black

* Upaneyana, the mdoction of A young Brabman into the erder of
the ' twice-born," by Investiture with the saered cond,

T Santana, teewe,  Issuc hos for its object the perpetuation of the
name of the person whose it is,  Hence anything that perpetustes one's

name Is called a sanfane. The following are held to be the principal
or aeepter sanfaned ; (1) Construction of a temple ; (2) The ascription ol
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stone brought from the Rajavara mountain. Although
the work had now gone on for four years and was not yet
half completed, the very workmen and sub.contractors
who superintended the construction had become quite
rich. He had thus got into a habit of disreparding his
own wants and of sacrificing himself for the good of
others; at which I'rosperity became angry with him
and attempted to fly away. Dut, unable to leave him
all at once because of long acquaintance, she lingered a
little longer. T'overty, learning how things stood, came
oceasionally and peeped in from just across the thresh-
old—with the intention of taking possession so soon as
Prosperity should give her place in the house.  For the

tuities bestowed when Rukmini was married, la-
jasekhara had contracted a considerable debt upon his
lands, The interest of this debt was constantly grow-
ing;. but with this exception he had no embarrassments
whatever,

Those who throve on Iiajasekhara were many ; but
the prineipal of them all were Damodarayya and Nara-
yanamurti. Of these two, Damodarayya was brother-
in-law to liajasekhara. Upon him they had bestowed
oo less a person than Rajasekbara’s twin sister. She
had died, however, after bearing but one son. This son
was now fifteen years old. His name was Sankarayya.
His mother having died before he was yet eight years
old, he grew up in his uncle's house from his very
childhood, It had been the desire of both his parents
to give him Sita in marriage. After the death of his
wile, Damodarayya had, with lajasekhara’s help, con-
tracted a second marriage ; but the girl on her wedding-
day was under eight years of age, and only two years
had now elapsed since she reached puberty and eame to
her husband's house. He had as yet no issue by this

a book to another ; (3) The planting of groves ; (4) The construction of
tanks; (5) Building a town and charitably domating houses therein
and lands adjoining to Brabmans ; (6) Building chowltries @ (7) Hiding
t;tu-'mre in the carth and rencuncing one's elaim to it for the benefic of
thie finder. J
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second wife. From the very beginning Dawmodarayya
liad been very poor; and neither was the father of
Rajasekhara wealthy at the time he gave Lim Rajase-
khara's sister. Their former place of residence was
Vasantavada. Therve, while Rajasclhara’s father was
having white-ant hills dug for the walls of his house, in
a certain place he came upon a treasure in a brass pot.
Whether he feared he would not be so highly respected
in his native place after becoming rich, ur whether he
feared the envy of man, is uncertain ; but at all events
Itajasekbara’s father bronght along his wife and children
—his zon-in-law, too—and from that time forth settled
at the base of this Dhavalagiri.  In this neighbourhood
he acquired lands, and here, after a time, he ended his
days. Until the death of his wife, Damodarayya con-
tinued to reside in Rajasekhara's honse—and to obtain
money from others in his brother-in-law’s name and
appropriate it to his own use, covering the matter up so
that it might not get abroad. When, later, his creditors
came and worried hiw, Rajasekhara himsell would hand
out the necessary cash. but after his twin sister died,
Rajasekhara, unable longer to bear Damodarayya's irve-
gularities, one day gave him a sound rating. Damo-
Eam_v,'ya. tlew into a rage at this, and proclaimed that his
brother-in-law had turned him out of doors with only
the clothes he had on his back. He then went off to
foreign parts, allowed his hair to grow long, cultivated
a beard, and came back again in six months and went
about the streets in the guise of a witch-doctor with o
liuge rouge bottw on his forchead. Having before that
taken good care to put the cash he had obtained in a
safe place, Damodarayya now built him a house with
this money and dwelt apart by himsell in a certain part
of that very village, His witch-doctoring proved o
daily success—so wuch so that if anyone in the place
but got a thorn in his foot, he would have Damodarayya
apply sacred ashes to it.  In this way he was not only
becoming ricl;, but was also growing daily in the estecm
of the people.
€

-
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Narayanamurti, the second friend, had been born of
a good family ; but, getting into bad company, he ran
through his entire fortune, and became wuch reduced
in cireumstances. Nevertheless, he still kept up an
outward show of affluence. Although his fortune was
vone, Narayananurti still retained at least the outward
signs of wealth; so he visited frequently the Liouse of
Rajasekhara, and requesting him to keep his secret,
would call him aside, make known his need, and ask
for a loan. Iajasekhara well knew that the debt would
never be repaid; but he was a person exceedingly de-
sirous of standing high in the esteem of others, and
besides, Narayanamurti had been the schoolmate of his
boyhood, so he would place the sum asked in his friend’s:
hiand and let Lim go without allowing a second party to
know of the tramsaction. With this money Narayana-
murti bought gold-laced cloths, perfumes, and other
expensive articles, and made elaborate banquets for his
friends., Besides this, when creditors dunned him for
debts which he had contracted clsewhere, Rajasekharn
at various times had paid as much as three thousand
rupees out of his own private funds to deliver him frow
the annoyance of debt. Two vears before, the wife of
Narayanamurti's uncle had died without issue, and he
had fallen heir to her fortune of ten thousand rupees.
On hearing this, Rajasekbara was greatly pleased. He
went at once to Narayanamurti’s house, embraced and
congratulated him on his zood fortune, and declared at
the same time that there was no necessity whatever for
paying off the debt owing him, and that Narayanamurti
must keep all his money in onder to live happily and
respectably. Up to that time the necessity for repaying
Rajasekhara had never approached quite so near; be-
sides, Narayanamurti now had plenty of money, so he
oot into the habit of telling Rajasekbara repeatedly that
if he needed it, his whole fortune was at his disposal,

One day, at about ten o'clock in the morning, while
Rajasekhara was seated in his office with a number
of visitors, Rukmini came out to the well, and from
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there proceeded to the back-door, where she stood just
inside talking with a neighbour's danghter who had
come to throw the rinds of a pumpkin she had been
peeling into the street. Just then a fortune-teller
came that way with a basket on her head and a
palm-leaf rattle in her hand. Starivg into Rukmini's
face, she stopped and said, * Miss, you're going to meet
with good luck very shortly; yon're going to get a
fortune, Dut you've got a grief in ynurahenrt. and
you're pining to death over it. If you'll let me tell
your fortune, I'll reveal exactly what's in your mind'
On hearing this, Rukmini called the artful one into the
yard, and made her sit down behind the storehouse
while she went in and brought some rice in a winnow-
ing basket. Taking the rice in her hand, she touched
it three times to her forehsad, prostrated herself, made
a wish, and let the rice fall back into the basket. Then
the fortune-teller ran over her tutelary deities like one
who had got them by heart, begging them to be pro-
pitions, seized Nulkmini's hand and exelaimed, * A
fortunate lhand! A rich hand! You've thought a
thonght ; you've wished a wish; you've desired a boon ;
and now you're distracted as to whether it's a green
fruit or a ripe one—a falsehood or the truth—whether
youw'll get it or not. It's not green fruit—it's ripe ; not
@ f'a'lseﬁnud, but the truth; and you'll get it right gqnick.
TPerhaps vou ask, “Is my thought about a man or a
woman " For a woman it's a beard; for a man, a
lac-earring,” she ran on, watching the workings of
tukmini’s face closely, Observing it change slizhtly
when she said “a man,’ she at once guessed the difficulty.
* You're thinking about a man. Your wish'll soon come
to shore’; your bread's buttered,’ she said, and by further
conversation learned all that was in Tlukmini’s mind.
Having already heard that Rukmini's husband had de-
serted her, * Your man went to the bad, and is wander-
ing in foreizn parts. Dut he's got such a passion for
you that he’ll be sure to be back after you within a
month,’ she said ; and taking a root from her bag, she
4—3
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tied it to Rukmiuni's arm with o saffroped thread, re-
ceived an old cloth and a jacket as a reward, and,
charging Ilukmini that after she joined her husband she
must give her a new skirt as well, went her way. Ruok-
mini was made veryhappy,and went into the house dazed,
praising the skill that had enabled the fortune-teller so
exactly to aseertain the workings of another’s mind.

CHAPTER V.

An Attempt to marry Sita— The Byrag’s Fame—HHe practises
Medicine— Janardana-swami’s Feast— Rukinini loses her Coin-
Neeklage.,

0xE morning Rajasekhara was sibting in his office after

the transaction of business, when the astrologer came

in, and, taking a seat, drew a pair of spectaclez from a

plaited palm-leaf case, mounted them on his nose, passed

the string back over his forehead and under his jullu,
and loosening four or five little bits of palm-leaf that
were strung on a string of a book of that material,
began to swing them back and forth, gazing the while
at ju.se!-:harfs face.

‘ Astrologer,’ said Rajasekhara, ¢ what alliance is best
for Sita ¥’

¢ After careful reflection it would seem that the horo-
scope of Mantripragada Bapiraju's son is in every
particular favourable,” replied the astrologer.

Mantripragada Bapiraju had long been desiroms of
making Sita his son’s wife by some means or other,
and of profiting by the relationship with Rajasekhara.

Only recently, on the ecelebration of the goddess Sita's

marriage-day in his house, not only had he made the

astrologer the possessor of a fine web of girdle cloth,
but had also further excited his avarice by promising

him a still handsomer present if he should arrange a

match with Sita.

* Bapiraju's son is a black fellow, and besides I hear

Lie is dull at learning. There iz a report, too, that he

is already walking in evil ways through the influnence
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of bad associates. T will not give Sita to him. How
is our Sankarayya's horoscope ' asked Hajasekhara.

‘I have seen your nephew's horoscope,’ replied the
astrologer, ‘and it is in every respect a capital one. But
his natal star is in the third lunar mansion, while our
Sita's is in the same, The sastra contains a sloba to
the effect that in the harmony of these mansions destruc-
tion lurks for maid and lover: “ If the 25th, 23rd, Tth, 8rd,
Sth, 14th, 13¢h, 12th, 20tk, or 18th lunar mansions be
the sume for husbond and wife, evil will vesull ; but if,
though in the same sign, the mansions or the quarters
differ, the union will be happy.”* The horoscope of
Bapiraju's son is in every particulur suitable—in it the
Itegent of the Trigon is in conjunction with the Regent
of the Kendra ;+ but has no connection with the remain-
ing 3rd, Gth, 12th, and 8th Iegents. 1e is very lucky
according to the sloba which says: “ If the Regenits of
the Kendra and Trigon be in conjunction, great good
Jortune will result, no matter what position the re-
maining planets occupy.” What difference does it
make about form and other trifles 7 Who knows how
sensible a man he may become in another four years’
time? Take my advice, and give the girl to him.'

‘No, I'll not give the child to Bapiraju's son. When

* Hindu astrology divides the twelve signs of the asdisc into twenty-
seven lunar asterisios or mansions, in which are supposed to reside the
wives of the Moon (musculine), with each of whom their serene lord
spends one day in succession on his menthly circuit.

 The annexed disgram represents the astrological chalre or wheel
in general use among the Hindus for constructing horoscopes, and
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determining lucky and unlucky pericds. 1 is called the [(mgua, or

riging lgn, and with the 4th, Tth and 10th places from It, Kendra ;
while the 5th and 9th places are called trikona, or trigons,
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my sister died, she made me place my hand in hers and
promise that T would give Sita to her son. Damoda-
rayya, too, is constantly pressing me to give Sita to
Sankarayya and keep him with me. Now, in case I
give the child to another, he will taunt me ever after
that I did so simply because my sister was gone.
Tiesides, our Sankarayya is a very sensible lad, e is
attractive in form, and possesses both education and
modesty, [ shall certainly give the child to him. You
must examine the horoseope carelully once more.

Perceiving it would be of no avail to oppose this de-
termination, the a,stmlnEEr gazed for a little at the
sky in meditation, and then asked, * In what quarter *
of the 3rd mansion was Sita born ¥

‘The 2nd quarter,” replied Hajasekhara,

‘ Bankarayya's is the lst quarter. True! it is cer-
tainly auspicious. Aecording to the sloba which says,
“ If they who are born in the saome mansion and
in the same rter thereof be married, their lves will
be in peril ; but should the quarters differ, the ﬁﬂ'iﬂﬂ
will be uuag;rtcmus even though the mansion is the same,”
not only is thers no harm, but it iz positively lucky.
Without fail betroth Sita to Ilim, and have them married.’

“ What time in the present year would be best for the
wedding ¥

*Since the sloka says that “ The monthe Mogho,
Palguna, Visakha, and Jestha are best for celebrating
matrimonial unions,"+ the month Magha is a favour-
able one, In the dark fortnight, on the fitth Tuesday, the
sun is in Aquarius. That is a capital time. The sloka
— When the sun is in Aries, (Femini, Aquarius,
Scorpio or Capricornus, marriage alliances may be
coniracted ; -tu}:m in other signs, they are prohibifed”
—is my authority.’

¢1s your daughter somewhat better of her illness ¥

* By your honour's favour she is much better. The

* Each mansion is divided into four padas, or

t Magha corresponds to Febroary—March ; ?m"guﬂa. to March—
April; Fisakha, to May—Jone ; and Jeabte to June—July.
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byragi whom you recommended the other day is a very
clever man. He drove the evil spirit {from onr house
in a twinklinz. All the witeh-doctors had given our
little ome up, believing it impossible to exorcise the
demon that possessed her. For three days he gave her
consecrated water to drink, and tied an amulet on her
arm, The child has been easy from that very time.’

*My sister Subbama is quite unwell, There don't
seemn to be any good physicians in our villaze at all, and
what to do T don’t know.’

“Why not get the byragi to preseribe for her 7' asked
Laghavacharya; “ he won't take money even if you offer
it bhim. [ can't tell you to how many people in the
place he has given medicine out of pure charity—and
cured cases of long standing, too.'

“If he is so expert, wou't you bring him round to
our house for a little while at noon to see Subbama?
nsked Rajasekhara; *she's been unwell for sowe four
days past, and we're in great straits about the cooking.’

'Certainly, I'll bring him. There's no uppishness
about him,  No matter who ealls him, he'll come.'

‘They say,” observed the astrologer, *that he pos-
sesses the art of making gold. It ia simply astounding
what great men there are among these Gosains !

“It’s reported that every day he melts a farthing's
weight of copper and transmutes it inte wold, put in
Itaghavacharya ; “now and then, too, he makes dona-
tions to Brahmans, Unless he posseses the art, where
does his money come from ¥

* Raghavacharya, is the Swami's Itecital Feast cetting
on all right ¥ interrupted Rajasekhara.

" While we are sure of your honone's patronage, what
can be wanting for the feasts ? Last year the Sam-
Franti feast was celebrated wholly at your honour's
expense. It seems only yesterday or the dav before.
And—to-morrow is actually the Sembranti! The
truth is, I came to ask a favour of your honour in
regard to this very matter; but as Subbama is sick, I



56 FORTUNE'S WHEEL,

thonght it an unfavounrable opportunity, and so did not
mention it

* Last year [ gave a hundred and fifty rupees; but as
some weddings are about to come off among our people,
I can give only a hondred this year, You must make
out with that amount in some way or other.

"Just as you think best. What does it matter about
that # I'll do as yon say.'

 Itaghavacharya, bring the byragi to the house this
very day without fail; and you have some other busi-
ness to attend to alterwards, remember. The day is
etting on—oo at onee,  Astroloser, in caze you are
still in doubt, you bad better examine Sankarayya's
hwsoscope once more; and should it be necessary for
you to consult with anyone, you're at liberty to show
the horoscope to Lachayya-sastri as well”

* As you please ; but I have no such doubt,” replied
the astrologer.

“If that is so, go howe now, and cowme in later on.'

Thus dismissed, those present went to their homes.
By the time Rajasckhara had dined and washed his
hands, Raghavacharva brought aleng the byragi and
introduced him to the house. Rajasekhara daily did
him all kinds of good oflices, and courted his favour
assiduously. Notwithstanding that Subbama’s illuess
disappeared immediately, Ilajasekhara would not con-
gent to let the byragi go, but, out of a desire to acquire
the art of making gold, lodged him in his own house
and paid him such attentions as were caleulated to win
his favonr—supplying him with rice and wilk at every
opportunity, providing the fuel needed by the byragi
to keep himself warm, and devoting himsell to him in
general. Several days passed in this wanner, and
meanwhile the Nuptial Feast of Janardana-swami ap-
proached. To celebrate this festival the people flocked
in thousands from the surrounding villnges until every
house in the town was packed.

On the twellth day of the bright fortnight of the
month Magha all the requisite ceremonies of the Car
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Festival were in full progress. For four days they had
been decorating the car, fastening about it cloths of
various colours and bright-hued papers. To the ends of
bamboo-poles they tied banners painted over with fizures
of Hanuman and Garuda,® and fixed these also upon the
car. Upon the upper part of the car where the god sat
they placed the trunks of plantain-trees bending be-
neath their clusters of green fruit, and tied to these
aarlands of mango-leaves and various kinds of flowers.
Detween the stems of the plantain-trees o pair of
white lacquered horses faced the street, tossing their
heads and lifting their feet high in the air as though
tlrawing the car. Some ten paces in front of the car,
men, thrust into distorted images constructed of plaited
bauinboo-splints covered with eloth and representing
Anjaneya and Garuda, leapt and wagged their lacquered
skulls in such a manner as to strike terror to the hearts
of the children and country people who bad come to see
the sights. The priests hoist the images into a palanquin,
descend the hill to the accompaniment of music, and seat
Swami in the car after causing him to circumambulate
it thrice, The crowds near pelt the god from below with
plantains, while the priests and others seated upon the
car ward off the blows with their hands, and ring hand-
bells at intervals with shouts of *Govinda! Govinda !
The people in hundreds immediately seize upon the
cables attached to the huge wain and drag it along with
such right goodwill that the roofs of the houses and the
very street pials are like to fall. At that moment a
musical procession stopped a short distance in front of
the car,and a female put her hand to a drum and began
to beat, Nosconer was the roll of the drom heard, than
the principal personages seated with the god came elbow-
ing their way through the crowd, and, sending to the
rear those who obstructed the way, themselves preceded
the players and conducted the procession, that no inter-
ruption might occur to the music,

Rukinini, too, decked in all her jewels, and beautiful

* The kneeling griffin upon which Vishnu is represented as riding,
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as a thﬂrll-agpple blossom, came that way and stopped
beside a pial to watch the car. Her skirt fell in heavy
undulating folds to her instep; over the left shoulder
there eame flowing down her back a gold-laced mantle
woven with sprigs of lace ; the dark petticoat, dotted
with doves' eyes, that she wore, added a rarer grace to
her beaunty ; the silver anklets and other ornaments
upon her feet tinkled wmelodious music; except her
right hand all the rest of her person was hidden in her
mantle, but her ripe-brinjal-hued,* close-fitting  silk
bodice shone doubly brilliant in the seft sunshine from
itz partial coneealment ; and, to erown all, the orange-
blossoms in her hair diffosed a delicate perfume on the
breeze, and rendered the Fragrance Dearert worthy of
his name. The women of this country, as a rule, con-
sider it reprehensible to put on costly clothing and
adorn themselves when their husbands are not at howmne;
but when they attend a married woman's party on the
pecurrence of any happy event, or when they go out to
wilness the marriage festival of a god in the town, or
the gatherings in honour of the village goddesses, they
never fail to deck themselves out in rich cloths and
costly jewels, even though they have to be hired for the
occasion. How, then, zhall I deseribe Rukmini’s beauty
at such a time? To satisfly the hunger of one’s eyes
they must actually behold (for no mere description will
suffice) the matvetd of her sweet face, at that moment
overflowing with the very essence of beauty. The
black bandst encireling her large almond eyes endowed
them with a rarer fascination ; and the crescent boftu of
rouge shone lustrous on a forehead that rivalled the
half moon in its semblance of a smile,  As soon as the
car had passed her line of view there went by palmers
plastered thickly over with the twelve upright marks,
who, lighting lamps on iron stands and binding their

* Purple and gold, or warm brown.

T A tatle of Wayu, the air,

+ Hindu women use a mixture of lnmpblack and ofl to heighten the
brilliancy of their ayes.
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waists tightly about with their cloths, waved in one
hand whisks of peacock feathers, and with the other
dipped eloth rolls into oil, and lighting them, rubbed
them over their whole bodies with such skill as not to
burn themselves, the while receiving and throwing into
the base of their lamp-stands the coppers showered upon
them by the gaping crowd. As soon as this uproar
abated Rukmini’s mother and several other women
started out together, passed the fruitstalls and copper-
smiths’ shops opened in booths by people from the
neighbouring villages—threw cowries and pulse to the
shouting cripples who sat on cloths spread by the steps
at the roadsides—avoided the cunmning pilarims who,
Benares kavadies® stuck in front and pietures in hand,
stopped those who came and went with the assertion
that they could discover saints and sinners, reveal heaven
and hell—and ascended the hill to see the god. Here
the crowd was so thick that sand sprinkled on their
heads would not fall to the ground. Stalwart men,
desirous of offering fruit to the god, forced their way
out of this living mass, and, overwhelmed in the crush
near the temple gates, concluded that while the pressure
was 50 great it would be as much as they could do to
eacape with a whole skin, and turning back when only
hall way in, fell out at the rear, no little pleased at their
relense.  Others more powerful than they, forced their
way to the very sanctuary itself,. placed their offer-
ings in the priests’ hands, and then fell out again, The
priesta themselves came out one after another, and alter
wringing out their eloths (sonked with sweat) and en-
joying a little breathing-zpell in the coul breeze, entered
the sanctuary to swelter once more in the terrible Leat,
One of the priests who had thus come out, catehing
sight of Manikyamba, took the fruit from her hand and
went in and offered it to the god ; then returning with
some fruit and fulasi blossoms from the heap within, he

* Ganges waker is carried by these pilgrims to all parts of Tndis, and
is bighly prized by the picus,
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gave these to her and placed his sathagopa* on the
nead of each. Manikyamba turned back, and was about
to pass the gate of the temple. Nukmini stood just
behind, holding on to the end of her mother's cloth.
Sita was standing on one side and an elderly duenna
on the other. At that moment some one thrust lis hand
into Rukmini’s meck from behind, and with a jerk
wrenched off her coin necklace. Fre Hukmiuni could
turn and look about her, both hand and necklace had
disappeared. At her scream a dozen persons gathered
around and attempted to cateh the thief; but the rogue
was himself in this very crowd, and joined the search
for the culprit. So Rukmini and her companions re-
turned home at nightfall greatly distressed at the loss of
the jewel.

CHAPTER VI,

The Magician's Device on the Loss of the Valuable—News of the Death
of Bukmini's Husband —Rukmini falla Bick—They consult a
Diviner—Her Husband baonts her—Witch-dogtoring—Alchemy—
The Fyraqgi disappears with the Money.

O%E morning, while Rajasekhara was seated upon the
street pial cleaning his teeth, up came the astrologer in
company with another Brahman and perched himeelf on
one side of the pial. After eyeing from head to foot
the other figure sitting profound—a silver-headed cane
in hiz hand, his hair, beard and nails long uncut, and
a great rouge bottw filling the space between his eyes—
Rajasekhara asked the astrologer who he was.

*This ,worthy man,’ replied the astrologer, *is a great
magician ; he spent some time in the Maliyalam country,
and gained a thorough knowledge of the secret maniras,
Happening to beon thebankofthe Kistna he bus honoured
us by coming here on a pilgrimage. His name is Hari-
sustri, He has heretofore in various places restored
lost articles in the twinkling of an eye. TFor the past

# A bell-shaped vessel praved with Vishou's sandale. The sct of
plncing it upon the worshipper's head denotes the remission of sine.
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four years he has voluntarily lived the life of an
anchorite.,'*

Although the astrologer had known this worthy for
only two days, he enlarged upon his history like one
who could claim acquaintance with him from the very
day of his birth, and recalling that verse of the Dak-
sha-smriti which says, * He who embraces the anchoritic
state grows his nails and hair,” deseribed him as above
simply because he had these appendages long,  Hari-
sastri then boasted at some length of his magical power,
and recited without faltering in the least, like one who
had with considerable labour got them by heart, a list of
localitics where, he asserted, he had alveady restored
lost articles. At this juncture the astrologer informed
him that Itukmini had lost a valuable, and bereed him
to give them some trace of its whereabouts., Harisastri
at once applied his spread fingers to the cartilage of his
nose, and turned his gaze towards the sky. After
counting his fingers for a moment with an air of pro-
found reflection, he roplied that the lost article had
been carried oft by some one who came and went about
the house, and not by an outsider. Iiajasekhara having
by this time finished washing his face, all went
inside together. Stopping in the hall, Harisastri re-
marked that as for restoring the lost article the whele
responsibility rested upon him, and that he would come
at noon and construct the magic figure, at which time
all the household servants must be present, He then
desired that a little rice be brought. The astrologer
himself went into the hounse and brought the rice in o
platter, at the same time calling all the menials whom
he found in the house, in accordance with Harisastri's
desire. Degging them to test the power of his magie,
Havisastri stated that if anyone present would take an
article and hide it secretly, he would tell that person's

# Toovery Brahman nre ordained four aeramaus, or stages of religions
edvaneement in this life, viz: (1) the brambachori, or bachelor ; (2)
the gribeckori, or houscholder ; (3) the vewnaprasthe, or anchorite
(4]} the yafi, or arakat,
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name.  With this remark Le went out into the street,
Iajasekhara handed bis ring to one of the party, telling
lim to conceal it carefully. After he had taken his
seat the sastri was called in and asked to point out the
person who had hidden the ring, The sastri imme-
diately put rice into the hands of all present, and bade
them come one by one and pour it into the platter. He
himself fell to repeating a mantra, Fach onein Lis
tarn came and poured his rice into the dish. The sastri
at onece indicated a certain person to be he who had the
ring. At this all present were filled with astonishment.
Even Rajasekhara acknowledged him to be a great
magician, and saluted him ; and, believing that the lost
jewel would undoubtedly be restored by his magic
power, again and again begged him to come without fail
at moon, He moreover charged the astrolozer to be
sure and fetch him. The astrologer and Harisastri
wended their way homeward with smiling faces, en-
joying sweet communion. Before going to Rajasekhara’s
housze at all, the astrologer and the sastri had secretly
talked the whole matter over, and agreed that each
should have half of whatever reward he might bestow,
So, alter deciding privately what plan they should adopt
beforehand to give Hajasekhara confidence in the magi-
cian's powers, the astrologer, before they left home at
all, lad zettled that he was to pour his rice into the
platter immediately after the person who should hide
the article, and that Harisastri should then declare this
person to be the party who had concealed it, Thus the
saatri was able instantly to point out him who took the
ring.

uift.er dinner they set out, the astrologer and Hari-
sastri, with all necessary utensils, and came to Rajaze-
khara's house. Already the servants and other members
of the household had been summoned. The astrologer
began making inguiries in a tone sufficiently loud for
the snsti to hear, as to who had accompanied Tlukmini
on the occasion of the car festival, and who were by
when the necklace disappeared. He then approached

L]
LY
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the sastri and whispered a quiet word in his ear, after
which he moved off and engaged in conversation on
some other subject. By this time Rajasekhara had
arrived, and invited them into the house. Harisastri
picked up his custodial ®* and withdrew, with tha assur-
ance that he wonld be back in a minute. After a
slight delay he returned with his brass box in his hand
and a copper bracelet ou his right arm, A porch had
been cleaned with cowdung and reserved for him, In
this he drew, in lines of white, black, and green, a large
figure. Placing the brass box he had brought with him on
the abdomen of this fizure, he opened the lid with the ex-
elamation, * Hail, Mother I" repeated a short incantation
with shut eyes, and then turned towards Najasekhara
and desired him to bring him a sheet of white paper.
At that time no paper was to be had except that from
Kondapalli, Iiajasekhara’s son went into a room and
brouzht him a sheet of this. While the eyes of all were
fixed upon him, he tore the paper into eight equal parts,
of which le laid one by his side and distributed the
remaining seven among the company. By the power of
the deity whom he served, he said, the name of the
person who had stolen the article would appear wpon
that slip of paper. Flacing the slip in the brass box Le
left it there 2 moment while he repeated a mantre, and
theu drew it out again and exhibited it to all with his
own hand. Ttubbing rouge upon its four corners from
beneath, he drew upon it, with offertorial cumElmr, the
talismanic letters and o magic diagram, laid 1t down,
and commanded them to come and place their hands
upon it in succession. Each one laid his hand upon the
white paper as it lay in plain sight, and returning to his
place watched with keen curiosity to see what would
happen next. After all had touched the paper, Hari-
sastri took it up, waved over it incense of benjamin,
lighted some offertorial camphor, passed the slip over
it four or five times, and handed it to Rajasekhara.

* A brasa box for holding idols.



il FORTUNE'S WHEEL.

When he took the paper and examined it, there ap-
peared written upon it in large characters the wornds
CWASHERMAN SARL' On holding the paper up,
the crooked characters wers plainly visible to all;
and when some one near took the paper and read the
words aloud, all, with the single exception of a certain
poor washerman, were filled with astonishment and
delight, and fell to elapping their hands and applanding
vociferously the smstri’s skill and power of divination.
Some who were present began to accuse the zasiri him-
self of being the thief, and to aseert that he was stand-
ing just behind when the necklace disappeared. But
Sita declared that on that occasion Sarvi-gardu steod
in their rear with some fruit in his hand ; wherenpon
all concluded that the person who had stolen the jewel
was none other than Sarvi-gardu the washerman. Ilaja-
sekhara and all the other members of the household
believed the same. But when they demanded that he
hand over the lost article instanter, the washerman, with
tears flowing in one steady stream from his eyes to the
floor, began to swear by his wife and children that he
knew nothing whatever about the theft. Everyone
koew, of courze, that these were only crocodile tears;
yet, notwithstanding all their threatening and coaxing,
he still, with tears, declared that he was innoeent, until
finally Harisastri drew Dlajasekhara aside and intimated
that he bad but to say the word and he would mes-
merize the washerman and so make him restore the
missing article. As the washerman had done his work
mozat faithfully from his very childhood, Rajasekharn
was unwilling that any injury should be doue him, aml
simply dismissed him from his service. The washerman
went to his homne weeping, and declaring himsell inno-
cent. What the astrologer had in the first instance
whispered in the sastri's car was an intimation that he
should write the name of the washerman Sarvi. When,
however, he withdrew on a pretence of fetching his
custodial, he had written on a slip of paper with onion-
juice the words “ Washerman Sarl, omitting the
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through ignorance of spelling. After drying this slip
and placing it in the box, he returned. ~ When Raja-
sekhara's son brought out the paper, the sastri tore
it into slips, When, however, Iile put this into the
box, lie changed it and drew out the orizinal paper,
As the two papers were exactly alike, no one had
the least suspicion. His writing the magic letters on
the paper with the offertorial camphor was for no other
purpose in the world than to get rid of the smell of the
onions. Smoking it afterwards in the benjamin fumes
and over the camphor, was a device for bringing out
plainly the letters which did not already show. In
recoguition of the brave deed which Harisastri had
thus performed by the power of his magie, Raja-
sekhara tied about him a web of girdle-cloth, and pre-
sented him with four rupees in cash, and that, too,
notwithstanding the fact that the lost necklace still
remained unfound. On returning home the sastri and
the astrologer divided this reward of their services in
equal shares,

When the sun was about three hours hich on the
morning of the day following these events, Rukmini was
sitting alone in the veranda of the wost room worrying
over the loss of lLer jewelry, and reflecting with mixed
feelings on the fact that though the periad fixed by the
fortune-teller liad expired the very day before, her
husband had not yet returned, At that moment a young
man of about the age of twenty walked in, and, throw-
ing down the bundle of clothes which he earried in his
hand, gazed into Llukwmini’z face and burst into a flood
of tears, Seeing this Rukmini herself fell to weeping,
although wholly iznorant of any reason for so doing.
The inmates of the house, hearing the sound of wailing,
game running out to inguire what the matter was,
The young man choked his tears, and in reply stated
that Nrusimhu-swami, Rukmini's husband, while coming
from Kasi had, on the way, at Jagannadham, on the
nintli of the bright fortnight of the month Pushy,
paid the debt of nature, and that he himself had per-

h—
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formed the crematory and other ceremonies. No sooner
did they hear these words than the whole household
with one accord fell to weeping uproariously. Rajaszek-
hara, who was in his office, and the inmates of the
neighbouring houses, hearing the sound of lamentation,
came in and joined unreservedly in the family grief on
learning the calamity that had befallen them. Those
present who were more advanced in years then lud
them all bathe, consoling them the while by quoting
seripture texts. After several daye had thus passed a
number of relatives and friends spoke to IRajasekhara
about removing Rukmini's hair; but out of love for his
daushter he would not consent to have that act per-
formed while she was so young; and all were fain to
concede that no trouble would arise from the omission,
and that the course he had chosen was best.

The mind even of an enemy cannot but be shocked
at the bare thouzht of the wretched coudition, in this
country, of women who have lost their husbands. The
very parents who should console and aid them in for-
getting grief for their husbands, pitilessly make the
dlaughters whom they bore—now overwhelmed in a sea
of sorvow at the loss of the lords of their life—aliens to
all adornments, disfigure them by shaving their heads,
and forece them to sit, veiled, in a corner,  They shrivel
them up by neglecting to provide regulary even suffi-
cient food to satisfy hunger, throwing them only a few
orains of boiled rice in the afternoon when all the rest
have dined. They permit them to wear no decent
raiment, even though they desive to do se, allowing
them only a coarse cloth without a border, Why a
thousamd words ¥ The lives of those bereft of their
hnsbands they make very vessels of sorrow, and lay
them by like living corpses. Modest women regard
death itzell as preferable to surrendering to the knife of
a heartless barber the beautiful tresses which, given by
no earthly hand, were bestowed as an ornament at their
very birth by the Supreme One, and which, from earliest
childhood, they have oiled and combed and cherished
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as they have life itself. All the hard and mean work
of the house falls upon them. No sooner do they reach
the home of their birth, than elder brothers’ wives and
younger brothers’ wives regard them as slaves.* On
festal occnsions, so far from tolerating their mingling on
terms of equality with others—let them only so much
as show their faces and everyone abuses them for birds
of ill omen, For these reasons the very term ° widow '
strikes like a keen dart upon the hearer’s ear. But
call a female a*widow,” and she at once flies into a
towering passion at what she regards as a frightful piece
of abuse,

This whole state now appeared, as it were, before her
very eyes; and from the day she received the above
intelligence Rukmini took to her room and lelt it
neither day nor night, abandoned both food and sleep,
and began to grieve and pine for her husband.  Along
with her sorrow some sickness or other also fastened
upon her ; but until she became so weak that she was
unable to rise, no one discovered this fact. As soon as
it became known, however, Iiajasekbarn called one
Basavayya, a Jangam who was celebrated as an excel-
lent physician, and showed him the sick girl's hand,
Seating himself upon the cot where Rukmini lay, he
took her left hand in his, and remarked that her
pulse indicated fever, She had had, he said, the
ague for several days, and, as they had not discovered
it at once, it had become deeply seated. Quoting
from hiz bool of pharmacy the sloba, * Mevewry,
cissice chips, vue, dry ginger, long pepper, black
pepper, mace . . . voot of nightshade, colrebs,
ground and back fulusi, betelnut, green pawn-leaf
oo leaf of the chaste tree | . . and stems of ripe
banyan-Teaf, break wup wgque, he wrote these ingre-
dients on paper, and for the time went home. DBy

* On the death of the husband, the wife, if young and without
children or property, returns to her father’s house.  Hers, owing to the
prevalencse of eomenunity of goods among the Hindos, there may be
severnl brothers' families.
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mid-day Rajasekhara had obtained all the necessary
articles and sent word to the doetor; who, when le
returned, had them triturated, made them up into
powders, and told them to administer three powders
three times a day with honey as a vehicle. As for diet,
he prohibited only oil, pumpkin, spinach, acids, roots,
and jac-fruit. He continued his visits in this way
twice a day, examining her pulse and observing her
symptoms. At first Tukmini's condition slightly im-
proved ; then delinum and other bad symptoms set in
at night, and the fever began to grow steadily worse,
When they ealled the doctor in and demanded why it
liad not yet abated, he quoted the words, ¢ A fever con-
tracted when the moon is in the 2Tth or 17th lunar
mansion continues for many days,’ and stated that ns
this fever had set in under the 27th mansion, it would
not soon be got rid of. Rajasekhara’s confidence in
this man's word was now preity well shaken, and he
called another doctor who practised in the place to see
Biukmini. He felt Ler pulse and at once pronounced it
to be bilious fever; but he asserted that in thirty-six
liours he could make Itukmini's o constitution strong as
adamant. Possessing, however, a larger stock of words
than of drugs, he took rvefure in a certain rule which
says that* Abstinence from food is the supreme cure-all,
and began to appoint her fasts. He declared incessantly
that the fever must have its course for nine days; but
seeing Rukmini waste away and grow weaker and
weaker day by day, they paid no further attention to
him, Bt abandoned his treatment and called in the first
doetor again. He immediately regulated the diet and
began the use of medicines as before. Through the
efticacy of his prescriptions the disense ab first gave
some slight indications of turning; but it eventually
proved to be not one whit the less virulent.

Meanwhile Manikyamba, actuated by love for her
danghter, rose one Sunday norning at four o'clock, just
as it was breaking day, and taking Subbama with her,
and starting so that they should get there before anydne
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else, went hewself to the Temple of Koralawa # to con-
sult the oracle, When Manikyamba had borned incense,
the parinh woman in charge of the temmple placed hersell
en wapport with her patron deity, and impersonat-
ing Ttukmini's husband, wailed out that he had
died like a mateless hind in an evil land, and aflirmed
that out of love to [lukmini he had now come to take
her to himself. At this declaration both Manikyamba
and Subbama fell to weeping. After their grief had
somewhat abated they gave the parieh woman the cus-
tomary guerdon and went home.

soth at might in her dreams and by day when she
shat her eyes, Iinkmini's husband now began to appear
to her. Sometimes, too, she lbeard lim as it were
talking to her; but she could not eomprehend his words.
Now and then she would ery out in her sleep, thinking
that some one was seated upon her breast,

While matters were in this state Harisastri one day
returned in another guise, and after examining Huk-
mini's pulse averred that it indicated demoniacal pos-
seaston. They had the byragi apply sacred ashes and
administer draughts of holy water; but Ilukmini did
not appear to derive the slightest benefit from this
treatment.  One day there came along a mendicant
playing the dalbat In his head-cloth was stuck a
bunch of Lird's feathers, o bundle of canes was

swung over his shoulder, and on his back, suspended
from the canez, hung a huge leather bas. On Mani-
kyawmba asking an avgury, lie looked into a palin-leaf
book decorated with lines and figures, and said that on
the day they went to the feast a wraith had alighted
from n jurvi tree and taken possession of her daughter,
Tt that it would leave her il exorciced with the lamp.
He gave her a bit of root, and instructed her to put it in

* A village geddess. Their number ia legion, and their m,amh“: very
common among the lower castes,

+ A emall double drom-like rattle. A tiny ball of earth is (astened
by a string to the mtre, and made to strike each side in sucoession

by
r|.'p|dl{ twirling in the hand. These mendicants are called buda
Luelalibas, perhaps from the noise made by this instrument.
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a silver amulet and tie it to the Aeshy part of the girl's
arm. Thereafter he went his way with a rupee as his
reward, '

Manikyamba accordingly exorcised Itukmini with
the lamp, but no good resulted even from that. One
day Subbawma, going into a tranee, impersonated Ven-
katesvara, and declared that the whole thing was the
result of his power; but if the mother, he said, would
come to the hill and worship, vowing to him her orna-
ments and habiliments as she stood, all would turn out
well.  Manikyamba aceordingly prostrated hersell be-
fore the mountain rod and vowed one of her jewels;
but notwithstanding all this, Rukmini’s health improved
not o whit.

Harisastri then declared upon his horour that he
would cause the demon to speak through the girl, and
drive it out that very night. Fre the sun was yet two
hours high he was on hand, and, after having the porch
cleaned with cow-dung, drew the figure of a woman
the full length of the tloor in coloured lines, and so
distorted that the bravest might well tremble at sight
of it. After taking a bath he shook out his jufte, and
plastered his face all over in one great saffron boftw.
He then had Bukmini bathed and placed in the midso
of the drawing in her wet clothes, and rubbed sacred
azhes upon her face and stationed men all around to
make kettle music. Touching her forehead with lampa
so bright as to dazzle the eyes, and burning incense of
such potency as to intoxicate even those who were well,
he pronounced the cabalistic letters in a voice so loud
as to make the children in the neighbouring houses
guake, and seizing a cane fell upon Rukmini with eyes
claring as thouzh about to beat her, shouting, * Tell the
truth as it is!" Dukmini had already lost consciousness,
and was wildly gazing about her; so she affirmed, in
accordance with what her mother had said after con-
sulting the diviner, that she was Nrusimhuswami ; that
his love for his wife being insatiable he had taken pos-
session of her; and that he would shortly take her
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away with him. The sustri then rubbed something on
her face to counteract the intoxication, and bade thoss
who stood about carry her in as scon as she had re-
gained consciousness, and apply cooling lotions. These
directions given, Harisastri went home for the time.
All that day and the next Rukmini lay weak and in-
sensible. The next morning llarisastri again put in an
appearance. The spirit that had taken possession of
Rukmini was, he said, a stubborn one. It could be
axorcised only by means of the supreme mantra ; but
he would yet drive it out even though he had to call
into requisition the merit of all the austerities he had
ever subjected himself to. He accordingly directed
Eajasekhara to get ready ere night nine eubits of new
cloth, a maund * of ghi for the lamp, some flowers, six
cubits of hempen rope, a few nails, and a brass vessel
capable of holding a couple of quarts of water, and to
have a room with but one door cleaned with cow-dung
and held in readiness. Rajaselthara prepared evervthing
carefully in accordance with these directions, and sat
anticipating the sasfri’s arrival. It was after mnine
o'clock in the evening when Harisastri returned. He
at once lighted a lamp in the room and placed his cus-
todial near it, and, after drawing in the centre of the
room a small design with rice-flour, seated Rukmini on
it and mumbled o mantre for & moment. e then by
a magic rite closed the four quarters of the heavens
that the demon might not escape, sprinkled charmed
water in the corners of the room, and commanded those
present to take Rukmini out. When they had removed
her he bolted the room door on the inside, but after a
little came out and locked the door behind him,  The
gpirit, he said, had during its lifetime gotten pnﬁsussiml
of the Nrusimbho-montra and would not give in to any
deity whatever. By exerting his whole strength lLe
had merely sueceeded in binding itso that it should not
leave the room. I, however, he used the griflin meantre

= Twenty-five pounds,



74 FORTUNE S WIEEL.

from the outside, it might succumb after a hard fight, but
in no other way was the thing possible. He at once
began the repetition of the griftin mantra—* May you,
maost horribly mangled, become food for the griffin, the
king of bivds, the destroyer of all enemies, existent in
the cubalistic characters Om, Khim, Kham, Ghrast,
Hum, Phat!

By the time he had twice repeated the incantation
there were heard from within the voom blows as of one
person beating another. Then followed a heavy thud.
The blows continued distinetly audible for the space of
half an hour, when the noise ceased, and Harisastri,
affirming that the spirit had been very easily caught,
and that he must at once take it and blend it in the
Godaveri, went alone into the room, gathered up all the
articles it contained, and carried them off From the
following day llukmini's sickness gradually abated and
she began to grow rapidly better, Later, the Brahman
directed them to take a copper plate, draw on one side
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of it a fizure of Anjaneya and the essential letters, and
on the other a diagram (as here shown) containing four-
teen squares numbered in such a way that they should
amount to thirty-four however added. If this amulet
were tied to liukmini's neck, no maonner of spirit could
ilo her any harm so long as it remained. TNajasekhara,
in addition to giving the sasfri a length of girdle-cloth
for freeing his daughter from the demoniacal plague,
made him a donation in addition of one hundred and
sixteen ropees,

When the sasti brought his image box that night he
had in it only a few stone idols. Wheu after sendmb
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everyone out, he sat quite alone in the room, he shut
the door, drove the nails into the middle of the mud
ceiling and tied the hempen rope to them, tore off a
small piece of the new cloth and kunotted the stone
images in this at short intervals, dipped the eloth freely
in the ghi and tied it by one end to the hempen rope,
filled the vessel with water on the ground directly
beneath it, spread the flowers neatly over the surface
of the water, touched the lamp to the end of the cloth,
and came out to await events. In two or three minutes
the drops of burning grease with which the cloth was
soaked began to drop into the water go-tap, produszing
a sound as of blows {alling upon a human body. When
it had burnt up to the stone images, these loosened
and fell into the water with a loud noise ; but owing to
the flowers with which the bottom of the vessel was
covered, it did not sound at all like the clang of brass
After the cloth was quite consumed the sastri went in
and gathered up the soot and rubbish clean, and carried
away all vestizes of the deceit he had practised.

Actuated by a deeply-seated desire to aequive the
alchemical art, Itajasekhara still continued his constant
attentions lo the byragi, and courted his favour with an
eye open lo the coming opportunity. Oune day while
the byragi was taking lis ease after his morning repast,
Itajasekhara approached and addressed him deferentially.

 Bavaji, i3 there such a thing in the world as the art
of making gold ¥

‘ There is,” replied the byragi, with a low chuckle.
After some further conversation Ilajasekhara clasped his
hands with supreme reverence and devotion, and asked :
* Of what nature is this art ¥

Therenponreplied the byragéithat* that was the supreme
arcanum ; yet would he reveal it to him ;' and went on
to relate that in bygone ages iron was turned into gold
by meanz of the philosopher’s stoue, unlnown in this,
the Iron Age; that of old Sankaracharya * taught the art

* A diseiple of Vishnn, and the originator of the shmpmats, or six
creeds, in vogue among Hindus,  He stands at the head of the Vedie
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of transmuting metals to a toddy-drawer who made gold
at pleasure, and at last joining the Yoyis, communicated
the secret to them and gave up the ghost; that his own
preceptor had instructed him in this same art, but as the
disclosure of the necessary mantre had been incom-
plete, it had never proved of any use to him ; and that
le could now make gold by means of vegetable saps
only. All this as though he uttered it simply as a
favour to Rajasekhara. As everyone, he said, would
pester him to make gold, he desired that the matter be
kept a profound secret. linjasekliara bound himself to
preserve the secret as desired, and prayed the byrayi in
many sorts to confide to him without delay the recipe
for making gold. But to this the byrugi objected.
Householders, said he, must not employ this art; if
they did, they would suffer loss of family, He would
himself, however, make gold, and give it to such as had
confidence in him ; but he could on no conszideration
disclose the recipe.

Rajasekhara now coneeived the notion of at least
having some gold made for himself, and patronized the
byragi with greater assiduity and reverence than ever,
While he was one morning sitting with the bayregi, alter
presenting bim with some milk and sugar that ha had
hrought, that worthy—the workings of whose face indi-
cated that Iiajasekhara stood high in his favour for the
nonce—asked him to fetch two annas” weight of gold
and a like quantity of silver. When he had brounght
these, the byroagi tied both tomether in a rag, which he
then proceeded to place on the coals before Iiaja-
sekhara’s astonished cyes. After allowing it to remain
in the fire for & moment the byragi squeezed out upon
it the juice of a leaf, and after waiting a little while
removed it with a pair of tongs, and placed in Raja-
sekhara's hand four annas’ weight of gold. This only
served to render him the more eager, and he begzed the

q‘:lrm, and is the author of n celebeated commentary on the Sotras of
Vynem, He is maid to have been born alout a1, 100,
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* When ke veturned fon in hand, the byragl was Wowing the fire
throwgh o bamboo jeiut” (p. 790
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byragi again and again to combine all the gold and
silver ]1:bltad in the house and turn it into cold at a
stroke. He repeated this request with so much persist-
ency that at last the Gosain gave ear to his prayer, anl
set him to gather together all the gold and silver in the
house, and fetch it to him in a bundle. Lo accordance
with this command Dlajasekhara collected the jewels of
the houschold, the silver plate and the cash, tied them
up in a huge bundle, and brought them away to the
byragi so secretly that not a soul in the huuse knew
unything about the matter, The byragi immediately
made a fire of cow-dung eakes, and had Rajasekhara
place the bundle upon it with his own hands. He then
covered it up and sent Rajasekhara into the house to
bring a fan. When he returned fan in hand, the byragi
was blowing the fire through a bamboo joint, and the
bundle was plainly visible through the interstices of the
dung-cakes. After throwing on a few more cakes and
making a blaze, the byragi rose with the remark that
he must go and fetch some necessary roots from Vama-
giri, for unless he brought them in person and expressed
the juice, the whole would not become gold. Until he
returned Rajasekharn was to pile on the fuel, keep up
the fire, and wateh the bundle carefully. With this
injunction away went the byragi for the roots, and
though he failed to put in appearance again, Rajasekhara
stuck to the spot and sent men to call him, They
senrched the whole Lill, and, finding no trace of him
there, supposed he had gone to some more distant hill
for some scarce herb that he was unable to find, aud
pecordingly returned to the villase with this piece of
information. ‘The byragi did not return — perhaps
because he failed to find the roots which make gold.
Tiajasekhara waited for him a whole day, when, on
opening out the fire, he found in it, not gold and silver, but
a simple white ealx. Delighted that the silver had so
easily been transformed into calx of gold, Rajasekhara
concealed 15 earefully ; but, for some reason or other,
this substanee sceme:d to possess neither weight nor any
other characteristic of the calx of gold and similar metals,
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CHAFTER VIL

Rajasekbara's Poverty—Dheath of Subbama—Conduet of Friends and
Relatives—Journey to Rajahmundry—Bathing during the Eclipae
Wuex Rajasekhara read, * Griefs and ills by the
huwnidred destvoy human happiness ; but where wealth
15, there enfers as through o wide-open door the most
baleful ealamify,’ and other slobas which teach that
money is the root of all evil, he often used to yield to
the influence which pious books exert, and long for
poverty, Unlike Lakshmi,*® her worthy sisteris ever easy
of aceess ; so, no sooner dild he frame the wish than the
Goddess of Poverty immediately appeared and gratified
his desire, Yet did not poverty seem quite so sweet
after all as he had long anticipated. He had not now
the wealth to, bestow in charity that he formerly pos-
sessed, and consequently the ‘host of blatant flatterers
who had hitherto heen in the habit of lauding him for
an Indra and a Chandra,t gradually deserted bim and
beran to eurry favour with those who had become rich
and prosperous by his ald. Yet was Rajasekhara unable
to send away empty these who begzed of him with out-
stretched palm, but denied with his hand itself what
he could not refuse in words, setting before those who
asked a meal such food as he had. (For this reason it
is that the happiness of the hospitable man, be he never
80 poor, is always gauged by his poverty.) But noneof
those seeming {riends who had formerly condescended
to grace his feasts with their presence, now took any
pleasure in them. Even for these charities some means
was essential; and for a time Rajasekhara obtained
money by pawning the brass utensils belonging to the
house. Thus the household furniture diminished day
by day, and the responsibility of uarding it grew lizht,
After things had moved on in this way for a time, nearly

* The Goddess of Wealth.

xgm{nd;g the Hindw Jupiter ; Chandra, the regent of the moon—
d i,
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all the movable furniture about the house became trans-
formed into Dbaskets and hampers and wooden-ware.
Deing even then unwilling to cause pain by refusing
anyone who begged of him, he began at the instigation
of the Goddess of Poverty, and in spite of the fact that
he had never before s much as known the word false-
hood, to give empty promises instead of gifts. Surely
there is no more potent agency than poverty in causing
men to commit evil! For, though suffering thus keenly,
he proctised a certain amount of dissimulation, and
endeavoured to hide his poverty from the eyes of others
by wearing wood clothes even at the expense of a less
rengrous diet, and by giving to the poor, even though
e went in debt for the means.  What delusion it is, I
know not ; but mortals the world over take much more
pains to make others think them happy than they take
to actunlly attain to that desirable condition. Although
the Seriptures paint in glowing colours the pleasures
and advantages aceruing from poverty, and abuse wealth
as the voot of evil, poor Rajasekhara thought each
moment an age while asking himself whether this
Goddess of Toverty would never take her departure,
He now began in consequence to supplicate more and
more that Goddesz of Fortune whom he had beforo
rerarded with indifference. DBut the more enamoured
he became and the more assiduously he wooed, the
farther did the coy poddess recede.

Just then, of all times, Subbama fell zick amain,
Rajasekbara now got out of all patience, and rated her
soundly for falling sick and causing him greater expense
by her fasts and fooleries, er twenty baths daily, and
her sitting around in wet cloths, at a time when he
was 50 hard up for money., A Draliman who had come
secking work, and was going away disappointed,
happening to be near, overheard this rencoutre, and
telling Nlajasekhara that it was useless to abuse ler,
declared lhe would himself sot to as a Iraliman coolk,
and that they might let her stay sick as long as she
pleased ; and, in fine, showed plainly that so long as he

G
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was Lhere, who coulld surpass either Wals or Bhima in
the enlinary arl, she might even die, if she wished, for
all be cared.  How mwuch of iroth Lis words contaiued
will never be known ; but at atl events—wheather be-
cutge bhere was no zleilled physician rvailable, or becanse
it waos the duty of this same Drobimoon tc superintend
bher food and ddeink— the disease grew worse, and
Snbbama was ono day found to be dn exdremis. The
farnily pricst declaring the ostrul mfloeace to e Lad on
that particular day, they catried her iuto the sbreet aud
made her 2 bed an the gromnd by the sida of the wall,
tying vp o mat to shield her from the gaze of the
passers-by.  That might, about nine o'cleck, alie—
wwiralile dielw—pagsed Jote e oiber world, Al the
members of the honzchell held wake aver the corpse
Eleat night wortil breek of dayv, when, though they made
every oforl in thelr power lrom sarly morning, not one
of the Beahmang in the willage would come to their
oesigtomce,  Hojasehharn then storéed oot hirself, nnd
happening to tind a bearer of corpses in the house of o
dancing-woman, aeqnainted him with the chvenmstances;
whereapon be fell to baroaining for the job, and, after
finplly ponsenting to carry the corpse to the burning
ground for the emoll som ol sixtesn rupess, rose anr
To Tl wl ﬂ‘:ij:mﬁkh:ir:i,

It is a faet disgracein] te the whole Brahman caste
Ehul, even sl the present Wime o Whe Telugy counloy,
when anyone dles in the house ol a Tirahman, and more
capecially in the honse of n Smaorfe® his relatives and
fellow-zrotnries nob only will not cotoe and lend their
aggigtianes, ug i glher reliviong, bol even thongh one go
and dmplove them, netoally make many exeuses for their
non-attendancs, and coneeal their faces from view.
Where nete Will assist in this the mwoat dreadtul of all
calam:tias, what iz the advanbage of zmlracing a re-
ligien ¥ Or what liarm ean vesalt from not prefessing
any?

Tiy the tinee the corpes left the house that day, it bad

* The highest gezt of Brahimana,
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pone twilve o'cloek; and when they reashed boine
ufter perforwing the cremation, the swn was It twe
Fomrs niph in the sweah Then fellowed the szvche-
aene® ond all the other obsequies preseribed by the
rubric,

Triewds anl relulives now ceasel to visit Rajasclchara
aa Trequently as befuore. When they met i in the
street, too, they atlempted to pass by as though they
Cul ot ser bim g and when there was ao alternotive bt
Lo stop =i talk, they cut the conversation short with
two or theee words, Those who formerly preized him
tor hiz face when lle discoursed, now eilher manifes ol
Ltheir assent by a were shoke of the head, or Legan to
listen & his uttorances with saeerz Alter a while both
the Leadshaking and the sneers ceased—or rather passed
into ‘natlertive Tnmming and hawing; and in eovrae of
time  ewen these dizd away and mave place to all
Linds of satirical remarks. Thoush both Baujaschklura
amil Lis wile sod clildren wers peoniless, they towanlly
derived no liztle eemfort from the reflestion that at least
tlev had not squandered their wealth for any evil pur-
post, and wers in conseguence seolaut wilh what little
they had laft. There were some, howaver, who per-
gedved, and were unnble o emndure their happiness.
These envious ones came to them under the cloak of
friendsiip, and desiroyed their peace by asserling that
tl:ds, that, and the ether one  was slandering Ll
The vory fndivideals who o thowsond eomes betore Lad
pradsed Bajusekbara’s liberality as laroess, now began to
condemn 1t {or a sinful waste. Ewen they whe had
fotmer]y veaped inmunerable advantages off Lim, began
now Lo point e fioger ol seorn wleo e passed aloog
thiz strees, and oo joecsely inform the bratanders thet this
wog noman who bad squanderad his whole {ortube amd
beeonie o wmagaanimous vageot,  Dunodarayya, even,
who used constanily to esa him te betroth Sita to
L mom, new alfinmed ix the presence of vatious pardes
that Lie would never marry his san to that gitl. When

* Clollecting tho sshizy and Twocy of o burab eerpee,
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this report reached Lajasekbun Lbreugh a series of cars,
he one day went and asked Damodarayya iU ib were
tree; he replied enrtly that he would not have the
eoremany performed that year The very astrologer
wha, in wriling Sobralmanya’s horeseope, hod azserted
Wl in the whale world theee wos o owe a0 Toeky ns
liey, went to the partles whe had promiscd chear danghter
Lo the lad and made them refuse to give the child, by
allirming that Snbrabmanva's, of all the Loroscopes Le
ad ever scen, was the worst, Thoncoh suffering thus
keenly from want of meney, Ilnjasclborn was nowilling
to borrowr of others, and endored the mizery of hig
changed condicien stoieally,  Thinking, howevar, that
he suarely conld wab be without al leasl vne true [riend,
Manikyamba and Subrahmaunys approached him with
tha supplication that he shonld ask a loan either of
Narayannmurél or some other person, and sn obtain a
Little money for Subboma's wnesilbae®  Unable to deny
their request, he sought an appertunity and aghked
Damodarayys, Namyanamneti, and a few othes who
had profited by bim while ceudusting chemselves zs
friemds, lor o loan. Dot these persons who formerly,
when be did not want it, bad been in the habié of
declaring agrin and ngain, unsolicited and with every
menifestation of plessurs, thal they would be ouly tao
hapP}' to lot hitn have a lown, trust them for thab —
now that he really needed 16, made a thousand excoses,
and reprelted (hey were so short of funds,  Though
the rmajority cessed eoming to Rajazelthara's hotse, o
Tew, frr a brief parind, 24l continned &0 visat hime Dt
thaza nlso, through fear that he might ask w loan of
tham, soon dwindled away, and Rajacckbara's dwelling,
Whial bad previowsly beenn eonstontly  throoged  with
auests and filled with uproar, was left destitute of pecple
to strut and slare, and became sileut as the zrave, Hot
it did not long remain in Chis condition. it meric

* A wonkhly gereroony for 2 deceased refvsive, eonticawd fora yoear
wfter the denth,
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thore was 1n e plenting of its rool-teee,® T Enow nob;
but after a littla it again hacame filled from morn
6! ove with m=n, crowded mors closely than ever, end
onee vy reeechioed te e sound of ioauy oo volees,
Ful‘luerl}' it had overfowed with porsons who, thinking
one thing and sayine another, acted withk dapliciky, aod
with poor peopls Lecging food aod cletldoo, Now 6
wag packed with steaighiferwand indviduals who had ne
hesitation in r]wr" ing aut fearlessly whot wos o their
trinds, and with persans of wealth who demanded
ruiﬂlﬂ:‘ih'iﬂh‘ the monzy due then, with which to my
Lol and oot hmtf Lajazeichara’s roods, ton, haman to
malliply day Ly dﬂ}" in sueh a marner as Lo leey Lhe
Fauze cruwded ; for, slthough thers was not so gpoodly
an arrey of enlables as Toceerly at the morning moeal,
yub these were si0] Hajasckhara's chiel cars ; and in his
wighilly dreamns ot leasl, were a Lhousand Lnes 1oore
abrndant thon ever belure. While he was bedged
1 Ly these trr:nﬂ,led, thoe same learoed Prlanons w tu:
r.lul}’ a short Sime before, bad commended bhim for not

aufi I-""IIT1'=' Hulanirzi's hieir to be rom: _11.'q_=r1 now abissed him
rimht anid Teft, and J,Ltuulﬂ el anprerver to frighten him
with threats of wiit iz b their peiest, S Boaokaras
chevyaswaml, and ]m.un" liitn H[.:-El]-'c]. [tum  caste
vnless he puid theic Ull(l.lE‘ wopralifiealion of nre hun-
dred rupees, Tzoause bis home, thronood with crediters,
was lle a wildemess , beconse the village, filled with
magranimons souls whe mocked at him and dzelared
oven his sood qualilics to be bed onee T he went into
Ll wlreet, was lilo o mreat sex ; and because even death
sl seewmsd preferable to a contioued but ignoble
pxistenee 1o oa place where he had zo long resided
reapetably—he determined by hook or ercole to pay off
all hiz dobes, eave the village, nnd take his departure
to angther place. Without delay he woent to Ramasusted
and raizeld five bundred rupees Ly morteaging his house,
fntering into & bond to refurn the money in & yesrs

A preliminney secet -n-:u;;' in bunilding & Telogn Rones = the setting
u of a pela nton Binne Tvonmalle e the eooemmeneenect of meh work.
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time with interest; or, in the event of his being unable
to repay the money withio the period named, to wake
over the house o Faoasasted,  With fonr haomileed
tupees of the money thus obtained, ho wined ont all Lis
debls, From the very day {ollowing that on which he
wawe, Phe Towee Raengsastod lepl semlivg messgges Lo the
effeet thal le must at once elear the house and give
him possession. LEver sinee first reading the Shawado
Huvano® Dajosekbara had cherished a desie Lo go ou
o pilgrimage in Benares.  Tejoleing chet his desire was
uow, in this woy, to be gatified, he detzrmined to sct
out wilh Lis family for the parpose of bathing in the
Ginnoes ; and, after fixing a time for the journey under
a oorlain percorinatory sign,t when the influencs of
both moen and stars was Tavourable, hie observed Lhe
eantion, * 0w the Tsband 90, on Saborcay end Mondag,
journey not Lo the sast,” and abitained o carb with the
intention of stasting at two o'cleck on the afternvon of
Wediesday, the 150 of Lhe lighl fertoishl ol Lhe ool
Falyw. Thaiv only pilgrimages up to that time had
becn from the banl of che Godaveri to che house, and
frome the howse to the bank of the Codaveri; but
farther from home than thiz l.]ug}r had neves fravellad
beforo.

When Ilajasekhara Liad brought che cart and tied it
at the door, he eharged them agaiu and again to get oll
necesgaries into it hefore the titne fAxed for the start
went by,  Mznilkvamba af osnee began bustling about,
and packed the bandy full of lime baskels, bampess, and
palm-leaf buckets, ai Lhe same (fme heaping in the
atrest-deor enongh to fill & sccond cart. Al the brass
vessels und clotles-boxes which were Lo g in e bandy

* Tha esecnd of the eightesn prineipal purson,

4+ Iiodw .'1:=Ln|'|-:lg1'|.' i bl wond o |:WEI1C]I uJJ'J.U'spu-ﬂda c'mctly tia
that lenown by on) inbo theee cqual pars of fonr cigue caol [{'E-l-:‘!-dl’-’:,l’-.’\ 4]
with reference bo their supposed iofluences, an Arias, Cuneer, Libro,
sud Caprieoming, the sims auspiriows for wnrements, jourmoyings, ote;
Liea, Tanrae, Senrpio, and Aaguils, these suapdelons to stationary netions
fr E].‘Iu]l:lj']rli'.'lth 2 and Gujmifﬁ, Vizzo, Saptbarius, and izces, the foar
abspliioga by both classas,
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woere wy yel [uside.  Thereopon Wojsseklase cams up,
had whe hampers and other rubhish taken out cf the
vart, nod bagan to distribute $hem among the poor peopls,
who, hearing they woere soing away, had come So s
cham ofl. The wortley Trahmans of the neighieurhoed
bod not, up te thet reoment, so rcoeh as sol Foolk oul-
sile thelr deors; but ne ssoner 1id they hear i1 repoiteal
that Lajaseltharn wug givinge sway biz fumituee Lban
up faey xxme, rupnivg with the speed of the wind, 1o
thase who were importaning her, Manilvanba dis-
mribuled ihe baslets ond other articles which had been
placed o the ground becunse Uhere wis no toom for
them in the baondy, The Bexes acod beazss stensils were
nest hodsted inde Lhe covl, Arvueles of Burnilure whio
formerly could nat be stowed in hal=acdoaer Dandies,
wore vow easily packed in one—and even Sheo lelo
roou encueh for severnl perasons 1o sis Notwith=tand-
ing the et thed Pajazelthara was in oswel a Lorey
Marnhyamba wenl ol e bid good-bye Lo ane or twe
neighbowing women wlo werz hee intimate fricids,
and dallivd away oot less than dwo whole hours,  sja-
sslihara, Laving 1o the mzantite had the aedsteads
Lied upon the top of $he cart and the childwen snugly
atowzd Inside, now goboangry. At this Maaikyowbs
enwe anl ool her seat in the baedy ) and the lean
mallecks, which had Leen Drogndly dicted on o wmodion
ol diry striw, with as ool water us Ly caved Lo drinle,
ever sibes comins into the pozsession of the then oweer,
booan slowly to drow the cart, fhvently at their heels
willed the bandywan, wln, shougl o pecfect miser as
far oz fend wos converowd, Legan to exhibic great libor
ality in dealing oud blows,  The very poor low-casic
people wio hid so often received alms from Hajasclhar
aceompanied Lhem to the outskires of che village, where,
showering bleszings upon the travellers, they turned
sorrowfuily hack, The eartman, whether from enting
npinm, from dvinking, from natural elespy-healdedness, or
from all these gombinad, staggoered and reelsd along tha
road uotil, mounting the tongue of his cart, he seated
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himzell eomfortably, ond amokad a vambor of old hall-
comsumed clierocks 1z such quick succession as to cover
the sky with tiny elonds and supply Lhose seated in the
h;'.m’_v with all the fracmanee they conld desire Then
he leaned back upen the buxes and dropped ofl te
sleep as unenneernad as yon please, The bundy barely
gaminel 0o cracy, and in the meantime cight fall. When,
after o little, lajasekherva pesped out, he could dis-
cover no evidenve whulever Lhat Lhe eart wus msving,
Then he wndortosk to awalen the curtman, who wis
gleeping Ll Kumnbthelarma, ® Shonts had no offees
whatever; aml as for lutting him upoen the bae (eet,
bliat ;Jn]_}r sorverdd tn anake the .-‘:]EE:IJE:' dAraw theze
appendages un, give vont 6o oo groan, and torn ever
upon the other side.  YWhen with great difffiewlty they
suceasded in ronsing him, and gor oul to asecrtain where
they were, they diseovered thatthe cart had Teft tho rowl
and was stuck fast ina field knea -deep in mod, Al
ﬂhhht._d arvel Dy everling thoir united stronoth sne-
ti_.l’_.dL‘l]. oA hl}‘l & t.'hﬁ L Tlfhnfr tha gart aut of the
mire awd deagning it to tlf-,unf] Thus 2o far wore the
Jpoor l.lul]un;kh lw-lu beipur o g fic condicion to draw ého
cart, thet it was actually neeessary for sune ooe to assist
them aleng, 5o, as o vedurn for the creubls they had
taken in pullimg the bandy vntil niche it now, being
darle, foll to the lot of 1he riders thomseelves (o perform
thas duly, Al wore Leatily zlad thas this wisfertune
had befallen them as nighe Father Lhau Ly day, for the
clothes af the whole party were ornemented with mud
flowers of all sizes and desiens.  Forlupstely for them
there were no spectators of their plight had there
been, they would have enjoyed no little spert. The
cartman waz o perfect Hereules, and with Eajasekbara's
aid easly deow the ears, Tiehind came Submbhmanga
leadiny the bullecks and women,  Fwven had they gone

* The Foumger brathey nf Hawnna, the eovereipn of Tankn, ar
Covlon, who carriad off tle wife n.[ Huwa  He seems =0 have been the
:-Jrn]_'ulrl'r T el e rrdwhasts, slomlering (or eix monthbe af the vear
iz name =ipnifies © e patoagesd,’
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afuob, they should have reached Dajalanundry in thme
hours; bt as i was vecessary fov them to desyg the cart
into the bargnin, they did not reach the hovse of Bama-
murtd, ajasekliara’s wocle's son, until twelve o'clock
that night. All inthe house were then fast asleep, con-
sequently fhere was no ong to open the door Imme-
diutely on the nelsy arcival of the bandy,  After they
Lad sbouted awhile at Lhe Jdoor, hewever, zomwe o who
lay in che porel ross cud openad it As soon as
Iiz]asc]\.nﬁrﬂ z volee wad heard, llamamurt] came out of
the roomt i whicl he slept, embraced s brother® and
cxplained that they Dad expected them leng befors,
aml zat up waiting for tacm, but o when oise o'cloel
even lailed to bring Lheer:, they eoncludm? thas they had
nnt sfariwl that doy, and had Laken sheirv evening rmeal
and Juab gonc o vest; and whet, he waoted to knaw,
wias the cause of their beinz zo late? {ving as the
reagon for their srdy arrival ooly the explavation that
their elothies and legs covered with rd to the very
knee already divilged so planly as to preslude any
g *1‘1]1.."'." ot their poce for rtlmemlr i, 1tajesclehara
witlhel the one fact of thair having deawn the bandy
themaclves, Dot wlen L Tanded 1he enrdtean the eart-
hire due e, and kald him o o, Lhe fellow raplied thal
he Bad bad o very Lavd time of 0, and thal 11 wos difli-
cult to find a hetter poir of bnltocls than his snywher:,
In tinz, after enlogizing hiz bulloeks and ]L szl ns
oreab lengch, he urr*erl ‘that he ou ahs ko roccine o pre-
senl, T."'in.h.-;L]mm, Foarful that if allowed 6o Lalk lommar
he would divelge the Twel that ey Jad crown I'.-]lL,.
bandy, gave him o pres:ng in ndditdon to his rerular
lare, and distnissed bim as soon as adl the thicgs were
out of cthe earl.  Aanded wonen are proLilited from
saaing nthers of their see who hava laat their hinahands,
immediataly after dinner. Besides, thas day wos unluclor;
so & widew, after firaé bidding all the repubailet women

* Chewsins nee, ameong the Hindos, vecvacded ng Sesthees and aixbery.

Thie dres met, however, preelads maceinr: allinnes bebwecn Rhom, )
T Aarricd waren only are called by ehds ern. T b eonsdderald iy
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go into anotler room and clsse the door, brought liuk-
wini in, and dirceting her into a separate apartment,
sbat the door tight,  The fomales of 1he ]Imu-".phu:u]d. thoen
cnme aab and condieted Manilyvamba cad the othems 1o
the west voom, where, aflier the weeping aml wailing
over Tnkininls wislorlene had ceaged, they served up
the meal that bad already been prepared amd kept in
readiness, placiar sonce dry-beiled mee before Dajasa-
Thary, Ty the time the mesl was compleled i6 lral
gone three Jelock, when all retired Lo rest, and cojeyed
a sonnd sleap,

wjasekhara kept close fmdoors ul Ramumurtr's for
aoveral days. One duy, however, e toolt the boal 10
Joviire, and there 523 the place where of old Gantama
did pensuee, and the spot where el the fietifions cow®
bathed at the shrine Gapada, and returned home af
night. On another day he went Lo bathe ob the Kot
linga'[‘ sirine, wrd there hieund Drowm o sostei the ancient
story ol Anjuneyn cartying of a Mage, and leaving it n
h%t*—- througl which that o L1.- br'[,.um*c_vlebrﬂt.ec:. ﬂn
thie Hinde: a disresutable thing I;r sm_-; wornat o he anmarricd ora
widow, The ooly aomareied wonnsn fn Dotk of amaerd ek Lhile L ke
eurtessns wad talive Christing sirls,

B The Aotition: oo The stery s s follows s Whilc Cautatoa,
the hermit p:rxL dweelt oo the sonth benb of the Gode -.-Ln nrd 33l
penance ak the sheine Kivien, there eume o baelve yoney’ J:su:ujnu:, and
all the resfds flocked to ldm fer rofuge,  Thereupon it came to pes
Lhet cveory day wheo he went coc for bia bath, ete, Gaotama teok o
bandiul of paddy, sowed it i the sarad ab the Godavecl, anl waiersd i1,
Tlis, Ly the Lime e cetarned, wis io fell besad, aod rewdy gooresp, On
the fool thus provided all the eiakds eubefeted.  Aller dhe famioc
abated, theee wortlies, co takiog ibeir depariure, demded  Llad
Crantamd should aeeeopuny thew, wd, on his eefusingg foooomply with
their resuest, Exbriested a cow. which 2nily destroyved the green erop
in Gtaztama's fidd, e day Gantama Irightered it of with his stick,
whereupon the cow aml ber call [ell dead. The sishia now charged
Caantang with cow-nnrler (o mest bwirons sin in the ejes of an
nrt'h-:.']n': Min -:]1:], nnd oondomaed i & cxpml; iz erime h:r perf for-
ing ehandroyane—ie, by increaszing the amount of ha food oas
il per day daerioes 1he TEchid, wreed climdndzhine it in Like maner
cduring 1.hl: idark, half of the month,

7 tTinga,” s cylindricnl ablong stone wershipped as the snblen
of Siva, IDotilings shrine mesna the abrinc of ' the ten wilkion
limgaa.”

+ Kaﬂi, Lhe peslers Beoares,
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rob nnather day he visited the fort of Lajarajanarendia®
anid sawr therem the spof where of cld ztood Chitrangi®s
enatls, and that whers Barangadhara flew hiz doves,
Trom che bystawders fe heed also the stery ol Tww, of
old, Amma Varw appeared o Rajarajanavendea and ic-
forized Lim that for whatever distance ke oight walk
without leokiog back, the ground alould baeome a fork;
b, alter willing giraichl forward for some distanes,
he heard e loud wolae bebind, aed being unable louger
L eontrel lds cariosity, loaked back; and how o fort
nearly surronnded by o gold wall immediately arsso—
with other tales of like mafurz, He then seb out to
visil the place where Barenzadhara’s foet aod howds
were cab aff ) o, arived at tie hill, saw thers beneath
a lime-tres the stone alab on which the ampainiion was
perforimed, obzerved shat the whole of thz surrounding
Tandavape way bure, and eolirely dustiveie of even s
muck: as 2 blade of rasy, and had a look alse at the lake
near by Loowhiclh the orafiot corried Saranspdbara wod
balhed him in its waters,

1!-‘!"1"”[& I.'I'I ]:ﬂjH]HTII_;."IdT:r’ I-:ajéi.'—;l_'—.l{}'l_l Tl l{]_!il'_'l r'l'll'll'-'lf_‘.' gl\lﬂ_}-'-l
use of hiz iime in cbeerving tha Tiabilz of e people
with a view fo ascerlainiog wheller there exisied any
diversity ol manpera Delween the tovwnasfolk and the
people wha lived in Lhe country,  He becan thus to
aequire Lo a ecnsiderable degroe {rue ]cnn'.vﬂ:ﬁg:; of Lho
world,  Tn that town they who displayed bracelels and
rings, even thaogl ebiained by beeowing and wore
rich clothes, though beought an hire from che washer-
mun'y, wore counbed worthy of the highest respec,
They were regarded ag the most learned gendifs who,
thourh shsolutoly devoid of native ability, cxhitited
fina rings in theiv enes ol wenpped hure shawls aboud
their beads. ALl frequented the houses of the wealthy
and eulogizad thelr hosts as belog suparlatively religious
and pre-eminestly pions, theugh they had nevar once
gecn the inkerior of 4 lemple iu their lives, nor se mieh
us broathed the Crealem’s name iu their drams.

* Hajerainaarends, wn saclent king ; Chibonogd, his wife ; Sacan-
padhnra, his gen,  Anuus Varg, the sgaio el or Power of Jril.



az FORTUNES WIFLEL.

A lve menuine seholars awd poets, their mouths and
stompehs were always surfeited with sfobas and verses ;
Lut, since their possessors were unable to moke any
axlerial show, were seldome or never (lled with food.
Na matter though they thrast themselves ioto a dozen
wpe-daneers’ houses ina day, those who went aboul in
soaut Lrescl-clothes, and with Juttes knotted at the end
as though they had bathed and performed their daily
devotionz, werr eulomized for rezpretable men. Tn a
word, though in seeret o man commiited o lee of evil
deods, granted ouly thot he was iveepronchalle in the
one peint of external hypomisF—those who were fully
cornizant of the basspess of hiz cosduct treated lim,
sven in company, with greater politeness than they
showed those who were of spoticss reputation, How
ahominahle sosver their condnet wos as regards righi-
sonzness, in the one matter of erewd at least they wera
pitwardly most pieas. Individeals who weee unabls to
build even 5o wock as o wrelechad hut for 2 bosom frieod
who was auflerine lor want of standing shelter, expended
thonsands in the constrietion of temples for the ase of
stone imaces.  Najnsckhara eounted no less than one
hundred and twenty-three temples which had fallen
into ruing besasse deprived of focomes by the death of
the builders; and then surioised that probably as many
a8 ten witlion 2ises into the bargain fuy Buvled in the
debris of temples which at somsz tine tn the past had
erumbled to dust in this way, Except harlots, not a
waoman in the plies: conld read a word.  The cdueation
guch wornen obfnined served anly o inerease adultary,
antangle men in Bheir net, and Lring ruin npon the bown;
but assisted nol 4 whit the Inevease of learning, or sue-
rection of nororality.

Rajasekbara had preposed remaining there until the
Tth, and then starting for Benares; but Hamamurti
imporiuned bim so stroogly to tavrr until the New Year
that he could ool reluse,  In the menth Palga, on the
dey of new moon, there cecureed a total eclipsz of the
sum. AL the mowent of selzure oll the people bathed
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in the UGodaveri, and poured oul libationz*® to their
anceatovs,  Soiae, for meril, offered prayers to the nine
plancts, znd made gifts of the nine kinda of graint to
Brabmans A number of ritualists and eld women begun
to wail will tears thas it was ull over wich the =un.
These who considered thomselves the wisest of this ot
fepeateld seands to Crive away the demon that lad
aeized wpon the sun Olhers, wiser evew Lhan these,
knowing thal it was a zin to have andizeatad food in
the stomneh 2 tha time of an aolipas, fusted for ot lenst
nine hours before that event.  All put dosbleg-zrvea in
suslt dishes we conluineld Joud, The older vies, thioking
that if pregnant women appearsi aut of doore on zuch
an aceasion Liey would mive birth Lo deloroel children,
locked sucl fomales ap in w rocin awd bade them net
atir hand or foet,  (Mhers again, obtaining posseazlion of
wanires by fecing thoss who salled themeel voa waanled
etens, were repeating their orisons in water breasl-decp
i ovler che miore eastly to sugeeed in thelrobjert, Bome
simploteng who supposed herbs to peesess pormlize eli-
eary alb 1he lme of an eclipse, were woving Luops and
Dneense Lo Lhe drees, and pulling rects, etade naked, and
with gultue Dowiog, Holy Behtans, sssecling thet
charity performed w4 sach a thus was specially meri-
woriony, stood do Lie steeain Syee-deop wilh elolls 1ied
up 53 a8 not o get tllew wel, and bestowed water-alics
upur: fasls and women,

Tiajoselcharn also bathed o accordsnes with ihe an-
cient auslom ;s bud be considersd o1l wln performed
szl neta og Ehe above mors foals, ond entersd lote o
discussion with the pesdits of the placs on the subject
of eclipges,  While Le hell to hiz belied in the Jyor-
anstia, [ he dacredited the purgrses only when Bhose

*0F waser proced feor che basd.

B The b kinda of gealn penper 1o le preaented with boml ofuing,
|'|.'|]:|.L:|,:||:1,-|I rb;-.r aml b ehe g\-;;-c;-; wad ppaneE ::L‘L‘r.n—.l:i, Verlg Lén ENLEDE : I:]:I
wheat, to the eov § {2) paddy, to the mewn; (3 o Kied of lentid, to
Mare {4} pulee, 1o Merewry ; {9 Dongal gram, b Jupeter ; (60 enna,
Lo WG ; {7} memoaan, o Halaew 3 48) o Rind of palse—f nseodws
wtreye b Halm g () gram, bo Rt

T The Windg astemmeny, the two peineipal crenbizes of which ane

named belaw.
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worn directly actagonistie to it Quoting that =fole
from the Sidhanta-Siromani, which savs, © Tl sncow,
moenny ke & olowd in o Tewer spheve, overtiles (e
gore (b vecasne of 1ls guicker oiolion), wred obscoures s
ehiriong dige by e o deel: booly ;7 and that from the
Burya-Zidhanta, which says, * $he mwoon being like 2
eloed To o lower apliore covers [he sun {iw o solur
eclipse) ; but w0 o lwnar one the moon, soving essi-
ward, enlars the eartfs shadew, and (therefore) the
sheclors olissures e dise®—lie srgued ab greal length
that when the sun is albwve the carth, pranted ihe
moon, pwing to ita higher rale of spoed, to eome be-
tween in a line with these two bodies, an eclipse of the
sun mmset occur, and that chis phenomenon Is not canged
by Tahn ewallowing it; chal if what the purantsis
aggorted were the eanse of ecelipses, we shouli be
powerlesa to sseortain the Intentions of Lahn and Kety,
and a0 conld nob foretell the time of an eclipse ; that
there would then be o reason 1o solar -:-.n::“ps;:i CHGALL-
rimgr ab the time of new, and lonar celipses at Lhat of
fndl wnoon ouly ; tlal everyone koew that Raho aod
et had never appesred in the heavens; and, wers
they veally of such size a3 to admit of their swallowing
the sun and moon, bow waz it thay nover showed theme-
sulves at the tine of an eclipse? and wven sranting
that Hahu swallowed the sun o moon, there was na
satisfactory reason for an eelipse being visible in one
conntry and ool in awolher, oz the panchenge showed
was the ¢ase, Mo suilable apswer o these armments
smprested {tael? to any of the pandils present: mever-
thalesz, they shonted tzemendonsly.  As for the spec-
tators, they noderstosd not a word of the diseussion,

F Transzlation of Astudio Sueloty of o] from e Sanskrit,

T Rl the oea's secomid-na node, rogaederd by the Hindus as one
el e pove plunets, io the form of a motetrouws seopent ne dengron,
Tetn, the tnoon's deseonding node, or ety droconds, the red serpent
Iatc which che trunk of Asera Sabubikeyn, esvered from She head
(Balu, soput draceads, az abova) ab Lhe Oobisg of the s of milk,
wins |_".'|:-.:|:5-re:], amd 1.'.'|u'|.:l|, with ﬂ;flll:l, 1 gabd B oswalline (e s il
moem for betraying thom,
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ancl, in cansequence, applaudad as hest Toen these who
bove the titly seatid, becuuse they bmyed the loudnsty,
and aneerad al Rojssekbara’s arguments as Buddbistioal,
Than the pleasnia nrecssavly EongauCAt an jearing ab
ansiier, they possezzsed no ].urrhn:r cujeymeal; so ‘the
etidcezb of this lot of i;nﬂmnmsca] who knew nat even
sopuch ws Ui smell of Tearning, wads 211 socts of sporl
ol Tajasckbera, and enjoyec to the uioost all the
amusenent they coull derive from the cocasion,

I: [ 23 g
proachad, anil all rushead tolake the veleaga.bath.  Te
tomolos, after bathing, Lad gone on abeod ond done the
u:u:uulnng; 30, when all danger to the sun was quite pass,
the stagrs fellawed suit, and are their firgt meal that
duy by lamp.light.

"
Py
4 sl
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Thiz Xew WVenr-Hajazekhaea's JTouruer—A Rniah i3 Bunstrock (0 tie
'v'Em'nj_{jr uf ]{.I.jalli!scfl..ril.. rﬂu:}" vl o Vo near the Dilack Take —
Aad are altaeked Ly Highwaymen — Rokoiaeis Bl

Avrzn daylight on Waw Yaur's day # Bamamurli called

a burber aod lhad hum anoint Ttajasekharze and Suliabe-

wanya,  The onointing aod bathing of the male mem-

“ers ob fhe household ab an end, all the feinales illosod

ait Then all, in zezordance with the national custom,

sartank of moreoss Howers amd bite of srosn mangn
with samee of fresh tamaiinds, dinel at mid-day on
pagtries, and observed ghe dayay o fease-day, Tnstead of
vottinge a1l tha imjornuent pussible ousof o holiday,ns chey
l.h]uld_ o, e people ol LLis country dins at © late
honr, anl harasa tueir bodies more severely than at
nther times.  Afier the mid-doy heab had somewhat
abatzd Tamamort tool: ajasclchara along and procesded

i the temple of Veougopalazwami te hear the new

prenchiage read. Already the astrologer had placed

before him in o platter zoeme unbreleen rice cologrel

# L the month Cheven, Apeil - Moy,



